FRANCGISCUS VERELLEN

Liturgy and Sovereignty: The Role
of Taoist Ritual in the Foundation

of the Shu Kingdom (go7-925)

uring the late eighth- and ninth-century decline of central T ang
Dauthority, new regional centers of commercial activity and political
autonomy emerged throughout China.! The predominant influence of
T’ang cosmopolitan civilization formerly exerted by Ch’ang-an, the capital
and cultural hub of the empire, also fell away with the sack and destruction
of that city in the 880s.2 In the wake of these developments, culminating in
a proliferation of regional kingdoms across China in the tenth century,
indigenous culture flourished and in turn bolstered local independence.

Traditional historians have treated the brief period known as the Five
Dynasties and Ten Kingdoms as an awkward interlude berween the great
dynasties of the T’ang (618-g07) and the Northern Sung (g60~1127). None
of the ephemeral and local regimes that had been succeeded, if not over-
come, by the reunified Sung empire could qualify as incumbents of a divine
mandate to rule China.

Inalarger scheme of periodization, however, the fact of disunion stands
out as a catalyst of the social transformation that marked the transition to
the modern era in China during that period. Traditions of local indepen-
dence, previously depreciated as disruptions of the dynastic cycle, assume a
more positive significance in this perspective.

The devolution of sovereignty from a defunct cenrral government to
local regimes after the demise of the T"ang dynasty in goy called for ritual
legitimation of competing claims to the succession.

Owing 1o the genealogical affiliation of the T’ang ruling house with
Lao-tzu, the imperial ancestor cult had become largely assimilated with the

THE auTHOR is indebted to Kristofer Schipper for valuable comments on the draft.

! For the political, administrative, and military background to this development see Denis
Twitchett, “Varied Patterns of Provincial Autonomy in the T’ang Dynasty,” in J. C. Perry
and B. L. Smith, eds., Essays on T’ang Society (Leiden: Brill, 1976), pp. go-1tog, and C. A.
Peterson, *Court and Province in Mid- and Lace T ang,” in D. Twitchett, ed., Suf and T ang
China, 589—504, Part 1, vol. 5 of The Cambridge History of China {Cambridge: Cambridge U.P.,
1979), pp. 464—560.

*5ee Edward H. Schafer, “The Last Years of Ch'ang-an,” OF 1o (1963), pp. 133-79-
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official cult of Lord Lao {Lao-chiin E #1), in other words, Lao-tzu deified,
under that dynasty.® From the reign of Hsban-tsung %58 {712-7356)
onward, “Taoism™ was virtually synonymous with “imperial cult.”” At the
local level, the prapensity of Taoist liturgy to absorb particular sites, sainis,
and legends within its universal framework continugusly enlarged and
diversified the categories of religious, social, and cultural phenomena sub-
sumed under the heading of Taoism.

The Shu region, corresponding approximately to0 modern Szechwan
province, had enjoyed a loyalist reputation during the declining years of the
T'ang. Twice in less than a century and a half, the provincial capital
Ch’eng-tu had served as refuge for a T’ang monarch in exile. From 881 to
885, during Emperor Hsi-tsung’s {& 5% (r. 873-888) flight from the Huang
Ch’ao 3 # rebellion (878-885), liturgical services that were performed by
the court Taoist Tu Kuang-t'ing 3 B (850—933)* associated the emperor
with regional sacred sites and confirmed the T’ang’s imperiled mandate to
rule. These rituals set precedents for the emerging local powers to follow.

Ten years later Taoist liturgy played an active role as mediator between
the new leadership, mostly recent arrivals from outside the region, and local
cults. Building on the indigenous traditions and followings of these cults,
Taoist rituals of enfeoffment and investiture became a significant factor in
the foundation of the Shy kingdom.

On November 3, go7, at the end of three days of public mourning to
commemorate the deposition of the last T’ang emperor five months earlier,
the then Prince of Shu, Wang Chien T (847-918), assumed the title of
emperor and proclaimed the realm of Great Shu.5

The new ruling house and state bureaucracy, many of whose members
were former officials of the Tang, seemed in fact to regard their authority
as a rightful legacy for services rendered to the previous dynasty. While
Taoist liturgy lent its sanction to the rising local leadership, the latrer
extended, through the same Taoist intermediaries, a promise of tutelage and
adoption to followers of the region’s indigenous cults.

?3ince the rid-eighth century, the T'ai-ch'ing kung & #F & in Ch’ang-an served at once as
chiefsanctuary dedicated to Lao-chiin and as imperial ancestral temple. See Ting Huang T 44,
“T'ang-tai tao-chiao Tai-ch’ing kung chih-tu k’ao” EREHAREHIEE, pr. o, Li-shik
Asiich-paa FE 52 S 81 7 (1980), pp. 200-214.

tFor details concerning his carcer, see F. Verellen, Du Guangting (850-933). Tanisle de cour &

{a fin de la Chine médidvate, Mémoires de I'Institur des Etudes Hautes Chinoises 30 { Paris: Collége
de France, 198g).

*See Ssu-ma Kvang 5] % ¥, Tea-chik fung-chien T 5 4 # (Peking: Ku-chin ch’u-pan she,
t936; hereafier cited as TCTE) 266, p- 8685. Emperor Ai-ti 3% (1. 9o4-907] had been
deposed on June 1. The Liang, first of the Five Dynasties, was proclaimed four days later. See

ibid., pp. 8673-74. On Wang Chien’s conquest of Shu, see Verellen, Du Guangting, pp. 141 -50
and passim.
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In the following, an attempt is made to supplement the fragmentary
historical record of the foundation of the Shu kingdom and its ritual conse-
cration on the basis of contemporary Taoist epigraphy, liturgical memorials,

and devotional and hagiographic narratives,

ENFEOFFMENT

During the exile of 881-885, Taoist liturgy played primarily the ro‘le
of affirming the continued protection of the shaken ruling house by its
declared ancestor Lord Lac. New temples dedicated to Lao-tzu sprang up
in many places, commemorating the apparitions and miraculous interven-
tions of the deity.® At the same time, the court in exile availed itself of such
support as could be gained from existing local cults.

Hsi-tsung’s Enfeoffment of Ning Feng-tzu
On August 13, 881, not quite six months after the arrival of the court
at Ch’eng-tu, Tu Kuang-t'ing was ordered by Emperor Hsi-tsung to cele-
brate a ritual in the presence of an official of the inner palace, the local
prefect, and the county magistrate at the sacred mountain of Ch'ing-ch’eng
shan 3 i |1 (forty-five miles northwest of Ch’eng-tu).” The liturgy was an
Offering (chice HE)® for the enfeoffment of the mountain’s principal deity,
the Immeortal Ning Feng-tzu % # 1,? with the rank and style of “Perfected
Hsi-i & 3.0 .
Ning Feng-tzu was also known as the Elder {chang-jen I A) of Ch’ll‘{g-

ch’eng, and even as Elder of the Five Sacred Peaks of China. Thf: edict
ordering the enfeoffinent ceremony of 881 shows that Emperor Hsi-tsung
intended to bestow the mere rank of “duke” (kung Z:) on this exalted deity.1!
Elsewhere Tu Kuang-t'ing cites a memorial addressed by Ssu-ma Ch'eng-
chen 7] 5% & (647-735) to Emperor Hsuan-tsung, to the effect that the

#8ee, c.g., Tu Kuang-t'ing's Li-tal ch’ung-tao chi BE (L34 I8 [385)., in Cheng-t'ung Tao-isang
1IF &t g & (photolithographic rpt.; Shanghai, 1923-1926; hcrea‘tftcr cited as TT) lasc. 329, PP
13a-¢oa, and his Tao-chiao ling-yen chi S5 $¢ BEA 37 (ca. gos), in TT g325-26 (hereafier cited
as L¥C) 6, pp. 4a-b, 3b-6a.

:g:z éift;?;rpgcgll;;gz Le corps tapiste: Corps physique — corps social (Paris: Fayard, 1932).
pp. rto—11. On the significance of the date, the fificenth day of the seventh lunar month {i.c.,

the Chung-yiian & 7 festival}, see John Lagerwey, Taoist Ritual in Chinese Soctety and History
{New York: Macmillan, 1987}, pp. 20~21. ) '

*For Ning Feng-tzu, see Lish-hsien chuar F|ill{%, in TT [383 dx_. A, p. 1b. 8ee also the -
translation and commentary, esp. n. g, in Max Kaltenmark, Le Lie-sien fchowan (1953; rev. rpt.
Panis: Collége de France, 1987}, pp. 43—47- o ] o

10 Cf. Tmf:e ching 14: “lovisible to the eye, [the Tao] is named §; inandibie to the ear, it is
named Asz.” ‘

L Ch'in-ting Ch'sian Tang wen (rpt. Taipei, 1g65) 88, pp. t2a-b.
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Five Peaks had already at that time been honored as Perfected, and that
the Elder of Ch'ing-ch’eng took precedence among them.'? If Tu Kuang-
t'ing was aware of the breach of protocol committed in the promulgation of
the edict of 881, his account of the céremony passed over the matter in
silence. Two years later, however, the local Taoist and painter Chang
Su-ch’ing 4 ¥ M) memorialized the throne as follows:

“Since the Five Peaks have already been enfeoffed as princes (wang E)
and the Elder [of Ch’ing-ch’eng] ranks above the Five Peaks, it would
not be appropriate to address him as Duke.” That year (883) it was
decreed that the investiture of the Five Peaks Elder be changed to
Perfected Hsi-i, and Su-ch’ing was bestowed the purple.13

Investiture with the purple robe was a secular as well as clerical court
distinction in T ang times.!4

Complaints with regard to rank on the part of spirits anxious to receive
their due from the living constitute a common motif of Buddho-Taoist
devotional literature. The present incident, however, was the subject and
the consequence of an exchange of court memorials. Regard for the protocol
pertaining to the feudal peerage system here rather highlights the literal
significance of the act of religious enfeoffment: at a critical juncture of the
Huang Ch’ao rebellion, Emperor Hsi-tsung entered into an alliance, as
between liege lord and vassal, with the presiding deity among the realm’s
great mountain gods.

Wang Chien and Chang Hung-tao

Such instances of imperial patronage lent recognition to and entailed
a material boost for the local cult. Undoubtedly they in turn generated
popular support for the patron among the adherents of the cult. By way of

reciprocation, the enfeoffment of gods implied at the same time a divine
investiture of the king.

3 Lug iff # A il (completed between gzt and 925}, in 77 327 (hereafter cited as LIC) 1,
pp- 2a-3b.

¥ Huang Hsiu-fu % {8, f-chou ming-hua bt G M B &M (pref 1006}, in Chung-kuo mei-shu
lun-chu is'ung-k'an o G 3 A7 25 3 W 7 | Peking: Jen-min mei-shu ch'u-pan she, 164) A, p. g
{wrongly punctuated).

4 See Hiin Tang shu F i B (Peking: Chung-hua, tg75) 24, PP 527, 529. Since the reign
of Hsan-tsung, Taoists were regularly awarded this honor. See Ts'e-fu yian-kuei M IF T &
(Hong Kong: Chung-hua, 1960) 54, p. 18a. On the principle of reciprocity in Chinese society,
of which rites of mutual investiture constitute a particular instance, see Lien-sheng Yang, “The
Concepr of Pae as a Basis or Social Relations in China,” in J. K. Fairbank, ed., Chinese Thought
and Institutions {Chicago: U. of Chicago P., 1957), Pp. 291—30G.

62

LITURGY AND SOVEREIGNTY

When Waung Chien (r. go7-g18) established his rule in Szechwan, he
also assumed the prerogative o enfeoft the gods.® In the year gie, for
example, he ordered Offerings to Mount Hsien-chii filif4 (L1 {in Shib-fang
{+#% County, thirty miles north of Ch’eng-tu), and enfeoffed its immortal
Chang Hung-tao & {var, 38} 743k, in response to a lecal prophecy per-
taining 1o his progeny’s royal ascendancy, as Perfected Chien-sheng 5582
# A.'* An obscure local saint was thereby elevated to a position in the
pantheon of the imperial cult. Sacred site, ranking deity, and miracle rale
together formed the nucleus for a new hagiography. Each of these elements
had been authenticated by means of Taost rituals.!” Tu Kuang-ting,
rapporteur of the prophecy, author of the imperial Supplications, and
officiant of the liturgy, seems himself to have participated in the ensuing
round of investitures: the following year he received substantial court pro-
motions, including a title of nobility .18

The God of Mount Hstian-tu

Another year later, in gr4, Wang Chien enfeoffed the presiding god
of Mount Hsiian-tu Z; #i(ll in Ching-ku County & & 8% (modern Pai-shui
Bk}, Li-chou F|# prefecture (modern Kuang-yiian f 7, in northern
Szechwan), in response to the auspicious apparition of a group of immortals,
decked out in yellow and purple (the colors of court dress), in front of
Yang-mo Cavern # (var. %) # /A in a remote precipice of the mountain.
Tu Kuang-t'ing reported the contents of the memonial from the prefect of
Li-chou, Wang Ch’eng-shang T & &, and the court’s solemn responses
culminating in the enfeoffment ceremony, in his mirabilia collection Record
af Maruvels.®® Further details are supplied by a circumstanual history of the
same events centained in the prayer that Tu composed for a concluding

1% A sense of continuity was emphasized by further enhancements of the Chang-jen Temple
# A &, the sanciary of Ning Feng-tzu at Mount Ch'ing-ch’eng, under Wang Chien. See
I-chou ming-hua lu A, p. 10.

VSee Kuang-ch'eng chi B o 3, the surviving fragment of Tu Kuang-t'ing’s collected works,
in T 13739 {hereafter cited as KCC) 4, pp. 11b—tza. CL LIC, as cited in Tai-p'ing kuang-chi
K2 {Peking: Chung-hua, 1961} 463, p. 3815, Hsin Wu-tai shih 3 K 8 (Peking:
Chung-hua, 1974} 53, p. 78¢.

Y 8ee KCC 13, pp. 11b~12b; 14, pp. 1a—2a; 16, pp. 1a—z2b.

18 See TCTC 268, p. 8773. The nominal enfeoffiment of Tacist priests had been practiced by
emperors since at least the sixth century; see Kao Ch'eng £ & (fl. 1078—1085), Shik-wu chi-yian
E ikl R, in Hsi-yin-hsiian i7ung-she tE IS 6 W E 7, p. 272,

" The name suggests chat this was one of Wang Chien’s numerous adopted grandsons; see
Kurihara Masue R & B, “Tomatsu Gddai no kafushi teki ketsugd ni okeru seimei to nen-
rei" ERERDBLTHMG T H 5 @A L F@, TIGH 38 (1956}, pp. 43738

W LIC 1, pp. 5b—6a.
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Offering of Thanksgiving (kao-hsiek chiao ¥ 3} fil%), celebrated by himseif on
the mountain.t

The historical narralive of that document presents the Li-chou ap-
paritions as a sequel to the Chang Hung-tao miracle of g12. The text dates
Wang Ch’eng-shang’s®® memorial to September 16, g14. In response to the
memcirial, the commissioner for Taoist ritual (wet-1 BIK) Jen K'o-yen
fE T & was dispatched with a palace official to present a Green Supplication
‘(see below) and an imperial gift of incense, and to perform an Offering of
Phanksgiving. After that a further apparirion tock place on October 22; on
I\‘Iovember 1t an imperial decree bestowed commemorative names on the
sites of the apparitions and the county.®

Finally, the god of Mount Hsiian-tu was enfeoffed as Duke of [the
Heaven of] Jade Purity (Yii-ch’ing kung E {4}, Mundane rewards fol-
lowed suit: the county magistrate was presented with the crimson [robe]
and the fish bag ( fei yi-tas # 8 &%) (the paraphernalia of court rank}. Tu
Kuang-t'ing himself lists the full array of his recently acquired titles:

WeH respectfully dispatch the Grand Counsellor, Conferee of the
Golden [Seal] and Purple [Ribbon] {chin-tzu kuang-lu ta-fu %% ¥k
K %) and Imperial Remonstrator of the Left (t50 chien-i ta-fu %= 8 &%
K&}, Master of Broad Accomplishment {Kuang-ch’eng hsien-sheng
BERL %) and Duke of Tsai Principality (ERE ), Tu Kuang-t'ing,
and others numbering twelve, with offerings of pledges (hsin {Z),
mo‘ney, incense, and flowers,? to celebrate the Gelden Register ritual
{¢hin-lu tao-ch’ang & TE3E #)%8 at the Temple of the Immortals of Purple
Aurora, in accordance with the canons of the mysterious liturgy.?

M A ceremony w announce the completi
y ‘ pletion of the Temple fof the [mmortals] of Purple
?;mra {Tzu-hsia [hsien) kua_n SERE [ %) constructed on the site; see KOO 1z, ]pp. Sa—-;)b,
’: prayer formed part of a liturgical memorial (£ 3} of the type discussed below,
- Here identified as “commissioner of local milizia" (Fuan-lfien shik (B % 4E) in Li-chou.
N Thus_ Mouqt Hsiar-tu, previously know as Mount Tao-ch'ang i £ 11, was named after
ta ﬁcc :clcsu!al galpnali; Ya?g-mo Cavern became Purple Aurora Cavern (Tzu-hsia tung %% I8 /)

2 Ceicsnal reaim of immortals; Ching-ky Co i n y

Chi e et ke g-ku County became County of Precious Immortals,
™Tu Kuang-t'ing assumes here the voice of the atron of the rital, wh issi
th:!com‘position of the present memorial. P | ruusl who also commissioned

A Vl!“l‘lfi:.“y IEI::mical formula is used today 1o engage the services of a priest; of. Kristofer
%;}gﬂr sT:koTno shokund ni kansury ni san no kasatsu" TEIH,OMEEICMT 2 2 =

%, in Sakai Tadao i #: 2.5, ed., Dakyd no s5g7 teki henkyd ; 84 B Cokyor
Kokusho Kankokai, 1977), pp?qfis—ﬁ}', 7 R ImDT RO BENHR (Toky:

™ . .

I_.e,, the Golde‘n Register Retrealt intended for the protection of the emperor and the
;e;::zjogie;auodn; I;s;:c ;ao-mm Hng-chik jﬁl"}ﬁ?ﬁj (pref. 1188, 1201}, compiled by Li
Kuang-ﬁng';c %) €. Ru Hslang-lung M@, in TT g973-75, i 6, p. tb, citing Tu

T KCC 1a, p. 7a.
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INVESTITURE

While Wang Chien was in the process of establishing a foothold in
Szechwan, contemporary accounts began to attribute a supernatural aura
1o his and his fellow campaigners’ military feats and incipient government.
Thus Shan Hsing-chang ([T % (d. 897), an adjutant in Wang Chien’s
camp, interpreted his master’s prophetic dream vision of “a dark-robed
deity {¢ch'ing-i ¥ %) with wide-open mouth™ ten days before Wang's pro-
tracted siege of Ch'eng-tu ended in the desperate city’s capitulation on
September 30, 891, as follows:

“Ch’ing-i" is a place name in Shu.?® There is also a god Ch’ing-i whose
shrine is within the ramparts [of Ch’eng-tu}].?® At present, the people
inside the city walls “exchange their children to eat”3! and the soldiers
“weep while guarding the battlements,”32 I should call it the extreme of
destitution. The shrines and ancestral temples are undoubtedly short
of offerings. The fact that now the mouth of the god Ch’ing-i is open,
means that the territorial deity (fu-& 4 #h) seeks offerings from you,
sir. He also opens his lips and reveals his teeth as a sign of his sincerity.??

The second decisive step in Wang Chien’s conquest of Shu was the
capture of the prefectural city of P'eng-chou ¥ M} (present P’eng-hsien 8%),
on the northern edge of the Ch’eng-tu plain. The walled city was finally
taken in the summer of 8g4, after a siege lasting almost two and a haif years.®
A few weeks before the surrender of P’eng-chou,

BTCTC 258, pp. 8417-18.

#The native region of the Ch'iang % people in Ming-shan £ |l; see Ku Chich-kang
MR SR, Lun Pa Shu yi chung-yian 8 kusn-hst HIEBEP EAIBE, in Pa Shu shih yen-chiu
is'ung-shu 2 & 5 91 3¢ M B (Ch'eng-cu: Ssu-ch’uan jen-min ch’u-pan she, 1981), pp. 42-43.
Sec also Roll A. Stein, “Remarques sur les mouvements du taoisme polideo-religieux au iI°
siecle ap. J.-C.,” TP 50 {1563), p. 22.

A Szechwanese god of silkworms, associated with Ts'an Ts'ung B #; sec Lo PI & i,
Lu-shih §& 8 (1170}, in Wen-yian ko Ssu-£'u ch'ian-she 7 B ] 79 i 2 | {photolithographic cpt.;
Taipei: Taiwan Kuang-wu yin-shu kuan, 1985—1486; hereafter cited as SKCS), vol. 383, ¢h. ¢,
p- 5a. The commentary by the author, or his son Lo P’ing %, concerning the dark-robed
guardian deity of Ts'an Ts'ung’s tumulus, reads: “This is today's god Ch'ing-i of Ch'eng-tu.”

31 Tso-chuan, Hstan 15 {Yang Po-chiin £ {f%F, ed., CNun-ch’tu Tro-chuan chu & 8K (¥
[Peking: Chung-hua, 198t], p. 761): When Sung 7% was hesieged by Ch'u %5, its desperate
inhabitants “exchanged their children to eat [to avoid butchering their own offspring} and
broke their bones for kitchen fuel.”

3 Tro-chuan, Hsilan 12 (C4 un-ch'iv Tso-chuan chu, p. 7:8): When the Viscount of Ch'u besieged
Cheng #f, "“the population wailed [at the royal ancestral wemple]. Those who guarded the
battlements wept Jax their stations of dury].”

#Ho Kuang-yitan {o] ¥ & (. g38), Chien-chich lu & g £%, in Hideh-chin £ao-yiian B 1% 54 5
{1805 edn.} 6, p. 6b.

M See TCTC 259, pp. B427, 8435.
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{Wang Chien] temporarily returned to Ch’eng-tu. 1t was the height of
summer. The military and civilian officers in his retinue went about on
leave. General Tu K'o-hsiy t 5 fif reached the emplacement of the
Divine Kings {shen-wang i |} [sculpture of Ch'ien-yiian Temple ¥
BL1" first. Seeing that a crowd had gathered and was gazing at the
sculpture, [Tu K'o-hsiu| inquired the reason and was told that the
figures of the gods had moved. K’'o-hsiu scooped up some water in a
bowl which he conveyed into the hand of one of the deities. [t did indeed
shake and water spilled out. Presently, the Prince of Shu (that is, Wang
Chien)® arrived on the scene. Again he invoked the gods and made
the experiment, saying: “If I shall capture P'eng-chou, let us witness
another sign by shaking.” After a while, [the statue) shook repeatedly,
Less than a month later [Wang Chicn] scaled the walls of the prefec-
tural city and annihilated the enemy.3?

To report such omens was not necessarily to suggest that Wang pos-
sessed a mandate to secede from the T’ang. His acquisition of a supernatural
aura accorded in fact with the notion that the emperor’s divine power
extended down to and was shared by his local representatives, including
county magistrates. Once Wang Chien had gained control of the Ch'eng-tu
plain, he rose formally through the ranks of the official local hierarchy.*®
Thus he derived nominal authority to conduct his campaign in Shu from
the imperial commissions conferred on him, willy-nilly, by Hsi-tsung, The
inscription discussed below exemplifies this loyalist posture adopted by
Wang Chien and his supporters Deputy Governor Chang Lin 8
(d. before go8) and the magistrate of Ch’ing-ch’eng County, Mo T'ing-i
E 5z %, during the conquest of Shu.

The Chang-jen kuan Inscription

Tu Kuang-t'ing’s stele inscription “On the Merit Acquired by the
Restoration of the Various Temples at Mount Ch’ing-ch’eng” was com-
posed in 8g5 for the Chang-jen Temple.®* It not oaly extolled Mo T ing-i's

'3‘ Oq the site of Ch’eng-tu’s Silkworm Market; see Chii Ch'ing-yiian ¥85§ %, “T’ang Sung
shib-tai Ssu-ch’uan ti t'an-shih™ B 58% $279 1| H BT, Shik-huo pan-yiieh Kon B 8 F B 7|
36 (1936}, p. 29.

*The author anachronistically uses the tite conferred on Wang in go3. See below.

MLYC g, pp. ga-b.

®Beginning with his appointment as {acting] military governor of Hsi-ch’van in Bgr {see
TCTC 258, p. 8420} and culminating in the title Prince of Shu in 903 (ibid. 264, p. 8613).

' 2 H;m Ching-ch'eng shan chu-kuan kung-te chi 5 7 5% (1] 78 8 5h 7% 52 (hereafter cited as HCCS),
in Cf!’u'a:{! Tang wen £H 3 932, pp. 14a—18a. A stele bearing this inscription was erceted in
the precinets of the Chang-jen Temple in 897, according to Yang Shen {4, Ch’ian Shu i-twen
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temple benefactions, but also eulogized the magistraie’s sage administration
ol the surrounding county, in the service of Wang Chien,

The text links Mo's successful local government in several ways o his
support for the rising regional authorities. The abundant wealth of the
county is attributed to waterworks initiated by the Chief Minister and
Director-in-Chiet of Instruction Master Wang (that 13, Wang Chien}*® and
the Deputy Governor Master Chang {that is, Chang Lin),** and secured by
Mo T ing-i himself.#2 Chang Lin already enjoyed a reputation as a hydraulic
engineer, and is said to have ranked in popular affection with one of the
most revered local leaders in preceding centuries.®? As for Wang Chien, the
waterworks undertaken on his initiative could not fail to evoke the very
origin of the region's ancient irrigation system under the celebraied rule of
the Warring States hero Li Ping # tk {ca. 250 B.C.) .4

The inscription goes on to record that during the P’eng-chou campaign

{892—894) p

when the Chief Minister’s (that is, Wang Chien’s) troops lay up against
the enemy walls in Chiu-lung LB (that is, P’eng-chou}*® for more
than a year, [Mo T’ing-1] dispatched shipments of supplies wheel-to-
wheel and oar-to-oar and superintended the delivery of funds in endless
[convoys] along the roads. His operations allowed for no delay; his
actions succeeded without fail. His divine government was just like that

of Kung-sha Mu 7+ (A. A.p. 155)1

The following explication of the term kung-te TH{#, merit-and-virtue,
which figures in the title of the inscription, also seems to evoke a Han ideal:

chih & B BE 77 E {1541) (Chang-shih hsiao shu-lou 98 B /|- 8 edn. of t8:7) 524, p. 8a. The
latter however wrongly ateributes the inscription ta the contemparary Taoist and alchemist
Cheng Ao §if) K (866—g39).

* The honorific “director-in-chief of instruction™ {sse-f'uz & 8] was among the tides con-
ferred on Wang in Bg1; see Hain Wu-tai shik 63, p. 785.

N For this identification, compare his name and titles in XCC 10, p. 4a, and 13, p. 1.

2 HCCS, pp. 16a-b.

#See Wu Jench'en B {LE, Shik-kuo chlun-chiu -+ B & §X (1678) (Peking: Chung-hua,
1583} 40, p. 597, which compares Chang Lin with Chang-ch’iu Chien-ch'iung % {h #H, the
renowned military governor of Szechwan in the K’ai-yiian period {713—742).

4On the local cult of Li Ping, see Huang Chih-kang 3§ F 8, Chung-kuo i shui-shen (i B3
M (1934, rpt. Taipei: Tung-fang wen-hua shu-chii, 1973}, pp. r4—27.

$See Hu San-hsing's 3= %4 commentary (1285) in TCTC 256, p. 8232.

4 HCCS, pp. 17a. Kung-sha Mu: the self-sacrificing local administrator of the Later Han
period whose supernatural insight saved the inhabitants of Hung-nung 3% pmfcct\{rc
(Honan) from an inundation. He is said to have been revered a3 a divine being {shen-ming
FBE); sec Hou Han shu (£ @& (Peking: Chung-hua, 1963) 82B, p. 2730. Ngo Van Huyer,
trans., Divination, magie et politique dans la Chine ancienne { Paris: Presses Universitaires de France,

tg76), pp. 109-11.
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the e(.:!cctic world view that had permitted Taoism and Confucianism o
combine forces in shaping the ideology of the early imperial state:¥?

Reg‘ar‘ding merit-and-virtue, in Taoism “merit” reaches the dead and
t_hc living, while “virtue” both shelters and nurtures.*® In Confucianism
“mer?t" defends against disasters and “virtye” wards off calamities. I
practicing the Way, the gentleman [Mo T'ing-i] conforms to the first;

tn conducting the affairs of government, 1o the second. Abundant, vast
are his merit-and-virtye®

As though to forestall any suspicion of sycophancy, Tu Kuang-t'in
concludes with the following Aourish: “Having long known [Mo T’ing-i's?
fragrant ljeputation, and having earlier inspected his reverent restorations
Kuang-t'ing set out the truth of the matter and did not venture 1o ﬂatter,
Recorded by Tu Kuang-ting on October 11, 8g5.” ‘

Personal Destiny Rituals

' According to the Chang-jen kuan inscription, Taoist rituals performed
in the‘ newly restored temples of Mount Ch'ing-ch’eng were unfailingly
efficacious and enabled sincere worshipers “to commune with divine beings
and bring down blessings upon the nation,”se

A variety of sources indicates that governors, prefects, magistrates, and
members of the imperial family all patronized Taoist rituals on their]own
bfthalfand for one another. In one account, Tu Kuang-t'ing emphasizes the
v1rufal impossibility for the Taoist clergy to resist such patronage in high
official quarters: the prefecture of Ch’iung-chou IBM (modern Ch’tung-lai
#E, fifty miles southwest of Ch’eng-tu) has organized a Taoist Retreat (chai
7§) that is expected to draw crowds even from surrounding prefectures, At
the last moment, a Taoist adept discovers a Buddhist plot to hire a band of

See Anna K. Seidel “Imperial Treasures and Taoi i
na el, aoist Sacraments: Taoist Roow in th

;\po_crypha, in M. Strickmann, ed., Taniric and Tesist Studies in Honour of R. A, Stein (Bru:sel:
n.::]mt Belge des }_{autt':s Etudes Chinoises, 1984} 2, PP. 291—371. ‘
- CI. the phr_asc in the abdi_ca:ion decree by Kao-tsu Z# (r. 618-626), the founder of the
cma;ri;; i:r:;z”:l:i% :us sgnHT ai-tsung K 3% (r. 826-64g): “His meric reaches the sky, his virtue
i o .rsIt;z award J. Wechsler, crans., Qfferings of Fade and Sitk [New Haven:
BHCCS, p.17h. The_ term denotes both religious merit acquired by virtuous deeds {Sanskrit
pun );1) and the beneficial power and moral excellence of a prince. The title of the inscription
;mg t als? have been suggested by the office of the Buddhist commissioner of good warks, Asin
ung-te shik § T {8 i which had in recent centuries been filled by lay patrons. See Sta'nley

Weinstein, Buddhi der the T idge: i
S o Is:m under ang (Cambridge: Cambridge U.P., 1987}, pp. 85-886,
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“rustics” to pose as Taoist representauves [rom diflerent parts of the pro-
vince in a sham religious debate. This embarrassment can only be averted
by divine intervention, for the Tacist officiants are powerless to cancel a
ritual ordered by a prefect and approved by a military governor.®

Taoist rituals sponsored by the political authorities were typically
consecrated to the Personal Destiny ( per-ming & 45)52 of a public figure, with
the expectation of benefits aceruing to those in his charge as well. Pairons
of Taoist rituals of state would supplicate, like the emperor himself, for
tirnely rain, successful harvests, and the peace and prosperity of the nation.

Liturgical memorials dating from the founding years of the Shu king-
dom yield further insight into the nature of the relationship between the
secular hierarchy and the Taoist priest aiready suggested by the Chang-jen
Temple inscription.

A class of documents of particular interest is the so-called Green Sup-
plications {¢A’ing-tz’x % #), memorials originally inscribed in vermilion ink
on green bamboo.’* In T'ang and Sung times, green rartan paper {eng-chth
BEAK) was used.® Ch'ing-12’u were sent off by sacrificial burning as part of
every Taoist service. They contained, in particular, the ritual's Intention (i
), a prayer that set out the occasion, patronage, and cost of the ceremony,
as well as, among other things, the type and length of the ritual, its degree
of solemnity, and the number of co-celebrating priests. For rituals sponsored
by the emperor, and on cther important occasions, a Supplication composed
by an academician was officially issued from the palace. Copies of Green
Supplications appear to have been retained for the record, perhaps of the

SLYCS, pp. Ba—ga.

32 Determined by the constellation ar the time of the individual’s birth. The object of the
ritual was 1o propitizte the associated star curmn spirit ( pen-ming hsing B | shen i}, including the
ritual payment of Personal Destiny Money { pen-ming ch'ien §%}; see Ching-lang Hou, Monanaies
d'offrandes el fa notion dr trésererie dans la religion chinsise (Paris: Collége de France, 1975), pp-
to7—16. The following story illustrates the belief underlying the ritwal: Lu Weil g g is
prophesied a premature death unless he makes an Offering for his Personal Destny. At first
he tends no credence to the admonition. At the age of twenty-five, however, he falls critically
ill. He is summened to the underworld in a dream and there encounters the per-ming shen. Lu
repents and is released, See version of L¥C in Yir-cht ch'i-chien ER L, in TT 677-702, ch.
120, pp. t4a—r5a. Prayers for rituals commissioned by Lu Wei, and corresponding to those
demanded in the devotional tale, survive in XCC 4, pp. 16b—(8a.

" 8ee Tao-men ting-chik 6, pp. Ba—b, and Chin Yin-chung % o (A. 1225), Shang-ch'ing
ling-pae ta-fo b B WMWL&, in TT gb3—72, ch. 24, pp. 3b-14b.

*4See Li Chao G, Han-fin chih &) $k £ (810) (Hon-yian ch’iin-shu 8 53 @ & edo.; tpt. in
Chif-pu-tiu chai is'ung-shu}) A, p. ga. On rartan paper, see P'an Chi-hsing # £ B, Chung-kuo
tsao-chif chr-shu shik-kao op B i K 55 #G F2 58 (Peking: Wen-wu, 1970}, p. 59, and Tsien Tsuen-
hsuin, Paper and Printing, vol. 5.01in J. Needham, ed., Science and Civiiisation in Chinz {Cambridge:
Cambridge U.P., 1985}, pp. 54-56.
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sponsor. Samples and models of the genre found their way into both litur-
gical manuals and the collected writings of T’ang and Sung literari.®

‘The Green Supplications composed by Tu Kuang-t'ing on behalf of
the local leaders in question reveal the politicoreligious purpose behind the
stately rheteric of the stele inscription.

Most of the surviving Supplications were commissioned either by Wang
Chien himself or by the patron of a ritual celebrated on his behalf. Thirteen
of the extant documents were, on the other hand, commissioned by Mo
T’ing-i, some 0 be dispatched in rituals on the magistrate's own Personal
Destiny Day ( pen-ming jir # 5 H), others in Offerings to the astral deities
responsible for his destiny and life span,™ for example the Southern Dipper
(nan-tou (<}),% the Nine Luminaries {chiu-yao L), the Celestial Palace
(Cien-fu K ), or the Entire Firmament {chou-tien B F) .8

An additional three rituals sponsored by Mo T’ing-i on behalf of the
Personal Destiny of Deputy Commissioner Chang [Lin] are attested by
extant Intentions. The Supplications composed by Tu Kuang-t'ing for these
occastons extol Chang Lin’s selfless and loyal exploits before the powers of
fate.52

Personal Destiny rituals that were applied to the political, military, and
administrative leadership served a purpose similar to that of the great
communal rites for the protection and prosperity of the state. Liturgical
programs for these rituals, including numerous manuals dating from the end
of the T°ang, are in fact extant.®* A ritual that associated the Personal
Destiny of the heir designate and the future security and welfare of the state,
was celebrated repeatedly in Shu, notably under the patronage of the

*See, e.g., Tu Kuang-t'ing’s KCC 417, and Ou-yang Hsiu's BB 1¥ (ro07~1072) Ou-yan
Wen-chung kung chi Gif8=r £ 7 ¥ (SPTK edn.} 8288, f)assim. On the I;Etter,? see :Isc); Rod:alcgl
C. Egan, The Literary Works of Ou-yang Hsiu {roo7-r072) (Cambridge: Cambridge U.P., 1984,
p- 65, and James T. C. Liu, Ou-yang Hsiv: An Eleventh Ceninry Neo-Confucianist {Stanford:
Stanford U.P,, 1967), p. 155.

* Recurring days of reckoning of one’s good and evil deeds. See Chai-chick
c.),in TT 207, p. 9a; cf. ibid., pi. 3a, 1 Ia.g R (e

57See Ching-lang Hou, “The Chinese Beliefin Baleful Stars,” in H. Welch and A. Seidel
eds., Facets of Taotsm (New Haven: Yale U.P., 1979}, pp. 208, 228, '

#In Sagittarius. See KCC g, pp. 12a-13a,

*t1e., the five planets, the sun and the moon, and two imaginary “dark planets.” See XCC
1o, pp. 10a~b.

*OFf the Nine Palaces, chix-kung Pien-fu 7, &5 £F. See KCC 13, pp. 2a-b.

*'Sec KCC 6, pp. 11a-12a; 10, pp. ga—10a.

*28ee KCC 6, pp. Bb—gh; 10, pp. 3a-4a; 19, pp. 1a—2a, respectively.

*3Many of these were saved by Tu Kuarg-t'ing from the upheavals of his period. See
Ve’re‘l]cn’: D Guangting, esp. the chaps. “Sauvetage du canon’ and “Répertoire: 5. Editions et
exégese.
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eunuch Tang T B £ (d. 18], and of the emperor himsell for his son and
eventual suceessor Wang Yen 1 iy (Bg8—gz25).%¢

By obtaining divine protection for community leaders, Personal Des-
tinv rituals in fact conferred a form of investiture. An example of this is the
Personal Destiny ritual celebrated ar the Ko-kuei Diocese B Eiis (near
P’eng-chou) by Tu Kuang-t'ing on behalf of Wang Chien in the year of
Wang's accession to power {g07).5%

The year coincided with Wang’s Original Destiny { yian-ming £, a
full sexagenary cycie after his birth {847). The ecclesiastical division of the
Szechwan region inta twenty-four domains or ““dioceses’™ (chift #%), dating
from the institution of the Celestial Master state in the second century of
our era, correlated in a system of multiple correspondences the principal
sacred site of each diocese with astronomical, calendrical, and other cate-
gories. The sexagenary characters designating Ko-kuei Diocese {ting-mao
T 40} corresponded, inter alia, to those of the years 847 and ¢07.% In
celebrating at Ko-kuei Diocese the coincidence of Wang’s Original Destiny
year with the foundation of the new kingdom, the ritual affirmed a cos-
mological sanction for his rule in Shu, at the same time alluding to a sacred
antecedent of regional independence. This particular celebration was not a
fanciful innovation, but formed part of the traditional liturgy of the imperial
cult.®?

Following is a passage from the Supplication written by Tu Kuang-
t'ing for an Offering to the Entire Firmament sponsored by Mo T’ing-i en
behalf of Wang Chien. On the basis of its historical references, this text can
be dated to the decade 8g4-go4:

Your servant [Mo T’ing-i] humbly considers that to assist the sage

[emperor] and render meritorious service is to no avail uniess you are

worthy (isien %); and that to offer support in danger and come to the
_ rescue from peril is to no advantage unless you are virtuous (fe #).

®See KCC 5, pp. 5b—6a, and 2, pp. 2a—b, respectively. The latter ceremony ended on the
fifieenth day of the seventh month, i.e., the Chung-yian festival, as well as the prince’s birthday
(see LIC 5, p. Ba), of a year between g3 and 918. The liturgy probably resembled the Retreat
and Offering for the Birthday of the Heir Designate (Pai-feu chiang-tan # F-E+3). a ritual
lasting seven days and nights, which is lound in the Ming edn. of Tu Kuang-ting’s Tai-shang
huang-lu choi i K+ MW (preb. dated 880 to got), in TT 270-77, ck. to—12. The author
is grateful to Kristofer Schipper for evidence concerning the spurious attribution of this version.

8 3¢e KCC 9, pp. 11a-12a.

" See Tung-Cien fu-fi yieh-tu ming-shan chi T FE i@ # B L L2 (go1), in TT 331, pp.
tib—rza. On the correlative system involved in this ritual, sce also Edouard Chavannes, “Le
jet des dragons,” Mémoires cancernant £ Asie Ovientale 3 (191g), p. 212, n. 145,

" See, t.g., Edouard Chavannes, Le Tai chan (Paris: Musée Guirnet, 1910}, pp. 234-33-
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Through his sense of duty {i %), Military Governor Wang
[Chien]® communicates with the divine; his loyalty safeguards the
realm. Thanks to his brilliant display of military strategy, the former
reign [of Emperor Hsi-tsung| (873-888) was restored to legitimacy,
Owing to the rousing inspiration of his benevolent government, the
present sage [Emperor Chao-tsung W77 (r. 888-g04)| administers
peace. For his abundant merit, he was awarded this great regional
command {chen §f) [in 8g:].7

In the interim, the imperial palaces had been recovered and the
evil ravages [of the Huang Ch’ao rebellion] extirpated [in 885]. Then
the expedition to the land of Ch’in # {that is, Feng-hsiang R84, in
western Shensi) took place, and the punitive campaign to the strearmns
of Pao % (thatis, Hsing-yiian # 76, modern Han-chung #+, in south-
western Shensi) [in 886].7 [Finally Wang Chien] swept out Yung-Shy
B & [in 8g1] and thoroughly pacified Tien-Peng X # [in 8g4].7

Outside [Wang Chien] calms his borders, below he quells insur-
rection. Despite himself, he has therefore still not been able to discard
his arms. Now when it comes to displaying the power of the Son of
Heaven, and to wielding the general's battle-ax, all depends on expe-
diency and only opportunity matters. Yet, having committed the sin
of bloodshed (kstn-chiu B %), through deliberate killings and fortuitous
injuries, [Wang Chien) is anxious lest his faults have been recorded in
the celestial bureau or terrestrial archives. Fearful, moreover, of in-
spection (lin BE)™ by the heavenly luminaries, and that his life might
be in danger, or that his allotted years may be diminished, or that his

““Emended for “Wang mou” ¥, ie., “Wang so-and-s0.” The word mou, used in liturgical
texts o indicate variable elements, Trequently replaces personal names in the present corpus
of documents which was rransmirted primarily as a collection of models of the genre.

This is a reference to the restoration of 885.

™See n. 38 above. Cf. also the notion of merit and virtue in the Chang-jen kuan inscription
discussed above.

7* Allusions to the second exile of Fm peror Hsi-tsung after the ili-fated return to Ch ‘ang-an
in 885: on January 41, 886, the court fled from the approaching army of Li K'o-yung FmH
{856-908} to Feng-hsiang (sec TCTC 2 55, p. 8328). During the dangerous flight onward 10
Hsing-yiian, in the third month of 886, Wang Chien distinguished himself by his personal
service to the emperor {see Hrin Wu-taf shi 63, p. 784).

" Yung-Shu: region corresponding 1o modern Szechwan and the western part of modern
Hupeh, i.e., “Shu ™ Fien-P'eng: mountains in modern P’eng County. The reference seems to
be to Wang Chien’s conquest of the respective administrative seats, Ch'eng-tu and P'eng-chou,
the decisive steps in the consolidation of his control of the Shu region.

" CE the imperial almanac CHin-ting hsieh-chi bien-fang shu KERCR BB [presented in
1741 in SKCS, vol. B11), ek, 6, pp- ba-7a, “inspection days" [{in jth BE 5.
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domain { fen-yerr 4 2F)7* be balefully affected, he urgently and fully
repents and makes this confession in the hope of remission.??

The Offering, then, was performed on behalf of the ascending ru]t_’r's_
destiny, in propitiation of the souis of those killed in Wz.mg then‘s war of
conquest. The liturgical theme is once again illustrated in 2 l:f:crary narra-
tive by the same author concerning a magistrate who, after having put down
a military mutiny in his county, is haunted by a local deity invoked by the
families of the soldiers whom he had sent to their execution,™

The ethic of the present ritual stands, despite the Confucian virtues also
attributed to the founding king, in the tradition of Buddhist rituals of
expiation for sufferings inflicted in war. The prototype of the foy‘(al remorse
for the karmic and ethical cost of conquest expressed in Wang Chien’s Taoist
prayer is the rock inscription of the Indian Maurya emperor Asoka (2?3?—
2377 B.C.), in which the first Buddhist ruler repented the killings, 'woundmgs,
and deportations incurred in the annexation of the state of Kal‘mga.77 .

The liturgy appears to be inspired by the Buddhist requiem services
held on battlefields throughout the empire in the early days of the T"ang for
the lives taken in the founding of that dynasty:™ if the ritual disposal of th‘e
victims of war is an intrinsically serious social and religious concern, their
desecration would indeed carry political risks as well,? a fortiori when the
legitimacy and moral vigor of a new state are at stake.

THE SACRED REALM

Tu Kuang-t'ing received considerable religious and political honors
under the Shu, including an appointment to the senior post of Vice-President
of the Board of Finance (hu-pu shih-lang F &% 8F) in 916. In the eighth

) i i i jon of the sky.
" Fen-yeh: a “lot” on earth, subject to the influence of a corresponding section o
’-"XCC%, p- 10a. Cf the SACS edn. {vol. 1084) 6, p. 8a. The latter breaks off after the place
corresponding to the words “military governor” in the second paragraph of the Flbovc tr;nsla-
tion, and erroneously continues with the text corresponding to ¢k, 6, p. 8a, IL. 5., in the 77 edn.
™3ee LIC 4, pp. 7b—0a. o ‘ .
e Sz: the 'l?hi]:-amth [nscription, trans. Jules Bloch, Les inscriptions & Asoka, Collection Emile
t {Paris: Les Belles Lectres, 1g50), pp. 125—32. ) )
St?uasrce( “?Eim[;i‘ Buddhism under the T ang, p. 13. A later, Tibetan example is attested ca. Sao
-b. in a text from Tun-huang. See Bloch, Les feseriptions, p. g0, n. 1, . o
* 9 glf‘athcxwaming addressed by the seer Tiresias to the tyrant Creon in ‘Sophaclcs‘ Aniigone,
Il. 1080 fF.: “And all the cities that you fought in war { whose sons had buriai from wild beasts,
or dogs, { or birds that brought the stench of your great wrong { back to each hc'arth, th:ly m(;}::
against you now.” E. Wyckoff, wans., Sophocles I, in D. Grene and R. Lattimore, cds.,
L'famp(m Greek Tragedies (Chicago: U. of Chicage P., 1954), p- 195-
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n_*lonth of g2, his spiritual and temporal careers reached their summit
smu‘xltanemzsly with the Wang family's royal pretensions. At that time, Ty
conterred a Taoist ordination on Wang Yen (r. 918-g25), the second
cmperor of Shu, and for his part received the title Celestial Master Trans-
mitting Perfection (ch’uan-chen ¢ien-shik B £ 0h).% Tu's last acts as court
1 acist before the collapse of the Former Shu kingdom in 925 were concerned
with the institution of an official cult of Taoist saints and tmmortals pur-
portedly belonging to the ruling family’s Wang lincage.

Another characteristic function performed by Tu Kuang-t'ing at the
court of Shu was to compile and tnterpret a record of the kingdom’s “‘sacred
geography.” In the tradition of Chinese correlative cosmology, the domain
f)fthc Son of Heaven was perceived to be demarcated by holy places. These
mclu‘ded natural features, such as mountains and rivers, endowed with
numinous qualities, as well as their transformations by culture heroes. The
legends and cults associated with these sacred sites were systematized and
ceI.ei?rated by the court Taoist.* Local traditions of diverse cultural and
rehgwus provenance and their followings could thereby be drawn into the
orbit of the, relatively speaking, central imperial cult.

A Capital Fit for Emperors

. The foll(?wing prophecy concerning Wang Chien’s royal ascendancy
in Shu was disseminated by Tu Kuang-ting in his Record of Marvels. Tu's
intermediary, Huang Ch’i % #F, an adjutant of the guards and a Taoist
devotee who also patronized rituals for which Tu Kuang-t'ing composed

the Supplications,# presumably related the revelation directly to the
author: ‘

The mountains and rivers of Shu constitute a land of great blessings.
It has long been fit to serve emperors and princes as capital. Many are
the sages and worthies of preceding generations who for the sake of
posterity established control over its hills and waters and breached its

Impasses with arteries of communications. I know every corner of this
region.

a0 . - Lo
- gor a_n[nutlmc of_lhc tradition of this ritual of reciprocal investiture, sce Anna Seidel, “Le
p s du ciel et lc Maitre c_elcsuj:: Note 4 propos des ‘registres’ taoiques,” Transaciions :y" the
nie:'r;ahona! Conference of Orentalists in Japan 24 {1979}, pp. 11g-27
or an exatnple of this hagiographic procedure, see F. Verellen. ©
¢t culte d’un saint taoiste,” J4 275 (1987), pp. 283-932. Freten. "o Gongyuao: Legende
2 3ee KCC 4, pp. 12b-13h,
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Now it you removed “insect™ {ch'ung #) from the character “Shu”
% and wrote “metal” {cAin §3) [in its place],* that would correspond
appropriately to “metal virtue” (chin-fe 4> (%) % [Wang Chien and his
descendants] will rule in perpetuity as kings over this western region,
and all the world shall bow to them. ¥ou should announce this tor me.®

The circumstances of the revelation are set out in some detail: Huang
Ch'i hrst encountered the prophet in the Ch'ao-t’ien Range @ X &, the
formidable mountain barrier between Shu and the north, traversed only by
narrow defiles. On that occasion an apparition with the locks of a Taoist
immortal® announced to Huang that he would one day rescue him from
grave danger. Later, when Huang’s boat capsized and sank in the Yangtze
gorges, the equally forbidding gateway between Shu and the east, he was
indeed saved by the old man. Eventually, after meeting again at Shih-fang
(see above) and traveling together a magically foreshortened distance
through a mysterious forest, Huang was kept overnight at the immortal’s
abode at Hou-ch'eng #1897 There he was entrusted with the prophecy,
Upon his return, he did communicate the message to others, but “lacked
the means to report it up or make it widely known.”” A few months later he
died.®®

The immortal’s earlier apparitions along the periphery and natural
frontier of Shu, his familiarity with the region’s topography and early myths,
and, not {east, his choice of the site of the revelation, all established his
credentials as a tutelary saint of Shu. The affirmation of the new kingdom'’s
“metal virtue” not only claimed divine sanction for Wang Chien’s local
regime, but even suggested that it was the only legitimate successor to the
T’ang dynasty. It is not surprising that the passage containing the im-

% For a recent precedent of “‘character interpretation” as evidence of political legitimacy,
cf. Howard S. Levy, Biography of Huang Ch’as, Chinese Dynastic Histories Translations 5
(Berkeley: U. of California, [nstitute of East Asiatic Studics, 1953), pp. 27-30.

™ According to the “mutual begetting” theory of the Five Phases (wu-hsing hsiang-sheng
A {T#4), metal would naturally succeed earch, the virtue of the T'ang. On the orngin of
dynastic virtue in early Five Phases theory, see Michact Loewe, “Imperial Sovereignty: Dong
Zhongshu’s Contribution and His Predecessors,’ in 8. R. Schram, ed., Foundations and Limits
of State Power in Chine (Hong Kong: Chinese U. of Hong Kong P., 1987}, pp. 38-40.

B LIC 2, p.Gb.

*Viz., an old man with snow-white hair and whiskers, 2 baby complexion, and “flesh like
jade.”

3 One of the twenty-four dioceses, and site of an carlier revelation by the deified Celestial
Master himself, situated sixty-five I northwest of the county seat of Shih-Fang. See Tung-i'ien
fu-ti yiieh-tu ming-shan chi, p. t4a.

8 LIC 2, pp. Ga-b.

75



FRANCISCUS VERELLEN

mortal’s words disappeared when the story of Huang Ch'i was incorporated,
along with many other, complete, excerpts from the Lu-i chi, into the early
Sung anthology T ai-p’ing kuang-chi K T 1% 5.5

Tavist Liturgy and Imperial Cult

The presentation of written memorials in Taoist ritual has its roots in
ancient Chinese rites of local investiture and enfeoffment. Kristofer Schip-
per compared, specifically, the Taoist “sacrifice of writs” to the ancient feng
¥ ritual® “for announcing the merit of the ruling dynasty to the Heavens.”
Taoist rituals involving local cults and other associational structures, he
remarked, served the same aim: investiture, if not of emperors, then of local
leaders to whom Taoist liturgy provided a religious consecration of political
power.?!

Our historical evidence bears out this proposition with regard to the
Taoist role in the foundation of the Shu kingdom. Enfeoffment ceremonies,
nvolving local deities in a relationship of feudal vassalage, with the implica-
tion of allegiance owed to the king by the votaries of the cult, constituted
one area of Taoist ritual participation in the founding process of the king-
dom; in addition, the surviving liturgical memorials themselves accord with
evidence from temple epigraphy and devotional literature to suggest a
pervasive practice of conferring investiture on local and central leaders of
all ranks, members of the imperial family, and the emperor himself, by
means of Taoist rituals. Once consecrated, the realm and the ruling family
of Shu remained the object of Taoist hagiographical speculation and litur-
gical services.

Whereas the central purpose of Confucian state ceremonial under the
T’ang was to demonstrate the continuity of the idealized insticutions of

* Completed in 978. After particularly tenacious resistance, Szechwan had only been incor-
parated into the Sung empire in g65. For the truncated narrative, see Tai-p’ing kuang-chi 86,
Pp- 559_-60. Further on, the editors incongrucusly cetained the phrase “Upoen his return, he
did tell it to others,” but omitted the remark concerning his difficulty in reporting the message
up.

“On the feng and shan 8 sacrifices see Chavannes, Le Tai char. For celebrations of the ritual
uqdcr the T’ang, sce also Wechsler, Offerings of Jade and Sitk, pp. t76-8g. Though concerned
with legitimation, feng and shan sacrifices were held afier the successful installation of a dynasty
and, in theary, only in the event that universal acknowledgment of the ruler’s legitimacy and
merit had been established.

“St_:c his “Taoist Ritual and Local Cults of the T’ang Dynasty,” in Strickmann, ed.,
Taniric and Taoist Studies in Honour of R. A. Stein 3. pp- 833-34. See also the same auchor’s
Fllscussion of the current practice in Taiwan, “The Written Memorial in Taoist Ceremonies,”
in A. P. Wolf, ed., Religion and Ritue! in Chinese Society (Stanford: Scanford U.P., 1974},
PP- 300-24.
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classical antiquity,*? Taoist, and at times Buddhist, imperial ritual was
concerned with the component of government that would always remain
susceptible to change: the dynasty.

The distinction between bureaucracy and palace is essential for an
assessment of the position of Taocism within the medieval Chinese state.
Taoist officials, such as the commissioners for Taoist ritual {wei-f), were
palace appointees with no institutional basis in either the Taoist ordination
hierarchy or the state bureaucracy. Like eunuchs, these religious counselors
exercised their influence outside established institutional channels. Their
official status was low, regardless of the esteem in which they were held
by emperors. Official historiography, a product of the state bureaucracy,
scarcely mentions and generally disapproves of them. Court Taoists pro-
nounced, by means of ritual and prognoestication, on the heavenly mandate
of the ruling house; in view of their liturgical involvement with local asso-
ciations and interest groups, they also held a kev for an emperor obliged,
unlike bis bureaucratic minister, to campaign for grass-roots and regional
support. By the same token, a local leader with imperial aspirations could
inspire popular confidence and derive legitimacy through the vehicle of
Taoist liturgy. The history of insurrections involving Taotst charismatic and
messianic figures seems to bear out recurrent official allegations to the
effect that Taoism induced not only extravagant acts of devotion, but also
subversion.

Medieval local history and informal literature provide many indica-
tions of conflict between Taoists, often working in conjunction with Con-
fucian local officials, and such indigenous cults as they deemed heterodox
or “excessive” { yin-ssu ¥EAR).9 Taoists resisted sharing their power of
local mobilization. Local cults that could not be readily absorbed were
persecuted.

The present study suggests, on the other hand, that Tacists were also
capable of fostering a sense of cultural cohesion and dignity in rurat com-
munities. They provided disparate local bodies with a liturgical framework
that was universal and representative of China’s high literary culture,® This

9 3e¢e David McMullen, “Bureaucrats and Cosmology: The Rirtual Code of T'ang China,”
in D. Cannadine and 3. Price, eds., Rituals of Royalty: Power and Ceremonial in Traditional Societizs
(Cambridge: Cambridge U.P., 1987), pp. 181-236.

93 8ee examples in Miyvakawa Hisayuki, “Local Cults around Mount Lu at the Time of Sun
En’s Rebellion,” in Welch and Seidel, eds., Facets of Tasism, pp. 83~101, and Jean Lévi, “Les
fonctionnaires et le divin: Luites de pouvoir entre divinités et administrateurs dans les contes

des Six dynasties et des Tang,” Cahiers & Extréime- Asie 2 {(1980), pp. 81—110.
¥ See Kristofer Schipper, “Vernacular and Classical Ritual in Taoism,” F43 45 (1985},

P- 47.
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ability helped in the founding phase of Wang Chien’s regime in Shu, which
not only affirmed its faith in Confucian statesmanship and Buddhist ethics,
but was especially keen to demonstrate its inclusive patronage of the region’s
iocal cults.
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