A MONGOLIAN RITUAL FOR CALLING THE SOUL
by C.R. BAWDEN

In an article published some years ago I reproduced in romanization
and translated a manuscript which contained a ritual for the calling back
of the soul of a dying person.l At the time, that text was unique, at least for
me, but in the meanwhile one other such text has come my way, and it may
be of interest to present this in the same form. The original manuscript is
in the State Library of Mongolia, Ulan Bator, and I have only my hand-
written notes to go by.? For this reason the romanization presented here
may be erroneous in detail, especially as the orthography of the original is
sometimes erratic. However, it seemed to me better to make this text known
in a possibly imperfect form rather than ignore it, as the subject it treatsis a
rare one in Mongol folk religion, and, moreover, it is not just a duplicate of
the text already published. The mental outlook discernible here is, however,
so similar to that of the latter, that it is not necessacy to modify the remarks
I offered at the time about the nature of the soul in Mongol folk belief. I
should, however, like to refer again here to my earlier suggestion, which was
perhaps lost in the footnote where it appeared, that what we now know of
the form a ritual for the recall of the soul takes amongst the Mongols makes
it likely that the well-known lament for the dead Genghis Khan, as it ap-
pears for example in the chronicle Erdeni-yin Tobdi, may be rather more
than a mere lament, in fact a version, or at the least an echo, of a litany for
the recall of the soul of the departed monarch, This lament has been com-
mented upon a number of times in European and Japanese literature since
Hans Conoen von der Gabelentz’s pioneer work on Mongol poetry,3 but I
do not think that this hypothesis has been presented before.

In my previous article I mentioned that death was often attributed,
in texts of folk religion, to the removal of the life or the soul (amin, sinesiin,
the words being apparently interchangeable) by demons. I did not mean to
suggest by this remark that the two words were, in themselves, essentially
interchangeable, but only that where the texts under consideration said

1 ¢, R. Bawden, "“Calling the Soul: a Mongolian Litany”, Bulletin of the School of
Orientol and African Studies, XXV, 1, 1962, 81-103.

% 204.2 X 083 17246 6 fos. 30 by 7 ¢m. 26 lines, calamus.

8 Most recently by John R. Krueger, Poetical Passages in the Erdeni-yin' Tobdi,
Central Asiatic Studies, VII, Mouton and Co., 'S-Gravenhage, 1g61.

4 See John R. Krueger, “The Aitan Saha (The Golden Vessel}: A Mongolian
{.amaist Bural Manual”, Monumenta Serica, XXIV, 1965, p. 210. In general I agree
with Krueger on the utility of standard translations for technical terms. His own list of
correspondences prompted re-examination of ‘some of my own versions, and 1 now feel

some doubt as to the accuracy of my translation “comb’ for kegiir in those contexts
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two words are not always synonymous, and only the term sénesiin appears to
be used when the recall of the soul is the subject.
The manuscript used is written in black with a calamus en six sheets of
thick, somewhat greasy paper. There is some overlining, in an ochre-coi-
oured ink or paint, according to the usual custem of marking section head-
ings or other passages to be emphasized. The orthography is at times erratic,
words being spelled and split up in unconventienal ways. In nearly all cases
the accepted spellings can be recovered, but one or two problems remain.
As examples of the vagaries of this text we may cite such forms as adisia
gada for adislayad or what appears to be nomuqa dayan for nomuyadgan.
These divisions of words are all the more striking in that they occur within
a line and not at the overrun to a new line. Medial ¢ and J are not distin-
guished. Medial ¢ is generally distinguished from medial , being formed as
a horizontal oval, with more of the loop to the right of the vertical line of
the word than the left, while medial d preserves the customary form.

Text
1r. Kimiin-yi siinesii-1 dalalqui sudur bui

1v. Nige:
Badama sambaba baysi { -yin &agar vada da qayan [ -u
¢ilegerkejii yegiidkekiii [ Cay-tur $adin tori [ -yin tusa-yi
sedkijii: { qutuy-tu badma sambaba | baysi eldeb jiil ubadis /
tarni: siinesiin dallaqui [ yeke iiile inu eyimii buyu: /
qonin-u jegiin qan-u miqa / kiged: nigen sayulya dotor |
budayan qonir-u arisun ba: | jokis-tu ed-i doora inu |
debsejit ese tamturaysan 6dii / -tii sumun-du nigen bayiri fayan |
kibe ba: kiib uyaju: basa / oyyu erdenisi uyaju tutury /
a-du qadq{u)ju talbiqui: / °0 a-a gili gili *huu |
“huu pat sdva ha-a: [ egiini jayun naiman-ta uriju |
sumu kiged: belediigsen-i adis [ laju sitiigen-i yegiidkel iigei {
tiibesin-e orusiyulun talbi / basa yayun-i bisirekii bogesii /
tegiinZe amin siinesiin-i sijimler f
zr. Qoyar:
tabun éngge utasun-i tataju { °5 tsa tsa tsa “huu °ba /
huru samay-a sdva ha-a: / egiin-ni ungsiju: (orusiyul erased) /
adisla qada sitiigen-i iytaya [ bolyan tataju: orusipul /
daqui: basa idegen umdayan / sayin dngge-tii qubagasu f
ed baraya adayusun kiged [ basa yayun-dur bisireki /
bogesii: tegini ker kilseg sen | -i ere eme ba yambar diriten /
kereg-iid-i tegiin Cilen bilede f &ii °6 a-a hri?6 °huu /
adis tan-a adistid-i: egiiber { adislaju: kiisekii kereg-iid-i /
jabsar jabsar-tur jokiyan [ belededekiii basa sang takil-iyar |
takiju qamuy-i nomuga dayan [ qutuy-i yuyun jalbaran /
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uriqui-dur ibegel jil-tii { kiimiin-i ar-tu kibe-t Dérben:
kiged keregten idegen qubadi / sunj-,i bariyulju t:e::I;::I:j{ i e arilyay& nom-un + : / mayui ebedin gijiigiin qabu /
da yulun daltaya: ° aga / ry ndgag darma qang / ru dar qaldaburi agiisiin sigiisiin / -e¢e -+ (erasure) méngki busu-yi /
2v. adaya édben-e dunda: / °8 a-a *huy pat sdva J ugayuluydi nom-un + : [ dngge ilii jokilduqu'-aéa f
h?-i‘l kemen doluyan ba: / yurban-ta ungsiju: ese / beyen-e qarsilaytin-ada galab / jil sara qonuy &ay-un toya f
bliridilg sen biigiide-yi / sedkikii: kiisel-iyer bitiiki / yabudal-un iili jokildu / qun-aga oron ger tergen ed /
bolfn:: kemen sedkifii uri :: degedii blama-yin nom-un / tavar kiged qamuy iilil jokil / duqun-aa qar?iia?éinraéfl +/
sakiyulsun-u tangyariy-aéa ! ayuju (d)ut(a)yaysan b esii qaril iigei nom-un + {keger-iin / yasun bariqui tilikii-ece 4 f
Fegsfi bisirekiii sedkil-iyer / ende ireki buyu é&: endeg; a ibegegéi nom-un 4 oglige-yin ejen eyimii neretil abai [
¢ re :: tengri gray odun / -ada ayuju du(tayaysan bégesii / minu & &inaysi buyu oda : / inaysi ireki buyu €&i: ende |
porgee Uget blama-yin uba / dis-tur situji iregdeki / ire ire + aditu edige { eke ¢inu ende buyu: amaray /
puru & ends ire ire: f arban jiig-iin bodisong / aga degilii uruy sadun ¢inu / ende buyu amtatu sayin idegen |
e dactty sudur nuyud | -un tiligeriin torit-ece f darasun &inu ende buyu: { ariyun sayin kib toryo ¢imekii- |
ayu j':l dutayaysan bégesii: { aditu blama erdeni-yin / -iin kiged anggilaqui sayiqan | o
adis tida-dur sitifii / iregdekii buyu & ende / 4v. siysabad-un tniir kiged ende { buyu auya kiciitii-yin siilde {
ITe ire asuri gandarag /[ terigiiten {iniir isiten-ede / ayui yeke amidu ayil-un / ulus ergin ba: adayusun o
B arban: yamaya morin temegen kiged ali / biigideger tergen ba amitan-i f
ii'nen iriiger-tﬁr St / iregdekis buyu & ende 4 / kiisel-i qangyay¢i biirin-iyer / ende buyu: abai minu inaysi /
“idkiix liye-ete 1. ;| ariyun burqan-u jatliy- ire + erlig-iid-iin yajar / kiir&ii 6li bolqu: erlig- /
o i iregdeki / buyu & ende + erlig- / -iin jam-iyar yabuju ili / bolqu erlig-tid-iin oron- /
~ud Jarudasun simnus / albin-ata + erdeni-tii nom- / ~dur sayuju Gl bolqu: { erlig-iid-iin idegen-i idejii /
-t.m.lrjjger,'tﬂr Sitil fii / iregdeki buyu & ende + / iilii bolqu: erlig-iid-iin / usun-i upuju G bol |
it kediin orad / -un jasay téri-ete + yeke / igii: erlig-tid-iin o-i { emis&y dli bolqu: tegiin- |

?_igﬁlesﬁgéi-yin irtiger / -tiir sitiijii iregdekii buyu /
& ende'+ erestin irtii / iifiigiir-tli meses-ede +/
ibegegéi nom-un iriiger [ -tiir sitiifii iregdekii buyu /

-diir yakin odumui &i: [ inaysi iregdiikiii buyu & ;“
ende -+ erlig-iid-iin eige [ inu aburyus metii: erlig- /

-iid-iin eke inu mangyus metii | erlig-itd-iin kébegiin inu |

birida metii: erlig-Gd-iin [ 6kin inu jigsi kekii meti:

t'%i ende + emesiin Jig / jiber aki yad-ada -+
inen degedii nom-un mar / -tiir sitiljii iregdekii buyy / sr. Tabun:

¢i ende + qara &ayan | yabudal-tan-u ?qarqar / tegiindiir buyu oda a-a abai / minu inaysi ire + tarni /
?flaukir-aéa + vayi(q)amsiy { -tu nom-un iriiger-tiir baripél fjayur-un eje(n) / -diir sitijii iregdekid buyu

3V sitdji iregdekii buyu & / ende 4 oytaryui kiged / & ende ire ire : taniqu / kilmiin-liige nékiiden qanik /

nharan saran-u lid-ede + f auya kiiditi nom-un / ju irekii buyu ¢éi ende + [ tangyarty beyen-dir nokidi f
iriger-tiir + luus-un / qad kiged méndiir &akilyan- / ji iregdekil buyu ¢i ende 4 [ yeke nigiilegsiigéi blama {

-a¢a + ?luta aburay&i nom /-un + apulan qada ergi nura / mar-tir sitiijii iregdekii / buyu & ende + on sara- |

yuu subay eden-ede + { vadir-tu nom-un -+ yajar / -dur ediir day-un jabsar ! -ada osaldal iigei Sdter |

usun kiged yal kej qamuy [ tabun maqabud-a¥a -+ tabup / iregdekii buyu ci ende + / noyuyan opyu erdeni 4ji /
Jayayan-u burqan-dur +-  Jigiirten-ii qan garudi | Jii iregdekii buyu & ende -+ | yeke nigiilesigéi blama-yin /
tf:rlgﬁten-ii oytaryui-bar / yabuygin-u ayul-ada + / méri sitiijii iregdekil buyu & ende + ibegel jil-tii kiimiin- {
Jitayuduyéi nom-un + / olan jiiil k&l-ten ksl / -liige qanilaju iregdekii buyu [ & ende + idegen umdayan |
Ggegiiten-ede + ksdsle { si iigei nom-un + dlii / keregten ed barayan adayu sun | biigiide eldeb jiiil keregten |
Polgu Ucitken drgiistin / mesen-ece =+ iineker nom-un / tusatan-i kiisejii iregdekiii / buyu # ende ire + Zfaylasi |
Jaeliy-tur 4 la e / ki mayu Sngge tintir amtan | 5v. iigei erdeni-yin iriger-tir | sitifi, iregdekii buyu & /
kiged kir burtay-ata Jigsijii [ ayuju + indtistin-i . / ende + &ayan kib-tii sumun [ -i-fyar dallaqui &ay-tur /
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:fgﬂni & iije Jii iregdekii / buyu & ende jre ire 4~ ;
0 a-a *huu: *bag / tsa tsa *huy: *huy / i

Pat pat pat sdvaha-a / kemen ungsiju erden;i idege
.dege} k:ged: dalla{q)ui & keregten / ed-i ejen-diig ?;

idegiil: 1de:gﬁll.<iii-dﬂr amin / - batuluqui rnac[al:uflcllniu ke

Sdgrli:-:iefl;u; k:’mg nemegiilii / ged kej morin-j degejigé liiged

. -1 orust yulun soyur / qa kemen Ugtilefii siinesj i

\regsen ese iregsen-i tediji / toyatan-i duraduy sap-j e

YPSl.}?zar biitiig sen meri: { sedkigiil : ° sébab); { l

¢ig f:ir;ge.éﬁxfa ha-a: / ene tarni-yi ungsiqu-dur /

. }r;f’l:?azl: ugel sayuysan-i / sedkigtildekii ; siinesiin /
;E».;gesr;eréet:,i;eisen—l fie(n)g [ -tyer de(n)gelejis Uje: didiiken
e pon ireborg?zst pung./ -aa degegsi irebe sij sayin : /
du ‘ besii mayu [ jedker dayaysan buj tegiin -~ /

ar ‘c.;ar‘lyulqul nom-ud-i / ungsiyuiju ligegii yada
.-dl.;r o"ghge 6gedit nilqas { -ty qurim 6gdekiii:);se /J’u‘ /
:;iee;:n;l?:;;y;:rgaq;::f;s;n’ //;i derlggilljﬁ qonu yada manayar /
ul f teglindir i i

i)ccli:;z:l T.dijr ¢ay-un sayin-i / songfuju uricle?.tec;:l:lz:slili-g; v/

4 sa;i;l tﬁ::iy;?:,uki:itifg ;’ -1 tegiiskejii glicegegde ire /
-iyer‘dayudayul alii / jokild]lj:u/yz(:;:sz-tzekiirrffd: o Frased)
Foqfl mMayui yayuma degerle / ju: Psitiin jalbarin lrl.tn i)

lrefcu boluyu :: f a- yegiidkel iigei beyeyin / e

0[{1 qutuy orusituyai: / jiran Uyes-tii jarliy.yn: /

?1]1 ‘qutuy orusituyai: | kijayar-aga qayaday sar; kkir /

.t‘Jg.e‘: sidegeliin Sljei qutuy / orusituyai biye kelen sidegels

8ljei qutuy orusituyai :: f Piecaelin /

6v

.

Translation
Sutra for summoning a person’s soyl.5
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The flesh of the left shouider? of a sheep, and grain in a tub. Under
these spread the skin of a sheep and appropriate materials, To a

? Mo. gan for ga. Lessing, in his article "Calling the Soul: a Lamaist Ritual™,
Semitic and Oriental Studies: a Volume Presented to William Popper, University of
California Press, 1951, pp. 263-84, says, p. 267, that the Tibetans and other peoples
assume a mysterious relation between the soul and the sheep or lamb. However, as far
as the Mongols are concerned, we may say that in their folk rituais a piece of mutton is
listed 2s a requisite in ceremonies beyond those immediately connected with the soul,
for example in fire-worship (for which see my article ""The Louvain Fire Ritual”,
Central Astatic Journal, VIIL, 4, pp. 285 and 294) and in hunting rituals. For the
latter I refer to an unpublished MS. in private possession in Ulan Bator of which I have
a photocopy. The MS. is untitled and incomplete. The surviving first folio, numbered
12, has @ text for the worship of the saddle thongs, entitled yanfuya takigu-yin vosun
which begins with an enumeration of the ritual items needed. The saddle is to be placed
on a piece of clean white felt and the prayers offered with four {amps, four joss sticks,
a ““four-sided incense offering’”, the ribs of a sheep, a thigh, and the tip of the tail:
Ariyun fayan esegei degere emegel-yi talbifu dirben jula: dérben kii; ddrben talatu ub-
sang: qoni-u tala-tu gabirya: Byai-tu &milge: uuraya segil: eden-iyer urigu bolui.
An illustration in M. Dash: Mongol Gray Bilcheeriin Mal Mallagaany drga Turshiaga,
Ulan Bator, 1966, p. 394, shows and names 66 parts of the external anatomy of the
horse. From this it is clear that Syai-tu dSmilge (shaant chdmdg) is the thigh, not the
shin, as 1 translated it in Central Asiatic Fournal, VIII, 4, 204. [ am not sure of the
proper meaning of tala-tu gabirya, and paraphrase as ““ribs”.

The list of requisites in our main text is naturally similar to that in the Louvain
ritual. Further, a white felt and a flawless arrow are some of the requisites prascribed
for use in burial rituals. Cf. my article “Einiges zu den Ethnographika der Chalcha
und Buriaten im Museum fir Vélkerkunde Leipzig”, Yahrbuch des Museums fiir Vilker-
kunde zu Leipzig, XXV, 1968, 79—91, especially p. 84, referring to MS. 36, Louvain,
Cf. also the section Yert yajar tijeki keimiin-dir, " For the geomancer” in a MS. Tabun
ifetidel yajar kemebesi, '‘On the five cemeteries” in a bundle of MSS. in private posses-
sion in Ulan Bator, of which | have a photocepy. Here the white felt is said to be for
the officiant to sit on: yerd yajar ijekil kiimiin-diir sine torya esegei debeséii sayulyagu bui.
An arrow with a feather is also arong the requisites.

A very interesting list of requisites with an expianation of what they represent is
to be found in a fire sutra entitled yal-un takilyan-u sudur orusibai, also in private
possession in Ulan Bator. On the origin of the ceremony this MS, says: erte fay-tur
nrigen yuyalandi ebiigen: nigen bayan kiimin-diir nigen biivkeger kiirgejti nigen gomi abuyad :
tere qonin-u ebdigiin-iyer yal-un tngri-yi tahin: arban jtig-efe qutwy yuyun jalbaraysan-
iyar: tere ebiigen-dilr kisig yehke boluyad: masi jiryalang-tu boluysan buyu kemen jarliy
bothat: tegiinde ulamjtlan yal rakigu yosun boluysan tere buyu: edige manayar vyal-un
burgan-i takiqui-dur hisig sitigen-i beigediigsen tas Odilti sumin-dur nigen bayir-a
dayan kith uyaju: altan delekei-yin sim toytaqui-i belgediigsen nigen sayin biitin sayulyan-
u dotora ingri-yin kisig-i belgediigsen siyai-tu (imiige: arban fig-in kisig-yi belgedtigsen
ddrben Snditr gabirya: luus-un kisig-yi belgediigsen goskinay-u miga: burgan-u adistid-un
kisig-yi belgediigsen segil-iin Wfegir: yadayadu dotuyadu kisig-{ belgedigsen cbdgiin-i
vadar: dalai-luya sang-un kisig-i belgediigsen tariya kiged: sljei qutuy-i belgediigsen fara
tasu: altan delekei-yin kisig-yi belgediigsen siin eden-i kiji: fayan qurayan-u arisu-iyar
birktin talbiyad: tulayan-u dorben Jig-tir dorben jula: dirben kii: dérben jalma: emsine
fiig-tir sang-un indar beled: ebigiin-i dotora tariyan-u juil: erdemi-vin Jill: em-yin
Juil: fimis-tn jail: Rifi-yin fiill: cayan idege tosu: yuliv: anki kilayana: ebest eden-i
kifii: dgekiin kiged: kish toryan-bar biirkiin beledtii talbivad:

*(The Greatly Victorious Bodhisattva said) ‘In ancient titnes a poor old beggar took a
distilling-vessel to 2 rich man and, teking a sheep, worshipped the god of the fire with
the chest of that sheep. Because he begged blessings from the ten directions great

blessings sere accorded to that old man and He became very happy.’ The ceremony of
—Continued on follotoing page
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fAawless-feathered arrow tie a square of silk and .
quoise gems, and stick it into (the) rice.9

Recite 6m g-a £eli gili huum huum pat sovg ha-g% one hundred and ¢;
times, consecrate the arrow and what was got ready,
object of worship permanently and firmly. Fyr

devoted to, strerch a five-coloured thread from ¢
and soul,

.8, and tie op tur.

ght
and set yp the
ther, whatever he w.

his, to secyreto the life

2r. Reciting 6m tsa tsa tsa huum bam huru samaya sgvg
this. Set up the object of worship, stretching it in the manner of ,
thong. Further, prepare food and drink, pretty-coloured clothes and
materials, and beasts, and — whatever he may be devoted tg — “stryc.
tures’'!2 of what he desired, in the shape of man, woman, or anything
clse. Consecrate these with the consecration 6m a-a kri huum, Prepare
the “desire-structures”, putting them into the various 84ps.13 Further,

» ha-a, Consecratel]

—Continged from previous page

worshipping the fire derived from this. When one worshi
tie a square of white silk to an arrow with an eagle’s feather representing the shrine
of grace, and put in a fine, unmarred tub representing the

principle of the golden earth, a thigh representing the grace

ps the fire nowadays one must

grain representing the Rrace of *the incense-offering ?with e
butter representing blessing, and milk Tepresenting the
Leave these covered with the skin of a white lamb. On the four sides of the trivet pre-
pare four lamps, four Joss-sticks, four streamers and, in front, the platform for the
L grain, jewels, medicines, frui, Jjoss-sticks, milk-producu,
butter, flour, spirits and feather grass inside the chest. Leave these ready, covered with

¢ sea {translation doubeful),
grace of the golden eprh,

8 The phrase kibe ba: kifh looks tautologous, Later, 2r. and 5v., we find the spellings
kibe-til and kib-tii. The Louvain ricual has nigen sumun-dur kiih qaday uyaju: “tying a
silk scarf to an arrow?, For bayiri, here transiated “square”, of, Ramstedt, Kalmiick.
isches Worterbuch, P- 40, “Bogen, Quadrar (von Papier)”,

¥ Mo. Luturya, apparently the “grain’, budayan, mentioned juse Previously,

®¢ Evidently equivalent to Sanskrit sudhd, as pointed out to me in cotrespondence
by Professor W. Simon, The problem of the structure and orthography of the mantra in

Mongol texts, and of deformations apparent in non-canonical texts in Particular, mighe
be explored with profic, .

ifimleker from stfimlekit-ber.
Such contractions of the present infinitive plus instrumental suffix are not unknown:
for example wang noyan . . . ailchlaaraa ochson baina: “The noble went to pay a visit”
(Wang Noyon Har Teregness Buwvy, Huhehot 1956, p. 1). There may of course be a
better expianation of this form, but the symbolismn seems to be that the thong will
attach the sou! to favourize articles and restrain it from departing,

1 Mo. adisla gada for adislayad,

12 Mo. kereg. For kereg a3 a ritual object see my article
ment”, Part 1], pp. 177-8,

13 Mo. jabsar Jabsar-tyr Jokiyan belededehiii,
are o be installed in the spaces left between other ritual objects, The same words
occur in the manual for constructing an obo, Oboya bosqaqu yosun.y Jerge orusiba, for
which see my arricle: “Twe Mongol Texts Concerning Obo-Worship”, Oriens

—Contimied on follovring page

“The Supernatural Ele-

I take this to mean that these items
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i i ing?4 al! and begging
i i -offering, recite prayers, appeasing?4 a .
Oﬁegl"?;';: mz‘:cllsz;sc a rgnan born in a protectiveld year to grasp in
i‘?" haid thg«; arrow with the silk and the items of food and clothes and
is :
i i by name.
on (the patient), calling him - o
slllmr‘:‘irtr'le 5»5 agaru nogag darma gang adaya odber:-e.dunda om a E ku}t:rr;
c; séva ha-a seven and three times. Pray, thinking tl:xat all that ha
!, t been fulfilled will be fulfilled accerding to your desire: o the
f.‘“I}f ou have fled, fearing the oath of the protectors of the.falt of >
p};me lama, will you come hither!® in a mood of tranquil devotion?
supr '
here, come here. ‘ ]
(I:fo;:;:l h‘;fe fled fearing heaven, planets and stars, w:l]hyou come, ;eiye
i i lama? Come here, come here.
i he instruction of the matchless .
IIr;gy;il }tla:elrf:.ed fearing the power of the examples of the (lils.coursaf:st }:f
i irecti ill you come, relying on
he bodhisattvas of the ten diret‘:tlons, w .
;)rf:cious blessings of the beneficient lama? Come here, c(l:or:;;: hzrdz -
i d the gandharvas and other -
If you have fled fearing the asuras an ind orher odout-
i i true prayer? Come here, .
eaters,!? will you come, relying on ‘ me here.
, i d ghosts, will you come, relying
If you have fled fearing demons ar: come, felying on
Come here, come here. If v
mands of the pure Buddha? ‘ : .
:‘lhf:lctzTring the messengers of Erlig, devils and sprites, will you cErr::,
r:lying on the prayers of the precious faith? Come here, -izo‘rneofet h‘;
i d power of some countries .
have fled fearing the sway an '
\I:o):; will you come, relying on the prayers of the greatly mercifu
? Come here, come here. ’ ' _
;—‘? eou have fled fearing the bladed and pomt?d knives of men, w1llhi,::
corjr(le retying on the prayers of the protective faith? Come here,com.til m;
If yo’u have fled fearing the ugly!® perversityl® of women, will y

2V,

3r.

Wmop;;i?ggﬂzs-ﬁ Here, fo. 3v., we read: duulya jibseg mese qub&isun Cimeg
Extremus, 5, 1958, 1, pp. ) ;

piiten keveg-ten ed tavar ba: eldeb idegen fimis-iin fﬁs’{ eéf{k.ﬁ {aéfz-}:izéi:f}j—;b z;;c:-)-/::f;
t ;:: Hbfg” T o T ey jw:[e”til-e;w:nldw:;.l:hﬁke J;-equi:’.itesi, mat-
) P 13, arms, weapons, clothes, and : < t
m?’;um?aar‘iic;us 13.?35 :::clln;:uim and vessels, and in addition install in the various gaps
iy v e N
:fl:,zewels, seeds and medicines, etc.“.&;’m‘Il |
:: 'BI‘(IE:’ rfoﬁizn&:::: l'f:: ?5?:1‘:‘}0&@1; nigen kiimin: “‘a man (born in) a suitable
E +
year fon %;lour"; reads here ende trekii buyu & In the following l.rl)araliel‘ pa:z;ﬁtsi ::f.;
o in frekii ly be taken as the passive i
7 i kii, and should probably I :
1_183:;3{!;13: av?h?c‘::e.'::i ?\i::ra:rt p. 387a) rather than as a forrmn of the benedictive o
ire o .
frekii, o |
intir tsiten Tor dndir idesiten. e . s dice
i: g‘lac;n:;?:g’?z?; asri.f connected with figsigirdf jtgﬂ;‘tfﬂ, ‘disgust’. Tsevel's
i ists a word figjiger meaning “‘stunte " " _
tu:mag"r ﬁgﬁilfylz?i li]: ex::'lained a9 “,mbbom,_strpng-bm:rﬁded, tﬂgre:;:i a:;n( ;I)JC‘S‘:ﬁgl
bcti PRt rlich, merkwirdig'” by Ramste {
dmt!oga:l"‘lr;:;h s:;:d:l;?;é'ﬁr;?e"r:recocious”, l?y '}"sevel. Luvsandendev's Mongol
mls?an dictionary adds a meaning “defective child"".
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come, relying on the path of t {
Jom. g path of the true, supreme faith Come here, COme

If you have fled fearing the . . .20 of thoge of black and white manner, 21
er,

will you come, relying on the
here, come here. s prayers of the marvellous faith, Come

3v. If you have fled fearin i i
g the intensity of the sky. th
- - ' e
hmt:}orl, will you come, relying on the prayers of the I}r’n' ht sfufl a?nd the
ere, come here, Ehy faith? Come
If you have Aed fearing the kings of the dragons, hail and lightni
] ng’

will you come, relyin
: g on the prayers of i i
Come here, come here. prayers of the faith which surely saveg)

If you have fled fearing mountains, rocks, brecipices and ditch,
esl

will you come, relyi
’ ¥ing on the . .
Come here, come here.g prayers of the indestructible faith;

:; y?iu ha;re fled fearing earth and water, and fire and wind and afj
€ five elements 22 wjl] you come, relvi ,

fate?23 Come here, come here, ' TEVINE on the five Buddhay of

Itt'h}'ou Eave fled in fear of Garudi, king of the winged ones, and th

other sky-travellers, will you come, relyi : :

?Fiding faith? Come here, come here: 7itg on the prayers of the
you have fled, fearing the many sorts of footed and footless opeg

will you come, relying on the i i
here. e | g prayers of the immovabie faith? Come

20 | .
varyar h‘f; ::?:ﬁ:in tra‘r}scnbed 23 qarqar qaukir form a crux. Kowalewski lists a ph
which may ’be normgﬁzt:dscold ;hlch me be relevant. For the second elernent f wr:::

: : as quutar and is listed by Mostaere ;
qwk;:d%’ andhrmeamng “stupid and touchy” may also he rei::r'ai?b’ % equivalent to

25 :rtpf ase qara Efxycm vabudal-tan requires explanation. .
as Mdu"p . 1;::.! btl:e series of five elen‘{ents, tabun magabud, listed in Mongol It
15e.), We' ﬁndl a ser,' M?r ! uam (as for instance in Mong 13, Copenhagen, fo vond
The combination, leeslo four :llements attached to the varigus planets anri as:ér:ssu'_
. pianet- and asterism-~elements i iomi s
in Mong 27< are of astrological si
28 ”te:sg:;gﬁx;ggn. fos. 187.~18v., we find a list of suchgcorresgfg:gz:; 1"11"1}‘:3
the four elements yaf m::oﬁiﬁ:;rf; l:lIl?}: of seven, and cach Broup is aliotted o o.ne oT"
ted in pairs. Similar iafae e ew Lhe seven planets, plus raqu, are simi
of Lanl;:‘:::;inmduﬁrt ;::Omatl?ln is ngven tn an untitled MS. in 3??01?;: i:;rgiia;l;;;ltlz;

ture, L'lan Bator, inc, Nama sir
gray odun - ' . sirs gala 5agra On fo, . N
and stars_’?l%?eqf:'?u ucaraysan-u magabud inu: “‘Coincidence of e[emengs?o:r elmad-
and star-siru 4 km’m types of combination hear separate names Thus pl planets
it is known asre NOWR as sidi-yin ufaral, “magic-conjunction”. If two u.mp pueievny
3 rastyan-u ularal, “elixir-conjunction”, and so on and eacz iic:l;fnemde;:
’ ren

2 Tabun jayayan-u bur [
- gan, perhaps identical with the diviniti i
s %o " . 0 3 1 e divinities kn
) ob;y ;;};gi:! ,;Oiﬁ?&:;g;; ga;arx Ja)éayaadmgn_ , Lobi tha, Cobi-i lha:r tag::mnt:;:?l?g
’ : i = 7ayet, see Sumadiradna’s dicti ‘go-ba't
ha Inga in Tibetan tradition see R. de Nebesky-Woj“?:l;rtzy’ %r‘::isés Fa?:dtgﬂ}
R L)

Tibet, p. 264. (Copi : .
: s P. . pies of rituals fi initi ;
in my possession ) or these divinities made from MSS, in Ulan Bator, are
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If you have fled, fearing unpleasant small thorns and knives, will you
come, relying on the commands of the true faith? Come here, come
here. If you have fled, disgusted by and fearing bad colours, which are
not to be seen, bad smells and tastes, and dirt, will you come, relying
on the prayers of the faith which eradicates the roots. 24

If you bave fled, fearing evil sicknesses, ulcers,?® tumours, infection
and pus,?8 will you come, relying on the prayers of the faith which ex-
plains impermanence? Come here, come here.

If you have fled, fearing the incompatibility of colours, that which
is noxious to the body, incompatibilities of the calculations and courses
of era, year, month, day and hour, incompatibilities of dwelling, cart,
goods and all else,2” and that which is noxious, will you come relying
on the prayers of the unswerving faith? Come here, come here.

If you have fled, fearing the disposal and burial of the corpses of the
dead, will you come, relying on the prayers of the protective faith?
Come here, come here.

You, my dear one, the lord of gifts named so and so, do not go away,
come hither. Come here, come here. |

Your benevolent father and mother are here,

Your dear brothers and relatives are here.

Your tasty, good food and wine are here.

Your clean good silks and ornaments and your nice-smelling religious23

odours are here.
4v. Your great powerful tutelary genius,?® the people of your great, living

4_1’.

24 Mo. sindiistin-i arilyayd, translation uncertain.

25 Ma. grijtigin. The translation of this term is taken from N. Poppe, The Twelve
Deeds of Buddha, Asiatische Forschungen Bd. 23, Wiesbaden, 1967, p. 108, where fur-
ther references are provided.

26 Taking dgesin ssghistin(for the second of which see Kowalewski, p. 1513) 2asa binom.

27 This itern appears to deal with the factors involved in astrological calculations,
casting of horoscepes and so on, though its full purport is not clear. The term *Fokildugu”
in the sense of '"to be compatible with" is found here and there in literature of this sort,
Thus, Mong 299, Copenhagen, fo. 27v.: aliba beri-yi abgui-dur; nasun ese jokilduysan
kiged fil-tin garsé ba sava-yin garsi ba qonuy-un qarsé ba: kilil mengge-yin garsi kiged:;
jiig jobkis ese jokilduysan gray odum-u mayui qarsi auyud-i amurliyuluy&i sudur ene:
"The sutras for neutralizing incompabilities of age, oppositions of year, oppositions of
month, oppositions of day, oppositicns of hexagram and spot, incompatabilities of
direction, harmful oppositions of planet and star, when you ate receiving a daughter-in»
law, are . . . See also texts of prognostication devoted to the choice of a bride, for ex~
ample a MS, Gu beri-yin jirugat, State Library, Ulan Bator, 294.5 B 976 17004. Here
we read for example on fo. gr.: amin-u magabud fokildubasu wrtu nasuluyad . . . “If the

‘life’ elements are compatible, life will be long."’
28 For siysabad ¢f. Mostaert, p. boz **voeux et devoirs des lamas”, Lessing, p. 1184,

“monk’s discipline” etc, .

28 Mao. siilde. The sitde is discussed by W. Heissig: “Mongolisches Schrfttum im
Linden-Museumn”, Tribus, 8, 1939, 39—56. See also the same author's article “Ein MS.-
Fragment zum Kuit der Dayisud-un Tngri"’, Central Asiatic Journal, IX, 3, 1964, 190~
202 For a discussion of the affiliations of the group of divinities known as silde tngre.
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encampment,2® your beasts, goats, harses, camels and ali
and whatever satisfies people’s desires, are here in the
My dear one, come hither. Come here, come here.
You must not go to the realm of the Erligs.
You must not travel the road of Erlig.
You must not dwell in the land of the Erligs.
You must not eat the food of the Erligs.
You must not drink the water of the Erligs.
You must not put on the powder® of the Erligs.
What will you go there for? Will you come hither? Come here,
here.
The father of the Erligs is like a demon.
The mother of the Erligs is like an ogre.
The son of the Erligs is like a hungry ghost.
The daughter of the Erligs seems revolting.
5r. Do not go to them, my dear one. Come hither. Come here, come here,
Will you come, relying on the holder of spells and "‘master of the
line” 731
Come here, come here,
Will you come, in friendly association with people you know? Come
here, come here.

Will you come, associating with the “oath-body?’32 Come here, come
here.

Will you come, relying on the great merciful lama’s path? Come here,
come here,

Will you come, unfailingly, in year and month, frem between day and
hour.32 Come here, come here.

Will you come, seeing the green turquoise-gem? Come here, come
here.

Will you come, relying on the path of the great merciful lama? Come
here, come here.

your carts,
ir entirety,

Come

2% Mo. wlus ergin for ulus irgen.

1t Mo. o. Cf. Mostaert, P- 3¢5, “fard blanc”, and Ramstedt, p. 292, “Schminke
{gewshnl. rote)”.

81 The Louvain ritual has, fo. 13r., tarni-yi bariy& minu dayun-i Snglaytun: “Lis-
ten to my voice, the one who understands {or, holds) speils.”” Kowalewski, p. 1678,
lists tarnt bariy& with Sanskrit and Tibetan equivalents, and two Russian glosses;
nosyashchii na sebe misticheskii formuly {carrying mystic formulae on the person) and
znatok ikh (expert in these). The French versions: celui qui porte le sachet, and con-
naisseur des charmes, are less explicit. Unfortunately Kowalewski does not identify his
source. I cannot trace any reference to a phrase fjayur-un efen in dictionaries.

32 Mo. tangyariy beyen, for which I lack an explanation.

3% The mesning of this enigmatic passage escapes me. The only passage in the
Louvain ritual which is in the least similar runs, fo. 13v.: & stnesin bui iigei goyar-um
Jabsar-tur odbuu: "Have you gone to between where the soul is and 18 not?"
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Will you come, associating with the man born in a protective year?
Come here, come here. . .
Will you come, desiring the requisites of food, drink, and materials,
beasts and all sorts of requisite and useful thing? Come here, come here.
sv. Will you come, relying on the prayers of the limitless jewel? Come here,
come here, ‘ .
When I beckon with the arrow with the white sitk, will you see it and
come? Come here, come here.” ]
Reciting 6m a-a huum, bag tsa tsa huum, huum’pat pat pat sGvaha-a,
let the jewels, food and clothes, and the beckoning-requisites b_e worn,
or eaten by their owner. While having him ecat, say: “Letting the
element which strengthens his life flourish, and letting grace accrue
deign to enhance his good fortune34 and restore his soul"’, an.d imagine
that whether or not the soul has come has happened according to the
way so many people have been begging.?s o
When reciting the spell ¢m sovababa Cig irege séva ha-a, imagine that
it has settled down unwaveringly. . .
6r. See whether or not the soul has come by weighing with scales.38 If it
comes below one tenth of an ounce but above one hundredtl} of an
ounce this is good. If it comes much more, then evil spirits v.vxll have
followed it. Have rites of repulsion against these recited, give alms
to the poor and needy, and give a feast to infants.3” If it does not come,
have (the patient) spend the night®® pillowed on t'he clothe?. us?d in the
beckoning, and do the weighing early next morning, and it will surely
come. But if it does not come at that, select favourable ptal'.let, star,
day and hour, and make up®® completely any requisites‘whl‘ch were
lacking®® when the previous summoning took place, and it will come.

. . . o . hrasing of.
34 Mo. kei morin-t degefigii lilgeden (for degjtguiuged). For a stm:_la:r P i
Kéi mori mdr-tin sang orusiba (Chester Beatty Lzbmry_}. _fo. 1., ki mori-i dcgde_gm', and
further, a MS. entitited Ki morin-u sang takilya adhut:d-un_ qura-i b_ay-ufyaya kz.'.n_uk'u
{Ulan Bator, State Library, 204.2 X 43¢, 17587), fo. 2r,, ?zs morin-i ddgeregﬂ!kw-ym
tula. We may note the use of three different verbs, of differing meaning, but ¢ach
i ith de-. ] ] _
mmr;lﬂll;mlge:ling's ritual, too, the officiant is required to imagine that the df:slred
result has been obtained. For a further instance of what may be auto-suggestion ¢f.
rticle *“The Supernatural Element'’, Part I, p. 160, L
my a“mThe readings should probably be cocrected to deng, denglefii. T!}e us'ual wqrds
for “steelyard’’ and *“to weigh with a steelyard"’ are dengse and dmgselelfu. [tis p?sglbie
that we have here either a variant form of this Chinese loan wc!rd. lat‘:k_.lng_ the dunmu;
tive suffix fzu, or some confusion with the Mongol words teng, “‘in equilibrium, equally
d tenglekii, ““to balance an animal's load evenly”, .
m ::EO;‘fering a feast to children 13 prescribed also in Mong 297, Cgpf:nhagen, fo. 4,
a part of a ritual whose purpose is obscure: ¢ ketiked-tiir qurim dg: “‘give a feast to 9
children™.
32 Mo, gonu yada for gonuyad,
3% Reading giisZédre for gitidegegde.
« Reading dutaysan for toytaysan.
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Have it summoned by a man with a fine ski[led voice, Avoid Persong
incompatible behaviour, dogs and bad things, If you pray thtingly
it will come. 41 !
6v. Ah, may the blessing?? of the unw
May the blessing of the ? sixty
May the blessing of immensel
May the blessing of body,

avering body be established.
-jointed commands be established,

¥ unsullied thoughtse3 pe ¢stablisheq
tongue and thoughts be establisheq

“L O, “If you invite it, praying trustingly.” The reading sittin is not certain.
42 M offi for aljei.

4 Mo, sidegeliin for sedhil-iin.



