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HERBERT FRANKE .

The Taoist Elements in the Buddhist Great Bear
Sitra {Pei-tou ching)

he Great Bear Sitra { Pei-tou ching J 24 #2) is a non-canonical Buddhist

text that invokes the gods of the seven stars of Ursa Maior. Modern
scholars have been interested in it because during the Yian dynasty (1271~
1368) it was translated not only into Mongolian and Tibetan but also into
Uighur. Large parts of the Uighur text, preserved among the Turfan finds,
were edited and translated over fifty years ago, and now several competent
studies of the Uighur colophons are available. Less attention has been paid
to the Mongolian and Tibetan versions and the Chinese version on which
the Uighur, Mongolian, and Tibetan translations are partially based. Be-
cause the Chinese version is so little studied, the Taoist elements in the text
have gone unnoticed. This article makes preliminary remarks on the Chi-
nese text and its Taoist parallels and contains notes on the three translations.

THE UIGHUR YITIKAN SUDUR

Appareatly Stanislas Julien in 1849 was the first Western scholar to
notice that Buddhist scriptures had been translated into Ulghur. His in-
formation was based on the colophon and the prefaces to the catalogue of
the Chinese Tripitaka compiled under Qubilai Qa’an from 1285-1287 —
the Chik-yiian fa-pao k'an-t'ung tsung-lu E T EBE)F & Julien had ob-
tained a copy of this work from a correspondent in St. Petersburg in 1848
and in the following year published a list of the Chinese titles in the catalogue
together with his conjectural reconstructions of the Sanskrit titles. He ob-
served that Buddhist scriptures translated into Uighur were hitherto un-
known.? Many vears later Berthold Laufer claimed with uncontrovertible
evidence that according to the colophon to the Tibetan version the Great
Bear Siitra had been transtated into Uighur during the Yiian.® When Laufer

VSee Showa AGba simokuroku BE F13: B 80 B $% (Tokya: Taishd issaikyd kankékai, 1929} 2,
no. 23; this entire volume is published in Tauskd shinshd daizakyd *: [E FriF KRR {Tokyo:
Taishé issaikyd kankdkai, 1g24~-32; hereafter T, vol. gg.

*Stanislas Julien, “Concordance sintco-sanskrite d'un nombre considérable de titres d'ouv-
rages bouddhiques recucillie dans un catalogue chinois de I'an 1308,” JA4 [4th ser.] 14 (1849},

PP 353-446, esp. p. 366.
*Berthold Laufer, “Zur buddhistischen Literatur der Uiguren,” TP8 (1g07), pp. 391-409-
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wrote his seminal study he could not have known that fragments of the
Uighur text had been recovered by the explorers of Turtan and were kept
in Berlin at the Preussische Akademie der Wissenschaften. His conclusion
that the sitra had been translated into Uighur was confirmed in 1937 by
G. R. Rachmati, who edited and translated the Berlin fragments,4

Because of Rachmati's work we now know that the Uighur version hag
the title Yitikan sudur, where Yitikin derives from yiti gan (“seven rulers) and
sudur is the standard Uighur rendering of the Sanskrit “sitra.”s The extant
fragments of the book include two diflerent colaphons, which have been
exhaustively studied since the publication of Rachmati’s presentation.® The
best modern study of the Uighur text and related prablems is thar of Peter
Zieme.?

The extant Uighur fragments do not name a translator, and the so-
called Colophon C is the only one that contains a date for the Uighur
printing. This edition was sponsored by the lay sister Siliy Tigin in a kuei
{-ox) year (Ulgh.: kui sibgan-iy ud yil}, which can be either 1313 or 1373
Louis Ligeti suggested 1373, but Zieme has demonstrated the probability
of the 1315 date.® Precise information about these Great Bear translations
can, however, be found in the colophons to the Mongolian and Tibetan
versions; these are discussed below. The truncated Chinese version has no
Yiian-period colophon. Zieme's results based on his study of the Tibetan
and Mongolian colophons may be summarized as follows;

1. The sitra was printed in either Mongolian, or perhaps Uighur, on
the first day of the tenth month of the first year of T’ien-li {1928).

2. The satra was brought to China by Hsilan-tsang 2 £ (596, 600, or
bo2-664).

3. A Ydan official, Uriik Buqa, sponsored a Mongolian translation that
was entrusted to Prajiidsr and printed in 2,000 copies.

1G. R. Rachmati, with sinological annet, by Wolfram Eberhard, ““Tiirkische Turfan-Texte
VIL"™ Abkandlungen der Preussische Akademie der Wissenschaflen rgs6, Philosophisch-historische
Klasse 12 {Berlin: Verlag der Akademie der Wissenschaften, 1937).

*Rachmadi, “Turfan-Texte VIL" p. 77, n. g0.

*Marian Lewicki, “Turcica et Maongolica,” RO 15 (1939-40}, pp. 239—45; Louis Ligeti,
“Nates sur le colophon du Yitikin Sudur,” Asiatica: Festchrift Friedrich Welley {Leipzig: Ouo
Harrassowitz, 1g44), PP- 397-404; Peter Zieme, Buddhistische Stabresmdichtungen der Uiguren,
Berliner Turfantexte 13 (Berlin: Akademie-Verlap, 1685), pp. :60—Gz,

? Peter Zieme, “Bemerkungen zur Datierung uigurischer Blockdrucke,” JA4 489 (1g81),
Pp. 389-g6.

® Liged, “Notes sur le colophen,” pp. 40e—3. The date 1373 was also adopted by Annemarie
¥. Gabain, “Die alttirkische Literay r,” in Louis Bazin et al., Philologiae Turcica Fundamenta
(Wieshaden: Franz Steiner, 1964) 2, pp. 207-~28; see p. z26.
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4. The Uighur translation is the work of Alin Tamuir and was printed
in 1,000 copies. . g
5. The Tibetan translation was made in 1337.

These data are basically correct with vne exception, namely, the artribution
of the sitra to Hslan-tsang and its origin in India. This probIem.is taken up
below in my discussion of the surviving Chinese version. Otherwise th‘c d‘ata
in the Mongolian and Tibetan colophons have to be accepted at their face
value; and as far as the studies by other scholars are concerned, only s.‘.omc
minor carrections and additions can be made by adducing Yian Chinese
sources.

A hitherto unsolved question has been raised by Zieme: if one accepts
(313 as the date of the first Uighur version of the sitra, then. 15 the text
identical with the translation by Alin Tamir printed probably in 1328? In
other words, are the extant fragments of the Yitikdn sudur the work of Alin
Tamur?

The name of Alin Tamur occurs as A-lin T’i-mur ta'i se du in the
Tibetan colophon,'® and as Alin-di murdi-$idu in the Mongolian colophon. !
Laufer discovered earlier that this man was identical with A.lin T’ieh-mu-
erh [ ###4 K 52, who was given ashort biography in the Yian Dynastic History
(Yiign-shik). This A-lin held the Chinese honorific title of ta ssu-t'u * &%,
but the exact dates of his life are unknown.12 The earliest biographical date
for him is 1311, when he was a Han-lin expositor (Han-lin shih-chiang & Pk
f5 3%). Emperor Jen-tsung had just read the Chen-kuan cheng-yao H 8 E B Sa
T’ang manual of statecraft) and was so impressed by it that he asked Alin
Tamir to translate itinto Mongolian.!* Tn 117 he was ordered by Jen-tsung
w prepare a Mongolian translation of the Ta-Astieh yen-i 2 BT #%; at th_z_at
time he held the office of Han-lin hsiich-shih %G vk B+ 14 By 1426 Alin Tdmur
had risen in the Han-lin Academy to the rank of chancellor (ch’eng-chik % ),

*Zieme, “Bemerkungen zur Darticrung,” p. 390, where, however, {336_ should bc 1337

Y Manfred Taube, Tibetische Handschriften und Blockdrucke I, Verzeichnis der orientalischen
Handschrifien in Deutschland (1.1 {Wiesbaden: Steiner, 1966}, p: 227. ] )

" Louis Ligeti, Catafogue du Kanjur mangol imprimé: 1. Catalsgue, Biblictheca Orientalis Hun-
garica 3 {Budapest: Sociéré Kordsi-Csoma, 1942-44}, 00. 1123, p. 304. .

“#See Yign-shik 7. # (Peking: Chung-hua shu-chii, 1976; hereafter I'S) 124, p. 3047 He is
frequently mentioned in the basic annals and elsewhere in IS, ] . )

B TS5 24.p. 544- The ranslation was printed in 1332; see 1’53.6, p- Bos. Zleme,_ Bemer u?gcn
zur Datierung,” p. 392, makes a point of noting that Alin Témdr is attested in ¥S only from
0. ‘
l3'1“?IE.S? ;g,g p- 578. Walter Fuchs, “Analecta zur mongolischen ch“rsetzur.l.g‘sh'lelralur der
Yiian-Zeit,” M 11 {1646), pp. 3364, reconstructs the name as _"Aeran temiir (ibid., P- 49.
0. 51), following Paul Pelliot, “A propos du Keng tche ¢ou,” in Me’m?xr_es concernant I Asic

Orientale {Paris: Ernest Lerousx, 1915} 1, p. 111, n, 1. This reconstruction is incorrect.
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and in that capacity he was asked by the T ai-ting emperor to organize a
Mongolian transiation of the precepts and admonitions of the early Yian
emperors that was printed as Huang-'u ta-hsin VL & 3.5 Under emperor
Wen-tsung, on June 4, 1330, Alin Tamiir received the rank of ta ssu-'y 18
On September 1, in Shang-tu, he was formally invested with the seal of that
office.'” Later that year he and Qutluy Turmis were ardered to organize a
Mongolian translation of the basic precedents and statutes of the Yian
state.!® All these passages confirm that he heid high offices as an academi-
cian at the Mongol court from Jen-tsung’s reign on and was a prominent
supporter of emperor Wen-tsung,!?

Alin Tamir’s family came from Bi§ Balig {Pei-t’ing Jt#E), He was a
fifth-generation descendant of Qara Yiyad Buituq, who had been one of the
carliest Uighur followers of Cinggis Qan and had served as tutor of the
imperial princes. During the thirteenth century members of Qara Yiya¢
Buiruq’s family held the hereditary office of daruyas, signifying a lasting and
close relationship between this Uighur family and the Yian court.2® Alin
Téamir himself must still have been alive under the last Mongol emperor
Toyan Temiir (Shun-ti} because he was in charge of court disputations on
the Confucian classics (ching-yen shik §% 52 %) in the second Chih-yiian reign
period {1335-1340).2 He had also been at some time the personal teacher
of Qoiila (the Kuiala of the Uighur colophon of 1313}, who in 1328 ruled
briefly as emperor Ming-tsung.?® Anecdotes involving Alin Timiir in the
Shan-chii hsin-hua (LU %7 3% of Yang Yii 55 {1285—-1461) indicate that he
had been aristocratically ennobled as Prince of Pei-t'ing J£EE T and was

13 Y5 30, p. 669; 34, p. 751; Fuchs, “Analecta,” P 51. 8 ¥8 34, p- 757

Y X534, p. 763. " Daside’ in Zieme, *Bemerky ngen zur Datierung,” p. 390, should be dasitu.

¥ ¥5 34, p. 751; Fuchs, “Analecta,” p. 52. See also 75 181, p. 4180

** For a list of the mostly Turkish supporters of Wen-tsung, see John W. Dardess, Conguerors
and Confucians: Aspects of Political Change in Late Yian China {New York: Columbia U.P., 1973),
P- 190, n. 54. This list includes Alin Tamiir.

*On Qara Yiyaé Buirug and his descendants, see 7S 124, pp. 3046-48. A genealogical
table of the family is given in Ch'ien Ta-hsin 8 A Hr, Yian-shif shih-tiu piao 9 o # %, in
vol. 6 of Erh-shik-wu shik pu-pien = + T 5 1 45 (Shanghai: K"ai-ming shu-tien, 1937), p. 8338.
On Alin Tamiir, see also Igor de Rachewiltz, *“Turks in China under the Mongols: A Pre-
liminary Investigation of Turco-Mangol Relations in the r9th and r4th centuries,” in Morrns
Rossabi, ed., Ching among Equals { Berkeley: U. of California P., t983), p. 307, n. 72; and on
Qara Yiya¢ Buirug, see pp. 28485,

" Herbert Franke, Beitrage zur Kulturgeschichte Chinas unter der Mongolenherrschaft: Das Shan-kii
sin-hua des Yang Yii (Wiesbaden: Steiner, 19586), p- 63. The form Arin should be replaced by
the correct Alin.

PT'u Chi BE, Meng-wu-erh shik-chi B IC B id {Taipei: Shih-chieh shu-chii, 1483}, vol.
3. ¢k 45, p. zh.
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cancnized as Wen-chen 37 ¢i.22 The Yian-shth mentions only his activities
as a translator from Chinese into Mongolian and remains silent on transla-
tions into Utghur, but there is uo reason to doubt the information in the
colophons of the Tibetan and Mongolian versions of the Great Bear Sitra,
according to which he translaced the text into his native language probably
in 1313.

The relationship between his family and the Yiian court did outlast
Alin Tamir's life; one of his sons was Ses-rab dpal {Sha-la-pan 7 #|5¥),
who not only rose to the rank of a ssu-r'u already held by his father, but alsa
was appointed as vice-chancellor {#’ing-chang cheng-shih & 5 %) in the
Central Secretariat (Chung-shu sheng & #%) and commissioner of the
Bureau for Buddhist and Tibetan Affairs (Hstian-cheng yiian % KB). In
addition he served as wtor of the young emperor Shun-t.2*

After Rachmati’s publication of the Yitikin sudur fragments in 1937
many more smaller passages from the text were discovered in Germany and
Japan, so that now a much fuller edition of the sira is possible. Moreover,
Zieme plans a revised edition and translation of the Ulighur version.?
Among his recent discoveries, of particular importance is the full title of the
Uighur Great Bear Sitra: “ingri tngrisi burxan yriif gami )3 yitikén iizé 67 uz{u In
gitmag aily sudur nom bitig,”” or “sitra on prolonging life through the Seven
Rulers preached by the God of Gods Buddha.”8 This closely parailels the
Mongolian full title ““tngri-yin tngri burqan nomlaysan doluyan ebiigen neretii sudur
nom bictg”; the yitikin of the Uighur text is rendered as “doluyan ebiigen neretii
odun,”” or “the stars called the Seven Old Men.””2” The full title of the Chinese
Version is Fo-shuo pei-tou ch’i-hsing yen-ming ching {8 R I 4 - B 5 &5 i {Satra
Preached by the Buddha on Prolonging Life through the Seven Stars of the Great Bear) .2
Further similarities and discrepancies between the four versions will emerge

" Franke, Beitrige z2ur Kulturgeschichte, p. 43. The sources on Alin Tamir are conveniently
assernbled in Wang Te-i L% et al., Yian-jen chuan-chi tou-lfiwo so-yin ¢ ) (Wi G F 2]
(Taipei: Hsin wen-feng ch’u-pan kung-ssu, 1982} vol. ¢, p. 221q.

M8 124, p. 3048; T'u, Meng-wu-erh, vol. 3, ch. 45, pp. 2b-3a. See also Franke, Beitrdge zur
Kulturgeschichte, pp. 33, 63, 66, esp. pp. 96, t14. Ses-rab dpal had inherited from his father the
title of Pei-r'ing wang and was canonized as Wen-ting ¥ E.

#This information is based on Zieme's letter to me of December 22, 1988,

*Zieme, “Bemerkungen zur Datierung,” p. 391.

*'This form of the title appears in the middle of the Mongolian Kanjur, eldeb sect., no. 33,
invol. gz, Lokesh Chandra, ed. (Peking, 17r7-20; facs, rpt. New Deihi: Sharadarani, rg73-79;
hereafter called K. edn.}, p. 381b.20-23. In the beginning of the text the title is abbreviated
to * Dofuyan sbigen nereti odun-u sudur” | p- 378b.27-28).

# 7T no. 1307.
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below, through a close comparison of the Mongolian translation with the
Chinese text.

THE MONGOLIAN TEXT

Unlike the extant Uighur fragments, which date from the fourteenth
century, for the Doluyan ebigen sudur we must rely on a very late edition in the
Mongolian Kanjur printed under the K’ang-hsi emperor in Peking about
1720.2 The text had already been included in a collection of Mongolian
Buddhist seriptures printed in Peking in 1718.9 In addition, manuscripe
versions are still exrant in libraries throughout the world.® The following
discussion is based on the Peking Kanjur edition.®

The Uighur text places the origin of the sitra in India and claims that
an Indian monk (dndtkak toyin) brought the text to China.® This accords
with the subtitle of the Chinese Taishs version, where similarly the text is
said to have been brought to China during the T’ang by an Indian monk

* K. edn. pp. 378a.24-383a.28.

3 Walther Heissig, Die Pekinger lamaistischen Blockdrucke in mongolischer Spracke {Wieshaden:
Harrassowitz, 1954}, p. 46.

3 30rne of the most relevant of these are catalogued in: Walther Heissig and Klaus Sagaster,
Mongolische Flandschriften, Blockdrucke, Landkarten, Verzeichnis der orientalischen Handschriften
in Deutschland 1 (Wiesbaden: Steiner, 1961), p. 168, no. 287; Walther Heissig and Charles
Bawden, Catalogue of Mongol Books, Manusiripts and Xylographs {Copenhagen: The Royal Li-
brary, 1971), pp. 221-22. Also the ms. Mongolian Kanjur in Leningrad includes our text; see
Louis Ligeti, “La collection mongole Schilling von Canstadt,” TP 27 (1930}, p. 168. A Ch'ing
manuscript copy is listed tn the catalogue Biiki ufus-un mongysl qayuiin nam-un yaréay (n. pl.: Nei
meng-ku jen-min ch’u-pan she, 1979}, p. 129, no. 042G.

I* A xerox copy of the Peking Kanjur text was kindly provided by Professor Klaus Sagaster
of Bonn. The Kanjur version is now available in a careful transcription by Louis Ligeti [Ligeti
Lajos], Prekiasszikus Emickek 3; Fiian-és Ming-kori szovegek lasszikus dtirasban, Mongol Nyelvem-
Wkrir 5 {Budapest: Elte Belss-Azsiai Latézet, 1967; hereafter called Lig. edn.), pp. 103—14. See
Liged's earlier romanizations of ail colophons in the Mongolian printed Kanjur [Ligeti,
Cetalogue du Kanjur). These colophons have been transiated into German and annotated by
Friedrich Bischoff, Der Kanjur und seine Kolophone {Bloomingten, [nd.: The Selbstvertag Press,
1968) 2, pp. 5¢48—51. Bischofl™s translacion of the Dofupan ebiigen sudur colophon (Ligeti, Catalogus

Kanjur, entry 1123}, however, is subject to correction in the light of 2 review by J. W. de
Jeng, “Notes & propes des colophoas du Kanjur,” Jentralosiatische Studien 6 (1972), PP 54549,
who bases himself on the Tibetan parallel text.

The important anthology of the mongolist Ce. Damdingsiiriing { 1go8—1986), Morgyol uran
Jokiyal-un degefi Jayun bitig orusibas, Corpus Scriptorum Mongolorum Instituti Linguae et Littera-
rum Comiceti Scientiarum et Educatonis Altae Reipublicae Populi Mongoli 14 (Ulan Bator,
1959], includes a rpt. in Mongolian script of the colophon, the hymn (maytayal) on the seven
Great Bear stars, and a ritual (takifya) for the worship of the stars {ibid., pp. 13r-36). The
Buriyat ritual has no counterpart in the Kanjur version, but is evidence for the pepularity of
the Great Bear star cult among the Mongols (sec Walther Heissig, “Die Religionen der
Mongelei,” in C. M. Schroeder, ed., Dir Religionen der Menschheit [Stuttgar: W. K ohlhammer,
1970] 20, p. 38¢).

* Zieme, “‘Bemerkungen zur Datierung,” p. 390, n. 36.
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{ po-lo-men seng EFEP18).> The Mongolian and Tibetan versions are more
specific. They state that the text was brought to China by Hs(an-tsang (also
known as San-tsang ). The Mongohan text has “San-tsang of the
T’ang” (Tang san-cang),’® and the Tibetan *"Fhan zam thar” (varianu
chan).? This auribution to Hsiian-tsang was recognized long ago to be
fictitious.”? Apocryphal texts ariginating in China were commonly credited
to either this famous T’ang pilgrim, who had brought to China many
genuine Buddhist scriptures from India, or other Chinese pilgrims and
wranslators. Indeed the Pei-tou ching is not included in the early catalogues
of the Tripitaka, nor is this text anywhere mentioned in the biographies of
Hsian-tsang.

The Mongolian colophonr identifies the initiator of the translation as
Uriis bike nerelii yeke sikir-td.3® In this name the -5 in Uris is certainly a
misprint for -y; the letters -5 and -¢/-y can be easily confounded. The same
person appears in the second part of the colophon as gin-#1 gong lu tai buw:
guw stin tat buu Uruy boke.®® Boke, which can be read bige, is probably Galik
orthography, thus a reading as boga is equally plausible, The Tibetan
parallel has u rug bo ga’i mift fan su gur &he’® for the first occurrence and gim
ree gont bu ta’t k't gye's Sri tha't u rug bo [ ga] for the second. These official titles
were correctly identified by Lewicki:*! the Mongolian term siigéirfi, or “para-
sol keeper,”** a high court rank under the Yiian (chin-tzu kuang-lu ta-fu
%% KRk A R — a civilian prestige title with rank A1),% and yi-shih ta-fu
e Ak, or ““‘chief censor.”” The various orthographies of the personal
name have been quite plausibly interpreted as going back to the Uighur
form Oriik Buqa, or Uriik Buga.** This person can be identified certainly,
ift variously transcribed, as Yuteh-lu pu-hua IFBEATE, Yieh-lu pu-hua

"The term po-lo-men seng has nothing to do with Brahmanism and means no more than “a
monk from India”; see Paul Demiéville, Le concrle de Lhasa (Paris: Collége de France, 1987},
p- 25, 0. 3. _

%K. edn., p. 3832.7; Lig. edn., p. 115. .

" Taube, Tibetische Handschriften, pp. 225—26. The reading chan seems preferable.

% Paul Pelliot, *'Notes & propos d’un catalogue du Kanjur,” FA, t1ch ser. 4 (1914}, p. 146:
*11 s’agit shGrement, ici encore, d'un apocryphe.™

#K. edn., p. 382b.1-2; Lig. edn., p. 112, reads Oris for Uriis.

¥ K. edn., p. 383a.12—-19; Lig. edn., p. 113.

¥ Taube, Tibetische Handschriften, p. 226. Taube's fu should read su.

i Lewicki, “Turcica et Mongolica,” pp. 240-4:. N ] )

2 On the parasol keepers (sigirti) see Ch'i-ch’'ing Hsiao, The Military Establishment of the Yiian
Dymasty, Harvard East Asian Monographs 77 {Cambridge, Mass.: Harvard U.P., 1978}, p. 218,
R 54' - . . o

9 FS g1, p. 2319, Lewicki's assumption that the Chinese title chin-leu kuqng—!u te~fu is an
equivalent of Mongolian sigirti { Turcica of Mongolica, p. 240, n. 6) must be rejected.

#This was done by Liget, “Notes sur le colophon,” p. 400, n. 12.
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A& F{E, and Yiieh-lo p'u-hua IFFS ¥ #.9 He was a pupil of the scholay
Han Hsing % (1266—-1341)* and is frequently mentioned during the
reign of emperor Wen-tsung {1528-1332), and thus likely to have been 5
se-mu & H supporter of the emperor. In 1328 his name appears for the first
time when he was promoted from associate censor {shuk yi-shih (%885} o
deputy censor (chung-ch’eng 1 ).47 A month later he assumed concurrently
the office of commissioner of the Bureau for Imperial Cults (T ai-hsi tsung-
yin yiian K% &b5), an agency for administering temples and places for
Buddhist worship of deceased members of the imperial family that had been
reorganized in 132848

For two months between 1328~ 1329 Uriik Buqa also served as vice-
councilior in the Central Secretariat (chung-shu yu-ch'eng FEBEK) bue
retained his function in the Bureau for Imperial Cults.#® In the colophons
Uriik Buqa is titled chief censor (yi-shik ta-fu #1554 %), and indeed he had
been promoted to this office ou january 135, 1330. Concurrently he was made
director-general for a richly endowed Buddhist temple.® This shows that
the colophons must have been written in 1330 or later. Uriik Buga formally
requested to resign from his post in the Censorate in the spring of 1330 but
was turned down,* only to be asked by the emperor to draft general cutlines
fbr government policy.*? The following year Uriik Buga continued to enjoy
mmperial favor. He was made a director of palace attendants (shik-cheng
7 1E), and thus supervised the 400 valets (siigirti, or parasol keepers), who
were responsible for the personal needs of the emperor.5® In the spring of

@ W:‘mg, I’ﬁa:f-jen, val. 4, p. 2719, distinguishes six persans called Uriik Buqa, but ail wrongly
transcribed as Urlug Buqa. Ligeti, *Notes sur le colophon,” p. 400, n. r2, called Criik Buga “un
personnage fort bien conny,™ referring to the index in Louis Hambis, Ze chaptre CVII du Yuan
che (pelden: EJ Brill, ro45), and ta Paul Pelliot and Louis Hambis, Histoire des campagnes de
Gengu {’Iﬁan {Leiden: Brill, 1g51), p. 152. This Uriik Buqa is not the one of the colophans, but
zei:ﬂus B;Iongc?l w:o c!ivcd 1308-1366 and had actained chin-shih status. He was, how;ver

mployed in the Censorate. is bi i 3 ~51; .
Canwﬂfﬁﬂ; Confucias g o, n(.S;; 5115 biography in 7§ 143, pp. 2448 51; and also Dardess,

* TS 190, p. 4343, the biography of Han Hsing.

: ¥$ g2, p. 716. The date corresponds to November 20, 1328,

. ¥5 32, p. 720; December 21, 1328. On the Pai-An tiung-yin yian, sce 1S 87, p. 2207.
832, p. 728; January =8, 132g. Sce also the table of members of the Central Secrerariar
in ¥$ 112, p. 282¢.
t‘ie:.ii gg;r[:; ;irﬁ!;p"lf;h; igng%-gng m"g}f?h{z [?ﬁ ﬁ‘gﬁ administered the Ta-ch'eng
Rraui % &, whic een buile in the palace precincts in 1329

: ¥§ 34, p. 752; March 10, 1330. 2 Y834, p. 754; April 1, 1330.

I2’535, P- 773; March 10, 1330. The local administration of Hsing-ho @] f1 perhaps because
of hig office was ordered to prepare for him an enclosure, or tent, for falconers. See ibid. p
778; April B, (331. Hsing-ho is in modern Inner Mongolia, west of Kalgan (see P M Gce‘lat;
and D. Twitchert, cds., The Times dtlas of China (London: Times Books, 1974, 17/Eq.
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(331 he was the organizer of Buddhist rituals in Te-hsing fu {# #{#f,5* the
location of which may mean that he was participating in preparations for
the annuai transfer of the court to its summer residence.®® In the summer of
1331 Urlik Buga again asked to resign the Censorate; his request was
granted on June 26, 1331.%¢ Afterward, he was employed in Hu-kuang,
where he was ordered to quell disturbances among the aborigines of Hai-nan
#5 i .7 From Hu-kuang he was transferred to Shensi as provincial censar.

The Yiian shik subsequently says nothing of Uriik Buqa until 1336. On
December 18, 1336, we learn that the provincial vice-chancellor of Ho-nan
Uriik Buga was “sent to Tibet to become a Buddhist monk."5* This amounts
to no less than a type of banishment and is evidence that for some unknown
reason he had fallen into disgrace at a time when Bayan held supreme power
under emperor Shun-ti. We may suppose that Uriik Buga had been too
involved with El Temiir and the faction favoring emperor Wen-tsung. In
1340 the name Uriik Buga is mentioned in the edict ordering the exile to
Korea of Wen-tsung’s second son El Tegiis.®® This edict denounces the late
emperor for having corrupted the government and plotted together with his
officials Uriik Buga, Yeh-li-ya t 8 %, and Ming-li tung-a B B # .5 Jt
also says that Uriik Buga and Yeh-li-ya were already dead, and that Ming-li
tung-a was alive and should be dealt with according to the laws. Uriik Buqa
and his associates are described as ‘“‘rebellious officials” (fsei-ch’en BRES).
Even as late as 1348 the anti-Wen-tsung propaganda had not yer dis-
appeared: censor Chang Chen 48 (1305-1366) considered Uriik Buqa
and the two others as archenemies of the ruling emperor Shun-ci.%

These facts show that after a brief but brilliant career between 1328
and 1332 Uriik Buga became the victim of a political purge and must have
died between 1336 and 1340. Unfortunately the Yian-shih seldom, if ever,
mentions religious affiliations, but even the scanty information available

* Y5 35, p. 780; April 25, 1331, Te-hsing is modern Cho-lu £ B8, northwest of Peking; see
Times Atlas, 50{Cs.

% Both Hsing-ho (see previous n.) and Te-hsing are located on the roads leading from Peking
to the summer capital of Shang-tu in Inner Mongolia. See a study of these roads in Henry

Serruys, “On the Road o Shang-tw,” 4045H 33 (1979}, pp. 153—75-

IS as, p.o 785

87 Y8 35, p- 793 December 11, 1331, These aborigines were suffering from the exactions
required in building a temple on the island.

B YS 35, p. Bo1; March 9, 1332. 5 ¥§ 39, p. 837.

1 ¥5 40, pp. 856-57; July g, 1340.

" Yeh-li-ya (Elijah] is treated below. Ming-li tung-a is an Uighur name rendering Minglig
donga. The first part is derived from Ulighur ming, “birthmark™; donga is 2 Mongolized form
of Uighur tonga, “tiger, leopard.”

IS 41, p. 883. The wext of Chang Chen's memorial is also printed in his biography, $
186, p. 4266.

83



HERBERT FRANKE

makes it clear that Uriik Buqga was officially engaged in the administration
of Buddhist temples. We can deduce that he was a pious lay Buddhist ang
a worshipper of the Pei-fon ching based on the Mongolian and Tibetan
colophons, which name him as the sponsor of the Mongolian translation.
Perhaps his name may yet turn up in hitherto unpublished Uighur Buddhist
texts from Central Asia.

Uriik Buga was not the only chief censor by this name during the Yiian.
Under the last emperor, Shun-ti, Uriik Buga (Yueh-lu pu-hua) was pro-
vincizal vice-chancellor in Ho-nan and in 1349 a director of the Bureau for
Buddhist and Tibetan Affairs.® Three years later he joined the Central
Secretariat as vice-chancellor and was concurrently entrusted with organiz-
ing the court disputations on the Confucian classics.% He was still vice-
chancellor in 1359% and became chief censor in 1367. In theory, this Uriik
Buqa might have been the sponsor of the Mongolian transiation of the Pei-tox
ching. Like his namesake he was probably a Buddhist because of his affiliation
with the Hsiian-cheng yiian, but it is more likely that the Uriik Bugqa of the
colophons was the friend and advisor of the fervently Buddhist emperor
Wen-tsung, who ended up in Tibetan exile.

The remaining person to be identified is the translator himself, The
Mongolian colophon of the Pei-tou ching calls him “lord of the religion of the
Uighurs Bra-dir-a-siti” (Uyyur-un safin-u efen Bra-dir-a-5iri}.% The Tibetan
version gives yu-gur gyi bstan-pa’i bdag ho bra-jfti $r7.%7 The name is a slightly
garbled rendering of the Sanskrit name Prajiiairi, mentioned in the Yian-
shik as Pi-lan-na-shib-li @ #aRmE (the orthography varies within the
Yian-shik), a form that is reconstructed as Birannasgiri. s® He was an Uighur
from Qamul {modern Hami 95 in Sinkiang). The “Treatise on Buddhism
and Taoism™ in the Yian-shik includes a short biography;®® and he is men-
tioned in the basic annals of the Yiian-shik several times between 1302 and
1332. Accused of conspiring with Uriik Temiir, the son of Ananda, Prince
of An-hsi, he was executed May 21, 1332.7 The Yian-shik biography reports
that he was not only familiar with Uighur and Mongolian, but also Chinese,

Y8 42, p. 887; 113, p. 2851, Y5 42, pp. Bog—ys.

* ¥$ 207, p. 4601. *K. edn., p. 383a.14; Lig. edn., p. t13.

" Taube, Tibetische Handschrifien, p. 227; Ju is an obvious mistake for jita.

*This philological fact is demaonstrated by Louis Ligeti, “Sur quelques transcriptions
sino-ouigoures des Yuan,” Ural-altatsche Jakrbiicher 33 (1981}, pp. 241-44.

* ¥5 202, pp. 4519~20; Japanese trans. in Nogami Shunjd % +#2 %5 Genshi Shaturd-den no
kenkyit TS LM OF % (Kyowo: Ocani Daigaku, 1978), pp. 28-145, 33. For Chinese sources
on Prajiidsri, see Wang, Yian-jen, vol. 4, p. 2079,

" ¥5 36, p. 8os; French trans. by Louis Hambis, Le chapitre CVILL du Yuan che, T'oung Pao
Monographie 3 {Leiden: Brill, 1954), p. 58.
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Tibetan, and Sanskrit. Titles of Buddhist scriptures that he translated into
Mongolian are listed in the Yian-shih but the Pei-ton ching is nol mentioned,
As Ligeti has shown, the Mongolian office title fafin-u glen, which the
colophon gives for Prajiiasr, is the functional equivalent of his Uighur tidle,
and the latter is reconstructed from the Chinese transcription in the Yian-

wranslated into Mongolian but also into his native language; and he com-
posed religious poems in Uighur.”® He had been a favorite of the Mongol
court under several emperors beginning with Jen-tsung and reached the
peak of his career under Wen-tsung, who' conferred upon him the title of
state preceptor (kuo-shik BEM) in (931.7

The name Prajiidsei occurs also in connection with the Lamaist treatise
Arban buyan-tu nom-um (ayan leiike, the so-called “White History.” In 2 manu-
script version of this text the compiler Qutuytai seten qung rayiji {1540~
1386) says that he used an old copy of the work that formerly belonged to
Branasiri (uyfyuréin branalin dtfung guusi-yin gayucin sudur).’™ The identity of
this Branasiri with the Uighur transiator of the Yiian period is certain.”

THE AGE AND AUTHENTICITY OF THE MONGOLIAN TEXT

A good starting point for a comparative analysis of the four versions of
the Pei-fou ching might be the Mongelian text, not only because it is fuller
than the Chinese version and the older butincompletely transmitted Uighur

" This reconstruction of the Uighur title had already been proposed; see Franke, Beitrdge zur
Kulturgeschichte, p. 9o, n. 1,

" For some of his Uighur poerns, see Zieme, “Bemerkungen zur Datierung,” p. 350, n. 33.

835, p- 778. In 1323, under Ying-tsung, he had been appointed fazin afyufi. On Prajiiasd,
see Mochizuki Shinkd & A {2 %, Bukky7 datjiten {f $¢ A & #t {Tokyo: Sekai shoten, 1958-61;
hercafter BDF) 8, pp. 218a—b; Louis Ligeti, “A propos de la version mongole des Douze Actes
de Bouddha,” AGASH 20 (1967}, pp. 59-62; D. Kara, Knigi mongel'skikh kechevnikoy (Moscow:
lzdatel'sivo nauka, 1972), p. 191; de Rachewiltz, “Turksin China,” p. 292 and p. 308, n. 73.

*Om the “White History,” see Walther Hetssig, Oie Familien- und Kirchengeschichisschreibung
der Mongolen: I 16-:18 Jahrhundert (Wieshaden: Harrassowitz, tgs9}, pp. 17-18; C._Z. Zam-
carano, The Mongol Chronicles of the Sevenizenth Century, trans. Rudolph Loewenthal (Wiesbaden:
Harrassowitz, 1953}, p. 50, 0. 1; Liged, “Transcriptions sino-ouigoures,” pp. 243-44. ]

7 Uifung is undoubtedly a corruption of something like *unfung or *wunfung, a Mongolian
transcription of “Wen-tsung,” the emperor who had appointed Prajiasd as guusi, i.e., kua-shik
{state precepror).

The Arban byyan-lu nom-ur éayan teitke is competently edited and translated by Klaus Sagaster,
Die Weisse Geschichte (Wiesbaden: Harrassowitz, rg76). The author tentatively identifies Bra-
nadiri with the kupshik under Wen-tsung; he reconstructs the name highly unusuall):’ as
Vairocanairi. This could have been avoided had he taken into account Ligeti, “Transcriptions

sing-ouigoures.”
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text, but also because Ligeti's expert edition makes it more accessible than
the unstudied but equally complete Tibetan version.

An initial scan of the Mongolian Kanjur text reveals several rather
unrelated sections of probably different provenance. The text may be di-

vided as follows (the iettered sections are used as references in the remainder
of this study):

A. Tides of the sire in Chinese, Moangolian, and Tibetan, The Buddha
preaches the sitra to the youthful Bodhisattva Mafjusri.? (K. edn.,
PP- 378b.26~379a.1; Lig. edn., p- tog),

B. List of the seven stellar gods: their received food offerings, relations to
cyclical birth signs, and amulets™ that guarantee blessing to the
bearer. (K. edn., pp. 3792.1-379b.21; Lig. edn., pp. 103-5),

C. Invocation of the Buddhas that are associated with each star god;
dh&rants for each Buddha. (K. edn., PP: 379b-21~380a.31; Lig. edn.,
pp- 105-7).

D. A sermon preached by the Buddha to Maiijusri on the benefits of
worshipping the sitre as a protection against all sorts of evil. (K.
edn., pp. 380a.31-381b.23; Lig. edn., pp. 107—10}.

E. A short list of the relation between the color of a person and the
element to which he or she belongs. (K. edn., pp. 381b.24~28; Lig.
edn., p. 110).

F. Hymn of praise (mayiayal) for the seven gods. (K. edn., pp- 381b.28-
382a.14; Lig. edn., pp. 110-1 1},

G. A list of the days when lamps for worshipping the seven stars should
be lighted. (K. edn., pp. 382a.15-28; Lig. edn., p. 111),

H. Colophon. (K. edn., Pp. 382a.29-383.28; Lig. edn., pp. 1T12—14).

The romanized text of the Doluyan ebiigen sudur has been included by
Ligeti in his series of editions of preclassical Mongolian texts; he was,
however, aware that the printed Kanjur text is not preclassical according

*The bodhisartva Madjusri is frequently represented in Mahayina rexts as a youth. The
Mongolian text has “fafaya” for “youthful,” the Tibetan version “géom-nu ‘gyur-pa.” This is a
rendering of Sanskrit Kumirabhita, which describes the youthfu! princely appearance of
Ma#ijuiri. For an example of textual evidence, see Chin-kang ting ching man-shu-shik-ti Pusa wu-tzu
Asin Co-lo-ni p'in & B IR IE B HEFEFAFELCRERS, trans, 730 A.D. by Vajrabodhi (T
no. 1173 {vol. 20, c&. 1, p. 710a). See also Chou Yi-liang, “Tantrism in China,” Hids 8
{t944-43}, p. 282, n. 52.

K. edn. does not show the amulets, bue the wording makes it clear that in the prototype
of the sdtra there must have been reproductions of amulets. In Lig. edn. the amulets have been

supplemented after the amulets in che Uighur fragment T.I1I M. rgo fin Rachmati, “Turfan-
Texte VIL" pp. 23~24).
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1o the usual criteria. We hind, for example, in the Kanjur text no trace of the
prec]assical g1- for classical £i-, which is normal in the Mongolian printed
fragments from Turfan. The only evidence of preclassical usage that I could
find in the Kanjur text is the occasional plural after numerals: for example,
doluyan ebiiged (with a plural ending in -d} in section D and yutin timen killi
toya-tan odud (“'stars numbered thirty [times] ten thousand [times] ten mil-
lions™") in secticn F, where odun “star’” has the plural odud.”™ The Mongolian
Great Bear Sitra, however, was translated and printed in 2,000 copies under
emperor Wen-tsung. We should try to determine the extent to.which the
Kanjur version of 1720 follows the nonextant first Mongolian edition of the
fourteenth century. To achieve that it is useful to investigate the Mongolian
rranscription of Chinese words and establish an approximate date through
phonetic criteria, . .

The names of the seven star gods of Ursa Maior are in fact Chinese,’
and were first studied by Wolfram Eberhard in his sinological commentary
to Rachmati’s edition of the Uighur fragments. {These names in Buddhist
and Taoist contexts are discussed below in dealing with the Chinese version
of the Pei-tou ching.) In table 1 references are made to the Uighur transcrip-
tion after Rachmarti’s edition, to the Mongolian version in the Kanjur, and
to the Tibetan edition in the Peking Kanjur.® The Old Mandarin pro-
nunciation of Chinese is based on Nakano's study of the AMeng-ku tzu-yin
F i F8,% and Ligeti’s edition of the Po-chia Asing & % #% in "Phags-pa
script.®2

Table 1 shows clearly differences in the transcriptions of fourteenth-
century Chinese. In numbers 1 and 5 the Old Mandarin final -m has been
preserved only in Uighur and Tibetan, whereas Mongolian has the more
recent final -n in ten and fiyan. Mongolian has retained the premodern
unpalatalized initials k- and g- (nos. 2, 4, and 6), but not ccinsistently: in 1?10.
7 the initial g/k becomes palatalized as j-. In general the Tibetan transcrip-
tions are quite close to the fourteenth-century Uighur forms and. must
therefore go back to a fourteenth-century original, despite the Tibetan

*8ee K. edn., p. 381b.7 and .12, and p. 3B2a.7, respectively. Nicholas Poppe, Grammar of
Written Mongolian (Wiesbaden: Harrassowitz, 1954), sect. 9g3b (p: 107], quotes as an c:f?mplc
for preclassical usage of the plural after numerals dofoyan ebiiged (“Ursa Major,” literally *'seven

Id men™'}. See alse ibid., sect. 3goc (p. 106). ) ) o
° "'I'hey have first been identified by Sylvain Lévi, “L’original du siitra tibétain sur la grande
ourse,” TP g (1908), pp. $53-54. ] ) ‘

“lam gr:?tcful to Dr. Helga Uebach for her kind assistance in tracing the Tibetan pa;:allcls.

M Miyoko Nakano, 4 Phonological Study in the 'Phags-pa Script and the Meng-ku Tzu-yin {Can-
berra: Australian National U.P., 1991}, ‘ )

" Louis Ligeti, “Le Pg Kia Sing en écriture 'Phags-pa,” A0ASH 6 (1g56), pp. 1—352.
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Table 1. A Phonetic Comparison of the Names of the Star Gods

STANDARD
Star  CHINESE OLp Manparin  UIGHUR Moncorian  Tiseran
{ T’an-lang  Yam-lang [tJamlang tan lang tam-lag
AR (N: 083, 125)  (23.4) (3792.2) (371b.2)
2 Chii-men  Ken/giu-mun kumun giyu men®  ku-men
BT {N: 266, 360) (23.13; 23. (379a.9) (371b.3)
66, n. 4)
3 Lu-ts'un  Lu-tsun liusun® lu cun lu-sun
i3 (L: 396; N: 375) (23.24) {3792.16)  (371b.5)
4 Wen-ch'ii  wun-keu/k’iu yunkiu® uen? kiuu vun-khu
g (N: 372,265, (24.35)  g7ga.24) (371b.6)
L: 149)
5 Lien-chen lem-dzing liméin livan-cim lim-¢hen
3 (N: 692, 51; (24.43) (3792.31)  (371b.7)
L: 8g)
6 Wu-ch'da  wu-k’eu/kfu vukuu vuu kiuu hu-kha
i (N: 254, 265, (24.55) (379b.7) (371b.8)
L: g15)
7 Plo-chitn  p’uo-geunfkiun  pakun bd-jiin phu-gun
HE (N: 753, 381)  (24.65) (379-14) (371¢.2)

Keytorererexces: Old Mand. cites Nakano (N} ftem nos. {see n. 8¢) and Ligeti (L) {see
n. Ba2}
Uighur cites page nos. of Rachmati's edn. (see n. 4)
Mongolian cites page nos. of K. edn.
Tibetan cites Peking Kanjur, tpt. 1955, ed. Suzuki (see n. 90}
Notes: "L reads giuu-min.
*Uighur fragment T I1[ M.244 has funsun {Rachmat, “Turfan-Texte VII,” p- 67,
n. 14), closer o the Chinese original.
* Possibly yunkinv must be read sunkin. The Uighur - and - look similar. (See ibid.)
L reads uen kiug as iin ki,

Kanjur printing’s early cighteenth-century date. We can assume conse-
quently that the Mongolian Kanjur version is relatively late and that the
original Mongolian translation of about 1928 must have gone through a
later revision. To substantiate this there is further linguistic evidence for the
hypothesis that the Mongolian text retains relatively late pronunciations —
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much later than those of the Tibetan.?* Furthérmorc, in Tibctan the Middle
Mongolian form of the title of the sitra has been preserved, namely, Do-lo-an
¢-bu-gan ne-re-thu ho-dun-nu su-dur 8

The provenance of the Mongolian Kanjur version can be convincingly
reconstructed in the light of the date of the colophon to the Mongolian
scripture Arban goyar nidii-ti neredii sudur, which contains a list of works trans-
lated from Tibetan into Mongolian by Kun-dga' 'od-zer. The text reads
“gous kelen-i linegen-ber [sic] Kun-dga’ ‘od-zer keleminéi: qurdun-a orliyulpe”
{*through his competence in two languages the translator Kun-dga’ "od-zer
has quickly transiated and published [altogether thirteen sitrg]™). This
list of thirteen sitre includes Doluyan ebiigen, that is, our text.3% The year
of Kun-dga’ ’od-zer's translations is given as wlayan nidiiti, a cyclical date
corresponding to the first year of the sexagenary cycle.® This could be 1324,
1384, and so forth; but more probable is the year 1624. Under Ligdan
Khan’s reign (1604-1634) Kun-dga’ od-zer had directed a project 1o
translate the Kanjur from Tibetan into Mongolian from 1628 to 1629.87 In
other words, it is very likely that the Mongolian text of the Doluyan ebiigen
sudur extant in the Peking printed Kanjur of 1717 is identical with or based

»The Mongolian colophon has " Tang san-cang” and the Tibetan has “ Than sem dhai™’ {or
chat, see n. 36, above;} for “T"ang San-tsang” B =&, “Son” had a final -m in Old Mandarin
[Nakano, 'Phags-pa Seript, no. 665: sam). Here the Mongolian version has the current standard
pronunciation and the Tibetan has retained the Gld Mandarin phenetics.

#8ee, e.g., the Berlin ms. and the Peking Kanjur. This renders Mongolian *“Dolo’an ebigen
neretii hodun-u sudur.” Mongolian “sdun,” for “'star,” here is in Middle Mongolian, with an initial
A-. (See Ligeti, “La collection mongole,” p. 168.) Hodun for classical adun in the title of the sitra
is explained in one of two ways. First, the author of the Tibetan version heard the word for
star pronounced as Asdur by his t4th-c. informant. More plausibly, the author saw the written
Mongolian “Aedun,” perhaps in the Mongolian printed edn. of 1328. Logically, then, this edn.

. must have been in 'Phags-pa and not in Uighur-Mongoel script: only 'Phags-pa can note an

initial #-.

8 K. edn., p. 380a.10-13. See also Ligeti, Catalogur du Kanjur, p. 305. The colophon has been
translated into German by Bischoff, Der Kampur 2, pp. 552~53. The sixteen stitra are nos.
t111-24 in vol. g2 of the Kanjur.

#* Bischoff has not proposed a Western year for afayan aidi-ti fil in his translation {see
preceding n.]. He seems to have misunderstood the beginning of the last sentence. The text has
“wlayan midi-ii fil-un ifigirgegli eke: ¢edige sar-a-yin titim-iver fimeged,” which he translates as “Jetzt
hat sich Ujiigiirgegéi eke {Laksmi?} des Jahres Ulayan nidii-tii {Raktiksa = Holz-Ratte) mit
der Mondkrone geschmiickt.” This cryptic passage has nothing to do with the Hindu goddess
Laksmi because it is a chronological expression. figiirgegéi eke is the name of a constellation
(rakjeéra) corresponding to Tibetan “bra-ie”’ and Sanskrit *‘bharani’’; see the Tibeto-Mongolian
dictionary Sumatiratng, Corpus Seriptorum Mongolorum 6 (Ulan Bator: State Printing Office,
1959) 2, p. 247. The Chinese equivalent is wei H. The names of naksatra can also designate
months in Lamaist chronology; see Dieter Schuh, Untersuchungen zur Geschichte der tibetischen
Kalenderrechnung (Wiesbaden: Steiner, 173}, table on p. 146.

¥ Heissig, Lamaistische Blockdrucke, pp. 40~4.1.
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on the translation by Kun-dga’ ’od-zer written in 1624 and used in the
project. This would also explain the relatively modern transcriptions.s

THE TIBETAN TEXT

A critical edition of the sMe-bdun Zes-bya skar-ma’i mdo has not as yet
been compiled. At present { can only direct attention to Western studies
concerning this not particularly rare text.®® For its date, place, and the
names of the translators we might start with the Mongolian colophon, which
reads “goyin-a deng iiker fil-tur Mati-bala kelemiirei kiged Siri ananda bajir-sa [sic]
Gung-tang-un siime-diir t6bed-tin kelen kiged tobed dsiig-tyer oréiyulln orosiyulbai.”
(“Later in the deng-iiker year the translator Mati-bala and $ri Anandavajra
in the temple of Gung-tang translated into Tibetan language with Tibetan
characters [the satra] and published it.”) The deng-iiker year is a ting-ox year
and corresponds to 1337. The colophon in the Tibetan Kanjursimilarly says
“me-mo glait gi lo” (“female fire-ox year’), also referring to 1337. The names
of the translators are the same {Ma-ti pha-la and §ri Anandavajra).® The
two translators are otherwise unknown. The place, however, is unambig-
uous: Gun-than is the name of a menastery founded in 1175 southeast of
Lhasa that in the fourteenth century was a seat of the Chal-pa line of abbots
and had enjoyed the patronage of Qubilai Qa’an.**

* If the Tibetan original frem which Kun-dga' "od-zer translated was identical with the
version of the Peking Kanjur, then he would have modernized the transcription of Chinese
wards following current 1yth-c. pronunciation. An alternative explanation is that his Tibetan
original differed from the Peking Kanjur and that he encountered the forms on -n instead of
-m. The solution to these problems must wait for further study of the Tibetan version of the
Pei-toy ching.

# Laufer, “Zur buddhistischen Literatur,” could consult three editions of the text. The
Tibetan version is zlso included in the Berfin manuseript Kanjur; see Hermann Beckh,
Verzeichnis der Tibetischen Handschrifien: Evsts Abteilung, Handschriftenverzeichnisse der Ko-
niglichen Bibliothek zu Berlin 24 (Berlin: Behrend, 1914), p. 70b, no. t3. For a modern
description of sMe-bdun texts in German libraries, sec Taube, Tibetische Handschrifien, nos.
716-18, pp. 225-27.

*Tn the Peking printed Kanjur, rpt. in Daisetz Suzuki, ed., The Tibetan Tripitaka Peking
Edition: Kept in the Library of Otani University, Kysto (Tokyo: Tibetan Tripitaka Research
[nstitute, 1955-38), vol. 40, p. 373b.7-8. Another Tibetan version of the sMe-bdun sitra has
Mahi-pha-la for Mati-phala; Taube, Tibetische Handschriften, no. 718, p. 227. The reading Mati
makes good sense {Sanskrit: mati, “intellect, understanding™; Tibetan: /s gros}, Blo-gros is a
frequent part of monastic personal names.

" On the monastery Gurn-than see Alfonsa Ferrari, m&yen brise’s Guide to the Holy Places of
Central Tibet: Completed and Edited by Luciano Peteck with the Collaboration of Hugh Rickardson, Serie
Oricntale Roma 16 (Roma: [stituto per if Medio ed Estremo Oriente, 1958}, p. 105, n. 105.
One resident of the Gun-than monastery in the first half of the 14th century was the learned
monk Kun-dga' rdo-fje, who in 1346 completed the “Red Annals” {Deb-ther dmar-poy. His
religious name was dGe-ba'i blo-gros. Tibetan “Kun-dga’ rdo-ric” is a translation of Sanskrit
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The colophons do not specify from wh?tfh lfmguagc the transl.atinn of
1337 was made. The Yiian-period versions in Uighur and .\'lo‘n‘gollan pre-
date the Tibetan translation of 1337, but we do Tlot know it the extant
Tibetan versions are in fact verbatim recensions of the 1137 tcxt‘. Because
the Peking Kanjur text has preserved the Old Mandarir.n name.s of the seven
star gods {see table 1) there is a chance that this text is relarively clo.se o
the lost Yian translation, which in turn was probably based on a Chinese
original. )

Tibetan monks who compiled Kanjurs rejected the sMe-bdun sitra as
apocryphal. Neither the Narthang, Derge and Cone, nor .the Lhasa‘KanJur
include this text, which appears only in the Peking Kanjur. The situation
is not much different for the Chinese version of the Pei-tou ching.

THE CHINESE BUDDHIST PEI-TOU CHING

The existence of a Chinese Buddhist Pei-tox ching was first noticed by
Sylvain Lévi.?? There cannot be the slightest doubt that this text is apo-
cryphal. None of the tables of contents of the Buddhist canon from the Five
Dynasties to the Ming lists a Pei-tou ching. As far as I know it has never been
found, even as a fragment, among the discoveries in Tun-huang, Turfan,
and Khara-khoto. The first indirect evidence comes from early in the
fourteenth century. But this Yiian text, which must have served directly or
indirectly as a basis for the Uighur, Mongolian, and Tibetan translations,
has not yet come to light. What we have today are only the Japanese
editions. The version in the Tokyo, Kyoto, and Taishé canons is very late
because it is a reprint of a Japanese edition printed in the summer of 1802

“Anandavajra,” thus perhaps the 1337 translator of the sMe-bdun sitra, Anandavajra, and trhc
pre-1347 author of the Deb-ther dmar-ps, Kun-dga' rdo-rje, were one and the same. Un-
fortunately this must remain as speculation. ]

% Sylvain Lévi, "Siitra tibétain,” cites the Tokyo Tripitaka supplement of 1go5~12; this
became T no. 1307, vol. 21, pp. 425b—426b. o

Onthe Buddh:?;st;Pet'-mu ching, see, e.g., Mikkyd Daifiten ¥ §1 A FE 2 (K_y(')to:'Hozokan, 1983},
p. z042c¢; and for ritual and scriptural aspects of the Great Bear cult chiefly in Japan, BD_} 5.
pp- 4657b—4658b, under Aekuis A5 b+ . Pl 270, no. f332-' a.ftt_:r p- 4674, shows a Pei-tou
mandala. On a talismanic wheel connected with Kuan-yin worship, see B‘D] 2, p- 19042,
under Shichishi nyotrin - B 00 % &g (with illustration). “Great Bear™ a];o_ls used in names (?f
Buddhist temples, i.c., Hokuroseiji ik} B F {Dietrich Sec_kel, Buddhistische Tmp;{nangn in
Japan {Stuttgart: Steiner, 1985}, pp. 67-68), Fora recent succinct survey of the Buddhist reat
Bear worship in China, sec Franz Josef Meicr, * Mythologic des chinesischen Buddhjsn'.lus, in
E. Schmalzriede and Hans Wilhelm Haussig, eds., Wirlerbuch der Mythalogte {Stutigare: Klet-
Cortta, 1988}, p. 558, under “GrobBer Bar.” For a brief description of t_he Pei-tou ching, see also
the bibliography Bussho kaisetsu daijiten (% 8 B8 35 §% 82 { Tokyo: Daitd shuppansha, 1972} 10,
p- 164a.
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by the monk Kaidd $:(§ (1751—1810). In other words, a Chinese prorto.
type of the Pei~tou ching appeared seemingly out of nowhere ahout 1300.

Explaining the complicated relationship between the four versions and
their dates is difficult because the Japanese Taishé text is both late and legg
complete than the Uighur, Mongolian, and Tibetan versions. Based on the
enumeration of the sections of the Chinese version as given above, Taiskg
no. 13v7 lacks sections &, E, F, and G. Furthermore, section B coitains
portraits of the seven star gods that do not appear in the other versions; and
the section C dhdranf attested in Mongalian, Tibetan, and partly in Uighur
I8 missing. Section D is printed. %

The version of Taishs no. t307 has only seven star gods, but it is clear
that the Chinese text used for the Uighur translation had more than seven
deities imagined as governing individuals’ cyclical signs.% In Uighur the
relations between the stargods and their signs are the same as those in section
B of Taishé no. 1307, except that the Uighur text has an additional star god
{no. 8} by the name of Tso-fu ¥ and a no. g that is reconstructed as Yu-pi
5. The Chinese original from which the Uighur translation was made
therefore had nine star gods.

The strange names of the Ursa Maior stars have been studied fre-
quently. Sylvain Lévi believed in a non-Chinese origin of the Pei-tou ching
but did not decide from which language the Chinese text had been trans-
lated.*” Paul Pelliot wrote in I1g914: “Sur les noms bizarres donnés par ce texte
aux étoiles, j’ai réuni pas mal de textes, mais leur mise en oeuvre exigerait
tout un expose de I'histoire de I'astrologie avant les T’ang et sous les T’ang;
Jje ne puis aborder ce sujet ici.”® To my knowledge Pelliot did not publish
his notes on the star names. This subject was taken up later by Wolfram
Eberhard in his sinological commentary to Rachmati’s edition and transia-
tion of Uighur calendar and divination texts.®® Eberhard’s table 4, “Die 9

" 35ee the colophon in 7" no. £307, val. 21, p. 426b, regarded by Lévi, “Sitra tibérain,”
P- 454, as “trés obscur.” This is not surprising because al! names in this text are Japanese. On
Kaidd, who was a very prolific author and editor, see BDJ 1, p. 744a—-b, and Washio Junkei
% B2 NE &, Niton bukke fimmei jisho AREAGR R (Tokyo: Takya bijutsu, 1974}, p. 2420~

b. In 1801 he had been appointed as prefect of the Chékekuji £ % (Hasedera).

MSect. Bisin 7 no. 1397 p. 423b~c; sect. Cin ibid., p. 426a; and D (complete) in ibid.,
p. 42ba-h.

®T.II M. 190; cf. Rachmati, “Turfan-Texte VIL,” no. 14, pp. 23-25.

*This is not surprising since most of the astrological s#ira in the Taishd canon are composed
of heterogeneous elements. The two additional sears that increase the Ursa Maior to nine are
not real and visible, but can be regarded as a Chinese parallel to the pseudo-planets Rihu and
Ketu in [ndian astronomy.

* Lévi, “Siitra tibetain,” p. 454.

 Pelliot, “Caralogue du Kanjur," p. 145,

"Rachmati, “Turfan-Texte VIL" pp. B2—gg.
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Gestirne 7L &,” lists the star names from T‘anl]ang 10 ff'o-pi (that is, Y.u-pi);‘
with the Uighur names in column 3. His column 2 lists the attr.lbur;oz_o
the Five Elements to each of the stars, c.olumn 4 the corrcsp?ndmg -.c ing
trigrams, column 5 the directions of the tflgrams, an.d column 6 the [.pe.:n‘;mﬁn't:
cyclical signs. Column 7 is a list of‘mne Sa,nsknt names ?Endcmea tha
purportedly corresponded to all nine in the T'an-lang series. ! N |
Joseph Needham has hypothesized that_thc Buddhist Pez-w‘u f2 mg’wa.s
written by the monk-astronomer [-hsing — {7 (683—.727). DBS[.)IEC a.T ar;g
legend in which I-hsing appears as a miracle w?rker in co'nnelcutllon with the
Great Bear stars, there is nothing to support this attribution. o
In India the seven stars of Ursa Maior were called the seven genii (rsi),
put their names can in no way be connected with those in the Pei-tou ching 202
We must therefore assume that the “noms bizarres” of the seven stfxr gods
are not Indian at all but Chinese and that the Buddhist Pei-tox c;hzrfg 15 of
Chinese origin. Indeed the star names cannot be phonetic transcriptions f)f
Indian names because they make perfectly good, though obscure, sense in
Chinese, They can be translated approximately as follows:

T’an-lang Greedy Wolf
Chit-men Huge Gate

]

2.
3. Lu-ts'un Happiness Retained
4. Wen-ch'i Civilian Corner

5. Lien-chen Pure Virtue

6. Wu-ch'ia Military Corner

7. P’o-chiin Destroyer of the Army

The only reason why the Buddhist Pei-fou ching has in the past bclcn
regarded as coming from India is the fictitious ““Indian monk™ {dndtkik toyin)
in the Uighur version and the equally fictitious attriburion of the work to

- i des chinesischen Tripi-

150 W oify Eberhard, “Untersuchungen an a.stronomls-f:hen Texten . )
1aka,” i{;a;l(zg‘;o), p. 261, reprints this as table 18, minus Eht. Sanskrit names, whlf_:h he
rega;"ds as “'das indische Vorbild fiir die Ausdriicke.” Like Lévi, ‘Ebcrhard believed in an
Indian origin of the T'an-lang series, although his supposed Sanskrit correspondences do not
how the slightest similarity, cither in sound or meaning. o
| ':,C‘.'llvnt [E: llgei-dau clm'ng scz ibid., p. 210, and Eberhard, “Chinesische Volkskalender und

. .. ! n - . . . , 1. 247,

ddh hes Tripitaka,” Orientalistische thera:urzemfngq,o (193?) co ]
bu"" S;Zli;gs:;h Nep;dham, Science and Crzifisation in China [Cambnd_gc: Cambridge U,P._, 1959)
3. p- 283, n. B, in which T no. 1305 is wrongly atributed to I-hsing. It has been ascribed o
Vajrabodhi {Chin-kang chih & ®|%0}; see T, vol. 21, P 423¢ . )

aij"r’a'll"he nlaf'ncs of the seven rq are given as Kusa, Auri, Rebha, Agastya, Kusika, Va.m.s;ha,
and Vyajva in Sic Monier-Williams, Sanskris-English Dictionary {Oxford: Clarendon, 1829, |r‘pt-
1956) ’p. 226c. V. 5. Apte, A Practical Sanskrit-English Dictionary (Poona: 1939) 3, p- 16264, lists
the foilowing sapearsi: Marici, Atri, Angiras, Pulastya, Pulaha, Kratu, and Vasistha.
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Hsiian-tsang in the Mongolian and Tibetan versions. In my opinion this
theory has to be abandaned; below [ try 1o demonstrate that at least some
sections of the Chinese text are derived from Taoist literature.

The Buddhist cult of the Great Bear stars is well attested, particularly
for Japan,9% and it is certainly no coincidence that the Buddhist texts where
our star names appear ( 7aishd nos. 1305, 1306, 1307, 1310, and t3r1) have
been reprinted from Japanese manuscripts and printed editions. None of
these texts is, according to the colophons, attested earlier than the twelfth-
century manuscripts found in Japanese monasteries. Some of them include
elements borrowed from Chinese Taoism. For example 7aishd no. 1306
quotes a Book of Destiny (Lu-ming shu % & B), which shows some relationship
with the description in chidan 6 of the Pao-p’u tzu JAHF 109 of the gods of
destiny and methods to prolong life and obtain protection from dangers —
themes consonant with the star gods of the Pei-tou ching 1% The borrowing
from Taoism is even more obvious in 7 aishé no. 1311, a text atrributed to
I-hsing. It quotes at length “Ko Hsien-kung’s method of worshiping the
Great Bear” (Ko Hsien-kung Ui pei-tou_fa Bl LBt k).

Section B of the Pei-tou ching consists exclusively of non-Buddhist ele-
ments. It gives a picture of each star god. The figures are long-haired and
bear scepters. Each star is named together with an amule.'®? Under each
amulet is a short text proclaiming the relationship between the star and
persons born under a certain cyclical sign, and the pertaining food offering
required for obtaining luck. For example, the text for Chii-men (no. 2} reads
“Persons born in ch'ou % and kai & are both born under this star. The food
offering is millet. In case of danger one should worship this sétra and carry
the amulet of one’s life star. Great luck.” The six other texts are identical,
differing only in the cyclical signs and food offerings, which are grains, seeds,
or pulse cultivated in China. In table 2 Uighur forms and their German
translations are those in Rachmati’s edition; the Tibetan equivalents and
the Mongolian parallels are taken from the Tibetan and Mongolian Peking
editions of the Kanjur,

The correspondences between star gods, cyclical signs, and offerings
are non-Buddhist and can be traced to Taoist literature. The same is true
for the amulets. Section C of the Pei-tou ching may be termed Buddhicized.
Here each of the seven gods is equated with 2 Buddha and the world where

"1 5ee n. gz2. 1% Pag-p'u-tzu nei-pien |SPTK ch’u-pien edn.) 6, pp- 1a—4b.

B 5, p. 4658a.

W8ee Tno. 1311, p. 462a—b. Ka Hsien-kung is Ko Hsiian & 27, a Taoist of the 3d century
A.D. who figured in carly Chinese star worship. He is discussed below.

“"Thelamulcts are similar to those in the Uighur printed fragment T.I11 M.1go that were
{appropriately) smuggled into the edn. of Dofuyan ehiigen sudur by Ligeti, Preklasszikus Emiékek.
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Table 2. A Comparison of the Terms Used for Food Qfferings

CHINESE

1. shu &
glutinous
millet

2, su B

millet

q. keng-mi $8K
nonglutinous
nce

4. hsiao-mai /N R
wheat

5. ma-{zu T
hemp seeds

5. ta-fou X
soybeans

7. hsigo-tou 7N
peas

UiGHUR

oviir tukisi®
geschilte Hirse

qonaq tikisi®
geschilte Hirse

luturgan

Reis

buydai
Weizen

kanfr uruy
Leinsamen
qara burfag

schwarze Bohne

yalil burfag
griine Bohne

MoNGOLIAN

mongyol amun®

big-grained
millet

Joruy amun d

pearl millet

tutury-a
rice

buyudat
wheat
olusun-u iir-¢
hemp seeds
gar-a burfay

black beans

noyuyan buréay
green beans

TiBETAN

grus-ma shom-po*
big millet

grus-ma phra-ma
small millet
*hras

rice

gro
wheat

biam-ii *bras-bu’
seeds of béam-{i
Sran-ma nag-po
black beans

sran-chun
small beans

Notes: * gyir and goneg are two different kinds of millet. The Dreonetiurkskii Slovar’ (Leningrad:
[zdatel’stvo nauka, t96g) has Russ.: prese (millet) for Uigh.: djir (p. 623/b) and for
gonag Yikisi Russ.: psaene {genuine millet) {p. 455/b).

See Kovalevski, Dict. Mongol-Russe-Frangais, p. t1o7{a, under mongyal wmun: “millet
mongol a gros grains dent on fait du pain.”

“ The orthography grus-ma is a variant of Tib.: drus-ma {millet} in the dictionaries.

* For gonuy amun see Kovalevski, p. 107/b: “millet perlé.”

¢ The text incorrectly has Astag-tou #|» 5. for Asigoe-mai (see n. 161in T no. 1507, p. 425).

" biam-ii |reading uncertain) could not be found in Tibetan dictionaries. It could be
the transcription of a Chinese word.

the Buddha resides. It is a litany; each of the seven incantations begins with
na-mo 7 #E (Sanskrit: namak). For example, the invocation for star no. g
reads “Homage 1o the star Lu-ts’un. This is the Tathagata Buddha ( ju-la:
Fo g {#) in the eastern world of completeness (fung-fang yian-man shih-
chich 3 5Bl it ) who has become fully gold-colored (chin-se cheng-chiu

EERE).

194 3ee T no. 1307, p. 426a.5. This passage has also been preserved in Uighur, fragment T.I11
M.244 {Rachmati, “Turfan-Texte VIL,” p. 66, n. 3). Chinese “*yian-man shif-chief" in Uighur
is “tofu tikirmi yirtin¢id (ibid.. “ganze umgebende Welt”). The Chinese name is a2 translation of
Sanskrit peripiree (BDJ 1, p. g22a—b). The Buddha's name in Uighur is altun dng éz-d nikillig
atly burgan {Rachmat, “Turfan-Texte VIL," p. 66. “Buddha namens 'der mit Goldfarbe
Ausgestattete” Erschaffene”}. This is one of the seven Medicine Buddhas.
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This passage, as well as the other six invocations identically structured,
shows thar a Buddha is addressed only afier the non-Buddhist star god, The
assignment of the seven Buddhas to the stars is not just gratuitous: no less
than five Buddhas (those for stars nos. 2, 3, 4, 6, and 7) figure among the
seven hypostases of the Buddha Bhaisajyaguru { yao-shit 81 “Master of
Medicine™). The seven Medicine Buddhas were popular in Mahdyina
Buddhism and were worshiped for such things as healing of maladies and
liberation from demonic possession.'®® Section D of the Pei-tou ching ascribes
supernatural powers collectively to the seven star gods and to the worship
of the satra itself. This brief sermon preached by the Buddha to Mafijudri
mainly follows a pattern in apocryphal dhdranf satra. To own the s@tra and
to worship it rituvally were thought to be guarantees for the fulfillment of
prayers and protection from evils,!10

To describe here the role of star worship in Chinese Buddhism would
stray too far. In fact the Great Bear cult has survived until present times,
One example of it is a text called Pei-ton hsiao-tsai yen-shou miag-ching b 3
KM (Miracdous Sitra of the Great Bear That Lispels Calamities and
Prolongs Life) in thirty-three lithographed folios. It includes several dharani,
hymns in praise of the Great Bear gods, and detailed ritual instructions 111
As in Taishd no, 1307, the gods are identified with Buddhas residing in a
mythical world of their own. There are nine stars, like the Chinese prototype
on which the Uighur translation was based, but with Wai-fu ## and Nei-pi
745 for nos. 8 and 9. It seems safe to assume that in the past many similar
prayers to the Great Bear stars were current among lay Buddhists, but since
such popular treatises were seldom if ever collected and included in library
catalogues they are difficult to trace.

TAOIST TEXTS ON THE GREAT BEAR CULT

Western scholars have failed to notice both the existence of a Taoist
Pei-tou ching and the close similarity of section B of the Buddhist text to Taoist
scriptures for the cult of the Great Bear stars. The question is whether in
this case Buddhists have borrowed from Taoists or vice versa.

Even a glance ar the Buddhist Pei-tou ching (Taishd no. 1307) casily

1807 2, pp. 19172140,

""For an example of 2 Chinese apocryphal dhdrant-siitra, sce Herbert Franke, “Zu einem
apokryphen Dhirani-sitra aus China,” ZDMG 134 (1984), pp. 3t8-36. This article re-
produces a part of the Chinese text from a 1441 printed version.

H! This is published by the Ta-kuang Fo-t'ang % % #% % and printed by I-wen kung-ssu in
Singapore & #| arcund 1g60. Invocations of the gods are on pp, 4a—5a.
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shows that the amulets in section B are not Buddhist. Such amulets, common
among even modern religious paraphernalia for protection against evils,
combine Chinese script in a fanciful way. A closer study of Taoist scriptures
shows their frequent references o the Great Bear stars as rulers of human
destiny. Also the “noms bizarres™ of the stars occur with great regularity in
Taoist texts.

The following is a list of the most important scriptures in the Taoist
canon relating to the Great Bear cult. The numbering system is that of
Kristofer Schipper’s Concordance du Tao-tsang 112

No. g5 (vol. ag}. Yii-ch'ing wu-shang ling-pao tzu-jan pei-tou pen-sheng
chen-ching EF L - HBEBE A A4+ EHE, 1 ch Describes the
transcendental existence of the star gods.

No. 199 (vol. B3}. Pet-tou ci’i-piian hsing teng-i 3 3+ 7T B8, 1 ch.
Rirual pertaining to the seven Great Bear stars.

No. 200 (vol. 83}. Pei-tou pen-ming yen-shou teng-i 4t 4 XS HEEBE, 1
¢h. Another ritual independent from no. 19g. The star names of no.
194 are not mentioned.

No. 622 {vol. 341). T ai-shang hsiian-ling pei-tou pen-ming yen-sheng
chen-ching X F ZBAL 3 K GHE L BE, 1 ¢k This is the standard
basic text.

No. 623 (vol. 341). T ai-shang hsian-ling pei-tou pen-ming ch’ang-sheng
migo-ching & L ZBAL L B dy B4 W, 1 ok In spite of its title,
different from no. 622 and much shorter,

No. 629 (vol. 341}. T ai-shang pet-iou erh-shih-pa chang KX F 1t =+
AE, 1 ch. Miscellaneous matter on the stars in 28 sections; liturgical
mstructions.

No. 750 (vols. 527-528). T ai-shang hsiian-ting pei-tou pen-ming yen-sheng
chen-ching chu iE, 5 ch. A commentary by Hsii Tao-ling %5 # to
Tao-tsang no. 622.

No. 751 (vol. 528). Tai-shang hsiian-ling pei-tou pen-ming yen-sheng
chen-ching chu-chieh £ #g, 3 ch. Another commentary to no. 622, by
Hsiian-yGan chen-jen ZEH A.

No. 752 {vol. 529). T’at-shang hsiian-ling pei-tou pen-ming yen-sheng ching
chu &, 3 ch. Commentary by Fu Tung-chen &7 5.

No. 753 (vol. 529). Pei-tou ck’i-yiian chin-hsiian yi-chang 3t 2+ + T

U2 Congordance du Tao-tiang (Paris: Ecole Francaise d'Extréme-Orient, 1975}, Here and
following, all references to the Tao-tsang will use the numbers in Concordance. References to
Tao-tsang iH K are as rpe. in Taipei (I-wen shu-chil, 1962; hereafter T7).
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B ZAE, ( ch. Hymns in praise of the seven star gods; amulets; ryles
for recitation.

No. 975 (vol. 614). Pei-tou cl’i-ytian chin-hstian yii-chang, 1 ch. Nine
hymns on the star gods; hymns « to 7 identical with those in no, 753,
plus hymns to Tso-fu and Yu-pi,

No. 1032 {vols. 677702, rpt. in SPTK). Yin-chi ch’i-ch’ien E% L8,
122 ¢h. The Taoist encyclopedia, compiled in ro28— [029.

No. 1265 {vol. to02). Pei-ti cht-ytian tzu-Uing yen-sheng pi-chiieh ¢ %
CICSERERE L &L 2, 1 ch. Ritual for the worship of the seven Great
Bear stars with amulets.

The dates of the Taoist Pei-tou ching and related texts are difficult to
establish because most Taoist scriptures are undated, many are anonymous,
and when named the author frequently uses a pseudonym. For the basic
text of Tao-tsang no. 622 only a rough approximation is possible. The Sung
bibliographies, which have been masterfully studied by Piet van der Loon,
do not list a Pei-tou ching. The existence of a text with that name is, however,
indirectly attested for the Chih-p’ing reign period (1064—~1067).112 The
catalogue Wen-yiian ko shu-my i # 8, submitted to the throne in [441,
lists the Pei-tou ching in the section devoted to Taoist books { Tao-shu & E);
and two Ming printed editions are included in the catalogue of rare books
in Taiwan public libraries.) Both editions apparently are undated; I have
not personally inspected them. The modern bibliographer Chang Hsin-
ch’eng 3 ¥ rejects the Pei-tou ching as spurious because of the legend
attributing the revelation to the Heavenly Master Chang Tac-ling BB
(mid-second century a.p.).115 The ritle is mentioned only in passing in the
Tai-chen yii-ti ssu-chi ming-k’o ching X B F =% /4 4§ 58 EL %, but the text cannot
be dated.1’s Early Taoist encyclopedias have preserved many titles of and
quotations from other books, yet the huge compilation Wu-shang pi-yao
B LR E of the sixth century {7 ao-tsang no. 1138) does not quote a Pei-tox
ching although the Great Bear stars and their cult are repeatedly men-

U Piet van der Loon, Tasist Books in the Libraries of the Sung Peviod: A Crits
{London: Ithaca Press, 1984}, p. 116. e Sung Period ral Sudy and ndes

U Woen-yiian ko s:‘tu-a;nn (Kug—hsﬁ_ch chi-pen ts'ung-shu edn.} 16, p. 204; Tai-wan kung-15"ang
shan-pen shi-mu shu-ming so-yin gﬁf}ﬁ%:ﬁi B BF 3| (Taipei: National Central Lj-
bl’:\lf;}'. 1971} 1. p. 328. One text is titled Pri-fou ching, the other Pri-ton chen-ching k2 W R

Chang Hsin-ch’eng, ed., Wet-shu Cung-k'ao {48 g% | Shanghai: Commercial Press,

19534}, pp. 1042—43. The biography of Chang Tao-ling in Shen-hsien chuan FEAL N (Shuo-k'u
edn.), fasc. 4, ch. 4, pp. 3b-3a, does not mention the revelation of the Pei-fou ching.

"W TT no. 184 (val. 77), ¢h. 2, p. 7b.
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ioned.'? All this allows only an approximation of the date of the standard
text, Tao-tsang no. 622, that is, about the tenth or early eleventh century.
In any case the Pei-tou ching has maintained great popularity among Taoists
and has been described by Schipper as the maost frequently recited text in
Taoist liturgies of the mid-twentieth century. The seven or nine stars of the
Great Bear are thought to rule over human destiny, and their worship is
believed to vitalize the forces of life.!1®

Some of the commentaries can be dated, thus providing a terminus ante
quem. Tao-tsang no. 750 is a work by Hsii Tao-ling #: i % (Hstan-yang tzu
%65 ). The revision of this commentary was made by Hsi Tao-hsiian
#iE 2 (Ch'ien-yang zu (% T), who must have been a brother or cousin
of Hsit Tao-ling. The postface, dated October 7, 1334,!? informs us that
Hsii Teo-ling had from his childhood studied the Pei-tou ching and served
for some time as a clerk (/£ #). When his term of office expired he found
the leisure time to write his commentary and have it printed. He prays that
through the supernatural power of the bock long life and prosperity will be
granted to the emperor and his family, his officials, and the empire as a
whole.

The commentary comprising Tas-tsang no. 751 bears no date. The
author styles himself as K'ung-t’ung Hsiian-yian chen-jen ¥R 2 ¢ 3 A.
K’ung-t’ung is here probably not the name of a geographic locality (there
are at least haif a dozen mountains of that name throughout China) but a
Taoist allusion. According to chian eleven of the Chuang-tzu the sage Kuang-
ch'eng tzu A F lived on Mt. K’ung-t'ung where he was visited by the
Yellow Emperor. Astrally, K'ung-t'ung was regarded as the mountain
below the Great Bear.!*® A rough date can, however, be assigned to no. 751.

1 John Lagerwey, Wu-shang pisyas: Somme taoiste du Vie sidgcle, Publications de I'EFEQ 124
{Paris: Ecole Frangaise d'Extréme-Orient, 1981), pp- €6 (where nine stars of Ursa Maior are
mentioned), 73-74 (seven stars of Ursa Maior and nine hidden stars), 209-11 (the adept
wisualizes seven stars and the gods connected with the stars}, and 228.

18 Kristofer Schipper, Le corps taoiste: Corps physique — corps sociaf (Paris: Fayard, 1982), treats
with detail the Taoist star cult. He describes the Pri-tou ching as the most frequently tecited text
in Taist liturgies (ibid., pp. 94, (18; 2071, 0. 54; 205, n. 40}. The recitation of the Pei-tox ching
is a standard element of the communal rites (chiao B2). Ibid., p. 104, reproduces a diagram of
the Great Bear stars represented by twelve lamps, of which seven are assigned to the main stars,
two to the invisible stars, and the remaining three to the “Howery estrade” {san-fai hua-kar
=# % &) regarded as the roof of Heaven and symbolizing the three primeval ethers. On the
Great Bear cult, see also John Lagerwey, Taoist Ritual in Chinese Society and History (New York:
Macmillan, 1987}, p. 56 (recitadion of the Pei-tou ching), and p. 156 {visualizing the star gods
of the Great Bear).

9 See TT no. 750, ou-hsd, pp. 2b—3b.

1 Morchashi Teswsuji MR8 &, Dar Kanwa fitm K55 FI15E {Tokyo: Daishiikan shoten,
1955-60) 8, p. 650d, where the Shik-wen #87 is quoted.
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The text has a preface attributed to Li Po #F (3 {701—762); it claims he was
initiated into the secrets of the Pei-fau cking by Hslan-ylian chen-jen. The
standard editions of Li Po’s works do not include this preface but the
anthology Ch’iar T’ang wen does.'?' A postface to no. 751 is attributed to
another famous literary figure, Su Shih &t (1036—1 101}, I was unable to
find the text of the postface in the editions of Su Shik'’s collected works. It
1s a text praising the supernatural virtues of the Pei-tou ching. The fact that
the name of Su Shih is mentioned shows that the compilation of cthe text
can hardly be earlier than the twelfth or thirteenth century.

The commentary comprising Tas-tsang no. 752 ts by Fu Tung-chen
£ B, who cannot otherwise be identified. His preface is undated. Fu
considers the Pei-tou ching 1o be a text revealed to and afterwards written
by Chang Tao-ling. He also quotes an imaginary “stupid person” { yii-che
B %)}, who implies that the Pei-ton ching was written by either Chang
Tao-ling himself or Tu Kuang-t'ing # % (850-933), a famous Taoist
author. Fu rejects this as unfounded slander; in other words, he insists that
the Pei-tou ching was not written by either Chang or Tu but was revealed to
Chang by T'ai-shang lac-chiin & _E % 3E.122 Fu’s preface is further evidence
that nobody knew then if the Pei-tou ching had a2 human author and that
Taoist believers regarded it as a text revealed to but not auchored by Chang
Tao-ling. The basic text of Tao-tsang no. 622 and all the commentaries to it
date the revelation to 155 a.D., the seventh day of the first lunar mouth,

Of the two ritual hymnals Tao-isang nos. 629 and g75, only the latter
can be dated. The author was Liu T'ung-wei Z(i§# (¢ Yiieh-tao % g, also
Mo-jan tzu 2 28 F). He lived as a hermit during the Chin 4 dynasty and
died March 16, 11g6.:28 Neither of the two hymnals is directly related to
the Pei-tou ching, and neither mentions it by name. The same is true for the
two rituals instructing the believer to worship the Great Bear stars by
lighting lamps ( Tao-tsang nos. 198 and r1g9g). They, too, illustrate the star
cult but have nothing to do with the Pei-tou ching itself.

In conclusion, the Pei-tou ching probably existed in the eleventh century,
repeatedly received commentaries in the twelfth to fourteenth centuries, and

¥ Ch'in-ting Ch'iian T ang wen 3k 72 21 7 (Taipei: Hua-lien ch’u-pan she, 1465}, vol. 8, ¢h.
349, pp. 9a—10a {p. 4477). The anthology does not indicate from which source the ““Li Po”
text has been copied.

12 On this passage, see also Judith M. Boltz, 4 Survey of Tacist Literature: Tenth o Seventeenth
Centyrigs, China Research Monograph 32 (Berkeley: Institute of East Asian Studies, U. of
California, 1987), p. 247.

13 See Liu T'ung-wei's biography in Li Tac-ch'ien 22 if 5% Chung-nan shan isu-t'ing hsien-chen

nei-chugn ¥C i (UEBELRAE (in 7T no. 955} A, pp. 4a—5b. The bicgraphy does not,
however, mention Liu T'ung-wei’s authorship of 77 no. 975.
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has continued 10 be popular among Taoists ¢ver since. Tt was most likely

composed between goo and 1100 A.D.

THE STEIN FRAGMENT FROM KHARA-KHOTQO

We have now seen that there is litile bibliographic information on the
early history of the Taoist Pei-tou ching. A tiny fragment of a printed Ydan
edition discovered by Sir Aurel Stein in Khara-khoto may, however, be a
part of the Taoist scripture.’* The late Henri Maspero edited it and cor-
rectly called it a “livre taoiste,” although he could not identify the fragment
as belonging to the Tao-tsang. But there can be no doubt that this mere upper
half of a printed page belongs to a Pei-tou ching edition. Maspero correctly
assumed that a nmien-hae given in the fragment is Yung-shou k3, but
explains this as ‘“‘un nien-hao céleste qui n'a rien a faire avec le nien-hao de ce
nom de I’époque des Han" — a rare slip of the great French scholar. It is
certainly the Han nien-hao, particularly since the Khara-khoto fragment says
“Yung-shou 1, first month, seventh day” — exactly the date when the Pei-tox
ching was purportedly revealed to Chang Tao-ling.'**

The Khara-khoto fragment begins with a “mystical incantation before
opening the holy book” BA#Z 2 #ME. The lacunae in this five-word poem of
twelve lines can be filled because 2 complete version of the poem exists in
Ming editions of other Taoist texts, namely, the 1439 edition of the Tou-mu
ching *+ F2#8 and the 1430 edition of the San-kuan ching =B #&. In these the
incantation precedes the text proper.

The Tao-tsang editions of these two scriptures, nos. 621 and 1442
respeciively, omit the ritualistic front marter that we find in the Ming
editions and that figures in the Yian printed fragment of the Pei-tou ching 1%
This incantation was therefore multifunctional and not limired to a specific
scripture; it seems to have been a text recited prior to cpening any holy

12 The fragment is registered as KK.1V .04(b).

13 Henri Maspero, Les documents chinois de la troisiéme expédition de Sir Aurel Stein en Aste Centrale
{London: Trustees of the British Museum, 1953), p. 225, 0. 571. The characters in L. 3 as
printed in ibid., & | it = # sy 5 B [3F being a mistake for FE], are certainly the beginning
of the title and should be supplemented by &b 3 £8, or just . The text proper begins with
Eir%; the preserved part of this line ends with ¥ &. The next line begins with % T3,
ERALA.

It is also possible to restore missing portions of the fragment. The last characters of the text
are ¥E 4 ¥ and refer to the appearance of the deified Lao-tzu. The whole sentence can be
reconstructed as follows: fE A #[ 8 L KB E & ] in accordance with 7T no. 622, p. 12.3
{with & for ), and Hsii Tao-ling's text, TT no. 750, A, 1, p. 4b.7.

13 O these r5th-c. printed edns., sec Herbert Franke, “Einige Drucke und Handschriften
der frishen Ming-Zeit," OF 19 (1972), pp. 61-64.
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"T_'hf: Seven Original Star Lords”
edition of the Toy-mu ching. {Bayeri
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book. In the Sar-kuan ching the title is shorter than in the Khara-khoto text:
“gatha for opening the holy book” [ #{K. The following, the first four lines
of the poem, exemplifies the way the mutilated text of the Khara-khoto
fragment can be restored. The rest follows suit. !

B E &5
i (e S71RET )
K& A 2
(i Y It R

GREAT BEAR WORSHIP IN TAOQISM

A full analysis of the Pei-tou ching and a comparison of the versions
appearing in the three commentaries is evidently out of the question in this
article.*® Instead this section investigates the Taoist worship of the Great
Bear stars, beginning with their curious names. It is obvious that the names
do not have an Indian origin, contrary to Eberhard’s supposition. But it is
likely that his dating them 10 the Six Dynasties {317-589) is correct.12®

The locus classicus seems to be the astrological and chroromantic
treatise Wu-hsing ta-i 717 X #% by Hsiao Chi #¥ (d. 614}, in which the
names from T an-lang to P'o-chfin are assigned to the seven Great Bear stars
following the Huang-ti tou-t'u ¥ 7% 2} f.1% This work might be identical with

#70n |. g of the incantadon the character #£ in Maspero's edn. {see n. 125, above) is a
misprint for #£.

?¢ Modern Japanese studies frequently mention the Pei-tox ching. See, e.g., Yoshioka Yoshi-
wyo E [ &M, Dokys keitenshi ron Jf B M % 3% (Tokyo: Dokyd kankdkai, 1935), p. 450;
Fukui K&jun & 5 B HE. Dokrd no kisateki kenkyd 8 £ 0 3 85 69 55 7%, 3d edn. {Tokyo: Shoseki
bumbutsu rylusikai, 1965), pp. 12~13; p. 26, n. 17; Ishii Masako H # & F, Dékyagaku no
kenkyl 3 #0598 (Tokyo: Kokusho kankakai, rg8o}, p. 237, Matsumoto Kaichi F:#&
% —, in Fukui K&jun, ed., Dékys 38 # {Tokyo: Hirakawa, 1984) 1, p. 203. On the relation
between Buddhist and Taoist star cults see Yoshioka Yoshitoyo, Dokys to Bukkys {8 #7 & {8 2
(Tokyo: Kokusho kankdkai, 1976} 2, pp. 18¢—96; and 3, pp. 113, 308. Contemporary Taoist
star worship is studied in Sawada Mizuho % H By $¥, Chfipoku no minkan shinkd R @8 ) R R {5 {0
(Tokyo: Kosakushu, 1982}, pp. 52—-33, 320, 329. Taoist religion in Japan has been studied by
Fukunaga Mitsuji &g sk ¥ 8], Dkys to Nihon shisé JA# & H &£ B 38 (Tokyo: Tokuma shoten,
1983}; idem, Dokys ta kodai Nihon J #7 & & {8 B & (Kyoto: Jimbun shoin, 1987); 2nd Naka-
rura Shdbachi o -t 88 A, in Fukui, ed., Dakyd 3, pp. 29, 36 {on the Pei-fou ching).

t* See Eberhard’s annotation in Rachmati, “Tuefan-Texee VII,” pp. 89—g0.

130 Hsiag Chi, Wu-ksing ta-Y (Chih-pu-tsu chai s’'ung-shu edn.} 4, pp. 152—b. On the authenti-
city of this work, see Juan Yian BL I, Ssu-k'u wei-shou shu-mu Piyoo HEE R R HRE
(Kuc-hsiieh chi-pen ts'ung-shu edn.} 2, p. 25. An excelient contemporary edition of the text
is Nakamura Shahachi o 58 A\, Gogyd dasgi kocki B 1T X HR 2t {Tokyo. Kyiko shoin.
tg84). For the list of star names see pp. 140-41, and for the attribusion of cosmolegical elements
and deities to the stars see pp. 173—74. Also see idem, Gogy daigi { Tokve: Meitoku, 1973),
where the star list is on p. 232. Pp. t72-75 contain a table of correspondences between the
gods of the five elements, the trigrams of the Lshing, and the star names according to the
T'an-lang series.
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the Huang-ti tou-1i T < W, which is listed in the bibliographical chapters
of the Sui-shu and the Hsin Tang-shu.'' The Huang-ii tou-r'u, perhaps a
sixth-century work, has the same correlation between the twelve cyclica)
signs and the seven stars that found its way into the Buddhist Pes-tou ching,
Furthermore, the Wu-ksing ta-i has a different list of star names, taken from
the K ung-tzu yiian-ch'en ching fL F LI, a work of uncertain date at-
tributed to Confucius.’** This list of the seven star names is as folows:

I. Yang-ming [} B
. Yin-ching &%

. Chen-jen 3 A,

. Hsian-ming %
. Tan-ylan #
Pei-chi jt &

7. T’ien-kuan FB§

H Ll M

o o

Like the names in the T’an-lang series (see table 1) they have nothing to do
with the star names in astronomical literature but were current in the cults
of destiny stars in Chinese religions. 133

Consequently, we have two sets of names for the Great Bear stars
attested about 600 a.D., at the latest. These two sets later were conflated so
that each star had two religious names — for example, T’an-lang and
Yang-ming for the first star. Twin names occur in the basic text of the Pei-tou
ching and its commentaries.™ These texts have not only seven, but rwo
additional stars that are in principle visible only to adepts. Their names are
Wai-fu 4} §8 (alternative name, Tung-ming #& 8) and Nei-pi X (alterna-
tive name, Yin-kuang B ). Because the stars were perceived as persons

19 Sut-shu f% 3 (Peking: Chung-hua, 1473) 34, p. 1026; Hsin Tang-shu ing:
Chung-hua, 1975} 59, p. 1 535. That the Huang-t tou-t'u is identcal witlfthc ffm%g-?; :E?Ii:l;fs:
alrcac_iy b'ecn conjectured by Yao Chen-tsung g #£5, Suf-shu ching-chi chik K ao-cheng 78 & 12 &
BT, in Evk-shih wy shih pu-pien -+ A @48 (Shanghai: K'ai-ming shu-tien 1937} Evol
4. 6k 36, p. 5500¢. ' , ‘

1az Th_is was one of many books on “lucky stars” { yiian-ch’en JCIR) current in the Sui era
'(I'h; éS'u:-:]hu alone lists ten works on it; Yao Chen-tsung {see previous n.} has four more

p. 5615¢).

123 The names ?f the' Great Bear stars in Gustave Schlegel, Uranographie chinoise (Leiden: Brill,
1875; rpt. Talpﬂ:' Ch eng-wen shu-chil, 1967}, pp. 17:1-77 and 502-6, are entirely different
from_Lhe names given in the Wu-ksing ta-i, The names on this list also figure in Six Dynasties
:rcat{m On mystical visits to the stars that have been studied by Isabelle Robinet, “Randonnés
;xt_auqucs des Taoistes dans les astres,” WS 32 (1976}, pp. 159-273. On mystical visits 1o the
a::ia_::t,c?.e PP- 222-73. la . 306 (p. 224) the star names according to the Yang-ming sequence

*™For the basic text: T7 no. 622, pp. 4b~5a. For the commentaties: 7T no. 750, ¢h. 3
Pp. 1a=gb; no. 751, ch. B, pp. 1 th-14b; and no. 752, k. B, pp. ga~16b. ' ,
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they were aiso provided with fumily names, taboved personal names, and
courtesy names. As a rule the names of the T’an-lang series figure as courtesy
names of the respective astral god, but family and personal names sometimes
differ widely in the texts.

The Buddhist Pei-fou ching in section B uses only the names of the
T'an-lang series, together with the ritual food to be offered to the star gods
{sce tables 1 and 2). The correlation between certain kinds of grain or pulse
énd the stars that we find in the Buddhist text does not occur in the basic
Taoist text of the Pe-fou ching or its commentaries, but it can be found in
other Taoist literature. A list of seven stars named according to the Yang-
ming series is included in the text of Tao-tsang no. 1265. Each star’s pertinent
cyclical sign is listed together with the instruction for the food offering. The
text { Tao-tsang no. 1265) must be earlier than 1028-1029, perhaps from the
ninth or tenth century.!3?

The T’an-lang series of names appears separately in an incantation
portion of the text.!3 Double names for the stars seem, however, to have
been used firstin slightly later texts, such as the Pei-tou ching and its commen-
taries, This versicn of the star gods belongs to a Taoist tradition different
from that of the Pei-tou ching, which was held to have been revealed to Chang
Tao-ling. Instead, its opening page claims that it was revealed w Ko
Hsien-weng B ili% (Ko Hsitan) in the second year of Ch'ih-wu 7 & (229
a.n.}. Ko Hslian was a master of the Ling-pao school and instrumental in
the movement that culminated in the divinization of Lao-tzu.137 These two
traditions have merged in the Pei-tou ching commentaries of the Sung period
and later. The ritual grain offerings probably originated in the Ling-pac
school and then were adopted into the Pei-tor ching tradition together with
the amulets, which are absent in the basic Pei-tou ching text but included in
some of its commentaries.

The food offerings associated with the stars in the Tao-fsang no. 1263
and Yin-chi cBi-ck’ien E % + § texts are different from those in the Buddhist
Pei-tou ching {for a tetraglor list see table 2). For stars nos, 1 and 2 the food

35 5ee TT no. 1265, p. 4a. A lerminus post quem for this work is determinable because it is a
large part of ck. 25 of Yin-chi chi-chien ¥ -+ @ {compiled ca. 1028~T1029), in which its title
is given as “*Pei-chi ch’i-yiian tzu-t'ing pi-chich” Jt & 4 T4 G2 . 5. See Yin-chi ch'i-ch'ien
{(SPTK edn.) 25, pp. 13~10b; a list of the offerings is on p. 4b.

16 7T no. 1265, p. 8b.

17 0On Ko Hslian, see Yun-che ch’i-ch'ien 3, pp. t1b—124; 4, p. 153. Sec also San-kuo chik =B
(Peking: Chung-hua, 1573) 63, p. 1416; Shen-hsien chuan Fh{lI{& 7, pp. 3b—35b; Pas-p'u-tzu
fei-chuan 18, pp. 4a-b. Of particular importance are the remarks about him in Anna K. Seidel,
La divination de Lao Tseu dans lr Taoisme des Han, Publications de I'EFEQ 71 {Paris: Ecole
Frangaise d’Extréme-Orient, 196}, pp. 76, 84-85.
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is the same (glutinous millet and millet}. For star no. 3 the Buddhist version
has kengomi ¥k “non-glutinous rice™ but the Taoist text has instead Ro-rij
f &, “glutinous rice.” It seems that the complicated character #o has heen
misread or misspelled as keng by the Buddhist author. The oftering for star no.
4 in the Taoist texts is hsiao-tou /| &5 “peas,” which must be a lapsus because
hsiao-ton appears again for star no., 7. This mistake was later copied into the
Buddhist version { Taishd no. 1307}, where the correct reading #siao-mai,
“wheat,” has been relegated to a variorum footnote. That Asizo-mai belangs
to star no. 4, Wen-ch'li, is perfectly clear, because the Uighur, Mongolian,
and Tibetan translatious all have the respective word for “wheat.”

Another Taoist correspondence between grains and Great Bear stars
appears in 7ao-tsang no. 753.19% Furthermore, this text instructs the believer
to carry as a protection against danger not only a copy of the amulet { fu
#F ) pertaining to both his cyelical birth sign and a star, but also seven grains
of the prescribed food. The amulets of the seven stars are closely similar to
those in Taishé no. 1907 and in the Uighur printed version. It is almost
certain that the anonymous author of the Buddhist text used a Taoist source
closely resembling the one of Tao-tsang no. 753. The whole of section B of
the Buddhist Pei-tou ching must therefore have been borrowed from Taoist
sources.

The same is also true for the pictures of the gods in the Buddhist text.
The deities are all long-haired, carry official insignia, and wear loose robes.
Almost identical representations are in Tag-tsang no. 751,% whose illustra-
tions are of course those of the Tao-tsang edition of 1444~1445, whereas the
Buddhist ones are very late {1802) and not Chinese but Japanese. The
continuity in the pictorial tradition is nonetheless remarkable. 140

Another early illustration of the seven star gods appears on the frontis-
piece woodcut of a rare Taoist print, the 1439 edition of the Tou-mu ching. 101
A cartouche gives their collective name as ch’t-yiian hsing-chim - T B E. The
figures resemble those in Tao-tsang no. 751 with the only difference that they

¥ T'T no. 753, pp. 2b—¢b. Here Asido-mai for star ao. 4 is correct, but the offerings for stars
nos. 1 and 2 are exchanged, so that su ¥ is attributed to star no. 1 and shy 7 to no. 2. In no.
3 we find for “‘rice” neither ne nor keng but Pao 5.

¥ TT no. 751, pp. i rb—14a; this is a text from the t2th or 13th century, as shown above.

" [n contrast to the Chinese prototype the Japanese edns. and 7 no. 1307 show an
additionai, tiny figure next to star god no. 5 (Wu-ch'i). It wears a two-winged official’s hat
and locks up ta the star god. Perhaps this is a Japanese addition depicting Alcor, a small star
hardly visible and close to Zeta Ursae Majoris (Mizar), the middle star of the handle of the
Dipper. Mizar and Alcor are known in the West as Horse and Rider. [ could not find textual
evidence in Taoist scriptures for the inclusion of Aleor among the Grear Bear stars.

"1 See n. 126, above.
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are wearing a small crown whereas the figures in Tao-tsang no. 751 and
Taishd no. 1207 are bare-headed. This wondcut 1s even a few years older
than the Tas-tsang edition. Behind the seven gods ure two more figures
wearing an ornate headdress. They are the two astral emperors T'ien-
huang shang-ti K 82 5§ and Tzu-wel ta-ti 4E# 4 7, who bring the total
number of the star gods up to nine, the chiu-Asing L3 mentioned in the

Tou-mu ching 142

GREAT BEAR CULT UNDER THE YUAN

The worship of the Great Bear was always an element of the state cult
in imperial China, the Yiian dynasty being no exception. In Qubilai’s reign
rituals in honor of the Great Bear stars were performed by Taoist masters.
The biography of the Afth patriarch of the Tai-i A — sect Li Chii-shou
G 2 (1221-1280) reports that Li was ordered in 1278 to perform a ritual
for the “‘seven original star lords™ (¢A'i-pian Asing-chiin) in a palace hall and
in 1279 to change the place of the seven star lords on the altar.13 Chi-shou’s
younger brother Ch’ian-yu % succeeded him to become sixth patriarch,
and on the occasion of his investment (February 1o, 1281) the emperor
requested him to worship the Great Bear.1%

Like other rituals for deities, those for the Great Bear stars were re-
garded as a duty of the state. On the first day of the new moon in the eighth
lunar month of 1285 (September 1, 1285) the responsible officials were
ordered to worship the Great Bear for three full days.!*® A similar edict was
issued at the end of the lunar year ( January 25, 1286), presumably to pray
for upcoming good luck and prosperity. 24 Interestingly the annals of em-
peror Wen-tsung show that on July 18, 1330, the emperor ordered Tibetan
Buddhist monks (Asi-seng 7§ &) to worship the stars ( yung-hsing 25 £).197 The
text does not say for which stars the ritual was performed, but the entry also
indicates that Tibetan monks occasionally took part in the star cult — not
Just Confucian and Taoist officials. The reign of Wen-tsung was exactly at

2 3ee TT no. 621, p. 2b; see also plate 1.

Y Wang Yin T1E, CAtu-cl%ien hoten-sheng to-chiian wen-chi $K G %k A & r (SP’T_K edn.}
47, p- 16b. Among the 54 tablets on the second tier of the altar was alg..o that o_f the Pei-tou; see
Y3 432, p. 1794. A good account of the T ai-i sect is given in Ch'en Yiian [ 15, Nan-Sung ch's
Ho-pei fisin tao-chizo a0 FgRF I b #i WL % (Peking: Chung-hua, 1962), pp. 110~15, 129~

34

W ¥5 1, p. 226 4§ ¥S 13, p. 278. ‘

“*+ 75 13, p- 282. The Chung-hua compilers {ibid., n. 12, p. 284) correct the cyclical date
from Asin-mas to ting-mas.

U ¥S 34, p- 759
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a time when high officials at court were active in sponsoring and translating
the Buddhist Pei-tou ching.

It was also under Wen-tsung that a trial was held in which the list of
alleged crimes included worship of the Great Bear. The case involved
surviving family members and relatives of the late chancelior Temiider
{(T'ieh-mu-tieh-erh A% 5; d. 1322}, whose faction had engineered the
turder of emperor Ying-tsung (Sidebala) and the accession of the T ai-ting
emperor Yesiin Temr in 1523. 1t was only natural that the group that pug
Wen-tsung on the throne in 1328, and thus restored the line of Qailan,
considered the former supporters of Yesiin Temiir as their enemies, 143 The
trial and subsequent execution in 1330 of Temider’s group was thus a
political purge, not a normal case in the Justice system.1*® The group was
executed together with another that included the elder sister of Yeh-li-ya,
One wonders why in 1330 the worship of the Great Bear was considered a
crime. Possibly any sacrifice other than the officially recognized rituals wag
considered illegal. It is also possible that the defendants had fabricated
Taoist secret texts (the text has WGP #k) with a negative, black magic
purpose in mind, praying not for long life but for the shortened lifespan of
unknown persons.

One of the victims of the purge was Yeh-li-ya i 8 IF (variant: S EI.
The name is the Christian “Elijah,"” going back to the Syriac form *’El-
¥3.”1% He was the eldest son of the Syrian Ai-hsich & ¥ ('Isa, 1227- 1308,
who has a biography in the Yian-shih.!5! *Tsa was versed in astronomy and
astrology: after the death of emperor Ch’eng-tsung in 1307 the empress
“ordered him to consult the secret courses of the stars.”*52 Probably 'Isa’s
son had at some time prior to 1330 practiced astrology in connection with
the Great Bear owing to his family background. But perhaps there is more
to it. We have seen above that the name of the sponsor of the Mongolian

3 Dardess, Conguerors and Confucians, p. 52.

1*The relevant passages in ¥5 34, p- 761, were translaced long ago in A. C. Moule, Christians
&t Ching before the Year 1550 {London: Society for Promoting Christian Knowledge, tg3a0),
P- 231: “Sa-chu, President of the Chiang tso yiian and son of the late ch'eng-hsiang T'ich-mu-
tieh-erh, with his younger brother Kuan-yin-nu and his elder sister’s hushand Yeh-li-ya,
President of the T ai i yijan, were guiley of sedition, practising magic, sacrificing to the Great Bear,
and using incantations.” ([talics are mine.)

‘% Paul Pelliot, Recherches sur les chrétiens &' Asie Centrale et & Extréme- Orient (Paris: Imprimerie
Nationale, 1973), p. 10; p. g, n. 1; and p. 280, n. 4.

! The biography of "Isa in ¥$ 114, PP- 3249~50, has been translated inzo English in Moule,
Christians, pp. 228-29. On 'lsa, see also Paul Pelliot, Notes on Marco Polo {Paris: [mprimerie
Nationale, 1g59) 1, p. 23. For a biography of Elijah see T'u, Meng-w-erh, vol. 8, ch. 117,
pp- 2a~b.

MRHEERE Y tans. Moule, Christians, p. 229
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cransiation of the Pei-tou ching, Uriik Buqa, is mentioned together with
Yeh-li-ya (Elijah) as his fellow-conspirator. Are both ———fhe Elijah e?(e(:uted
in 1330 and his namesake, who allegedly plotted with Ur}‘jk Buga in fa"vor
of Wen-tsung — one and the same person? The comp:lenjs of (f.le Yl.Jaﬂ
biographical index think that the Elijah executed in 1330 is not identical
with the eldest son of "Isa.*®® The compiler of the index to personal names
in the Yian-skih, however, has assembied all references to Yeh-li-ya under
one heading, thereby implying that the persons were identical and that there
was only one Elijah.!% If we adopt the hypothesis of identity we mighf also
speculate that Elijah, in spite of his being a Nestorian Christian, bcl:c'ved
in the supernatural powers of the Great Bear stars and was at the same time
an associate of the man who had the Buddhist Pei-tou ching translated into
Mongolian. We can perceive, however dimly, a circle of courtiers under
Wen-tsung in which the cult of the Great Bear was practiced as a means to
influence human destuny.

If, as demonstrated above, the existence of a printed Yiian edition of
the Taoist Pei-tou ching is absolutely certain, then the proscription of Taoist
books under Qubilai from 1280 to 1281 takes on significance for this study.
The emperor had all Taoist scriptures destroyed with the exception of the
Tao-te ching.

A list of proscribed books is given in the Chik-yiian Pien-wei lu T 7
## {&#, which, in spite of inconsistencies and unclear authorship, is our maost
important source of Buddhist-Taocist controversies in the Yian era. We find
in it a “Holy Book of the Southern Dipper” (“Nan-tou ching” & 3 §&).1%
The “Nan-tou ching” thus attested in 1281 was probably either identical
with or closely related to a short text (similar in content to the Pei-tou ching)
on proionging life by worshiping the Southern Dipper that was included
in the Tao-tsang. 1% The text proclaims the transcendental influence of the

152 Wang, Yian-jen, vol. 4, p. 2404.

14 Yao %Zhing-:n %ﬁ;%f’ Yiign-shik jen-ming so-yin TH N\ & #B| (Peking: Chung-hua,
tgB2}, pp. J03-4. ] o nd’s 4

8 T no. 7116, val. 52, ¢4. 2, p. 764a. This passage has been copied into Nien-ch ang’s i 4
Fo-tsu li-tai Pung-tsai (B 8LIE £ /M (T no. 2036, vol. 49), ch. 22, p. 719, and Huan-lun's X1#§
Shik-chien chi-ku lieh hsi-chi MEE B SWRA%E (T no. 2038, vol. 49), th. 1, go&:._ Or‘1‘ the
controversies between Buddhists and Taoists under the Yiian, see, e.g., Joseph Thiel, “Der
Streit der Buddhisten und Taoisten zur Mongolenzeit,” MS§ 20 (1g62), pp- 1=81; Kuba
Noritada, “Prolegomenz on the Study of the Controversies between Buddhists and 'I:amsts in
the Yian Period,” MTB 26 {1968), pp. 39-61 (with a discussion of the authm:sh:p of the
Pien-wei {u); Sechin Jagchid, “Chinese Buddhism and Taoism during the Mongolian Rule of
China.” Mongolian Studies: Fournal of the Mongolia Society 6 (1580}, pp. 5:_—-98, .

¥ TT no. 624, vol. 341; the title there is “T ai-shang shuo Nan-tou liu-ssu yen-shou tu-jen

miao-ching” K L3RR EIRE WA A b2
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six stars of the Southern Dipper an the lives of human beings and instruces
the adept how to worship the star gods. For each of the gods, the Tao-tsang
text reproduces amulets. These should be written in red ink and carried by
both men and women as a protection against dangers. The Nan-tou ching
pretends to have been revealed by the deified Lao-tzu to Chang Tao-ling
in the first year of Yung-shou, fifteenth day of the first lunar month, that is,
cightdays alter the purported revelation of the Pei-ton ching. Both books were
therefore believed to have the same supernatural origin. If the Van-tou ching
figures expressiy in the proscription list of 128¢, it is very probable that the
Per-lou ching also was banned. Indeed, we learn from another passage in the
Pien-wet lu that Buddhists regarded the Pe-lou ching as obnoxious. The
passage -— a rhymed jingle — reads: ¥ &Ik 4. 8 AT TEE ("Ifa
family has the Pei-tou ching it is a perverse teaching for the people and they
will not live in peace.””)!5” This looks exactly like a parody on a litany in the
Pe-lon ching consisting of fifteen verses, cach beginning with % % jt &
The second verse tells us that “if a family has the Pei-tou ching their house
and abode will enjoy peace” & B % 59,158 Certainly the Buddhist author
who wrote that parody was familiar with the Taoist prototype in praise of
the holy book’s efficacy. The parallelism is absolutely clear.

Although we have no direct evidence that the Taoist Pei-fou ching was
banned in 281, nevertheless we can assume that it was. Of course, the
imperial order that Qubilai issued on the instigation of Buddhist monks
was not thoroughly and uniformly followed throughout the empire. Many
‘Taoist scriptures must have survived somewhere in the provinces, such as
the printed edition found in Khara-khoto. The fact that Hsii Tao-ling had
his Pei-tou ching commentary printed in 1334 also points to a relaxation of
Qubilai’s prohibition under later Yiian emperors. It is also certain that the
Great Bear cult was widely practiced during the Yiian. The earliest
evidence for the existence of a Chinese Buddhist Pei-zox ching is, as we have
seen, its translation into Uighur in 1313, a date roughly thirty years later
than the ban on Taoist scriptures.

I therefore venture to suggest that a Buddhist Pei-tou ching, a prototype
of Taisht no. 1307, was composed after 1281 but prior to 1313. Its compiler

7 Pien-wei lu 5, p. 778h; Nien-ch'ang, Fo-tsu ff-iai Pung-tsai 22, p- 719¢; and Huan-lun,
Shek-chien chi-ku liek hsti-chi 1, P- go7a.

B58ee T7 no. 622, pp. 8b—ga. For a similar lieany of seven verses, see 77 no, 62g,
pp- 27a-b.

13#] have culled not a few passages in Chinese rexts concerning legends in which the star
gods T"an-lang and others figure, but have not used them for this article, The earliest texts
datc from the T'ang.

[1o
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adopted elements of the Great Bear cult as found in Taoist texts and ga\a"t:
it the Buddhist form of & pseudo-sétra pu rporti:c!ly prea(fhccl by the Budc'ihd
himself; in this way the worship of the gods r‘)f U rs.a Maror woulf:l then h:‘v.e
pecome acceptable to Buddhists and to the imperial cou.rt and its Budcll 15:
clerics. 5 This hypothesis agrees with the recent ob‘scrvauon tlm.t at the leve
of popular religiosity, the border between Buddhism and Taocism tends ta
pecome blurred.!®! Both religions may have borrowed from each oth.cr, F)ut
in the case of the Pei-tou ching a Taoist priority cannot be d‘oubte‘d in view
of the long and well-attested history of the Great Bear cult in China,

] r: s0 tn [ ddhicization of originally
Cr:::;zél"?'ﬁza?t;:;hc(ﬁ?sri:j‘;;i;i‘iv:tﬁ::a;(:;fl?:r:l(h?r;nz{‘:g;;}itf;.\{uromachi {[336515}'3)

iods; 6hachi, in Fukui, Dékys 3, pp. 32-34.
ods; see Nakamura Shéhachi, in Fukui, Dskys 4 P . ,
l:l Ei'ik Zircher, “'Perspectives in the Study of Chinese Buddhism,” JRAS 198z, p. 174
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