GLEN DUDBRIDGE

Yiu-ch’ih Chiung at An-yvang: An Eighth-Century Cult and Its

Myths

he suicide of Yi-ch’ih Chiung BHE T at the citadel of Yeh £ in 580

A.D. was a turning point in the history of sixth-century China. For
sixty-eight days he had offered the most convincing loyalist challenge to
Yang Chien’s $}E2 assumption of power from the ruling house of Northern
Chou. Then, within six months of his defeat and death, Yang dissolved all
further resistance, rook the imperial title and proclaimed a new dynasty.!
These events ushered in the unified empire of Sut and in a sense created the
setting for China’s political fortunes in centuries to come. But the early Tang
government, taking power in turn from the Sui, read them differently. The
first T'ang emperor saw fit to recognize Yu-ch’ih Chiung’s loyal stand
against the Yangs, whom he had himself replaced: he approved a descen-
dant’s request to have the old general reburied, and honored him with an
imperial grant of silk.?

All this forms merely the background to the events that we examine
here. For in 737 Yi-ch’th Chiung’s ghost made its presence felt in the
prefectural city An-yang %[, and the prefect of the day appeased the ghost
with temple and sacrificial cult. In itself this was an unremarkable episode:
such things took place, both earlier and later, many times in all parts of
China. But the events at An-yang offer a special kind of interest. It happens
that we can study them both from several early documents and from later
documents that differ radically in character. We have what is for this period
probably a unique chance to view an episode of local religious experience
from several distinct viewpoints. We can assess, by comparing them, the
value and authority of different kinds of evidence — historical, epigraphical,
and anecdotal — for the study of this case, and beyond it of other local

I am grateful to Professor Denis Twitchett for useful comments and suggestions that have been
adopied in reviewing this piece. Also to M. Andrew Morton for checking and copying for me
the material from An-yang Asten-chth {1 738) used in n. 30 and elsewhere.

!8ee accounts by Peter A. Boodberg, “Marginaiia to the Histories of the Northern Dy-
nasties,” HJAS 4.3—4 (1939), pp. 230-83, ¢sp. 260 ff; and Arthur F. Wright, “The Sui
Dynasty,” in Denis Twitchett, ed., The Cambridge History of Ching {Cambridge: Cambridge
U.P., 1979} 4, pp. 57-6a.

?Pei shik Jb & (Peking: Chung-hua shu-chii, 1974; hereafter PS) 62, p. 2214; Chou thu /& B
{Peking: Chung-hua, 1971; hereafter C5) 21, p. 1252.
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religious phenomena in medieval China. What [cllows, then, wil! be the
story ol a haunting resolved, but also, more basically, an €35ay in source-
criticism.

SIXTH-CENTURY BACKGROUND

The ancient fortified city of Yeh stood on what is now the southern
border of Hopei province, between the modern cities of Han-tan and An-
yang. It had served as a seat of government since Warring States times
(403-221 B.C.}, when it was the capital of Wei #. For the Han {206 B.c.—220
a.0.} and for several succeeding northern dynasties it was a center of regional
administration.? In 401, under the Northern Wei, it became seat of the newly
formed Hsiang-chou #§ M prefecture, and in 534 capital of the newly seceded
Eastern Wei dynasty.? For the Northern Ch'{ it was again dynastic capital
{550), and for the Northern Chou again the seat of Hsiang-chou (577).5 It
was to this place that the veteran general Yi-ch’ih Chiung was appointed
in 579 as Regional Commander (tsung-kuan %) 8

Rapidly changing events at the Northern Chou court forced Yang
Chien into a sudden bid for power in the summer of 580. Among other
dispositions he summoned Yi-ch'ih Chiung to the capital, hoping to neu-
tralize a man he perceived as a threat, and replaced him as Regional
Commander of Hsiang-chou with Wei Hsiao-k’uan Z# Y. This was the
moment for Yii-ch’ih Chiung to declare his open defiance. He refused to
yield the command and led his troops in a rising designed to save the Chou
house from a usurping chancellor. The military campaign lasted until early
September. By then Yii-ch'ih Chiung had fallen back to his base at Yeh,
there to be defeated by forces loyal to Yang Chien under the command of
Wei Hsiao-k'uan.? He died in these circumstances:

Ts’ui Hung-tu’s % 34 B younger sister had previously become principal
wife to [Yii-ch’ih] Chiung’s son. When the fortifications of Yeh were
breached and Chiung, hard pressed, climbed the tower, Hung-tu went

¥The sequence is sketched out, with some inaccuracies, in Li Chi-fu FEH (758-814),
comp., Ho Tz'u-chiin 8§ ¥ &, annot., Yian-ho chin-hsien Pu-chik JLINEERAME L {Peking:
Chung-hua, 1983; hereafter YHCHTC) 16, PP- 431-52. See also Tai-ping huan-yi chi . 75 %
F 42 (1803 edn.) 55, pp. 12-6b.

t Wei shu 2 & (Peking: Chung-hua, 1974) 1064, P- 2456; 12, p. 208.

3CS 6, p. 100,

*CS 21, p. 350 PS 62, p. 221t; Tou-chik fung-chien ¥ F ¥ (Peking: Chung-hua, rg56)
173, p. 5392.

7CS 21, pp. 351 -52; PS 62, PP- 221113, T2u-chik Fung-chien 174, pp. 5407-25.
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straight up the ramp in pursuit. Chiung drew his bow 1o shoot him,
but Hung-tu took off his helmet and said to Chiung: ““We are quite
well acquainted, are we not? Each of us today is engaged on the nation's
behalf: we cannot heed personal interests. But in consideration of our
family relationship I have taken care to keep the soldier rabble in check
and not let them attack and dishonor you. With things standing as they
do, you must take the quick way out yourself. What are you waiting
for?” Chiung flung his bow to the ground and cursed the Chancellor
of the Left [Yang Chien); when he had cursed his il he killed himself,
Hung-tu turned to his younger brother Hung-sheng and said: “You
take Chiung’s head.” And Hung-sheng beheaded him. [Wei] Hsiao-
k'uan buried in a pit all fighting men within the inner fortifications.®

Yii-ch’ih Chiung’s sons were put to death, his youthful grandsons spared.
Also spared was Ch’in 8, the son of his younger brother Kang #4.° The
surviving troops suffered execution within the month.10

A more far-reaching consequence for local affairs now followed:

Yang Chien ... then burned down the walled city of Yeh and moved
the inhabitants forty-five /i to the south. He made the city of An-yang
administrative center of Hsiang-chou and aiso of Yeh county. Early in
the reign of [Sui] Yang-ti the county administration: of Yeh was set up
in the Ta-tz’'u Monastery k3£ 3% of the old Yeh metropolis. Not until
Chen-kuan K # 8 [634 A. D.] were the inner fortifications of the present
county town erected.ll

This marked the end of Yeh as a seat of local power. An-yang, fourteen miles
to the south, would remain the prefectural city of Hsiang-chou throughout
the T"ang and beyond.'2

Certain features of this story will stand our in the later discussion.
Yii-ch'ih Chiung died by his own hand. His head was removed and taken,

® Tzu-chih Cung-chien 174, p. 5425.

*According to P§ 62, pp. 221316, the sons of Chiung were | 2§, K'van W, Shun B, Tun
¥, and Yu g, those of Kang were Yiin 3, An %, Ch'in %), and Ching & In Yian-ho
hsing-tsuan T FOE: M (1Bo2 edn.) B, p. 1ob, the sons of Kang appear as Yin-an 8% an_d
Yin-an f%; Ch'i-fu #§g, who petitioned T'ang Kao-tsu for permission to rebury his
great-uncle in the early seventh century, was the son of the latter; ¢f, CS 21, P 352; PS Gz,
p. 2214.

WS 21, p. 352 )

“Chiu Tang shu WS W (Peking: Chung-hua, 1975; hereaficr CT5) 39, p. 1492; cf. Sut shu
P % (Peking: Chung-hua, 1973) 30, p. 847.

TYHCHTC 16, p. 452; CTS 39, pp. 1491-92; Tai-p’ing huan-yii chi 55, p. 1a.
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accarding to one source, to the capital at Lo-yang.*3 His followers were
buried in a pit at the site of his defeat; members of his family were pursued
and captured. The entire episode took place at the ancient city Yeh, which
was then destroyed and abandoned, and An-yang became the seat of pre-
fectural government.

DYNASTIC HISTORY

The career of Chang Chia-yu 3§ E % unfolded in the late K’ai-yiian
period and ended with his death in 741.* His short official biography trans-
mitted in the Chiz T'ang shu % £ picks out a single local episode for
atrtention:

In the 25th year [737 a.p.) he became Prefect of Hsiang-chou. Since
the beginning of K’ai-ylian, ten or more Hsiang-chou prefects had died
or suffered demotion. Chia-yu learned from his enquiries that Yii-ch’ih
Chiung had been Regional Commander of Hsiang-chou at the end of
the Chou and had lost his life in the national emergency. So he set up
a memorial temple to the spirit as a way to seek its blessing. After three
annual assessments his appointment was changed to General of the Left
in the Chin-wu £ & Guards. Wu Ching 2 % became Prefect of Yeh-
chiin #8Ef after him and further invested the spirit with ceremonial
robes.!5 From then on prefects suffered no more treubles.

To this biographer, it seems, the problem in Hsiang-chou was simply a
matter of survival for the incumbent officials. Prefects died; local wisdom
placed respousibility with the martyred patriot; and finally, Chang Chia-yu
and his successor appeased the spirit with a sacrificial cult. We must under-
stand “memorial temple” (shen-tz’u §87E) as an individually dedicated
place of worship used for seasonal sacrifice. There is no sign that relics or
remains of the martyr played a part in the cult, and “shrine” would be too
narrow a rendering.

The biographer glosses over 2 number of questions that closer study
soon brings to the surface. He silently accepts the implication that the

13 8us shu 1, p. 4.

“CTS g9, p. 3093; Hsin Tang shu §TE X (Peking: Chung-hua, 1975) 127, p. 444G; tormmb
inscription by Liu Pi {see n. 18, below).

' According to €75 102, p. 3182, Wu Ching (670—74g) began at Hsiang-chou as Chief
Administrator (ch'ang-shit £ 9) and became Prefect of the place, renamed Yeh-chiin $§ 27
ca. 742. Early in his carcer he had served in the Bureau of Historiography. He composed a
series of histaries of the Northern Dynasties, including the Chou, and would naturally have
been familiar with the life and death of Yii-ch'ih Chiung.
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martyr's spirit wielded power over incumbent prefects. But what, for in-
stance, was the relationship between this public tribute to Yi-ch'ih Chiung
and the imperially sanctioned honering of his remains early in the seventh
century? If the loyal martyr had received family burial and imperial silk
more than a century before, what now lay behind these new troubles? What
indeed were the troubles? The biographer mentions the death and demotion
of certain prefects holding office in Hsiang-chou. But Chang Chia-yu him-
self certainly lived long enough to serve out his term and move on to a new
job in the capital {though he did die there almost at once). To that extent
the problem should have been solved. Yet the new Prefect Wu Ching had
to enhance the cult-figure’s status even more before the “troubles” (huan 2)
would come to an end. If something more than prefect mortality and
demotion was involved, the biography gives no clue to it. Nor does it deal
in any way with the territorial distance between Yeh, where the martyr
died, and An-yang, where the prefectural center now lay.

In the Hsin Tang shu #7& &, Sung Ch'i Kl (998-1061) echoes this
same passage, butin a few key phrases revises its entire scheme of motivation:

Late in K’ai-ytian he became Prefect of Hsiang-chou. Many previous
incumbents had died in office there, and the people were stricken with
fear and uncertainty. Chia-yu set up a memorial temple to purge and
cleanse the minds of the people, on the grounds that Yii-ch’ih Chiung,
who had died for his country, was a loyal subject. Three years later he
was recalled to court and appointed General of the Left in the Chin-wu
Guards. Wu Ching became Prefect after him and further invested the
spirit with ceremomal robes. Then there were no more troubiles.

The problem has become merely a loss of public morale. Prefects have died;
local memory recalls the bloodshed of 580 and suspects vengeful ghosts;
Chang and Wu exorcise the problem in the people’s minds by publicly
dedicating a culit to Yii-ch'ih Chiung. But the same loose ends remain.
Brevity could explain some of them, but not all. The biographer finds
room enough to arnalyze public morale. He expresses Chang Chia-yu’s
motives in the deliberately chosen language of a public administrator —
“t0 purge and cleanse the minds of the people” #if % ¢+ And in this he
gives an early and clear statement of the principle spelled out in a later age:
“gods are not supernatural themselves, but they act supernaturally on the
minds of those who believe in them.”'® It is all a far cry from the dramatic

*See Wang Hui-tsu EIHE, Hiech-chih i-shuo B35 58 % {pref. 1703), in Ju-mu hsi-chih

we-chung A B A (1892 edn.) B, p. 28a; cited in Etienne Balazs, Political Theory and
Administrative Reality in Traditiongl China { London: U. of London P., tg65), p. 63-
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confrontations between incoming prefects and proprietorial gods scattered
through the histories of the Northern and Southern Dynasties {as with the
Hsiang Yi JH# cult, to which we return below).}” The theclogical and
ritual problems raised by local cults, so powerful in the minds of sixth- and
seventh-century historians, win little interest in the eleventh. But they will
show themselves still very much alive when we examine evidence on this
cult from the time of its foundation.

INSCRIPTIONS ON STONE

For the life of Chang Chia-yu we have one contemporary document,
a tomb inscription by Liu Pi #) & written on the occasion of Chang’s burial
near Lo-yang on March 1g, 742, three months after his death 1n Ch’ang-an
on December g, 741.'% It deals only briefly with the An-yang episode:

Before long he was appointed Prefect of Hsiang-chou. The men of Yin
B¥ had false notions;!® the warden of Yeh flared up. But [Chang] was
rich in loyalty, firm in sincerity. He governed like the very gods. Fussy
regulations were removed, harsh policies discontinued. Lapsed rituals
were restored to full observance ... (gb)

This glance at Yi-ch’ih Chiung {“warden of Yeh™} discovers on the one
hand an ill-founded public panic, on the other a demonstration of proud
strength by the dead hero. So for Liu Pt the haunting might be apparent or
real; and the cult accordingly would serve either to steady the public’s nerve
or to mollify the threatening spirit. Explicit ambiguity then blurs into
formulaic praise of Chang’s performance as a model prefect.

By good fortune we have the inscriptions written for the memorial
tempie itself at the ume of its foundation. There are two distinct documents.
The first, and by far the more important of the two, was composed for an
inaugural stele by Yen Chen-ch’ing B (709—785), with a preface by

'""The best-known example is the cult of Hsiang Yi at Wu-hsing 2 #, in the fifth and
sixth centuries, discussed by Chao [ #{ R {r727-1814) in his Kei-yi ung-k'ee F% i M=
{rpt. Shanghai: Shang-wu yin-shu kuan, 1957) 33, pp- 75¢—56, and (less completely) by Uchida
Michio A % %, “K6 U shin monogatari” X A IE, rpt. in idem, Chagoku shdseisu
kenkyd fREl/|s 3 B 90 {Tokyo: Hydronsha, 1977}, pp. 241—59. Even more thorough is Miva-
kawa Hisayuki B JI{ i 3, Rikuchoshi kenkyii: Skikys hen 7< 4B 52 1% %2 5% #0 # (Kyoto: Heiraku
shoten, ro64}, pp. 391-414.

YLiu Pi, “T'ang ku so-chin-wu chiang-chiin Fan-yang Chang-kung mu-chih-ming ping
hsii” B & fr & B 4 M B3R 2 B 5 £ 38 . in Huang Pen-chi % &%), comp., Ku-chif shik-
hur & 3t H ¥ (San-ch’ang-wu chai ts'ung-shu = Z {7 ® % odn.) 11, pp. 8b-1ca.

" T'his refers to the people of Hsiang-chou, by association with the wraditional site of the Yin
capital near An-yang; YHCHTC 16, p. 451.

32

YU-CH'IH CHIUNG AT AN-YANG

ven Po-yu [ {6 Bl. The whole was executed by Ts'ai Yu-lin £ 5% ina &
gg-style script and engraved on a stone which would stand in the precincts
of the Yi-ch'ih Chiung temple in An-yang for many centuries to come. For
connoisseurs of epigraphy this was a classic piece. Ou-yang Hsiu B PR i
(1007—1072) had a rubbing in his famous collection, as we see from his son
Fei's % catalogue of 106g.% In the twelfth century it was studied by Tung
Yu #&i#l {ca. 1125),* in the fourteenth {in sitw) by Nai Hsien @Y {ca,
1345).%% Both men evidently found a text in good enough condition to read
quite coherently. But by the seventeenth century the stone, though still seen
in An-yang, had “lost more than half its surface to erosion.””?® There are
reports that the stele was dug out of the ground during a restoration of the
temple in 1690.2¢ And there, at a spot near the northern gate of the city wall,
it remained through the eighteenth and nineteenth centuries while a series
of distinguished epigraphists studied its badly damaged text?s

Their transcriptions give us at best a seriously incomplete document,
one which has failed to survive in an organic literary tradition. The transmis-
sion of Yen Chen-ch’ing’s literary works has been from early times a story
ofloss and partial reconstitution.®® When the editors of the Ssu-£’u ch’tian-shu
P9EE & project (1773—1782) critically reviewed the existing collection
they noted a number of inscriptions in epigraphical sources which had been

®This is the lost Chi-ku lu-mu #& i $ B, later partly reconstructed from other sources; see
Ch'en 3su [H 8 (ca. 1200-1250+ ), Pao-4"0 tr'ung-pien BF 3| 2 & (Shik-wan-chiian lou s'ung-
shu + B FE X B odn) 6, p. 312

# Ruang-chuan shu-pa i J)| W8 (Hsing-su ts’ao-v'ang chin-shih s’'ung-shu 1 EEZ & H
% F edn.) 7, pp. 10a—t1a.

™ Ho-shuo fang-ku chi o ] 35 #& 32 (Ssu-k'u ch'lian-shu chen-pen pieh-chi yaf 5 i 4
B edn.} B, pp. 22b—24a.

MKu Yen-wu B % & (1613-1682), Chin-shik wen-tzu chi 4 5 X E I {T'ing-lin i-shu 2 5
A& edn.) 3, p. 29a.

* Hearsay reported by Liu Ch’ing-li 8| % % in Chin-shih hsi-tu % 0 5% (Hstich-ku chai
chin-shih ts'ung-shu 8 & 2 & 7, # @ edn.; pref. 1710} 2, pp. 11a~b. For the date of resiora-
tion, see An-yang heim-chit THEIRE (1738 edn) 4, p. 14a.

*PiYian 8§ [1730-1797], Chung-chou chin-shik chi cda fif £ 5 33 {Ching-hsiin t'ang ts'ung-
shu #E J1 # B edn.} 2, pp. 24a—25b; Ch'ien Ta-hsin g5 H7 (1728 (Bog), CRlien-yen Fang
chin-shik-wen pa-wet {F W% 5 F W E, inidem., CK ien-yen Cang ch'iian-ihu & & 6, pp. 14a-b;
Wul 2 & (r1745-1799) and Chao Hsi-huang # % 3, An-yang hsien chin-shik lu % 0 & T 8%
(1799 edn.) 4, pp. 1b fi,; Wang Ch'ang £ #8 (1725-1806), Chin-shik (Cui-pien & 5 55 5 {1Bo3
cdn.} 82, pp. 17b—20a; Chao Shao-wu M #FiH, Chin-shik Anich'as & T1 9K (rpt. 1860) 2, PpP-
52-9b (this item dated 1808), and idem, Ku-mo chai chin-shih po 3 B TF £ 5 88 (Chii-hsiich
hsiian 1s'ung-shu S5 57 W edn.) 4, pp. 17a-18a; Hung [-hsiian #tELE {1765-1837},
_P'mg-cﬁin tu-pei chi 45 7 (B 30 (Mu-hsi hsiian s’ung-shu % B 6F # % odn.) 6, Pp- 5b-6a; Lu
Vseng-hsiang W 1 #¢ (1B33~1880), Pa-ck'iung shik chin-shih pu-cheng ARBESTHIE (1025
edn.) 56, pp. 5b-7a.

“BSur;cycd by Wan Man M &, Tong chi hsi~lu 5 % 55 5% (Peking: Chung-hua, 19806),
Pp- bg-b67.
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lost to literary transmission; the “*Yii-ch’th Chiung” piece was one of these 27
It joined the recognized Yen Chen-ch’ing corpusin Huang Pen-chi’s % # g
definitive edition of 1845.2%

Surprisingly, it appears there quite complete and intact, as it does also
in Ch’iien Tang wen &M 3 (compifed (80B—18B14), supported by Yen Po-
yu's equally complete preface.® So, despite the patchily preserved stele and
the lack of literary tradition, these nineteenth-century editors had a source-
text, which for completeness surpassed the best epigraphical work of their
time. Such a textin fact lay ready for them in the 1738 gazetteer of An-yang
county, where a brief notice on the lately-restored temple adds the entire
text of the inscription, preface and all.% Although we have no information
on where the local historian found this unblemished text of an inscription
long since half worn away, we have little choice but to use it, checking the
wording where we can with passages in the early reports.

Headed “Temple-stele of Master Yi-ch’th, Grand Preceptor of the
Chou and Duke of Shu” B K& G E 4 5B 4 B #, the stele originally
bore a date in the first month of K’ai-yiian 26, and thus in the spring
of 738.3! Tts inscription deals with the life, death, and burial of Yi-ch’ih
Chiung and with the arrival and intervention of Chang Chia-yu. The
preface represents Yu-ch'ih’s rehabilitation in these terms:

In the T’ang Wu-te @ period (618-626} the court ordained his
reburial. They honored the dead, they mourned the long departed, for
state rites had been wanting in former times. They marked the tomb,
they remembered the man, for heaven’s grace now flowed forth in a
later age. In the year ting-ch'ou T 1 of K’ai-ylian (737) ... the Prefect
of Hsiang-chou, Master Chang Chia-yu .. . raised a temple to this loyal
and pure-hearted man, established sacrifices with ritual offerings. When
he had first alighted from his carriage to inquire about the local customs

3 Ssu-E'u ch'lian-shu tsung-mu Pi-yeo VIR 2 WAR H HE (1795 edn.) 145, p. 33b. The text
concerning Yii-ch'ih Chiung accordingly appeared in the supplement 7t sect. 1o Yen's
collected works, Yer Lu-kung chi S & R, ch. 15, p. 123, see Ying-yin Wen-yiian ko Ssu-k'u
ch’iian-shu $ F) 5 FARI 7T B 4 & (Taipei: Shang-wu, 1¢84-86), vol. 1071, p. bg2a.

™ Yen Lu-kung wen-chi 88 2% 7 #& (San-ch’ang-wu chai ts'ung-shu edn., 1843) 6, pp. 4a—3a.

B Chian T ang wen {1814 edn.) 339, pp. 8a—b; 395, pp. 23b—25b.

™ An-yang hsien-chih (1738 edn.) 4, pp. 13b=15b. [t also records that sacrifices were sil]
currently offered to Yi-ch'th Chiung zt this temple on the twelfth day of the seventh month.
Textual varianis suggest that the Ch*iian T ang wer cditors used an intermediary source, An-yang
Asten chin-shih fu {1799 edn.) 4, pp. tb—4b, where the surviving remaants of the inscription are
callated with the 1798 text, exposing some discrepancies.

' Compare Qu-yang Fei, Ku Yen-wu, Pi Yian, Ch'ien Ta-hsin, Wang Ch’ang (“K'ai-yiian
€ X142¢3"), Chao Shao-tsu, Hung I-hsiian. (See nn. 20, 23, 25, above.) Only Nai Hsien
gives the date K'ai-yilan 26/e/21, in Ho-shuo fang-ku chi B, p. 24a.

34

YU-CH IH CHIUNG AT AN-YANG

they complained in the prefecture of malevolent hauntings. He said,
“If any ordinary man or woman who dies by violence can wreak
trouble, how much more, then, can the Duke of Shu, whose words and
deeds were an example to all! ... Holders of the prefect’s post, though
privileged to draw a high stipend, have neglected to perform due rites
of celebration: it was right and proper that they should suffer calami-
ties! I, therefore, have laid out my own salary, and a lofty temple has
risen in splendor. [ have moved in a ‘stone from another hill,"? and a
magnificent stele completes the words of praise. As long as hills and
valleys stand firm they will for evermore record his mighty heroism.”

These are the careful words of a man who expects to be overheard by the
presence that threatens him — loudly praising the spirit's past merit, freely
endorsing his recent mischief-making, elaborately smoothing his ruffled
feathers. The passage expresses a dual motivation: to assuage disturbance
to the public by “malevolent haunrings” % &, and to free a scared prefect
from the “‘calamities” & that his predecessors suffered.

Chang'’s comments recall one of the central themes of Chinese theclogy:
the spirits of those wha die by violence and by their own hand are often the
ones that impose their powerful presence on human society and require
service by sacrificial cult. Chang affirms the territorial respounsibility of local
officials in performing such ritual tasks. In this case a powerful enough spirit
atlarge within the bounds of Hsiang-chou will aim at the Prefect of Hsiang-
chou and look for a cult at the official seat of Hsiang-chou, regardless of the
particular spot where he met his death. So Chang now accepts, in the dead
hero’s hearing, that the ceremonies of reburial in the early T'ang have not
fulfilled his appetite for public recognition. The new cult will put the matter
right.

Following the preface, Yen Chen-ch'ing’s solemn lines, ringing with
echoes from the Book of Odes, sum it up:

In Yeh there is a worthy prefect,
Master Chang is he.

Fragrant in his bright virtue,3?
Now he buiids a Closed Temple.

A line from Shik ching 35§, Ode (84, “Ho ming” #@E.

% This alludes to Shang shu (4 &, “Chiin Ch'en” EH: “Perfect government is like potent
fragrance, it influences the spirits. It is not miller which has the potent fragrance, it is bright
virtue.” See Shang shu chu-shu 1 BIEF (Shih-san ching chu-shu += & & edn., 1815}
18, pp. 1ob—11a.
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Now he builds a Closed Temple,
And the Closed Temple is hushed. ™
Now he sets up a fine stele,

And the fine stele brings rules.

The demon afflictions end forthwith,
Spirits and men look fair.3

Blessings and goods®® in full store,
Offerings and sacrifice never in default.3”

A month after this a second inscription was carved on the back of
the same stone. Composed by Yii-ch'ih Shih-liang +- B, a great-great-
grandson of Yi-ch’ih Chiung, and dated K’ai-yilan 26/2/25 {(March tg,
738), it celebrated the ancestor’s loyal career and the incumbent’s priest-like
mediation. For this piece no full text survives. We have about seventy
percent of the original, copied from rubbing or stone by later epigraphists, s
bur large gaps break up the text so often and so seriously that it yields poor
sense. Nai Hsien, whe read it in the fourteenth century, offers this brief
summary:

The reverse of the stele commemorates miracles wrought by [Yii-ch’ih]
Chiung. It says that sunshine and rain always followed in response to
prayers. He turned back wind, drove off locusts, and thus saved the
whole territory from harm. When autumn nights came round two
cranes would descend and settle in the temple courtyard. Even now (it
says) the local people still tatked of it as a wonder.3*

With this as a framework we can bring some details of the original text into
focus. It seems, for instance, more likely that the two cranes made a single
appearance on a clear night after Chang’s successful prayer for rain, prompt-
ing his kinsman Chang Huan 8 to “compose 2 Rhapsody on Fructifying
Rain B, . Later, when rainstorms threatened the autumn harvest and
Chang prayed again, he used a medium & to communicate with the spirit.
And after their successful harvest the people of Hsiang-chou sang a hymn
of praise to their model prefect.i

MThe opening line of Ode 300, “Pi kung” B'E. The Closed Temple was dedicated to
Chiang Yiac # f#, mother of the Chou founding patriarch Hon-chi & 5.

¥ &, from Ode 299, “P'an shui' # 7.

= @ ¥, from Ode 166, *“T'ien pao” XK f&. 3 A further line from Ode 300, “Pi kung.”

BWu, An-pang hsien chin-shik fu 4, pp. 8b—10a; Wang, Chin-shik isui~pien B2, pp. 20b-22a;
Chao, Ku-mo chat chin-skik pn 4, p. 18a; Lu, Pa-ch'fung shih chin-shih pu-cheng 56, pp. ba-b.

* Nai, Ho-shuo fang-ku chi B, pp. 23a—b.

“*Wu, dn-pang ksien chin-shik fu 4, p. gb; Wang, Chin-shif is'ui-pien B2, p. 21h.
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These inscriptions share a characteristic with the biographical accounts
with which we began. [tis not just that all issue from the hands of the T'ang
ruling elite; they also enjoy in their various ways the status of public
documents. Documentary forms of course impose certain distinctive rhetor-
ical demands. But public official status lays down a more basic irmperative:
inevitably these documents address one, and only one, aspect of the Hsiang-
chou cult — its role as support for an imperial officer, his personal security,
and his duty to preserve order, promote the people’s welfare, and maintain
harmony between human society and the surrounding cosmaos.

We fArst approached the An-yang material from the detached and con-
spicuously public vantage-point of imperial historians, then moved inward
towards statements so close in time and space to the temple’s foundation
that they could claim some part of their own in its earliest ritual function.
The whole concentric system, however, shows more consistency than va-
riety. At first sight the authors of the two T’ang histories, though using
almost the same form of words, pass quite antithetical verdicts on the whole
episode — the O/d implicitly assenting, the New functionally agnostic. Yet
the obituary memoir of Chang Chia-yu shows both judgments standing
quite easily together, offering state historians a choice ofst‘yles. We have no
real grounds to deny that the same two judgments might even have stood
together in the minds of Chang himself, of Yen Chen-ch’ing, Yen Po-yii,
and Yi-ch’ih Shih-liang. Of course, the rhetoric of the temple inscriptions
declares a firm and passionate commitment to its presiding spirit. But so
would it also if the temple and its inscriptions were merely the product of a
calculated and cynical act of administrative policy. There is a sense, then,
in which these documents from the very fountainhead of the An-yang cult
present no more than an opaque surface through which we see little of its
underlying motivation. Nor {with the doubtful exception of Yii-ch’ih Shih-
liang’s composttion) do they reveal much about its concrete circumstances,
They reflect instead what we can only call an official mythology, according
to which a troubled episode in local affairs resolves into social and cosmic
harmony under a wise and able administrator.

ANECDOTAL SOURCES

Already in the tweifth century, Tung Yu noticed in a book cailed
Shang-shu ku-shih 5 & %% & a variant account of Chang Chia-yu’s experience
in Hsiang-chou, and he sharply challenged its version of the facts.*! This

" Tung, Kuang-ch'uan shu-pa 7, p. 11a.
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book survives, in a single chian.*? Tts author was Li Cho %= &, its subject the
fund of anecdotes shared with Li by a board president @) & whose exact
identity we are unable to pin down, but who numbered Chang Chia-yu
among his forebears. What evidence we have about Li and his elusive
President Chang is circumstantial but plausible. It suggests that the book
had its genesis in a time of national emergency, probably when Huang
Ch'ao’s ® & rebellion struck at Lo-yang in the winter of 880.%3 Li Cho lived
long enough later on to brood nostalgically over a T’ang dynasty already
collapsed — hence well into the tenth century. President Chang, it seems,
belonged to the same family and generation as the celebrated art critic
Chang Yen-ylian 7% #. His descent from Chang Chia-yu’s generation
emerges directly in the piece of family lore about Yii-ch’ih Chiung that we
now put under scrutiny:

[President Chang] himself told the story of his great-uncle in the ffth
generation,* Chia-yu, who in the K’ai-yiian period became Governor
General £ & of Hsiang-chou, There were strange calamities in the
official residence, and a succession of prefects had lost their lives, When
the General arrived, he sat formally robed through the whole night, in
the principal chamber. Suddenly, at midnight, he heard the sound of
a sigh behind the screen, and before long a man emerged from the
side-chamber to the west. His dress was in tatters, his body limp and
worn out. The man mounted the steps one by one and walked straight
up to him. The General now demanded in a stern voice, “What spirit
are you, to present yourself here?” The reply came, “I am Yii-ch'ih
Chiung, general of the Later Chou. I died in this place, and my remains
are here still. I want to entrust a man of good will to see my burial and
funeral sacrifices duly completed. But past incumbents of this prefecture
have all been men of weak courage and poor spirit. They were startled
and scared to death, not murdered by me.” He then pointed to a
ren-year-old girl and said, “This is my daughter. She too is buried
beneath the side-chamber.”” Next day the General ordered his staff to
dig up the place, and they did indeed find two skeletons. He provided
a full set of garments, shrouds, and coffin equipment and had them

] use here the text in Swu-tu chdan-shu. The item in question appears on pp. 7b—8a
{Ying-vin Wen-yian ko Ssu-k’u ch'iian-shu edn., vol. 862, p. 472).

“*Here I summarize the main conclusions of Yi Chia-hsi's £ ¥ 48 powerful documentary
study in Ssu-k's Pivpas pien-cheng U9 R BT (rpe. Peking: Chung-hua, 1680) t5, pp. gag-
18.

“ Kao-po-tsu 35 fA 58, the elder brother of his grandfather’s grandfather.
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buried with due ceremony. Two nights later the man reappeared to
express his thanks. He then said, “All T can offer by way of return is to
make you disciplined and conspicuous in your government.*® T am at
vour service in times of flood or of drought.”” The General now reported
;he matter to the thrane, requesting permission to found a temple and
offer blood-sacrifice at the seasons of the year. The Emperor specially
bestowed a written decree in praise of this wonder. A stele was carved
with an account of the matter. And the temple with the stele is there
still.

Of course Tung Yu was right: the simplest tests show up this story as full of
factual error. We have direct contemporary evidence that Chang Chia-yu
knew of Yii-ch'ih Chiung’s formal reburial more than a century before his
own time. Long before his time, too, imperial histories of the northern
dynasties had recorded that Yii-ch’ih died in Yeh, not An-yang {namely,
ir; Chou shu since 635, Swr shu since 636, and Per shif since 659}. And if Chang
did communicate with the throne and obtain in return a special rescript, no
hint of this transaction remains in the early sources. All told, there is every
temptation to discard the whole piece as so much spurious imagining.
Except, that is, for two features which keep curiosity alive. One is the
claimed authority of family traditien — a tradition already a century and
a half removed from the event, with all the refractions and distortions that
time could bring, but still a tradition that must have found its origin
somewhere. The other point concerns an internal feature of the story itself
— the ten-year-old girl, supposed to be the dead general’s daughter, whose
skeleton is unearthed together with his. In any purely fabricated story a
detail like this would be surplus to requirements: contributing nothing
functional to the main action, it hangs there incongruously and inconclu-
sively. What, we want to ask, lies behind it?

The matter would have to rest there if we did not have another and
much fuller version of this story from a date far closer to the events in
Au-yang. It appears in Kuang-i chi BE R 5¢, a collection of supernatural
anecdotes compiled in the second half of the eighth century by Tai Fu i E.
The contents of this collection suggest that the author mixed with lower-
ranking members of the provincial civil service in various parts of China
and collected from them many local stories of religious interest, covering the

8 The attributes “disciplined"” {chieh 3F) and “conspicuous” (Asdan §) were among those
officially used in canenizing meritorious officials; see T ang hui-yao % @ & (Kuo-hsieh chi-pen

ts'ung-shu eda.) 79, pp. 1456—57. I am graceful 1o Prof. David L. McMullen for pointing this
out.
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decades down to 780. Tai Fu himseif must have died between then and 794.
His book has been lost since 1127, but much of it survives, item by item, in
the tenth-century 7ai-p’ing kuang-chi A FI% 32, and a few fragmens appear
in twelfth-century encyclopedic collections.*® For our study of the An-yang
cult, then, Xuang-i chi offers testimony from no more than forty, or at
most fifty, years after the cult’s foundation. This version of the story both
challenges and illuminates the account in Shang-shu ku-shik:¢?

In the K’ai-yian period Chang Chia-yu became Prefect of Hsiang-
chou. The prefectural residence had long been hauated, and when
Chia-yu first arrived ghosts at once began changing around his furni-
ture®® and creating maximum disturbance. But Chia-yu did not fear
them. When the settings for a feast in a small hall in his west court were
once again overturned, together with other foodstuff, Chia-yu went to
investigate.’ He saw a girl and asked her, “What Spirit are you, young
lady?” She said, “I am the daughter of my late father Yi-ch'ih, once
Prefect of Hsiang-chou and Grand General of the Chou dynasty. Qur
family has suffered a great wrong, and he wishes to meet the Prefect
and set forth his case.” Chia-yu said, “T shall hear what he has to say
with due respect.”

Before long the man appeared. In look and dress he was stately
and grand, in gaze noble and sublime. He began by paying his respects
to Chia-yu, who invited him to sit and asked him this: “You, a man wise
and good in life, an honored spirit in death — why do you now squeak
and rustle’® among the shades, frightening the boys and girlsand giving
this prefecture the lasting repute of a haunted post? How could such
integrity come to that?”

He replied, “In days gone by, when the house of Chou reached

**For my own study of the book’s attribution, dating, textual au thenticity, and transmission,
se¢ Tu Te-ch'iao fH#H# [Glen Dudbridge], “Kuang-i chi ch’u-t'an” &2 WMEE, Hsin
Ta hsiigh-pao FES M 48 15 (1986), pp. 395—414- See also Uchiyama Chinari fy 1% #, “Chad
TG shoki ne shésersu — Kaiki o chdshin to shite” FEMEO)NE — RRESBLLELT,
in Xaga hakushi taiken kinen Chilgoku bunshi tetsugaku ronsh@ By AL BERS+TRYrHS
i % (Tokyo: Kédansha, 1979), pp. 527-41. Uchiyama’s figures for internal dating are slightly
different from my own. His reconstruction of Tai Fu's career, assuming first appointment in
or after 787, is not based on hard evidence; see his pPpP- 331—132.

"See Tai-p'ing kuang-chi { Jen-min wen-hsiieh edn.; rev. rpt. Peking, 1961} g00, p. 2386,
This modern punctuated edn. makes critical use of important manuscript and printed textual
sources, but omits the collation notes made in 1668 by Sun Ch'ien 3£{% from a ms. copy of
an early edn. These have been compiled by Yen I-p'ing 8 — &, Pai-p’ing kuang-cki chivo-Han
chi {2 @b 32 (Pan-ch'iao: -wen yin=shu kuan, 1g70).

“For 2 @#E % read 8 5 5K A, with Ming ms. and Sun Ch'jen.

“For § read §§, with Sun Ch'ien. M For % % read fF {with Sun) %
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the end of its imperial sway,* Yang Chien seized power. How coulcf.l,
who had the honar to serve under the Chou, endure the (}:Oll:l'p‘_&ﬁ of its
state altars? Tt was for this that [ wished to prescrve my integrity as a
subject, ta take the lead in the great cause. asplrfacl 10 resfore th.e
cosmos to rights and so maintain the Emperor T ai-tsu’s Zqf heri-
tage.’? Wei Hsiao-k’uan was once a minister of the Chou house, but
he failed to respond to the call of the righteous enterprise. Instead, he
agreed to be harnessed and used by Yang Chien. I, with t.he forcz?s c,JF
a single prefecture, faced the massed thousands®? of the entire empire’s
armies. Even though my good faith reared up to high heaven itself,
there was no one in the whole world to come to my aid. Upon which
my territory fell to the enemy. My whole lineage was put to death, and
the bones of my entire family, about sixty of them, lie beneath this hall.
The more time goes by the more our sense of grievance rankies. Even
if we would,?* we cannot rot away, but whenever we address ourselves
to men we terrify them to death. With no one to hear our complaint
we have come to this. I beg you, noble sir, to cast your eyes® upon us.
If our forgotten bones can gain your kind attention and our darkened
souls®® be lifted up again, then even death will be to us as life itself.”

Chia-yu gave his consent. Some days later he had the pile of bones
dug up and gave them solemn burial at the rear of the hall. He then
made the hall into a temple and addressed prayers to the dead at the
seasons of the year.

[Chia-]vu had a daughter aged eight or nine. Whenever a men-
ber of his family had a question to ask they would make her address it
to the spirit, and the spirit would always respond. And when the spirit
had something to say to Chia-yu, he too would call the little girl out
to meet him. This became a regular practice. And from that time on
the spirit would always send ghostly troops with any members of
Chia-yu’s family who were bound on a journey, to escort them as far
as the borders. When the troops returned they would report in full on
how far the escort had gone. In the west they never went farther than
the Ho-yang 7B Bridge.®”

M For fF read ¥, with Sun.

“Y?i-\fin T'airrf%' % B (507-556); see discussion of dates in CS 2, p. 43, n. 26. He was the
father of the first Chou emperor Hsiao-min u % 8. _

“For 3% read M, with Sun. HEor 9 read B, wi th Sun.

5 For B& read BE, with Sun. S*For #k read 4, with Sur_). _ ‘

57 Ho-yang was a county on the north bank of the Yellow chr, Just facing Lo-yang. ;z]wag
protected by various citadels, one of which, the Chung-tan Citadel &8, stood on an islan
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This account stands in an interesting relation to the late ninth-century
version from Shang-shu ku-shih. Of course they have enough features in
common — the prefect’s dialogue with the ghost, the ghost’s young daugh-
ter, his neglected bonesin the precincts of the residence, his request for burial
and obsequies — to count as variants of the same story. Yet they part
company over many important details, none more interesting than those
concerning Yi-ch’ih Chiung’s slaughtered kin, Once again an earlier stage
of evidence brings out a crisper definition. The daughter, whose remains so
incongruously accompany her father’s in the later version, has a perfectly
clear role to play in the earlier: she is chosen from among sixty members of
the slain lineage to come out and herald her father’s formal appearance
before the state official. In this example the version in Shang-shu ku-shih
betrays a process of decay, by which an isolated feature of the old story
survives beyond the context and function that once gave it meaning, Such
loose matching between the two variants guarantees a particular kind of
value, For if they had been closely matched we should have to suspect some
relatively uninteresting form of routine literary transmission. As it is, we
seem rather to have two independent derivatives of a common background
tradition. Of the tradition’s source or carly currency we may not know
anything for sure, but we can at least take its existence as welil spoken for.

A more basic question now arises. For reasons already pointed out, the
variants of this powerful ghost story cannot claim authority as simple factual
accounts of events in the An-yang of 737. What, then, is their scatus? How
should they be read? With these questions we come at last to the main
concern of the present study. The same questions confront any student who
hopes to exploit the great corpus of early chik-kuai 4% literature for insights
into Chinese social and religious history. Here, for once, with the story of
Yi-ch’ih Chiung’s ghost and his provincial cult, we can set certain apo-
cryphal items within a context defined by contemporary documents and
study them with the benefit of known historical perspective. At least one
level of conjecture can be removed from our artempt at a critical reading.

The Kuang-i chi presents itself as the work of a conscientious reporter.

in midstream. “A floating bridge spanning che Yellow River was constructed there, with boats
as supports and bamboo matting going across them {YHCHTC s, p. T44). Cf. remarks by
Chang Shun-min £ 8 B (ca. 1094—ca. 1110), queted by Hung Mai 3t (tr23-1202) in
Jung-ckai sui-pt B WEAE (rpt. Shanghai: Shanghai Ku-chi ch’u-pan she, 1978), hsi-pi B%
t2, p. 366. Li Tsu-huan % @ &5, “Huang-ho ku-ch'iao shu-lich"” 0] o 65 AL BE, Wen-shif
X # 20 (1g83), pp. 67 and 74, dates the Ho-yang Bridge to 785. This, I believe, rests on a
misteading of the source, which associates the bridge more generally with a surategic garrisoning
of Chung-tan Citadel from 758 on. '
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In many ways it anticipates China’s great classic of open-minded rcligiou%
record, the collections of Hung Mai gt 8 entitled /-chien chih HELE. T_m
Fu, like Hung Mai. often takes trouble 1o name eyewitness informants (in
one case himself) for the wonders he has to describe, His prose is simple,
even austere, scarcely more than one remove from perfunctory note-taking.
He has space for little more than necessary data, not much to spare for
emotive, descriptive, or thetorical effects, and certainly none for moralism.
It is hard to attribute to huim any interest in creatively remolding the
material at hand. Unsurprisingly, then, his 3po-odd items vary widely in
character as well as content. We cannot expect to form a systematic view of
their documentary value without covering the collection as a whole {a task
which I have been pursuing for some time, and of which the present study
forms a small part). Many items, however, respond well to a simple analyti-
cal device that will serve a useful purpose here — the device of resolving a
narrative into “inner” and “‘outer” stories. The inner story represents the
private, even subjective, experience of a person who makes direct contact
with the otherworld; it is very often characterized as & dream, trance, or
vision of a kind that separates the subject from his surroundings. The oufer
story gives the public and visible context for the inner; it represents char-
acteristically what we ourselves, as outside observers, might have seen and
heard if we had been there. Both these categories, particularly the outer
story, need to be drawn with subtlety and care, since certain pieces reveal
more than one level of externality.®® But they can throw some light on the
story of Chang Chia-yu and Yii-ch'ih Chiung’s ghost.

The initial analysis is simple. Chang enters an inner story at the
moment when his personal investigation {Kueng-t ¢hi) or deliberate vigil
(Shang-shu ku-shih) puts him in contact with the ghosts. This inner St(}.fy
covers his conversation with the ghosts and ends when his staff are called in
o deal with their abandoned bones. (In Skang-shu ku-shik it resumes briefly
for uttering of thanks and offering of service.} All the rest is outer story, and
here the richness and interest of the Kueng-i chf begin to make themselves
felt. There is a prelude, in which a poltergeist haunting strikes typically at
domestic items — furniture, crockery, foodstuffs. And, with the reburial and
the temple cult, there is an aftermath in which Chang’s own young daughter
serves as a spirit medium for the Prefect and his family, allowing them to
communicate with the honored spirit; appended to this is an account of one

% Some examples are discussed in my paper “T"ang Tales and T’almg C_ult_s," presented to
the Second International Canference on Sinology, December, 1986, in Taipei.
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feature of their cordial communion. But analysis into inner and outer stories
offers more than a simple paragraphing device. Each of them, once isolated,
shows a character of its own and calls for an appropriate style of reading.

The tnner story is formal in more senses than one. Not merely does it
convey the formality of an official interview, but its very composition obeys
a settled and predictable formula. It belongs to a category we might call
*“the tale of the haunted post,” in which a sequence of terror and destruction
is halted by a local official with the courage to identify the dangerous spirit,
confront it, and bring it within the sphere of public control. The origins of
this formula are oid, and they are linked {as here) to real khistorical situations.
The example of Hsiang Yii has been mentioned above. There, too, was an
ancient dynastic contender, likewise defeated and beheaded, who for much
of the fifth and sixth centuries established a claim to blood sacrifice in the
very audience chamber of the official quarters in Wu-hsing & ®. Incoming
officials were obliged to deal with him, and the sources record different scyles
of confrontation.® Those who brazened it out (with shees on their feet) in
the audience chamber met varying success: ane died, one simply survived;
one managed to replace bloody victims with Buddhist vegetarian offerings,
another with offerings of dried meat. Some officials made friends with him.
One, it was said, owed a high promation to his dutiful service of the god;
another won answers to his prayers by socia bly carousing with him, Ali this
took place against the background of an established temple dedicated to
Hstang Yii in the territory of Wu-hsing.

We might draw several parailels with the case of Yii-ch’ih Chiung, but
the most pectinent is that a trial of strength between local cult and imperial
authority works itself out time after time as a personal transaction between
prefect and god in the very seat of official power. The Kuang-i ¢hi, which
takes cognizance of 2 Hsiang Yii cult," also reports other such transactions,
Each one has an “inner story,” and each of these takes the form that we
have found here: the ghost, boldly sought out, emerges and speaks its mind;
the magistrate or prefect responds; and the ghost, its needs fuifilled, shows

% The main references, in chronological order and excluding duplication, are: Nan shif HE
(Peking: Chung-hua, 1975) 27, p- 726 (before 412 a.n.}; ibid. 18, p- 499 {before 465); Nan Ch'4
shu (5 7 @ (Peking: Chung-hua, 1972) 27, p. 508 (befors 486); Nan shik 18, p. 501 (40g); ibid.
51, pp. 1269-70 (eacly 6th c.; ibid. 148, pp. 506—7 (510-19); and ibid. g, p. 273 (558). The
T'ang dignitary Ti Jen-chich $k £ ¢t {607 -700) uttered an act of formal suppression in 688;
see C ao-yeh ch'ien-tsai SHEF fr W, cited in Shua-fu |75 (rpt. Shanghai: Shang-wu, 1927) 2, pp.
tob—11a.

3ce Tai-p'ing kuang-chi go1, p. 2389, “Ts'ui Min-ch'fiech” % @ #. This cult was located
at Hsii-chou %, now in the northwest corner of Kiangsu. The dialogue strongly recalis a
speech in Nan shik 18, p. 506,
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gratitude by rendering him service.®! This.is the sense in which Chang
Chia-yu’s inner story is formulaic and predictable, When the contact be-
tween local official and threatening spirit is articulated in narrative form it
will take the same necessary shape. In much the same way, Yi-ch'ih
Chiung’s ten-year-old daughter plays a role that recurs through other ghost
stories in Kuang-1 et and eisewhere. The young, subordinate, msignifi-
cant figure prepares for the appearance of one more weighty, of greater
public moment or social standing: a serving maid heralds the coming of her
ghostly mistress; a female shade identifies a receptive mortal while a dead
officer waits in the darkened wilderness for his more impertant turn.®? Such
figures find their counterparts in Taoist literature of the pre-T’ang Shang-
ch’ing b # tradition, with the jade maidens and their like who announce
the arrival of divine beings.®?

With this inner core of recognized formulas we can now contrast the
surrounding outer story. It is familiar ground in a whoily different way,
standing squarely in the large, ancient and worldwide literature of polter-
geist reports. Psychic research, of course, is no part of our business here, and
indeed the documentary status of this piece — an apocryphal anecdote set
down decades after the event — would not meet modern criteria of evidence
in that field of enquiry. But comparisons can be drawn, and we can still
make use of poltergeist literature to illuminate the Kuang-i chi. At once it
becomes clear that the outer story fits organically with a well-established
pattern. Poltergeist stories, routinely filled with moving furniture, broken
crockery, and spilt foodstuffs, also regularly contain human subjects whose
presence appears to stimulate or provoke the disturbances. Modern writers
use terms like “‘agent” or “medium’ 1o identify this role, which they treat
as a strictly passive and usually unconscious involvement with phenomena
that often bring the subjects pain and distress.®® Poltergeist agents are
preponderantly young and female, often pubescent girls, occasionally true
children. In some cases they are possessed by a spirit that links itself with

“'For the dead requiring reburial, ses T ai-p'ing kuang-chi to3, p. 709; 328, p. 2603; 320,
p- 2614; 335, pp. 2668~70. For animals requiring assistance, ibid. 439, p. 3587; 456, pp. 3751
32. N

** Tai-p’ing kuang-chi 300, p. 2383; 333, pp. 2647—48; 386, pp. 398[—8'2_ ; Chou Leng-ch'ieh
B0 ed., P'ei Hiing Ch'uan-ch’l 3% | 25 (Shanghai: Shang-hai ku-chi, 1980), pp. 74-75,
“Chao Ho” # &. o

"3 See Kristofer M. Schipper, L'empereur Wou des Han dans la légende taoiste: Han wou-1i nei-tchouan
(Paris; Ecole Frangaise d'Extréme-Orient, 1965}, pp. 42, 59, 68-69. .

M Agent” is the term used by Alan Gauld and A. D. Cornell in Poliergeists {L'.ondon: 1979,
pp. 67-B4. 1 refer to this book in particular for the sake of its chronological list of 500 cases
with source references {pp. 363—g8).
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the disturbances. This is the context in which the “prelude’ and “after-
math” of the outer story come together as un organic whole; and Chang
Chia-yu's eight-year-cld daughter, whose communication with the spiric
suggests that she too is possessed, emerges as a likely poltergiest agent by the
same token.

The point must be made with care. We are not in a position to treat
any of this as empirically verified data but simply to observe its conformity
with patterns taken from a wide range of reports. We can even give the
conformity a quantitative value by using Alan Gauld’s register of character-
istics drawn from reports of 500 cases throughout the world.%® Seven of them
are suggested in the outer story:

GauLp No.  CHARACTERISTIC

11 Female agent

iz Agent under twenty

15 House-centered

15 Small objects moved

(7 Large objects moved, e.g., chairs, tables
41 Possession, obsession

46 “Deceased person™ communicates

{Characteristic 24, “Phantasms [human],” is excluded, since it belongs only
to the inner story.} Of the 500 cases there are forty-five that share four of
these characteristics, and four that share five of them. # These rather limited
figures conceal some suggestive parallels. A single example will make the
point — the story from sixteenth-century Lyons of a defected Benedictine
nun who died and was buried in the open without ceremony or memorial.
One of the remaining nuns later gathered from the sound of rapping noises
that the lost sister wished for reburial in the abbey. When this was organized
by the suffragan hishop the dead nun, through the same personal medium,
answered questions about life after death; she also, in a scene of spirit
possession, sought forgiveness and received the Church’s absolution.$? Here,

“Gauld and Cornell, Poltergeists, pp. 226—28.

*¢The four are: no. 205, from Strarford, Connecticut, in 1850 (see H. Spicer, Sights and Sounds
[London: 1853], pp. 101~ 10}; no. 261, from Amherst, Nova Scoria, in 1878-g {see W. Hubbell,
The Great Amberst Mystery [London: 1888]}; no. 458, from Lading, Austria, in 1gr6—18 (see
Leitschrift fiir Parapsychatogte, 1932, PP- §7-10L}; no. 430, from France (ne location) in 1940 (see
Arnales de médecin légale ot de criminologie 31 (19511, pp. 67-7B}.

" Adrian de Montalembert, La mervertlense hystaire de lesperit qui depuis magueres cest apparu au
monasiere des religicuses de sainct pierre de [y3 (Paris, 1528; rpt. in vol. 1 of N. Lenglet Dufresnoy,
Recusi! de dissertations anciennes #f nowvelles sur les apparitivns, les vistons ef les somges ... [Avignan,
t75t]}. See Gauld and Cornell, Poltergeists, pp. 23-26.
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in the dress of another culture, is the same tale of the grateful dead, with a
system of communication now based entirely on poltergeist knockings and
possession. The comparison suggests that our account fr.orr? the Kuang-i chi
might stand almost as well without the factitious aid of its inner story.

So the effect of this analysis is to present the story from Kuang-i chi as a
composite construction, calling for different styles of critical reading. To
read one part of it — the inner story — we must recognize a convention for
expressing in narrative form the transactions between imperial authorities
and local cults. To read the other, outer, part we must begin by opening
our minds to the variety of social experience reflected in Chinese books of
marvels, though ignored in standard literature. The phenomena of spirit
possession, we know well, were woven intimately into the fabric of life in
traditional China. It should come as no surprise that poltergeist phenomena
were probably commonplace too, and naturally stimulated a response from
the surrcunding community.®® In this sense the outer story offers a picture
of social behavior that claims a certain documentary status. But however
socially plausible we may find its features to be, it still offers no securely
historical insights into the events at An-yang in 737 and 738.

The strongest reminder of this comes not here bur at the end of the
story in Shang-shu ku-shth with the words “the temple with the stele is there
in Hsiang-chou still.” They remove the narrator from his story and place
him in a detached present situation from which he views story and temple
on equal terms. This simple concluding device creates an even wider outer
story enfolding all the rest. Tai Fu often made use of it, though here he left
it implied rather than expressed. Its effect is to give the story the status of a
mythological document standing beside the visible institution to which it
refers. It becomes a myth of resentful spirits and neglected bones crying for
burial, their wishes made known through haunting and possession, their
gratitude expressed by protection of secular interests. This, we understand,
was the interpretation which society at large (as distinet from government
authorities) now attached to the established cult. And as such it more likely
reflected the typical than it did the acrual.

Actual or not, it certainly suggests that more complex circumstances
may have attended the birth of this cult than the official sources permit us
to know. There is no inherent reason why the tradition reflected in Kuang-i

*Some examples ac random from the 1eth-c. Fchien chih (ed. Ho Cho ES [l_’cking:
Chung-hua, 1981]): Ping-chih B g, p. 440, “Wen-chou lin chai” iﬁfﬁ - 28 ng-t‘.l‘lt_fl_T_?f:
% P- 555 "“Wu Shih-liang” B AT®:; ibid. 4, pp. 569-70, “Tai Shih-}ung‘.' Wi EE; ibid. 7,
p. 591, “Tai-lou men chai’” #EFI5E. The subject deserves more systematic study.
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chi and Shang-shu ku-shik should not have been born with the cult itself$ [+
might even offer tempting glosses on certain ill-defined phrases in the official
sources: Yen Po-yii’s “‘malevolent hauntings,” Yen Chen-ch’ing’s “demon
afflictions,” Yii-ch'ith Shih-liang’s “prayers through a spirit medium.” Bue
that is mere guesswork. In fact our anatomy of the various sources has rather
shown that not many circumstantial facts lie within our grasp, not even
those we would most like to know. {For example, did a popular cult 1o
Yi-ch'ih Chiung exist in the background, or were actual human remains
involved at any level in the community?) Instead, we have clearly recogniz-
able products of two different mythologies — one official, affirming imperial
control aver all phenomena secular and religious within a given territory;
the other vernacular, dramatizing and validating a cult in terms of its
parent community's own religious values.

Yii-ch’ih Chiung sits awkwardly within the categories proposed in a
growing Western literature on medieval China’s provincial cults.” He
resembles those “generals of defeated armies ... persons who have died a
violent death, whose head and body are buried in different places, whose
spirits have been dispersed ... troubling men or causing illness” and who
“look for bloody food,” that we associate easily with pre-T'ang society,”
much less easily with that of the high T"ang.?* Yet the imperial authorities
endorse his cult, rather than undermine it as they might traditionally have
done.” They establish his temple in an important prefectural center in the
heart of the classic northern plain, where he protects their community in
the manner {but without the title} of a City God 1 &. Yet City Gods, it is
said, were not recruited from the ranks of the dangerous resentful dead,?

[ do not find the reference to the Ho-yang Bridge (see above, n. 57) a serious obstacle to
this peint. It occurs in connection with the spirit troops detailed to escort traveling members
of the prefect’s family, a circumstance made known, it seems, by the usual means of communica-
tion through the young daughter. The early ninth-century YHCHTC makes it clear that a
floating bridge spanned the Yellow River during a tme of strategic reinforcement after the
disasters of the An Lu-shan rebeilion (fram 758 on), but leaves the situation before the rebellion
unclear. Even if anachronism could be proved, it might show no more than the retatively late
appearance of this appended detail in the story. The background tradition itself could still have
stretched back earlier in time without i,

MRolf A. Stein, “Religious Tacism and Popular Religion from the Second 1o Seventh
Centuries,” in Holmes Welch and Anna Seidel, eds., Facets of Taoism. Essays in Chinese Religion
{New Haven: Yale U.P. 1979), pp. 53-81; Miyakawa Hisayuki, “Local Cults around Mount
Lu at the Time of Sun En’s Rebellion,” ibid., Pp- 83-r1o1; David Johnson, “The City-God
Cules of T"ang and Sung China,” H7AS 45 (1985), pp. 363-457; Jean Lévi, “Les lonctionnaires
etle divin: Luttes de pouvoirs entre divinités et administrateurs dans les contes des Six Dynasties
et des Tang,” Cahiers & Extréme-Asie 2 (1686), pp. 81—110.

“15tein, “Religious Tacism,” pp. 66-67. 7 Johnson, **City-God Cults,” pp. 425-32.

™ Contrast remarks in ibid., p. £32. Mibid., pp. 424
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although the spirits of those who died for their country could legitimarely
receive official sacrifice.” So we see the Hsiang-chou prefects struggle to
make the best of a paradoxical challenge -~ their malignant persecutor is
officially a loyal martyr, and we must understand their rhetoric in this light.
All this will remind us that the great movements of historical change in
Chinese religion followed a complex irregular course, not a simple or neat
one. The documents that remain demand careful and critical study, which
they generously repay with richer understanding.

5 Ibid., p. 444
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