A HINDU IMAGE IN THE HIMALAYAS
by GIUSEPPE TUCCI

In the temple of Khojarnith, a statue is worshipped of the rigs gsum
mgon pos, the three nathas: Avalokite$vara, Matijuéri, Vajrapani, which the
Indian pilgrims who visit the temple on the occasion of their yatra to the
Kailasa and Manasarovar take for a statue of Rima accompanied by Sita
and Laksmana.? T too was in Khojarnith and could examine the images: I
had hardly any doubt that, in spite of the clothes which cover them, the
statues represent the three Bodhisattvas. We do not know if the statues now
worshipped in the temple are the original ones, because the temple was
often looted; therefore it is not excluded that the original images have been
either destroyed or carried away. The fact is certain that the temple of
Khojarnath boasted and still boasts of having a famous image, the so-called
Jo bo Jamali.? One story runs as follows. There was once in sPu-hrans an
ascetic to whom seven dcdryas gave in custody seven bundles before depart-
ing again for India. Since many years had elapsed and the dcdryas did not
come back, the ascetic opened the bundles and he found inside each of them
silver wrapped in cloth on which the letters Dsa ma li were written. He sent
the silver to aDsum lan to some local silversmiths requesting them to make
an image of Jo bo: when the statue had been completed up to the knees, the
upper part was miraculously finished. It was therefore considered a self-
originated image (rar abyusi) and taken to Tibet; but when it reached the
place where at present there is the monastery of Khojarnith, it was
impossible to take it any further. A temple was built on the spot

which was called K‘ur c‘ags. The statue was therefore called K‘ur c'ags
Jo bo, or Dsa ma li Jo bo. Side by side with this Tibetan tradition there is

* Swami Sivananda, A4 trip to sacved Kailas-Mansarovar, Madras, 1932, p. 32
(the principal idols are those of Rama, Laksmana, Sitd). Swami Pranavananda, Explora-
tion in Tibet. Calcutta 1950, p. 96 ff. (Mafijusri, Vajrapani, Avalokitesvara). G. Tucci,
Tibetan Painted Scrolls, p. 684. G. Tucci, Santi e Briganti, Milano 1937, p. 38. G. Tucci,
Preliminary report on two scientific expeditions in Nepal, Roma, 1956, p. 62 n.

2 The meaning of Dsamali, Jamali is uncertain, One story connects the seven
acdryas with king gNam mgon sde (Tucci, Tibetan Painted Scrolls, p. 684, n. 2), a
devotee of Jambhala: so the words Dsa ma are put into relation with Jambhala. But of
course this is merely a learned speculation of the monks of Khojarnith. Another
solution is that in Jamali we see a reference to Jumla, where the work had been made by
the local artists; Jo bo Jamali, the Jo bo made in Jumla. Jamala may well be the old

spelling of Jumla. On the place see my Preliminary report on two scientific expeditions in
Nepal, p. 112.
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suggested by a miraculous event, the second attributing it to a celebrated
lotsdva, usually considered as responsible, with Atisa, for the revival of
Buddhism in Western Tibet in the Xth—-XIth centuries; of course these two
different accounts regarding the foundation of Khojarnath are derived
from two different sectarian centres: the biography of Rin c‘en bzan po
reflecting the ideas of the bKa‘ gdams pa’s and then of the dGe lugs pa’s
and the guide of Khojarnith those of the Sa skya pa’s.

Evidently we cannot decide for either solution; but the fact seems
beyond doubt that Khojarnath is one of the oldest religious settlements is
sPu hrans. We may add that the Tibetan tradition concerning the statue of
Khojarnath cannot but refer to the period of the Malla rule of Western Tibet
and Western Nepal, when Semja near Jumla® was the capital of the kingdom
and therefore a centre where artisans were held in special consideration, for
their workmanship (XIIth-XIVth centuries).

The Indian tradition on the other hand probably records the later
newcomers from Central and South India, after the increasing danger of
the Mohammedan invasions.” It is interesting that an Indian document
proves that in Western Tibet there was an image of a Hindu deity or at least
that a rather old tradition existed in India concerning the presence of a
Hindu image in those parts.

The document to which I am referring is the Inscription of Yas$ovar-
man of year V.8. 1011=A.D. 953-54 of Khajuriho (E.I., i, p. 122 ff. and
specially 129 and 134)8 in which we are told of an image of Vaikuntha which
was originally in Kailasa; from there the lord of the Bhotas obtained it and
gave it as a token of friendship to Sahi king of the Kiras. It was then obtain-
ed in exchange for elephants and horses by Herambapala and his son Devapala
gave it in his turn to Ya$ovarman himself.

In front of the statement contained in the inscription two directions are
possible: either we assume that it is a mere story concocted for some reasons
which we cannot now discover or we accept it as a true fact. The proclama-
tion of the origin of the image in a public document of that importance and
concerning an image which must have enjoyed a particular worship, the
reference to persons of recent date or alive, the notoriety which the image
must have enjoyed exclude, to my mind, the first hypothesis. We can
therefore accept the statement of the inscription as reliable.

* G. Tucci, Preliminary Report, p. 112 ff.

? Many references can be found in Nepalese documents and Vamsivalis to Chitsr
and the descendence of the Western Nepalese rulers from that locality. See Pre-
liminary Report, pp. 117, 119, 125, 128.

® On this inscription ¢fr. G. S. Ojhain E.IL, xiv, p. 180. B. N. Puri, The History of
the Gurjara-pratihdras, pp. 76, 89. As to the identity of Devapala of this inscription
with the Pratihdra Devapila of Kanayj it is questioned by some scholars. See R. S.
Tripathi, History of Kanauj to the Moslem Conguest, p. 272. N. S. Bose, History of the
Chandellas of Jejakabhukti, p. 33. Sisir Kumar Mitra, The early rulers of Khajurdho,p. 55.
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The image was brought to India at the time§ (_)f Herambapéga w}}llo 1:
supposed to be the father of Devapila of the Pratihara dynas‘t};) and to :Ke
lived in the first part of the first quarter of the thm (.:enturyi, uIt{ since N
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the end of the second half of the IXth century, thatis to say a?prgmma'e }-,
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i Kashmir to study Buddhism. '
A”"asl";; t11’1e6 Zi)%ttgf the image of Vaikuntha® by the Bhogs to the Sihx}? of tl?e
Kiras must have happened before the effective spreadm'giof Budd ésmt 1r;
Western Tibet at the very time of the first rulers who hailing from Centra

i ntrol of that region. -

leelt\TZ)Ot(;lli{n;oprevents us frori thinking that in those times to wdh;zh.r-z:aa:z
referring there existed the same pilgrimages to Manasarovar an a;l :ti : ;‘f
they still continue, and that in a dharmasald, a.long the r'out.es, somehs a} ;dian
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have been in old times too a common place of pilgrimage as it is l:lOV\;, i cli

the Ramayana the swelling of the lake Manasa caused by the rains 1; a r;; ,Z;
referred to (story of Sarama. Ram. vii, 12, 24. Cfr. Sven Hedlfl, Sou e
Tibet i, p. 13). Of course we cannot expect the references in : an? e
literature to be so accurate as we could expect from modern trave ers.t' '

pilgrims went to these places not in order to draw maps, but only t}(; p}z:r 1c1:
pate with awe and religious reverence in the. mysncal. aura w (;c sui

rounded the place. The visitors were not sci‘ent‘lsts, but szddh.as an ge:}f) e
anxious to get siddhi or svarga, mystic realizations or paradises, an . ?;'
saw the sacred places with different eyes thax} we do at present. 11111 spcll.e '
that, the references to be found in Sanskrit literature betray the direc

i i biding on the Kaildsa, but
° uld have rather expected an image of Slv.a al i 4, but
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rata the mountain Mandara to the East of Meru_and to the nort; 06 ; e
(Fausbell, Indian Mythology according to Mahabhdrata, pp. 103 and 169).
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knowledge that the Indians had from old times of the Kailisa and the
Manasarovar and therefore testify to the antiquity of the intercourse
between the plains and that part of the world.

Moreover we must consider that the name Kailasa does not refer in
Indian literature to the mountain only, but in a general sense it may
designate the great Himalayan range including Kumaon, Garhwal, and the
country of the Khasas. The looseness of the sense in which the word was
used is confirmed by the reference to Kaildsa as one of the places which
were overrun by Ramacandra, according to the Purusottamapuri plates of
1310 (E.I. xxv, pp. 207, 211).

The name Bhota, whose king gave as a token of friendship the image of
Vaikuntha to the $ahi of the Kiras,!? is equally vague: it does not necessarily
refer to the Tibetans, but it can be applied to all mixed population of the
northern borders near Tibet, Ladakh and the extreme parts of Kumaon
and Garhwal. The image had three heads, 2 human one, that of a boar and
that of a lion (see H. Goetz, in Aris Asiatiques, 1958, p. 37), though other
dhyanas represent the deity with four faces and eight arms (gada, sword,
arrow and cakra in the right hand; conchshell, kitaka flower, bow and lotus
in the left). His vehicle must be the Garuda (G. Rao, Elements of Hindu
Iconography, i, p. 256).

The description of the image rules out that it did not really represent
Vaikuntha though it was presented as that of Vaikuntha; moreover Indians
are very cautious and respectful when gods are concerned and such a mis-
behaviour is to be excluded also because each deity must have its own
updsand, and it would be dangerous to worship it with a cult reserved to
another. This could happen only unconsciously as it can be noticed in
some villages in Bengal where I saw Buddhist deities worshipped as Visnu
or Laksmi though they clearly represented Avalokiteévara or Tari. But this
is not the case here; the image was sent to some royal courts as a most
precious thing, and at those courts there were pandits who could have con-
trolled the reliability of the iconography of the god: so much so because
Vaikuntha had a well fixed iconography of his own.

A last word must be said concerning the Kiras, and the Sahis of the
Kiras; there is little doubt that the Kiras must be located in the Kangra
district; they have been for long time at war with Chamba: their history
has been in the main outlined by R. C. Majumdar, and I am afraid, at
present, very little can be added to it (IHQ, ix, pp. 11-17).

To conclude it seems that we have no reason to doubt about the exist-
ence of 2 Hindu image which from the Himalayan region went down to
Khajuraho, though a further localization of the part of the Bhotadesa from
which it came cannot be properly determined. Its presence there may point

¢ See A. Stein in Kalhana’s Chronicle of Kashmir, i, p. 312 n.
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out to the existence of some temple or chapel along the pilgrim routes once
more confirming the antiquity of these contacts between II.ldI{:I and tbe
Himalayan countries. The tradition did not disappear b.ut, \'avh1le it ﬁndshlts
Indian witness in the inscription of Ya$ovarman, it survives in the (?ther side
of the Himalayas in the gnas yig of the temple of Khojam:ath. This temple
must have enjoyed a particular importance during the time of the Malla
dynasties ruling over Western Tibet and Westerr'l Nepe.xl u51.1ally open 'to
Buddhism and Hinduism and having, at a certain Perlod, its ca..pxtal in
Semja on the route to Khojarnith, and very near to it. The 1ate‘r 1{1ﬂu.x'of
newcomers from India, who established in those parts small p.rmcxpaht}es
and who were for the main Hindu, fostered this tradition spe.akmg ofa lm}f
with Chitdr and stating that the chief image of the “miserlco'rdwus one
worshipped in temple was brought to Khojarnith from that' Rajput fortfes's
when it fell. The “misericordious one” is regularly Avaloklteéval:a bu.t it is
known that the blending of Avalokite$vara and Visnu in later periods is not

unusual,



