MONASTIC ESTATES IN T‘ANG CHINA
by D. C. TWITCHETT

_ The importance of the Buddhist monasteries in the economic life of
T*ang China can hardly be exaggerated. While at the lowest level of society
organizations of laymen such as the Ské-i [ Rl &, ]! were an important means
of social insurance and mutual security, at a higher level the monasteries
engaged in multifarious commercial and financial activities. Its importance
as a source of credit, through the monastic treasuries known as Wiu-chin-
ts‘ang (4% B K] or Ch'ang-shéng-h'u [ £E ] has been shown by
Professor Yang Lien-shéng in a recent study,? but, so far, nothing has been
published in the West upon the monastic land-holdings which not only
provided much of the capital for the Wu-chin-ts'ang and similar institutions,
but were the foundation of the economic power of the church as a
whole.

The growth of great landed properties known in contemporary sources
by such names as chuang-yiian {3t ] and chuang-chai [£ ] was one of

L The Shé-i, also known simply as Shé, were the T ang time forerunners of the
later Ho-kui [€ # 1, or mutual finance associations. They are briefly mentioned in Yang
Lien-shéng, Money and credit in China, Cambridge, Mass., 1952, 75-6. A very detailed
study of the documents relating to these institutions discovered in Central Asia will be
found in articles by Naba Toshisada [ 1% #k #| R ], Tddai no shayi ni tsukite [/ 1% © it
& 1§t & T: “On the Shi-i of Tang times"], in Shirin, xxiii, 2, 1, 4, 1938, and Bukkys

hinkd ni motozukite toshiki seraretaru chiban-T5 Godai jidai no "shayd' mi tsukite
(RENeErclRebhe s EARHT OoH A ] & T: “Onthe
Shé-i of middle and late Tang and Wu-tai times, an institution founded on the
Buddhist faith”], Shirin, xxiv, 3, 4, 1939. Not all shé-i were Buddhist, however, and
Yang Lien-shéng, loc. cit., cites an example of the establishment of such societies under
official auspices from ATS, 197.

' Yang Lien-shéng, “Buddhist monasteries and four money-raising institutions in

. Chinese history”’, H¥AS, xiii, 1950. There are a number of earlier studies on the

Wu-chin ts'ang, for instance Michihata Yoshihide [ % B %), Shina bukkyd fi-in
no kin-yi jigyd [EMHRE T > B B ¥: “The financial business of Chinese
Buddhist monasteries”], Otani Gakuhs, xiv, 1, the same author’s Mujin no kenkyi
(9% » 8 %: “Study of the ‘Wu-chin’ "], in Nihon Shitkyd Kaza, v, 1934, Tsukamato
Zenryd (M7 3% &) Sankai kyddan to Mujinzs wi tsuite [SRME & EFER <R
¥ T : On the triple fraternity and the Wu-chin-ts'ang’], Shikyd Kenkyd, iii, 4, and
Ch'dan Han-shéng {2 M F] Chung-ku fo-chigo ssu-yiamn i tz'u-shan shifi-ye
[t 5% % bz iy 34 8 % “The philanthropic works of the medieval Buddhise
monasteries”] in Skih-huo Pan-yiieh-k'an, i, 4.
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the crucial economic and social problems in medieval China.® It has been
extensively studied by Far Eastern sinologists, but, with few exceptions,
these studies have dealt almost exclusively with privately owned estates.
Although monastic estates were part of this larger problem, however, they
fulfilled a special role which has not yet been fully appreciated. The follow-
ing remarks are based on materials connected with Buddhism, but it should
be remembered that the Taoist monasteries were also important land-
owners, and in the official edicts and memorials the two churches are often
coupled together. I hope to return to this more obscure aspect of the
problem on another occasion.

Monastic estates became a major problern much earlier in the T“ang
dynasty than did the estates of private individuals.5 During the seventh
century at least, the chin-i'ien [#5 M ] land system remained in force and
set 2 legal limit on the size of land holdings.® True the extent to which the

* There i3 an enormous secondary {iterature on this vital topic. The most recent
and fullest treatment of the problem is Suds Yoshiyuki [ /8 i % Z ), Chigoku tocks
seido shi kenkyi [P £ Hp 1 BE 55 W %), 1954, but in some respects the classical
studies of Kat Shigeru (111 ¥R ¥, T4 no shden no seithitsu oyobi sono yurai ni tsukite
(EoRFOMRBEFL OB KR 2 T: “Origin and organization of the
Chuang-yiian during the T'ang dynasty"], and TS6~idai no séen soshiki narabi ni sono
shitraku to shite no hottatsu ni esukite [FE Sk 6E{C © 55 B 40 BB 10 e XOoORBE::LT
BB 3 & T: “Organization of the Chuang-ylian during T ang and Sung and
their development into communities™] collected in his Shina keizaichi hoshs, i, 1952,
and of Tamai Korchiro [X 3t & 18] Todwi no tochi mondai hanken (B L@
B R.: “A view of the land problem in T ang times”)] in his Shina shakai heizai shi
kenkyid, 1942, have not been superseded. There is also a good account of the problem
in Cha Ch'ing-yfisn (% {# & ] and T'ao Hsi-shéng ([ % ]'s Tiang-rai ching-chi
skik [FE AT #F A ], 1036,

* The T'ang-tai ching-chi shih and the article of Tamai give some attention to the
problem. The only specific studies of the problem are those of Chii Ch'ing-ylan,
T'ang Sung Yian ssu ling chuang-yiian yen-chiu [JB %2 5% 3% 8 ¢ B # %), Chung-kuo
ching-chi, ii, 7, and Shih Ché ['6 ¥), T ang Sung Yiian te ssu fing t'u-ti [ V5 oR L4 <5
K A ], Li-shih Ro-hsiieh, i, 3 and 4. I was unfortunately unable to consult either of
these studies.

& It seems likely that many great monastic estates were already in being under the
Sui, and that these lands, like the great holdings of the Kuan-chung aristocrats,
remained in existence in spite of the chiin-t'ien legislation. Under the Sui, moreover,
the total number of monasterics was even higher than in T ang times. See the material
collected by Huang Chien-fan [3% 3 #] in T ang-tai shé-hui kai-lieh [ At & #% v5)
1936.

* I hope to deal with the T'ang period chiin-t'ien system in another place. The
problem of this system, 2nd especiaily of the extent to which it was actually enforced,
is a very complicated one, | would point out that the evidence of the Household
Registers [P ##] discovered at Tun Huang and Turfan would support the theory that
although the system was not enforced in accordance with the letter of the law, even
after the An Lu-shan rising the system was sufficiently alive for individuals to risk
considerable penalties by making false entries in the registers in order to improve their
position as registered landholders. See on this point Niida Noboru [{= # H B ), T556
haritsu bunsho no kenkyil [ 11 55 & 2 30 © B % ], 1937, and the recent work of Sogabe
Shizuo [ & MAF I ), Kinden-ho to somo zeiyaku seido [ # = T OB & B &),
and the extensive secondary literature listed therein,
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law was put into practice varied, while the laws themselves contained many
loopholes and were backed by inadequate sanctions, but, nevertheless, the
acquisition of illegally large properties was a risky matter unless the offender
held a privileged position in the hierarchy.” Until the decay of central
authority and the abandonment of the chin-t'ien system in the decades
following An Lu-shan’s rising, the newly formed great estates were mostly
in the possession of powerful clans with large hereditary holdings, and of
comparatively new families who had gained a foothold in the bureaucracy.®
It is only during the latter part of the dynasty that petty officials, local
magnates, rich merchants, and soldiers join in a general scrambie to obtain
landed property.®

During this early period, the monasteries, thanks to their inherited
wealth, their legal privileges,’® and their strong connexions among the
aristocracy,* held a very favourable position. Not only were they early in
the field, but 2s a perpetual corporation there was no question of the
continual subdivision of their properties among the heirs!? as in the case of

" The offender could never register lands as officially in his possession, since the
household registers always noted, not only the actual landed holdings of a household,
but also its entitlement under the law. But in the case of persons in the hierarchy, they
were formally entitled to extensive holdings of “lands in perpetuity” [7 B E]; it is
probable that these lands were rarely if ever granted, but the official was allowed to pur-
chase or acquire land up to this limit.

 For an appraisai of the situation before 753, see Pulleyblank, The background of
the rebellion of An Lu-shan, 1955, 27-32. The “powerful families” of the text irplies
not only the old pre-T"ang aristocracy, but the new bureaucracy recruited through the
examination systern,

® The best discussion of this problem is to be found in Sudé Yoshiyuki, op. cit.
{n., p. 3 supra), 12-36. The author lays great stress on the role of the subordinate
officers of the provincial military governors [ 5 Bt 4§ ], who were not included in the
regular bureaucracy, and of rich local families [ 72 2% B ] in the establishment of estates
during the ninth century.

1% The position of the monasteries was very strong, because they were semi-state-
supported, being subordinate to the Board of Sacrifices. Their monks and nuns were
registered separately from the laity on separate census lists called Séng-chi [ {8 # ], and
it is possible that their property was also registered separately.

11 On chis problem see Mishima Hajime [ = B —), T8S6-jidai no kizoku no jiin
kenpei wi Ramsuru ichi chiken [BERR PR WO 2R e BT 5 — 5 B
*Some information regarding the accumulation of property by monasteries through the
aristocracy in T ang and Sung times""], Shigaku Zasshi, xli, 7; ToS6-fidat ni okeru hisokut
tai jiin no keizai-teki hOshd ni kansuru ichi hian [ERGRIL /Y s RER IR
e e < ¥ & — FR: “An enquiry connected with the economic dealings
of the aristocracy of T ang and Sung times with the monasteries™] in fohimura hakase
koki-kinen t5yd-shi ronsd, 1933; etc.

2 On the division of property, a policy going back to the abolition of primogeniture
under the Former Han, see Niida Nobotu, Shina mibun-hs shi [ % A5 A i ], 1041,
and the same author's T858-fidai no kazoku-kydsansei to yuigon-hs [[E SE B O B3k
A8 & ik B B “The system of joint family property and the law on wills in Ttang
and Sung times") in Jchimura hakase koki-kinen t3yd-shi romsS, 1933. Shiga Shozd
(¥ W % =1, Chdgoku kazoku-hd Ron {4 W% 1% i 741, 1951, points out an exception
to this rule in regard to lands granted to individuais rewarded by the Emperor for
special services. See McAleavy, BSOAS, xvii, 3, 1955, 546.



126 D. C. TWITCHETT

private individuals. This freedom from the troubles of inheritance, together
with the vast reserves of wealth in the hands of the great monasteries, made
the lands of the church much less fluid properties than those built up during
the same period by certain of the great aristocratic families.!s

Moreover, as in the case of these aristocratic clans, the financial
fortunes of the Buddhist church had been made during the Nan-pei Ch‘ao
period, when despite periodical attacks, it had the official backing of the
ruling houses in both northern and southern China for long periods.}
Probably the reimposition of the chiin-t‘/en system at the beginning of the
T ang left their estates untouched.

The lands of the monasteries were acquired in a variety of ways. The
most common of these was donation by pious laymen, on whom such acts of
charity [} #2] were laid 1s a religious duty,!® ensuring benefit in future
incarnations. Other sources from which lands were derived were imperial
gifts [ 4], the lands allowed to monks and nuns under the chiin-t'ien
legislation, and the purchase and mortgage of land by the monasteries
themselves.1%

We know a good deal about denations made as acts of charity, and
about imperial donations. A number of inscriptions and documents con-
nected with such donations are preserved,!)’ and these through the light
which they shed on the motives of donation, and through the lists of
monastic lands which they contain, are source materials of the very highest
importance. Such donations contained, at least on one occasion, curses on
any person infringing the terms of the donation in the future,!® and although

!* As an example of the ease with which a great family could become impoverished,
see the case of the descendants of Wei Chéng [B B8] a very important figure in the
reign of T'ai Tsung. The case of his descendants is discussed in a depoaition by Po
Chi-i [B /& %) entitled Lun Wei Chéng chiu-chai chuang (R BB 2 K] in CTW,
667, and in THY, 45, TCTC, 237. A modern study of this is to be found in Katd
Shigeshi, Tddai n okeru fuddsan-chi mi tsukite [ty s FMER TR
2 T: “On the redemption of mortgaged property under the T‘ang dynasty], Shing
keizaishi kosha, i, 283-93. o

14 The best account of the position of Buddhism in this period is to be found in
Tsukamoto Zenryi's Shina bukhyd-shi henkyd:Hoku-Gi hen (EBARERE &
R R]. There is a very brief account of the economic position of the monasteries in
T‘ao Hsi~shéng and Wu Hsien-ch'ing’s Nan pef ch'ao ching-chi shih [B & 3 i3 &},
143 .

1* Such donations are discussed very fully in Niida, 7585 hritsu monjo no kenkyi,
Z00D—24.

1# See Chii Ch'ing-ytian and T ao Hsi-shéng, op. ¢it. (n,, p. 3).

" Many of these are quoted in Niida, loc. ¢iz. (n., p. 15). It is possible that many
others are quoted in the compilation of source materdal on T'ang economic history
produced by T*ac Hsi-shéng, Chii Ching-ylian, and others shortly before the war and
entitled Chung-kuo ching-chi shih-line ts'ung-pien [0 W& B 545 BT Three
volumes on Tang (Part 3}, including one on the monasteries, are said to have appeared,
but I have never yet seen a copy.

W Bee Pa ch'iung shih chin-shik pu-chéng, 77, the inscription entitted Chao-t'
ching-yiian shik-tien chi (48 3% i% 8% ¥§ £ 32].
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this has been represented by one scholar at least as a non-Chinese customn,!?
it accurs in later deeds of donation from the Wu-tai and Sung periods,?®
and was thus well established. The following is the text of such a document.
It is collected in the Pa-ch'iung-shih chin-shik pu-chéng, 77, of Lu Tséng-
hsiang {BE M % : AR ¥ & A A IB]2 and is entitled Chao-t: ching-
yidan shih-t'ien chi [§8 $& 5 B W 32 ).

“900.il.23. . .~yitan [B%], for the common sustenance of the Emperor,
the officers of the prefecture and county, together with the deceased
f-..] the Seven Patriarchs®® and all people living at present,...or
aware of...himself laments the fact that man dwelling in the trans-
formation of this world should have no means of remaining for long,
and then sets forth his surpassing wide wisdom. Having looked
momentarily on the way of the Bodhi, I then abandon the riches and
jewels of this mundane world to begin instead to construct. {(——-)2%,
to build again the Chao-ti ching-yiian [$8 4% & B2 ]** intending to
make provision for the monks and their friends, and further to again
cutoff .. . lands to provide them with foodstuffs. . .an eternal dwelling
[# {£]. 500 cash should be paid annually, to assist in providing for
the necessary cleaning of the Cloister [B%], for food and clothing.
This should remain unchanging throughout successive kalpas.

(i). On the western face of the Chung-shih Hu-nii ying shan in Kao-
ping under Lai-p‘u {8 1§ % 4F B A $14¢ 4 |4 P9 @& ]. In the cast
abutting on the summit of the Chung-shih mountain and reaching the
border of Chu-ching [z£ 3] In the south abutting on the place
beneath the ... of the Chung-shih mountain, and reaching the main
road and the spring-water cave [ /& 7K JL] to form a boundary. In the
west and north abutting on Yang T#'s small stream to form a
boundary,

“This land is donated to the Cloister to be for the mutual benefit of the

i

* Yeh Ch'ang-ch'ih [ B %] says in his Yu shih [#A] 5, “This is simiiar to
the custom of the. Man and the [,

1 See Tsai hsing Pao-kuo-yilan pei chi [ 15 9 3§ B F M. £2], dated 957, and quoted
in Pa-ch'iung-shih chin-shih pu-chéng, 81, This text is damaged at the crucial spot, but
apparently applies the curse not only to persons infringing the terms of the donation,
but also to tax-collectors {exceeding their legitimate demands?]. Still fiercer curses
Wwere coftunion in contemporary Japanese edicts of donation. {Niida, foc.cit.)

*! This work was an attempt to supplement the Chin-shik ts'ui~pien [ & & % @ ];
it was left unpublished at the death of the compiler and printed 36 years later in 1925.

M The phrase ch'i-tsu [& BL] may either refer to the seven Patriarchs of the ssct
(there are at least four differing series, for which see Bukkyd Daijiten) or possibly to
“ancestors to the seventh generation’ (see Ueda’s Datjiten). In the latter case the figure
seven may refer to the idea of sevenfold incarnation [ #1.

** The sense of the following words i% 4 4% %8 % is not clear. :

¥ Chao-ti i3 a transeription of edturdifa, a common name for a samgha or religious
establishment. Ching is a translation of vimala and the term ching-yiian is equivaient to
ching-chu [i$ {£] “pure residence”. :
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Emperor, the officers of prefecture and county, the Buddhist com-
munity, those who conserve life, the deceased spirits of our superiot
ancestors, and the world in general. Therefore we inscribe this place
+++ The elder [ A] Hu Shou-man [f 5F #&] is joint surety in
this. If hereafter there shall be any younger relative or third party
without wisdom who shall invade or steal it, we hope that in this and
all future lives he shall be afflicted with the great plague pai-niu
(% X B4 ZA#M]. The Amida Shrine faces west below where
the small stream crosses the high road. There, there is 2o mou of land:
In the east it reaches the small stream,
In the south it reaches the great stream.
In the west it reaches the main stream.
In the north it reaches the main road.
*“The above-mentioned Yang Té [ #% 8] and his elder brother Huang
[ 3] hereby donate this 20 mou of personal share land [ 7 H 125 to
the Shrine and Cloister [#F 3 A # BZ 1], to provide for all the
monks from the various quarters, and to give them a permanent abiding-
place for ever. Now we confront the Elders of neighbouring villages
(3% 35 M 3], Wei Ching-i [@ & 3), Jen Po-lin [4F {& ¥§], Wang
Chung [E ], Chang Hou-shéng [#% 4% ], Hu Shou-man [& 5F ),
and others, and declare that after this donation is made, should any of
our elder or younger brothers, uncles or aunts, children, nephews or
nieces, or any person outside the family conceive any covetous claim
upon it in their mind, then we hope that in this and in future incarna-
tions they may be continually afflicted with the great plague pai-niw.”
This document, which is unfortunately badly preserved and illegible in
many places, makes quite clear the general tenor of such a deed of gift. The
same type of deed may be seen in earlier T*ang examples, and also in texts of
Sung date. A much effaced specimen from Szechuan cited under the title

** This mention of A‘ou-fén-t'ien [0 3 B ] has, of course, no relation with actual
contemporary conditions of tenure. By A.D. goo the distinction betwsen the rwo
tenures k'ou-fén-t'ien and yung-yeh-t‘ien had probably lapsed in practice for at least
140 years, although the legislation concerning them remained in force to the end of the
T ang period. The Statutes and Code of 737, which incorporated the taws, remained in
force until the fall of the dynasty, and the articles on land-tenure in the latter were
incorporated into the Sung Code Swng-hsing-t'ung [7 #) 1. However, this i3 a case of
fossilised legislation, for even the Household Registers of the late T ang did not
distinguish the two types of tenure. Sce, for instance, the two Household Registers
dated 891, discovered 2t Tun-huang, and published, one in Sha-chou wen lu pu
[ M2 & 3] and the other Pelliot No. 1384 in the Tun-huang to suo 2 [ 3 14 B K]
See on these documents also Naba Toshisada [AB it $I ], Seshi ni kisas seraretaru
Dai-Ta Tempéd-fidai no kosti to kostt to no kankei ni tsukite [FReW®Rebhres
KEFRBROPHE: DK : PHMEm et & T: “On the relation between the
househoild and person figures for the T'ien-pao period of T*ang recorded in the
Standard Histories™, Rekishi to Chiri, xxiii, 1, 2, 3, 4, and Niida, T358 horitsu bunsho
no kenkyi, 122—7.
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Ssu-ch'uan Chien-chou ia-fo-yati tsao hsiang [ 1] il 4 K 6% B 35 4R )
in Chin-shik yian, z, again specifies the deities for the upkeep of whose
shrines the income is to be employed, and again lays a curse on any future
persons infringing the terms of donation??

“...from generation to generation, should they contract the disease
ta-féng ch'uang [ X B #K], may they be without any drug that can
cure it....”

This document also shows us that such gifts were sometimes of a nominal
value, for it continues

“‘He originally received the personal shareland [[3 3 B} of his father. . .
This land was mountainous and rocky, and situated on the steep slope
of a mountain. It had been left uncultivated for a long while, and was
not suitable to be let out to a tenant [ # {Bl £ ]. Therefore it was
donated to help pious works [# A # zh 8&] ..."

Once again village elders acted as witnesses, and it is clear that in this case,
as in the previous example, the donor was a comparatively lowly person. It
also shows that such deeds were given some flavour of legality by the
participation of the local sub-bureaucratic administration.2?

But, needless to say, the bulk of such donations came from the rich
and powerful supporters of the faith. A glance through the descriptions of
temples in the Ch'ang-an chih [ & %] shows that many of the great
metropolitan monasteries were originally noble mansions which had been
donated to the faith.?® Examples of such gifts are to be found in consider-
able numbers in the histories. It seems that before such donations could be
made, a memorial had to be presented requesting permission. We still
possess such a2 memorial made by the poet Wang Wei [ F #] when he
wished to present his famous estate the Wang-ch‘uan chuang [¥§ 11| %] for
use as a temple,?® and such memorials are also presupposed by an Edict of

© 713.% These donations by rich persons were often in the form of established

estates [JE [#l], and these, which normally included some buildings, were
eminently suited to monastic use.®! They were also a ready-made economic
unit, 28 witness for example the donation by the Chin-hsien Princess

#* The inscription itself is of early Sung date, but the deed of donation is dated =26%.

*" The authorities who were personally responsible for all the formalities con-
cerning land were the village elders [ B iF], that is the non-bureaucratic tocal adminis-
tration. See Code 13, art. 8; TT, 3 [hriang-tang].

* Many other examples may be found in THY, 48 [ssu %], 485 ff.

¥ See CTW, 324, Wang Yu-ch'éng Chi 17; Ching shih chuang wei ssu piao (3R ¥ 35
B <% R, and also Sung kao séng chuan, vy [ %5 0 K] Wang Wei's family were de-
voted Buddhists and his brother Wang Chin [ E #§] also made donations.

3¢ See the edict in TTCLC, t1o, OTW, 19, WYYH, 465.

# See the account of Wang Wei’s donation mentioned in n. 29, p. 129, “to donate
a mountain residence, a thatch hall, a cloister (¥t & : ching-ché], bamboo groves, and
orchards, to form a temple dedicated to my deceazed parents. . .” (CTW, 334, Wang
Yu-chéng chi 17). :



130 D. C. TWITCHETT

(€ i ] 2% £ ], a younger sister of Hsiian Tsung, in 730, of an estate near
modern Peking to the Shih-ching-shan yiin-chii sse. This included wheat
fields, an orchard, and the forested foothills of the surrounding moun-
tains.®® Besides the officials and members of the Imperial clan, the eunuchs,
who like the Palace women had strong links with Buddhism,® were also
great benefactors. The great eunuch Yii Ch‘ao-én [ §] B in 767 gave a
great estate which he had received 2s an Imperial gift to be used as a temple
to the memory of the Chang-ching Princess { Z #f{ 2+ &£ ], and we know
something of its splendeur from his biography.? Such gifts were made not
only to monasteries, but in one case at least to individual monks. In the
reign of Tai Tsung (763—79) the priest Fa-ch'in [ £} ]** went to Ching-
shan [ 111 ]3? near Hang-chou, and the prefect of Lin-hai county [[§ %)
donated him his nearby country estate [ 3 ] for his support.38
Presentation by the Emperor or members of his household was another
commeon way in which monastic estates were built up. Many of the T ang
emperors were favourable to the Buddhist religion or at least neutral, and
considerable numbers of gifts are recorded. A weil-known example is the
gift of 1000 mou of fertile lands which Hsiian Tsung gave to a new founda-
tion, the Ta-shéng-tz'u ssu [K B2 % ], which he established during his
exile in Szechuan during An Lu-shan’s rising.*® Such acts were normally,
however, confined to the great metropolitan monasteries, and the lands made
overunder these conditions were known as Tz"u-t'ien [ AR W] and Tz'u-chuang
(5 3], while the donation was referred to as Tz u-yi [#} ].4° The deed of
donation was of course in the form of an Edict [ ] or Instructions [ #].4
The best known of such documents is the Instruction [ £ 3] from the

3 CTW, 353 Inscription recording this donation i3 in Chin Shik T5'ui pien, 83.
Translation in Maspero “Les Régimes fonciers en Chine des origines aux temps
modernes” in Mélanges posthumes sur les religions et Uhistoire de Ia Chine, Tome I1I,
. 170,

3 The close link between them may be seen from the fact that the periods when
Buddhist landholding was particularly widespread coincide with those of maximum
eunuch influence, that is to say the period of the empress Wu and her immediate
successors, the reign of Tal Tsung, and the first forty years of the ninth century. It
seems possible moreover that eunuchs’ troubles with the regular bureaucracy had
some connexion with the ninth~century persecution. See Reischauer, Ennin's travels in
Tang China, 217—71 and especially z31 .

M See CTS, 184.

%6 'This tells us that he had timber dragged from the borders of Szechuan to the
capital in order to build suitable buildings for the monastery; see CT'S, 184.

3¢ Better known as Tao-ch‘in [ #K); see Sung kao-séng chuan, 9, Ching-t# chiian-
téing u, 4, Wu-téng hut-viian, 2, Bukkyd Daifii, v, 3433.

37 This was 5o /i north-west of Hang-chou,

I See Sung kao séng chuan, 9 [ W #].

I See Fou tsu t'ung chi, 40 [P0 L HE M),

** Special rights of free disposal applied to such lands, See Code 12, art. 14
{Comm.), TT, 2, TFYK, 495, Niida, Téryd thi-i, 22, art. 20, 634.

41 Regarding the precise nature of these official documents, see HT'S, 40, TLT, 29,
TT, 31, etc., and the remarks of Niida, in T555 hdritsu bunsho no kenkyd, 830-8.
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Prince of Ch‘in [# F]*® dated 626.ii, presenting the Pai-ku-wu Chuang
[#5 2 i 3] to the Shao-lin Ssu [ #k 3] which is quoted in the
Huang T'ang sung-yieh Shao-lin-ssu pei [BE & & PV FM)] an
inscription erected in 728.4% Niida Noboru [{= 3 B [} ] devotes a long
study to this document in his TS5 Adritsu bunsho no kenkyi [J& R B #&
& O B %) 1937, and there is no need to give a complete translation
here. The relevant passage reads,

“Shao-lin Ssu.

Gift of 40 ch'ing of land,
Gift of one water-mill.
Instruction: The foregoing lands and mill were taken over by the
Offices of the Fief [B] W]] on the day the monastery was abolished and
formed into an Estate [§f]. Now that the temple has [again] been
established, these lands, etc., ought all to revert to the temple.
Wu-té 8.i.15, Fang Hsiian-ling [ & X ], Marquis of
Lin-liu and Concurrent Administrator of the Drafting Office [in the
Prince’s Administration], and Hsiian Tao-pai [% ;& A] by Grace
Concurrent Registrar [to the Prince’s Administration] have received
the Instruction as above, and request we may transmit it to the outer
Court to carry out the order and give a careful report.
' Wu-té 8.ii.15, Accordingly reported.

: ii.16. Kuo Chiin-hsin [¥F 3 {&] Managing
Clerk and Shih Jén [Hf {=] Appointed Administrative Clerk trans-
mitted it to the Land Department [ff B #].

“Department of State (4 3 4] Field Section Shan-tung Circuit
[8% B 38 A 47 #], Official Letter (%] to Shao Lin Ssu. Offictal
Letter: We are now in receipt of the Letter of the Prince’s Adminis-
tration in the Capital [ 3% 24 % F fF] and have respectfully received
the Instruction which is included in copy above, and thus, according to
the Instruction have sent instructions to Lo Prefecture [#& Mi] and to
the Fief Administration Office left in charge by the Prince of Ch'in’s
Administration [ 2 F ¥ € $ B %] ] in accordance with the Instruc-
tion. The Official Letter arrived in accordance with the Instruction.
Therefore we issue an Official Letter [ fE]. %3

“ The Prince of Ch'in was the future T ai Tsung. ]

4 For the various editions of this inscription, the most easily accessible of which
is that in Chin-shik ts'ui pien, 74, see Yang Tien-hsiin [ 2 ], Shik-R'o t:’-p{z suo-yin
{5 % 5 B & 411, 1938, 621. Better than any of the texts there cited, hawever, is that in
Niida, op. cit., 8312, which is taken directly from a photograph of the inscription.

4 See Niida, loc. «it., 830-8.

48 There were two formal endings for an official letter fieh. The more respectful
ending waa [ #) #] ehin-tish, the less respectful, used in addressing equals, {3 ¥¥] Au-
tizh. This is to be seen in a fragment of the T"ang Statutes quoted in Ryd-no-shiige
[4 MAT] (Takikaws and Miura edition, pp. 722-3). See also the fragment of the T ang
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Wu-té 8.ii.22 [. . .] Wei-kan [ §#] Head Scribe, Official

Letter.

The Official in Charge. '
Chiin Yin [ L) Chief Secretary of the Department for

Provisioning Sacrifices. in charge of Military Colonies.

“The Finance Division [#] F]. Official Letter to the Shao-lin Ssu.

To be presented: 40 ch'ing of land and one water-mill. Official Letter:

The foregoing lands and water-mill. By the Instruction which has been

forwarded to us, the above-mentioned lands and mill were taken over

by the Fief Administration {8 %] on the day when the monastery was
abolished, and an Estate [#E£] set up thereon, Now that the monastery
is re-established, the lands, etc., should all revert to its possession. We
have set out the particulars of this in this Official Letter. You are
permitted to act in accordance with the Instruction.
Therefore we issue an Official Letter [#k %)
Wu-té 8 (625) ii.27. Chang Té-wei [ #8 8] Scribe.
Chang K'ai [#R Bfl] Marshal, temporary Assistant
Executive Officer.”
The fact that, in this instance at least, the formal “Instruction” (% #]—
the form in which an Imperial Prince issued state orders—was employed, 48
and that the affair went through the normal bureaucratic channels, shows
that such donations from members of the Imperial Household were far
from being the simple deeds of gift made by individual persons.i? This
amounted to state patronage, rather than an act of pious charity.

The other sources of monastic lands are much more complicated
problems. The lands of monks and nuns who entered a menastery must
have formed a considerable proportion of its holdings, yet we know very
little indeed about them. Under the chiin-t'ien system, special provision was

Statutes of 737 discovered at Tun-huang, which is the part of the Kung-shik {7x 5]
Statutes on the form of official documents. This is printed in Niida, Térvd shi-i, 21,
art. 9, 556. See also the earlier study of this document by the same author Tonksd
shutsudo no T Koshiki : Kanei vy Ryé (i A M 4 © LA BEEMA: “The two
chapters of the T'ang statutes Kung-shih and Hasia-ning unearthed at Tun-huang'"],
Hagaku Kyokai Zasshi, 1, 6. Takikawa Masajird [ # M # % §K] has a different dating for
this MS., which is refuted by Niida, Torys shi-i, Preface, 81—4.

1% On these documents and their use see des Rotours, Traité des Fonctionnaires et
de Parmée, 1047, 22, and the longer texts in TLT, 29, TT, 31.

** The case in point may be a special instance, as in fact the government were only
returning what had formerly been the property of the same monastery. But probably
most of the lands at the disposal of the Imperial clan came into their possession
through confiscation. See Katd Shigeru, Nat s6-taku-shi ko [P & 5 fE £ : “Study of the

Commissioners for the Estates of the Imperial Household™] Shina keizaishi hishs,
i, 261-82.
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made for grants of land to monks and nuns, and some parts of these rules
are preserved.*® They read,
“All Taoist priests who have ‘received Lao Tzu’s Classic’ or who have
a higher standing, shall be granted 30 mou for male priests [ &) and
20 mou for nuns [% ‘B . Buddhist priests and nuns who have taken
‘complete vows’*? shall also accord with this rule.”
The ordinary grant of land which the priest had received as a layman was
returned to the state % It is not clear whether in fact this land granted under
the chiin-t'ien system was identical with or separate from the ch'ang-chu
t'ien ['% {E B, the permanent monastic property. If my reading of an

‘Edict of 722 is correct,5! the two categories were separate, in which case

they would have had rather a similar standing to the categories K'ou-fén
tien [0 5 W] and yung-yeh-t'ien [5K F ] in an individual’s land

4 See TLT, 3, Po-shih liu-t'ieh, 89, Po-k'ung lu-t'ich-shih lei-chi, .36, Ta Sung
séng shih-lueh, B.; Niida, Toryd shi-i, 22z, art. 24, 638—9. There was no specl‘al chapter of
the Statutes devoted to the monks, as in the Japanese statutes Ryd-no-gige and Ryd-
no-shiige. .

9 The comgplete vows [ B %] mentioned here refer to one of t_:he types of ordina-
tion for entry into the monastic life. Chieh standa for the Sanskrit file rules of conduc_t.
The chii-chich refers to shou chii-tsu chieh [ % B & ¥ ] the acceptance of the 250 monastg.:
rules for monks and so0 for nuns. It may, however, also refer to the “‘ten vaws
fiksdpada [+ 1] or to the vows for a frdmana [ﬂ}ﬂ)&‘.] The connexion between
official status as a monk and the acceptance of the rules is shown l:!y the alternative
names chich-tich {38 B ] or chieh-chien [ ¥ M ] for an ordination certificate [ HE KR 1.

50 This is clear from the edict of 722 quoted in THY, 39, whjr::l:1 reﬁ‘ers to the
t'ui=t'ien [ i} E ] of monks. Code, 13, art. 8, makes clear the sense of t'ui in this context,
However a fragmentary MS. register of reverted lands disoover.ed at Turfan by the
Otani expedition mentions the terrns ssu-tui [ % B ] and shéng-t'ui [®i iB]. The former
clearly means “reverted through the decease of the holder” while the latter musf mean
“returned as surplus” through the reduction of entitlement duning tl.le holder's llfl.‘;:
time. This would apply to surplus lands owned by persons becorp.mg Yold men
[#], cripples [ & : B # ], or monks, and it is clearly the sense of tui in our text, The
normal general term for reversion as a whole is huan-kung [if 2+]. See Niida, T358
horityu bunsho no kenkyd, 780 1. ) )

# THY, 59 (section Under-Secretary of the Board of Sacrifices). In 7232.i.23 an
Edict was issued to the Board of Sacrifices: *““We should collect in all the lands hFId by
the Buddhist and Tacist monasteries in excess of those granted in accordance with the
[numbers of ] monks or priests in due course of the law, and grant them to the poor and
lowly adult males who tack land. Regarding the ch‘ang-chu tien [ ¥ £ [H] of the monas-
teries these may be provided out of the returmned surplus lands of Buddhist and Taoist
monks and nuns. Where a monastery has more than roo monks these lands may not
exceed 1o ch'ing, where there are more than 5o monks they may not exceed 7 ch'ing,
and where there are [ess than 5o monks they may not exceed 35 ch'ing”. It seems to me
that the law visuslized that the first lends (“in accordance with the [numbers of]
monks”) were the lands granted under the Statutes, 22, art. z4, and were for t!me
support of the individual monks, while the ch'ang-chu-t'ien were permanent properties
for the upkeep of the monastery. .
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entitlement, the one being a personal state grant and the other (by T ang
times at least) being legitimized hereditary property.s2 :
The taking of monastic vows in either the Taoist or the Buddhist faith
was a matter covered strictly by law. Ordination had to be carried out under
government supervision, and improper entry into the monastery without
the required formalities was strictly punished. [t seems that some inquiry
into motives was visualized on these occasions, and officials and monastic
officers who allowed ordination on improper grounds were made liable as
accessories.® The head of the household of the offender was also held
responsible to the same degree.® On ordination the monk received a
Certificate of Ordination [ J], the issue of which carried with it the
right of exemption from taxation, corvée services, and military service.
Entry into a monastery was in fact a legitimate means of “contracting out”
of one’s responsibilities as a citizen, and of putting oneself under the
protection of a powerful organization within the State. It is for this
reason that the Code contains such carefully framed rulings on this matter, 58
When ordination had been completed the priest was removed from the
register of his own family and entered on a separate list known as the

8 On this point see the discussion in Niida, 7656 kritsu bunsho no kenkyiz, 787 &,
Also see the artic!es‘af Suzuki Shun [# A 82 ] Todar no kindenhd # tsuite no iohi kdsarsu
{ﬁ_ﬂ: P AE R T O — W An inquiry into the T'ang chiin-t'ien system™]
Shigaku Zasshi, xlv, 7; and Tonkd hakken Todai koseli to kind, IE-L'S N Xl
#% & %5 B §): “The chiin-t'ien system and the T'ang household registers discovered at
Tun-huang”] Shigaku Zasshi, xlvii, 7. There are many other studies of the problem
but most of them will be found summarized here. '

3 Code, 12, art, 3,

™ Code, 12, art. 5 (Commentary Shu-i). .

58 Code, 12, art. 5 (Inter-textual commentary).

%¢ Code, loc. cit. The law concerning monks and auns during the T'ang was not
covered by special chapters in the Statutes, like the S5-ni-rys {# /E 4] sections of
Ryt-no-shiige in conternperary Japan. The latter quotes extensively, however, from the
T'ang _Taa-séng—ka (3% # #%], the Regulations for Taoist and Buddhise priests, These
quotations are either headed Tav-séng-ko yin [WM{X# =] or simply Pén ko yin
[7&1%55_]. The importance of these Regulations was recognized long ago by Ichija
Fuyura in his Go-myé-ka-ji den Ryd-bun-sho [ W E B4 M%), p. 132 in the
Zoku gunsho rutiil edition. In Chinese not only have the texts of these laws been lost
long ago, but their very names have been forgotten. The original was preserved for
some time in Japan and is quoted as Séng ko t chapter [ # — %] in the Nikonkoku
genzai-sho mokuroku [0 A % 8, % # B £ ] compiled by Fujiwara Sukeyo [#€ [ # ]
at the end of the ninth century (885-¢7) (See ch. 19. Keihdka section.) On this whole
question see Takikawa Masajird, Ryo-no-shige ni mieru T3 no héritsu shiryd [4 M
rRAs ]ﬂ @ i $: “Historical material on T'ang law found in the Ryd~
no-shige™]. in Shina hoseishi kenkyi [ % M0 & 8 B & ], 1940, 104-10. Recently the
quotations in Japanese legal sources have been collected and published by Akizuki-
Kan'ei [tk 7§ 8L0% ] in Rekishi (publication of the Tdhoku shigaku kai). The same
author hasa very interesting article on the whole question of law and the church, Todai
shithyd hethc ni kansuru kanken (MR SR P IC M+ & ¥ B: “On the religious
Penal Code of T'ang") in Tohs Shikys, vol, 4/, 137 f£
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Séng Chi [ §%).57 This list was compiled by the County authorities in the
same way as the household registers [ J5 ##§)] for laymen, and duplicate
copies were sent to the Prefecture and to the Board of Sacrifices {fia #K]
who were nominally responsible for the monks and nuns in the Empire.5®
No copy, however, was sent to the Board of Finance [ B 5], who were in
charge of the lay registers, and priests were thus apparently not included
even in the estimates of the Empire’s population.®® This is a final demon-
stration of the privileged position of the monks, nuns and priests as regards
taxation, but they were not beyond the reach of the law. The Code allows for
their forcible return to lay life in some instances.?®

Such a system invited abuse by persons who had no intention of taking
up a religious vocation, but merely became ordained as a financial invest-
ment, and this was a recurrent problem throughout the T‘ang dynasty.%!
Such persons received ordination and were given a certificate by the authori-
ties, but never left their families. The following extract from a long memorial
dating from the early eighth century by Hsin T'i-fou [3 ¥ &) shows
clearly what such ordination for personal advantage entailed.5?

‘“At the present time there are those who by paying out their wealth and
by exerting their influence manage to become ordained as sramanas.
There are those who wish to avoid labour service and to defraud
[# 3t ] the government who become ordained as framanas. The way in
which they do not become properly ordained, however, is just that
they do not lead a life of poverty and give away their wealth to good
men. ..In my opinion, those who leave lay life should abandon the
things of this world, cut themselves off from friends and companions,
and be without strong personal ties of love. But these persons actually
increase in prosperity and look after their own livelihood. This is not
‘abandoning the things of this world’. They promote the interests of

£ See THY, 49. “Every three years the Prefectural and County authorities shall
compile a register [{& #¥], one copy of which is to be retained by the Prefecture and
County, and one copy to be sent to the Board of Sacrifices in the capital. Korean and
Japanese monks who have come to China to study will be entered on these registers
after they have remained nine years without returning home,”

58 See THY, 49, pp- 859—60. From time to time they were transferred to the con-
trol of the Ssu-pén-ssu [ 5] X 2], one of the departments dealing with foreign matters,
Early in the ninth century they came under a special **Commissioner for Good Works”
(51 # %], an office usually filled by eunuchs.

%9 The estimates of population were prepared by the Board of Finance from the
household registers sent in from the Prefectures. These were also used for the computa-
tion of the annual budget.

% Code, 12, art. 5 (Commentary Shu-f).

%1 See the examples coilected in Huang Chien-fan's T ang-rai shé-hui kai-lieh and
in Chil Ch'ing-yian's T ang-tai ching-chi shih, .

*% See CTS, 101, where the memorial is undated except for being put in Jui
Tsung’s reign. A shorter and slightly variant version in THY, 48, pp. 8501, is dated
seventh month 711.
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their kinsfolk and set up their friends in positions. This is not ‘cutting

themselves off from friends and companions’. They keep their wives

and bring up children. This is not ‘being without strong personal ties’.

This is a case of ‘causing people to ruin the Way’, not of ‘extending the

Way to assist mankind’...”

The rigour with which the laws against this type of abuse were applied
varied greatly from reign to reign. In 714, during an outburst of reaction
against the Buddhists which marked the beginning of Hsiian Tsung’s reign,
Yao Ch'ung [k £:] requested that an investigation should be made of all
monks and nuns, and some 20,000 who had been ordained under false
pretences were returned to lay life ® After the outbreak of An Lu-shan’s
rebellion, however, the government went so far as openly to sell certificates
of ordination as a temporary financial expedient.* With the hardening of
the official attitude towards the Buddhists in the second quarter of the
ninth century, the law was again strictly enforced, and we know from the
troubles encountered by Ennin [ [ {=] in 839—40 that, after 827, the rules
were rigidly observed.85

The lands of such fraudulently ordained persons would possibly have
been registered as monastic property, but probably the monasteries only
profited from such ordinations through the “charity” of the persons
involved. This seemns clear from the following passage from a memorial of
Li Ch'iao [ Z= i), slightly earlier than that of Hsin T"i-fou quoted above,®®
which gives us a glimpse of the type of person who was involved.

“Nowadays those who have been illegally ordained as priests number
several hundred thousand. Among them are families of high station
with many taxable members, cunning merchants and great traders, who
have forged permits from the Censorate [ § % 4% ], set the nominal
lists in confusion, and become falsely ordained...”

Such persons, however, could be of assistance to the monasteries in many
other ways, especially in their widespread financial transactions,

Where the lands of such persons undoubtedly reverted to their heirs
after their death, those of genuine recruits to the clergy went into the full
possession of the monastery. The same may well apply to lands donated to
individual monks by pious laymen®? though this is by no means clear,

1 For Yao Ch'ung's memorial see THY, 47, p. 836, which gives the number
laicized as j0,000. The smaller figure comes from CTS, 8, dated 714.

* The policy was first employed by Ts'ui Chung [k #&] in 755; see CTS, 48,
HTS, 51, It was again suggested in 757 by Chéng Shu-ch‘mg JL # 1) and P'ei Mien
[g= ﬁ' 1, who also extended this short-sighted policy for ruising funds to the sale of
official credentials and of honorific and noble titles; see HTS, 51, CT'S, 113,

*# See Reischauer’s Ennin’s diary, 45-6, 61, 6-1. Also see Ennin’s Travels in T'ang
China, 170—1.

* See CT'W, 247, Li Ch'iao’s memorial entitled Shang Chung-tsung shu [ k. o 2= &),

*7 Cf. the case of Fa Ch'in quoted above from Sung kao séng chuan, o.
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The last of the means by which the monasteries acquired lands was by
simple purchase or mortgage with monastic funds as an investment. We
know of several cases where lands were purchased specifically to provide an
income which could be used as capital for more profitable enterprises.$8

We must now turn to the properties themselves. Ennin's Diary
[A BF R = 8 #8 47 32 ] refers on several occasions to monastic estates
[ % #]. In the case of the Li-ch‘iian ssu [E# R %] on Ch'ang-pai Shan
[ & A 1] in north-western Shantung, he tells us that this comparatively
small monastery had fallen on hard times.*®

“Some of the monastery’s 15 estates remain today. Originally there were
about a hundred monks, but they have now scattered in accordance
with their destinies, and at present only something aver 3o live in the
monastery.”

In spite of the foundation’s reduced circumstances, however, Ennin records
elsewhere?® having visited the monastery’s fruit gardens, and a detached
estate some 15 /f north of the monastery itself.™ Such indications of the
number of estates may, of course, give a misleading idea of the extent of a
monastery’s possessions, for the term ‘“‘estate” [3#E] might be zpplied to
lands of any size, as is clear from the examples of lay estates cited by Katd
and Sudo. Ennin gives us a rather more helpful indication when he tells us
about the Fa-hua-yiian {}% ## FE] on Mount Ch‘ih [FR )] also in
Shantung. This monastery had been endowed by its founder with an estate
which had an annual income of 500 bushels {(4u).? Since at this period the
average yield per mou of land was between 2 half and one bushel, we may
imagine that the property was around 700 mow in size, as it was in a rather
unfertile area.”

Estates of much greater size are mentioned elsewhere,” but the most
detailed accounts of such landed properties are to be found in inscriptions.
One of the most informative is the Ch‘ung-hsiu Ta-hsiang-ssu chi [ #& X

* For instance, the purchase by the ck'an-master Shan-chien [# 0 # ] who
from a gift of 300 strings bought an estate for 280 strings and a vegetable garden
with the surplus, See CTW, 455, Wei Chih-i's Yu Shan-chien ch'an-shih i‘ieh
. F XK 313

1 Enntn’s diary, 2 (840, iv, 6), Reischaver’s translation, p. 203, and Enm s travels
in T'ang China, p. 170-3.

0 Op. cit., 2 (840.iv.6), Reischauer, p. 20z.

 Op. cit., z (840.iv.7), Reischauer, p. 203-4.

™ Op. cit., 2 (839.vi.7), Reischauer, p. 131. In this case it sgems from the present .
entry that the estnte remained the property of the donor, the Korean merchant-prince
Chang Pogo, and only the income was given to the monastery. But a later passape,
ch. 4 (345.&.22), Reischauer, p. 387, tells us that the donor was "living on the monas-
tery’s estate”

M See 'I‘amai lge. ait., n. 3, p. 124.

" For example one w:th an annyal income of 10,000 bushels in r.he Hang-chou ..

region, mentioned in Sung kao séng chuan 15.
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R 3 %] dated 841, which contains detailed information about the estates
of the Ta-hsiang-ssu in Lung-chou [ B 1], Shansi.?s
“Recently, the estates { 3F B ] have been mortgaged out in the villages of
the locality [ 8 3§ 72 #8 8}, and the forests destroyed by fuel-gatherers
...He paid out his income [i# {#] to redeem them and formed
altogether 7 estates large and small. Between them these contained

53 ch'ing 56 mou 3 chich of waste and land covered with brushwood,

8 ch'ing 38% mou of waste hillside land, 45 ch'ing 18 mou. . .fertile. . .

There are 112 chien™ of tiled buildings, and 20 chien of thatched

buildings. There is one orchard. The stores and houses [ /& 4] in the

Shan-ho ward [ F11 $5] of the Eastern Market total 6} chien. In-

cluded in these totals is the Féng-po Chuang [ 18 #£] estate with a

total of 11 ch'ing 50 mou of cultivated and uncultivated land.”

One striking feature of this document is the amount of uncultivated land
which is included. This must result from Lung-chou’s semi-frontier position
after 763.77 The holdings were also clearly fragmentary, and the average
size of the constituent estates was very small, about 64 ching of farmed land.
The continuation of the text clearly shows that these were still further sub-
divided, one of them into no fewer than 18 pieces of land [BZ]- The overall
number of individual tracts was 39 and the average size of each was thus a
little over one ch'ing of farmed land and slightly more waste.” This is little
larger than the legal holding for one adult male under the chin-ien system,
and it is tempting to see in these fragmentary units convenient-sized
holdings for renting out to tenants.

Some further estates are listed in this same inscription. These bear the
names of administrative subdivisions [#K] and are very highly subdivided,
and it seems possible that “estate” [JE] in this context meant merely a
convenient unit for the management of lands under different administrative

bodies, rather than an estate considered as a single economic unit. Between

the monastic holdings were lands in the possession of individuals, the
official administration, the army, and of other monasteries.”
Yet another of the properties of the Ta-hsiang-ssu, called the Hu-t'ag-

® The estate was redeemed by the Military Governor of Féng-hsiang, Ch'én
Chin-i [ 5 28], See Chin-chik ts'ui pien, 113, P'ing-Chin tu pei chi, 8, Suwi-T ang
shih-k'e chih-i, B, and other sources quoted by Yeng Tien-hsiin, op. cit. (n. 43, p. 131):

7* The chien ['1] was the space between two main frames of a building, and was
the unit used in T'ang time to compute the size of structures, for example, in computing
the house-tax imposed in 78z (see CTS, 49, CTS, 14, THY B4, TFYK, 510).

7" After the An Lu-shan rising the Tibetana invaded the north-west and ovetran
most of Kansu. By this period the situation was slightly recovered, but Lung-chou was
still an area liable to trouble from both the Tibetans and the Tang-hsiang [ # 1K ].

7t See the Ta-hsiang-ssu chi and the discussion of it in Suds, Chigoku tocki seids
shi kenkyd, 41—2. The average size of individual holdings {8¥] was (i} cultivated land
1 ¢h'ing 16 mou, (ii) uncultivated land 1 ch'ing 37 mou, (iii) uncultivated hill-land
214 moy,

7" See the text of the inscription and Suds, lec. cit.
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ku lien-chuang-ti [§] Bk & 3 £ #] was a continuous property situated
in a mountain valley and bounded by the watershed and river bottom.%®
Such continuous properties were not uncommon in mountainous and
sparsely populated areas. They were not a prerogative of monasteries, but
were acquired by many powerful officials, as we can see from an Edict of
752.51 One clear case of such a property may be seen in the inscription
entitled Ta T'ang Yieh-chou tu-tu [- -] hsien A-yi-wang ssu ch'ang-chu-
tien P [ KEF B MBEOOKWY £ % % 4 M ™) dated 12th
month 833.% Another is the estate donated by a local military officer called
Liu Fen [ &) #] to the Nan-shan-ssu {# i %] in Jao-chou.

Like the estates of laymen, those of the monasteries were administered
by an estate bailiff. This duty was probably performed in normal times by
monks as part of their rota of daily duries; the monk concerned was known
as chih-chuang (40 3%, chih-shu [50 BE), or chik-shu-séng [40 BF {&1.%4
Ennin tells us a little about such duties at the Ch'ing-lung-ssu, and makes it
clear that these monastic officers were responsible to the community for8®

“the books of the uses of money and goods for the monastic estates,
its trade, its provision for guests, and various expenses. . ."”
The monk-bailiffs were apparently sometimes as brutal in their conduct as
the factors [ B #F) on lay estates®® who were notorious.®?

80 See the same inscription. )

N See TFYK, 495, pp. 24a—26b. This Edict is a most important domm).entg for it
gives details of some of the ways in which estates were buiit up illegally while the
chiin-t'ien system was still in force. One of the ways in which large continuous tracts of
land were acquired was by representing them as grazing-grounds. Pastures were a
priority owing to the demands of the cavalry for horses. After they were obtained,

these “pastures’’ were rented out as arable.

 For the many versions of this umportant inscription see Yang T_ien—hsiln,
Shith-k'o ti-pa suo-yin, p. 663. Of the dozen or more editions which are rpentx_oned‘, the
most readily accessible are in Chin thihi ts'ui pien, 108, and Liang-ché chm-sh:h_ chih, 1.
Since the inscription comes from Yin-hsien [$#£] in Yﬁeh-cho? (see St}n Hsing-yen,
Huan-yi fang pei lu, 4 [ F i W #k]), the damaged characters in the title must read
-fu Yin- (jif 4 ]. This restitution is confirmed by the fact that Yin Hsien was the only
County in Yiieh-chou with a monosyllabic name.

‘:YSee CTW, 793, Liu Fén, Ta-shé an chi [ $% %6 10]. The estate totalled 8co mou
in all, and became the Ch'ang-chu chuang-t‘ien [ % {& 3£ W] for the monastery. )

M See the A-yi-wang ssu ch'ang-chu-t'ien pei, and the quotation of a Ch'tian-ch'i
story entitled Yao K'un [k 0] in TPEKC, 454. .

88 Enmin's digry, 3 (Boo.xil.25), Reischauer's translation, p. 296. _

4 See the story from TPKC, 454, mentioned in n. 84 above: “. . . K'un form:e;ly
had an estate. He mortgaged it to the Sung-ling p*u-ti asu temple, and took the price
which he received for it to redeem animals (caught by trappers). The Estate B_a:hﬁ' from
the temple, Hui-chao [ %0 3£ {# JR 8], indulged in violence as his general habit. He d}lg
a well several fathoms deep. . .drank with K‘un until he was overcome, and threw hlm
down the well, blocking the mouth with a millstone...”. The story is an obvio
fiction, but the fact that the bailiff is 2 monk is surely significant. :

87 On these, see the works of Katd and Sudd mentioned in n. 3, p. 124. The I?est )
summary is to be found in Sudd, Cheigoku tochi seido shi kenhyii, 43—7. A more detailed
discussion of the same problem under the Sung will be found in the same book, 65-106.
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The lands were for the most part probably worked by tenant farmers
[HE %) and hired labourersss [ A as was the case with ordinary
estates.®® They would probably pay either a fixed rent or a share of the crop
to the monastery.’® The monasteries owned a large number of slaves in
T‘ang times, for at the persecution of 843-5 no less than r50,000 were
manumitted.®! But it is doubtful how many of these were employed in agri-
culture. The only possible reference to their employment suggests that they
worked in the monastic vegetable gardens.® The lower classes of monk
also probably did work of this type, though the Vinaya forbade it

Besides the farmland and orchards and vegetable gardens, the estates
frequently included water-mills.® These are mentioned in a number of

** See Suds, op. cit., 49, for a discussion of a case of slave labour taken from Fou
tsu t'ung chi, 9. See TPKC, 219, Yang Hsiian-liang (M %5 %) for a case of hired labour.

*¢ See Suds, op. cit., 48-57,

' See Katd, T3 no shéen no seishitsu oyobi somo yurai ni tsukite, cf. n. 3, P- 124. See
also Lu Chih [[ZR], L Hitian-kung tsou-i, 22 (PR 2 % 8, Chun-chich Fu-shui
hsid pai-hsing, 6 (¥ i WA A H B ], of. Baldzs' transiation, MSOS8, xxxvi, 1933, 40.
This source calls the rent shui [{(E)#], but elsewhere the usual term is tien-teu, Lu
Chih mentions rents at 1 bushel or % bushel per mou, s against 5 shéng as the official
tax. Liu Tsung-yiian, in his Ta Viar Fao-chou lun chéng-li shu [ %50 80 M 15 B &),
in CTW, 574, Liu hsten-shéng wen-chi, 32, suggests that an even heavier rent was
imposed, in the form of a half of the ¢rop or moze. Besidea rent the tenants had to per-
form certain labour services for the owner, repairing buildings and doing constructional
work.

"1 The figure comes from HTS, 52, THY, 47, ¢f. also Li Té-yii’s memorial in
Li Wen-jao wen-chi, zo. During the first stage of the persecution in the autumn of
842—3 it scems that slaves were to be restricted to one male per monk, and z female per
nun {¢f. Reischaver, Ennin's travels in T ang China, 239). This would suggest that some
monasteries supported very considerable bodies of slaves. Sources vary as to the way in

which they were disposed of in B45. HTS, 32z, tells us that they were given inferior

lands and turned into tax-payers. But Ennin 4 (845.iii.5 f) telfs us that they were sold.
This may refer to the capital region, where land was not available for them.

** TPKC, 250 (quoting Ch' yen lu [ BE M) refers to chia-fén [ A, usually
domestic slaves, working in a monastery warden, which was extensive, as we read of its
orchards and machines for irrigation [ #]. TPKC, 220 (quoting Kuang tou-hitng chi
ll::ﬁ E F7 M) refers to agricultural work being performed by 2 monsstic community

FR]

** Ennin mentions = mill owned by the Ting-chieh-ssu [ W 3¢), Diary 3 (840.
vii.2). See also the Edict of Jui Tsung in CTW, 1g, TTCLC, 110, WYYH, 463,
Memorial of 763.iii in THY, 89, Memorial of 811 in CTS, 148, THY, 89, all of which
request the abolition of monastic mills, and mentions in inscriptions such as the
Shao-lin-ssu pei above, Another very interesting document bearing on monastic mills is
the MS. Pelliot No. 3207 in the Bibliotheque Nationale, which was published from a
copy by Naba Toshisada in Michihata Yoshihide's T8dai jiin no keisai-tehi kenkyil
[ AR SR B 2 48 M &5 F %), The document is a statement by the Abbess of the An-
kua Ssu (% W 3 ] of the daily expenses of her monastery, and dates from 886. It includes
expenses for opening the sluice-gate of the mill, for repairing the mill-wheel, and for
the members of the community [# #] and the miller's household [ ¥ P ] arranging
to clear the outlet drain [ {8 11 ]. The miller’s household were presurnably monastic
tenants. The work itself was performed by hired labour. Thia monastery also engaged
in sheep-rearing, as payments to shepherds and for shearing wool are also mentioned
in the document.
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inscriptions. They were apparently a very profitahle source.of .inc_ome in
Teang times® for we often read of powerful mill-owners mfnngmg.thc
water-rights of irrigated lands.*® Such a case dating from 65598 specﬂ"_ies
wealthy monks among the offenders. The possibility that the use of these mills
was made obligatory for the tenants, suggests itself from Western parallels.

The estates, however, should not be considered in isolation, but as part
of the complex economic activities of the wealthy monastic communilty as a
whole. In T‘ang times landed property was the most secure form of invest-
ment, though by no means the most profitable.?? Land-holdings put the
finances of a monastery on a solid foundation, and provided capital for other
enterprises which were not only more profitable but also more risky. S.cve_ral
sources tell us, for instance, of lands being used specifically to prowde‘ in-
come for Wu-chin-ts‘ang treasuries.8 In this complicated economic situanm?,
the advice and co-operation of merchants must have been vital, and their
relationships must one day be investigated.

How extensive were the holdings of the monasteries, and how much
effect did they have on government finance? These are vital quest'ions, but
the source material necessary to give confident answers to them is almost
totally lacking. The only statistics regarding the possessions ojf the monas-
teries which we possess, are those connected with the persecution of 843-5.

At this time, we read,?* :
“They registered 265,000 monks and nuns who were returned to lay

% On the subject of mills see Takikawa Masajirs, Tenga: RE[WESE ¥]: “A study ott
mills"], in Shakai Kagaku, 2, 7; and more recently Nishijima Sadao [ & ¥ E £ ], Tengai
no kanata Wk 3§ 2 T Jy], Rekishigaku Kenkyd, cxxv.

%% For cases of this type see THY, 89, TFYK, 497, YHCHC, 1. .

% See YHCHC, 1 (entry under Yiin-yang County % & #5). The memorial of 655
from the Prefect of Ch'ang-an says that these mills prevented irrigation on 10,000
ch'ing of land. Kao Tsung ordered them all to be destroyed, but they were all immedi-
ately:;et::‘l:i was, of course, more liable to taxation than other forms of_ invefmnent.
But the landowning class could usually avoid or reaist taxation, and even if their lands
were made liable, taxation on land was much less arbitrary than the taxes on com-
mercial transactions, which were conatantly a source of abusg. Moneylending and
financial operations wers much more profitable as a source of income, thanks to the
very high interest rates of the period. In early T ang these were 6 per cent per month
for private loans in cash, and 7 per cent per month for loans of official moneys. But
loans of grain commonly brought in as much as t24 per cent perﬂmonth. See C:hl’.'l
Ch'ing-yiian, T ang-tai ts'ai-chéng shih |96 1% & B 5_‘.], _126—3_2. I_\Iuda. T3S hdné::
monjo no kemhyu, 271—7, Chil Ch'ing-yiian, Tang-tai ching-chi shik, 113-22, and
bibliography in the Japanese translation of the last-named by Mutsuhanz Kenya
[7< £ %] and Okamoto Goichi (B A ¥ —], 1942. _ ]

%€ See, for examples of estates set up specifically for this purpose, the case o
Li Yian's [ % #] donation in TFYK, 880, CTS, 187, and Sung kao-séng chuan z0
[Ydan-kuan B #], and in Sung kao-séng chuan 5 [ 2], _ .. o e

** HTS, 52,¢f. Fo tou t'ung chi, 42, and Li Te-y_-ii’s mr.mo_nal‘Ch tng .::lua fe_:-hm =

ssu té-yin piao [3 B BB W 3 BT 8] in Li Wei-kung Hui-ch'ang i-p'in chi, 20, and
CTW, o0, Also see THY, 47, CTS, 18.
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life, 150,000 slaves, and several tens of million ch'ing of land. , , The

money from the sale of the fertile lands was sent to the Board of

Finance. The medium and inferior lands were given to the freed

monastic slaves of adult status at a rate of 1o mou per capita, so that

they might become households liable for the Liang-shus tax. . .”
The figure for the total of lands here is obviously a rhetorical figure, as it is
not only greater than all the lands under cultivation in 755,199 but exceeds
the total of land under crops for the whole of China in 1932.1M

For our information on Buddhism and its economic effects, we are
thus thrown back on contemporary memorials and edicts, the interpretation
of which is very difficult. Anti-Buddhist writing is usually cast.in very
stereotyped forms and can normally only be taken as an index showing the
existence of such feeling, rather than be read at its face value. In this type of
writing the economic argument was very commonly employed and such
phrases as “The monks have cornered all the fertile lands” and *‘to support
one monk in idleness requires the labour of ten households” are pure
clichés,

One may, however, gather some idea of the urgency of the problem
trom the frequency with which such writings appear. There were certainly
two major crises in the relationship between the Buddhists and the State in
T‘ang times, The first followed the accession of Hsiian Tsung to the throne,
and was the result of the very generous treatment accorded the Buddhists
under the Wu Empress.102 The early years of the eighth century are marked
by a series of anti-Buddhist memorials,'% and it is clear that the new reign
simply brought to a head this problem of long standing. The result was a
ban on further donations of land to mouasteries,!® and the return of many
monks to lay life.19% The second crisis occurred during the ninth century,
when after attempts by the Buddhist hierarchy to consolidate its financial
position!®® the government, following another outburst of anti-Buddhist

19% According to TF YK, 495, 26a, the total of lands granted in »5 5 for the whole
Empire was 14,303,862 ch'ing 13 mou. This figure is suspiciously large, for it gives an
average per household of 1 ch'ing 57.7 mou, much more than we would expect from the
materials discovered in Central Asia.

1% The 1932 statistics prepared by C. C, Chang give a total for those provinces
already settled in T ang times of 0,051,130 ch'ing. Allowing for the slightly larger
average size of the modern mou (o.17 acre against 0.133 acre for T ang), this total is
rather less than that in TF YK, 495 (170,869,210 acres against 190,341, 3635).

102 See Pulleyblank, The background of the rebellion of An Lu-shan, ch. 3, 4.

¥ Bee for examples the memorials of T4 Jen-chieh [14 ¢ #] of 700 (in CTS, 89
THY, 49), of Li Ch'iaa [# K&] in o1 (in CTS, 94, TH'Y, 49) L1l Yilan-t'ai [& 7 %],
in 708 (THY, 48), Hsin Ti-fou [ % lin 721 (C'TS, 101, THY, 48y and Yao Chung
[ 21 in 714 (CTS, 96, THY, 47).

1% See THY, 350, p. 878 {under Taoist Monasteries, Miscellaneous).

1 See CTS, 96, CTS, 8, THY, 47.

12 See THY, 89, CTS, 148, HTS, 146.
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polemics,1%7 carried out 2 wholesale persecution of Buddhism and other
foreign religions, in 843-5.1%% Lands were conﬁscatef:l on a huge scale, and
large numbers of monks once again returned to lay life,209 o .
It is notable, however, that both of these major crises coincided .w1th
general economic crises of much wider importance.’'® On both occasions,
moreover, the reaction of the Confucian bureaucrats was directed not only
against Buddhism, but also against the non-bureaucratic e[en}ents in the
ruling class (especially the eunuchs) who supported Buddhism.'* The
economic motives which may have underlain the persecution of 843—5 have
been pointed out recently by a number of scholars,!1% but although the?' were
undoubtedly an important factor, they were only part of the overa‘ll picture,
Neither of these attempts to curb the power of the Buddhists lastfad
very long. The government was always in an equivocal poPitiofl in its
dealings with the Buddhists, owing to the fact that the Buddhist hlerar.chy
was theoreticzlly an organ of the State,3 and further had to tzke into
consideration the widespread popular appeal of Buddhism in every stratum

¥8? The meost famous of these are the anti-Buddhist writings of Ha_n Yii, notably
the memorial of 819 (Ch'ang-li hsien-shéng chi, 39, THY, 4.7,_etc.). It is notable that
Po Chii-i included a “model” attack on Buddhisn?, couched in much the same cnn;
ventional terms as these anti-Buddhist mermorials, in his Ts‘é-hq [ ﬂ] c.o_[lectmn f?
model exarnination essays dating from 8o5-7. (Po hsiang-shan chi, 48, Ts'8-lin 4, no. 67

ih-chiao . o ] o
! Smf:“cThe Lﬁ:ﬁcﬁﬂm of the persecutions is in Reischa_uer, Emu_u’s_ tmt.-e_!: in T ang
Ching, 217-71. See also Okada Masayuki [[¥] € iE =], fkaku _Dauhz "o m‘t,rd_kxko m
esuite [ KW 2 A BT = B o T “On the account of Jikaku Daishi’s journey
to China"], Tévé Gakuhs, 12.

100 See THY, 47, CTS, 18A, HTS, 52, HTS, 54. ) ] ;

U0 The first coincided with the economic cellapse which began in the 680’s and
came to a head after 705. See Pulleyblank, op. cit., 24-31. T_'he second came at the e:[-‘ld
of & period of financial weakness caused by excessive deflation, and aggravated by the
loss of central authority in the provinces. The immediate situation was the resuit of 2

i u-chou [ % #). )

febelh?ns:; Llieischaugg 0p.}cit., and especially pp. 2317, whl_ch clearly shows the
positiont in the time of Wu Tsung. Similar links between the influence of eut}uchs,
Buddhism, and the Imperial relatives by mrr-iag\? {ﬂ- _ﬂ]-can be clearly seen in the
crisis of 7r3—4. A minor spate of anti-Buddhist writing in 778-80 also shows the salmc
interdependence of religious, economic, and political factors. There was a clear
connexion between the Liang-shii tax reform of 780 and the current reaction aga::;it
the eunuchs. (See THY, 83, TFYK, 488, CTS, 48, CTS, 118, TFYK, 89.) At this
same time the church was biamed for the economic troubles (see CTS, 118, HT'S, 1'43,
biog. Wang Chin), while Li Shu-ming [ % 1 H ] and ?‘Eng Yen [ # M ] made memorials
on Buddhism, which the latter criticized in econormic terms (THY, 4D "

12 Ennin himself pointed out the connexion between the ﬁnancm.l plight of he
government and the persecution (Diary 4, B44.vii.15). See alzo Yang Lx?l'l‘-shéng, ofh. cs:i.
(n. z, p. 123), Reischauer, loc.cit. (n. 108, p. t43), Waley, The real Tripitaka, 155, an

3 times of Po Chii-i, . -,
Life il”"‘:dc}n tlfnisfstate mnﬂm the relevant passages in THY, 479, and E!'mm 3
Diary. But the degree of control exercised over monasteries was by no means umfc:irm.
The authority of the Commissioners of Good Workvs seems to have been confine thto
the Metropolitan Districts, and provincial monasteries came u.nder the ‘control of the
local (in early T'ang Prefectural, in later times Provincial) administration.
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of society.”ld Within a few years of the anti-Buddhist policies of Hsiian
Tsung we find members of the Imperial Household presenting lands to
monasteries,'!® and after the persecution of 8435 anti-Buddhist measures
were soon withdrawn. By 851 there were already memorials complaining
that monasteries were being restored and monks returning to the cloisters.!18
It would be interesting to see if the sale of monastic lands had any effect on
the growth of landed properties in the hands of provincial officers!? but the
sources are too scanty to enable the formation of any firm opinion as yet.
The effect of the monastic holdings on state finance is bound up with
another important and as yet unsolved problem. This is the question of
whether they were immune from taxation. In law, the monasteries did not
enjoy freedom from tax, as they did in contemporary Japan.,!1® In 811 the
Buddhist hierarchy made an attempt to secure this privilege in respect of its
estates and other properties, but were successfully resisted by the Confucian
officials.”*® Thus, technically at least, monastic estates were no more of a
tax-loss than the great estates of laymen. But it is possible that the greater
monasteries were powerful enough to resist taxation in practice.l2¢ Until

' See Ennin’s Diary, passim. See also Reischauer, Ennin's iravels in Tiang
China, 164-216. The impression we gain from Ennin is confirmed even by anti-
Buddhist texts.

1% See CTW, 353, for a case dated 730.

™1t For the relaxation of legislation, see the Edicts of 847, Hi, 848. i, 851.i, in
THY, 48, pp. 854—5. For the reaction against this by the Confucian party, see the
memorials of 851.vi by Sun Ch'iso [# #] in TCTC, 249, and in Fo tsu f'ung chi, 42,
of the same year from the Chancellery and Secretariat in TCTC, 249, of 852 from the
Secretariat in THY, 48, 844, and the memorial of 865 by Li Wei-fu [ §F ], alsain
THY, 48.

W Unfortunately the material is too sparse to show any sudden increase in lay
land-holdings after 843. But if in fact the bulk of monastic holdings were dispersed,
it is unlikely that the Buddhist hierarchy recovered its position very quickly, for the
better lands at least were sold (E TS, 52), not distributed to the peasants, Such lands
had to be redeemed, and we have an example of the recovery of lands for the Shan-
ch'llan ssu [ % # %] in Chang-chou [ #] by Li Pin [ # #X7] from the Hasien-t'ung
period 86o—74. The lands of this temple had been sold to an employee of the Salt and
Iron Commission calted Chung-li Chien-chih [ RE #1 2 ] at the time of the persecu-
tion. See CTW, 788, Li Pin"s CR'ing tau ch'u féng-ch'ien shou-thu Shan-ck'ian ssu shik
tsou (4% £ 4 M8 5% W 3 NN % W 2%,

118 On the tax-free position of the Japanese monasteries see Takikawa Masajird
¥  B R BR], Nihon hasei shi [ B A% i &1 8], 1928, 131 ff. Nakada Kaoru [ % (5 3],
Shoen no henkyi [FE N D W % ], 1948, Takeuchi Riza [# A =] Feryd shoen nio
henkyii (% LM @ AR ], 1042. See also Ryd-no-shige, ch. 8-g [{# JE 4] and 10
(&4

He See THY, 89. “In the first month of 811 there were some of the Buddhiats in
the capital who requested that their estates and mills might be exempted from taxation.
Li Chi-fu [FE W], the Great Minister, memorialized the throne: “The grain and
money which is to be collected as tax normally has a fixed total. To give lenient treat-
ment to the followers of Buddha, who aiready have more than enough, and to impose
their burden on the poor who have no Tesolrces, may certainly not be permitted’”.
This advice was followed. See also Li Chi-fu’s biographies in CTS, 148, HTS, 146.

112 See Niida, T583 horitsu bunsha no kenkyd, 205=6.
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this question is elucidated, it will remain im;?osaible to decide how far the
complaints of contemporary statesmen on this score were j.vell-founded.

What is certain, however, from the existing evidence, is that' through-
out the T‘ang dynasty the monasteries were one o.f the most important
factors in the problem of land-tenure, and that thflr f?le beeame doubly
important with the relaxation of the rules of 'the chluu-t ien system ?fter.An
Lu-shan’s rebellion. Further research will mdublt?bly show their wide-
spread influence on the whole field of public and private finance.
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