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Family Financial Plans of the Southern Sung

he history of family finances has proven a particularly elusive topic for

historians of China. The principal reason, of course, is the absence of
rich primary sources. Whereas the anthropologist will probably learn some-
thing of Chinese villagers’ income and spending habits and perhaps gain
access to backroom chests full of family account books, the historian of the
_premodern Chinese family is so constantly stymied by a scarcity of evidence
that he frequently feels he has no way of learning the specifics of family fi-
nances. For example, no pre-Yiian family budget is known to have survived.
From later eras we have budget materials among the sources concerning
Hui-chou M and Taiwan lineages or in genealogies dating from the early
or mid-seventeenth century. As lineage records, however, they usually omit
information on the normal expenditures of individual househelds and
rarely specify sources of income other than landholdings. Not surprisingly,
historians seldom, if ever, can determine how much a family earned, spent,
or was worth. And, the further one delves into the Chinese past, the more
taxing and frustrating becomes the search for such information and for
evidence of family finances.

I have no easy solution to this dilemma, no disclosure to make of an un-
earthed trunk of family records. Such an imaginary box had better be kept
for 2 dream than for an article, and although future publication of Hui-chou
sources may bring us a pleasant surprise, the absence of such materials
should for the time being be recognized as an inherent part of the sinologi-
cal enterprise. The gap proves particularly galling, since research into the
early history of other economic units suffers nowhere the same degree of
documentary dearth. For instance, portions of rent ledgers, tax registers,
merchant sale books, and temple financial records survive from as early as
the Han and T'ang dynasties, along with evidence of pawnshop registers,
shopkeepers’ records, and even gambling accounts from the T"ang.!

I wish to thank Denis Twitchett for his help with deciphering the textual history of the family
plans discussed in this article.

1 Kuo Tao-yang F 32 M8, Chung-kuo k'uai-chi shih kao P B & 3t 52 % (Wuhan: Chung-
kuo ts'ai<heng chingchi, 1986). The classic account of traditional Chinese accounting
methods, Negishi Tadashi 8 5 {&, “Shina shogyo boki no ippen X I B W WL O —K,”
in his Shinkoku shogye saren 75 B1 75 M 5 B (Tokyo: Maruzen, 19o6), vol. 1, pt. 2, unfortu-
natety deals only with business practices.
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_On'e- way of circumventing the problem is to use the texts of vari
fan:nl)_' instructions. These writings provide the historian with broa: ve.
scrlpnf)ns and general descriptions, rather than actual evidence, of fap‘:e-
financial practices. While they lend themselves more to tellin g us u’rhat f: mf’)’
hc.:ads t.hought about specific financial problems, they can also be co e
wuh‘ evidence from other sources about these same men’s families impa(ried
to dlsce_rn how they built their family’s wealth and social position e
s 'Ih“hls approach to the planning and finances of the elite during the

outhern Sung (1127-1276) follows upon the fine work of Patricia Eb
and Robert Hymes.? These authors have clarified how members of th ;eY
sough.t largely at the local level to maintain and extend their own fae ?ln’e
prommfence in political, social, and economic affairs. The present al:tliy!s
_deals wnt‘h both the courr-based and local Southern Sung elite. 1 begi ixe
!mroducmg the careers, family setting, and attitudes of the aut.hors glfn .
influential twelfth-century instructions on family finances. Th C e
ﬁuanf‘:ial plans are then translated and analyzed to shed Iigh.t on Zse "f‘°
Pracnces of Sung families as well as on the values they express. Five "a_““a[
in turn, will discuss the historical value of these plans, their ol:)servast:cnons,
careers and income, their treatinent of financial collapse, their 'usti{"locnstion
ot: profit, their impact on later family finance writings ,and ﬁjnall tho‘n
failure to consider the role of women as family financial n’lanag,ers o
My principal guides in this analysis are portions of two fr;a me
texts .of the mid-Southern Sung: Ni Ssu's f2 /B (1 174~ 1220) Cht -gch’ n’tary
tsa-chih RE R B B 3E (Assorted Notes from the Hall of Til!;;:g wuh”:}i c;::ng
a_nd Lu Chi.u-shao’s BE .38 (b.1138) Chii-chia chih-yung B R & A (Reg:l? '
mi?mf:i:ihde vaw‘tg at Home), o\vce a part of the now nonextant col-
Both Ni and Lu :eg:::::e:n?-mm }’h‘ddh&m Lo w0
w1l among thei i i
possibly knew one another; at the very lcist Nlirafzi“t:"f (;:;:ese: ll:.d q:ue
the famous neo-Confucian philosopher Lu Chiu-yian B ngﬁ (m[ o
1193), would have known of each other.* Both authors came fron: I\igll_
? Patricia B. Ebrey, trans. and annot, Family and Property in Sung China: Yian Tsai’s

;:v;cepls for Saa;l‘;;, Lg;e';(Pri;ccmn: Princeton U.P., 1984), and Robert P. Hymes, Statesmen
0 - g . . * ,
camcmmbridgc T, 1488), f Pu-chou, Chiang-hsi, in Novthern and Southern Sung (Cambridge:
* The versi 2
o ro;e::::n&l us;'hef: are that of Shuo-fu B3 (120ch. 1646 edn.) 75, item 1
m};.;ﬂ il gnjlx,g'-c u.t ang isa-chth, and the text in Huang Tsung-hsi 8 : ] Sung iﬁsz‘:n
Jong, The tairer test h{T aipei: Ho-lo t’u-shtll, 1975) 57, pp. 118-240, for Lu's Ch.ﬂ-clu'a chih-
a$ an eXtant companion piece on practical advice and expenses call

Chv:;-;lﬁ:sb.::knzg-perl RERIER (seeibid. 57, pp. 116- 17). -
iographical data for Ni and Lu, unless otherwise noted, can be found in Sung-shik R
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populated, productive, and highly competitive regions, Ni from Hu-chou #j
M in the lower Yangtze delta and Lu from the uplands of Fu-chou #&# in
central Kiangsi. Both came from highly placed and well-educated families of
long-standing repute in their respective prefectures. Both were bookish
men, who took seriously the neo-Confucian mission to spread education
exclusively along Confucian lines.

Ni and Lu were deeply committed to the survival of their own families
through the preservation of property and other forms of wealth. They be-
moaned the impact of waste, poverty, inadequate planning, and partible
inheritance. They even admitted that all families eventually suffered im-
poverishment due to such abuses as “making a racket [at parties], playing
around, food and drink, [unnecessary] construction, litigation, passion for
collectibles, and indolence.”® But such abstract pessimism only hardened
their insistence on their own families’ concrete need to practice thrift and
adhere strictly to carefully designed plans. While “not concerned with se-
curing the maximum material return for the energy they expended,” both
nonetheless sought to secure a stable livelihood for themselves and their
descendants.

Similarity in background and convictions did not mean that the per-
sonal careers and family plans of Ni and Lu were the same. Ni Ssu, like his
father and both his elder and younger brothers, acquired the chin-shih I 1
degree; twelve years later in 1178 he received the more difficult Erudite Lit-
eratus degree (po-hsiieh hung-tz'u ¥§ B 72 7). Due to his examination record
and perhaps his family’s contacts within officialdom, Ni enjoyed a successful
public career largely at the court. When not appointed to keep the court
diary or to compile a reign’s historical records, he was attached to the presti-
gious Han-lin &bk Academy. The few surviving summaries of his petitions
to the court reflect his high mandarin disdain for the military, the foreign
rulers of north China, and imperial interest in the pleasures of the harem.
Only during Han T’o-chou’s # (£ ¥ domination of the court in the late

t190s and early 1200s was Ni assigned to provincial posts. This loss of
power, however, compared favorably with the fate of many of his contempo-
raries, who, as tao-hsiich T8 % followers, were barred from holding office for

) ! (Peking: Chung-hua, 1977) 308, pp. 12113 - 16; 434, pp- 12879; and Wei Liao-weng ®T
45, Ho-shan hsien-sheng ta ch'lan-chi ¥ (|| % 4 K 2 (SPTK edn.) 85, pp. ta-12b.
® Quotations of passages of Ni's and Lu’s texts refer 1o my full translations below. See n. 3,

above, for the sources used.
8 Fei Hsiao-t'ung and Chang I-chang, Earthbound China (Chicago: U. of Chicago P., 1947),

p- 8r.
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over a decade. Meanwhile, Ni was able to resume his court life in 1201 and
remained there for most of the rest of his official career.

Lu Chiu-shao, by contrast, centered his life as a Confucian gentleman
largely in his native area of Fu-chou, The scion of an old family of traditional
Iearning and some landed wealth, Lu Chiu-shao was appreciated in his loca]
prefecture for both his social and family concerns. He engaged in charitable
work by estabiishing and administering a private rural granary along lines
proposed by his noted contemporary Chu Hsi 4 ¥ Later on he was
known for the advice on family management that he drew up for his own
kinsmen.* It was these writings that in 1248 were said to be the reason for
the family’s continued self-sufficiency in food; they may also have had an
impact on the family’s practice of keeping a limited common budget.® Un-
fortunately, only a few excerpts survive of the thirty-five chapters {chiian %)
he wrote on family practices and institutions. Most of these fragments show
a st_:«mdard twelfth-century concern with the issue of profit and morality; for
instance, “it is easy to see righteousness and profit, but the profit within
righteousness is hidden and hard to clarify.”" Other excerpts, from his Daily
Notes, as transcribed in the late seventeenth-century work Sung Vian hsiich-
an SR TG 2 3K, give us his oft-reproduced instructions on the localized con-
cern of family economy.

The career difference between Ni Ssu and Lu Chiu-shao — the former a
scholar-statesman, the latter a scholar-gentleman —is reflected in the
character and details of their strategies for family finance. First, while both
seem to address their advice principally to their immediate descendants
(envisaged as at least two generations), Lu's plan almost certainly won a
wider practice. Ni's stance as a high-ranking official writing for his privileged
offspring restricts the full relevance of his remarks to his immediate family
and its few social equals, that is, to only a very small portion of the popu-
lation then or later. Lu’s advice, however, could have been more readily
appreciated by any landholding family with a modicum of education, an
income great enough to host guests, and a stability that would enable long-
range planning.

The question then is how much wider a readership and practice did
Lu’s instructions receive. In theory, all Sung households would have known
the value of their possessions and income, since they were obliged by law to

7Lu Chiu-yian BE A, - Chiv-yiian chi B8 i, J5 48 (Peking: Chung-hua, 1980}, p.125;
Hymes, Statesmen and Gentlemen, p. 153.

* Fu-chou fu-chih WM FF & (1544 edn.) 12, p. 1b.

? Chin-chi hsien-chih & BME (1751 edin) 8,p. 27b. w0 Fu-chou fu-chih 12, p. 1a.
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declare their weaith and and income every year to the loFal governn?ent.“
They also could have easily computed their rice consumption by kef:pmg to
Lu’s suggested daily consumption rate of one sheng & per person, itself the
government rate for paying its day laborers and a commonly accepted rat_e
for subsistence living." Thus, many a household may have followed this
norin with an unselfconscious informality reminiscent of Moliere’s M.
Jourdain, who spoke prose for forty years without knowing it.

Nonetheless, given the high rate of peasant illiteracy, the poverty and
landlessness of most peasants in Lu’s home county, and the observations
about the absence of family budgets in most peasant homes from such
twentieth-century surveys as Buck’s and Gamble's," we can safely assum.e
that few peasants would have had the means to fOllO\ﬂf Lu’s budget, Even if
they had knowledge of it. Lu’s concern about saving and managing a
potential surplus would have been felt most keenly amongst the 1?anks of
local households commonly labeled “powerful households” (hsing-shih hu.ﬂ?
# ) by Sung commentators—the official households, villtage .serwc?-
appointees, yamen clerks—and their financial u.l:.umgers‘“ That is, Lu's
plan, although perhaps conceived like Ni’s for families ?f the leocal elite, had
a range of relevance and influence outside this narrow cn.'cle. '

The second difference between these two plans is even clearer: Ni
instructs his descendants primarily on appropriate careers, but Lu focufes
on the details of household expenses. For Ni, the eminent court manda‘rm,
official service is the preeminent career. Since his sons have inherlle.d
through him a privileged access to office by “protccr.i(?ll" (yin BE), their
failure in an official career would be artributed solely to indolence and.lack
of talent. Lu, in striking contrast, offers his family no advice on occupations,
including official service. . ‘

This divergence over career plans points to a third difference — their

1 Li Tao 3 M, Hstt tu-chih fung-chien chang-pien 8 B 5 58 & R W (Taipei: Shih-
chieh, 1g61) 254, pp. 16b- 19a; Sung hui-yao chi-kao K& HE M 69, “Shih-huo M, PP-
lga—l'r and Niida Noboru {= 3 B R Shina mibunts shi 32 38 & 43 H‘: ¥ (Tokyo: Toho
bunka 'gakuin, 1942), pp- 658-64. Sung Yian hsiich-an 57, p. 121, contains the slatcmcm_by
the mid-thirteenth-century neo-Confucian scholar-official Huang Chen *l that both nc.h
and poor could use Lu’s budget plan, especially for saving twenty to thirty percent of their
i e.
m‘ﬁn;um Yoshiyuki J& HE 5 2, Sodaishé kenkya R 1% 32§ 22 (Tokyo: Tays bunko, 1969),

. 388. ) N
P ?3 Sidney Gamble, How Chinese Families Live in Peiping (New York: I-'.unk and Wangalls, .
1933). p. 2; and John L. Buck, Chinese Farm Economy (Chicago: U. of Chicago P., 1930}, pp.
1-2. . N .
1 Yanagida Seusuko 0 #1 F, So Gen goson sei no kenkya R 708 H $ ) BF R (Tokyo:
Shobunsha, 1686), pp. 351 -74.
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strategies for the accumulation and preservation of wealth. Ni concentrates
on finding respectable sources of revenue, if necessary through careers, to
secure the future of his family, while Lu prefers to cut family expenditures.
Obviously, these strategies could be smoothly and successfully combined,
and one is tempted to explain this third difference by noting contrasting
circumstances in the lives of Ni and Lu. They lived at the same time, as
members of the scholar-official class (shib-tfa-fu = K ). But, because one
was a high court official and the other a local gentleman-scholar, they
propose solutions to cominon problems that alert us to the variety of
strategies and conditions among the Southern Sung elite. More to the point,
they give us a rare glimpse into family planning for both sides of family
finances —revenues and expenditures.

SELECTIONS FROM NI'S ASSORTED NOTES FROM
THE HALL OF TILLING WITH THE CLASSICS

The passages translated below are four complete sections of a short,

one-chiian collection of moral and practical instructions on the way to lead a
simple life.”®

“The Annual Plgn”

Thrift is a virtue of the noble man. It is customary for the vulgar to
regard thrift as unsophisticated — but such is not the long-range view. If
one is thrifty, then {one’s wealth] is sufficient for one’s expenses, and if
one is thrifty, then one's demands are few, and he can establish a family
(chia ). If one is thrifty, then he hands on [his wealth] to his descend-
ants. If, [to the contrary], one is extravagant, then it will destroy the
family, and he cannot instruct his descendants. Benefit and loss are the
opposites of one another. That being so, is it possible ever to forget
them? Rich families have plans for rich families, poor families plans for

15 An identical version of the text used here (see n. 3) is found in the late-Ming collection
Chit-chia pi-pei B X 2o ¥ {copies held in Naikaku bunko P M 3C M and Toys bunka ken-
kyajo B EE 3T 1L 8F 58 BT ), ¢k. 2, item 4. So identical are the versions {the same number of
characters per line and lines per page, and the same odd forms of characters), that it is
possible that the same blocks may have been used. It must be said, however, that both
versions are probably abridgements of Ni Ssu’s work. Not only are these 17th<. sources
generally made up of snippets, but also Ni’s r3th-c. biographer attributes to him a 10-ch.
work of the same title, The portion of Ni's text translated here consists of roughly a third of

our extant 1-ch. text’s 27 items, most of them pleas for greater appreciation of the simpler,
incxpensive pleasures of life.
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poor families. They count up their revenues anc’l [then] r.nake tht?ir
expenses. Thus they do not reach the point at which there is financial
shortage. If one’s expenses regularly show a surplus, then the surplus
can be set aside for large unexpected expenses.

The family’s expenses are now to be divided into two. Order two
junior members [of the family] to take separate charge of them —one
the revenues and expenditures for daily expenses and the other the
revenues and expenditures for the annual plan. For daily expenses
[these juniors] are to use the pay from work (lin-chien ¥ $%) and the
pay from official positions (feng-chien ). Ac ti}e end of every month,
they are to make a report to the seniors. If there is any surplus, they are
to pass it to the following month’s [budget]. If |F is not. enough, then
they are to use the annual plan’s money to make it sufficient. Whatever
income our slim property holdings provide through the annual Plan
will fill [this need]. At the end of the year, inake a report to the semc‘ws.
If there is any left over, then next year they can undertake somethl.ng
(for example, an addition to the house). Ifit is not enough, then nothing
can be undertaken. You can teach your descendants to fio absoltftely
nothing. Thus, wait until it is possible to do, and then do it. Sometimes
there will be a great, unexpected expense. Tell it to the venerable
seniors and handle it as is suitable. ‘

When a family is on the verge of bankruptcy, it first will borrow
government goods and cash. At first, it borrows governmeflt gm?ds and
cash, but when pressured to pay for them, it cannot' avoid t;}klng Olf[
loans and pawning something. And then after a long Hins the interest is
heavy, [so that] even though one wants to keep the {family] property, it
cannot be done. Therefore, it is proper that one must first h?ld on to
[some of the] government goods and cash, and then there will not be
this disaster. -

I have come up in the world. Empty-handed, [ put th(.t l'amlly" prop-
erty together in an awkward way. It was accumu'lated, bit by _bu,.w.lth
great difficulty. All my sons should keep this in mind, each maintaining
a sense of fairness in his management of the [proper:t)'l]. Moreover,
make a twenty-year-long plan, it being hard to anticipate matters
beyond this. [Decisions] on such matters also will fall on all the sons, who
are to take the best course in handling them. My wisdom and strength

up to it
- r"li(‘)}:e ‘flmily of secretary Mo 3£ of Yiieh-ho B ] was very fwealthy.
The brothers {of this family] shared a residence for some thirty-odd
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years.” This can be a model [for us]. If we reside together, then we can
save on all our many expenses. If we break up our living rogether, each
person will have his own expenses. Thus, it is necessary for the superiors
and juniors {in the family] to be in harmony with one another. If some-
one can soar into success without relying on the father’s property, then
we cannot let him take his father’s property away. To keep the father’s
property and give it to those who cannot make a great success — this is
permissible.

A family’s [normal) expenditures can all be calculated in advance.
Only the big expenses cannot be calculated in advance. As for mar-
riages, there is much time [to prepare] for them, and the descendants
can take complete charge of them on their own. For bereavement and
burial, gossip often motivates [people], frequently leading them to
undertake rash expenses. To regard such as filial piety is a vulgar,
worldly view. You absolutely cannot cling to it. One should be thrifty in
accordance with the family’s level of prosperity.

Ch'ing-yiian reign era, sixth year, ninth month, fifth day (October a4,
1200)

“The Monthly Plar”

If the younger members of a scholar-official (shif-ta-fu) family have
no family property (chia-yeh FK ), there are no more than three ways
for them to make a living {ching-ying i-shih 3B B 7% ®). The best is to
serve in government and rely on an official salary. The second best is to
open a school and attract students. The last is to engage in loaning and
borrowing.

Nowadays, those with official qualifications are many, and [official
post] openings few. If you wait around for another round of appoint-
ments, often the official posting [you receive] will turn out to be minor.
Since the salary is paltry, it is hard to provide support for {even] the ex-
penses incurred as an official traveling on the roads to and from a dis-
tant [assignment]. Even if you have a little surplus [after your expenses],
you will still be concerned about talk of your dismissal and over the
need to go into three years’ mourning for a parent’s death. You must

% Mo Chi 3 & was an early-Southern Sung official whose success in attracting disciples
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make preparations for [these problems). Otherwise, when you return
horhe, you will lack the [financial] means to make a strategy, and those
[local officials] who stay in their posts will obstruct all sorts of your
affairs. [With a surplus from your income,] then if you retire from office,
that decision to do so or not is yours, and it will be easy to carry out
what you wish.

If you open a school and attract pupils, what you get is no more
than several tens [of pupils]. There are completely empty schools, and
those who vie with one another [for pupils] are very many. To open a
school and not having married —this is all right. After you have
married, it is difficult to be far away from your family. You are a lonely
sojourner, while at home all sorts of inatters cannot be looked after and
delegated [to others]. Sometimes you have sons you want to teach, and
it can’t be done. If there is a bit of family property, you can avoid this
disaster, so that if you cannot avoid opening a school and attracting
pupils, then you will not become as poor as those who cannot close their
school for a single day. .

Seeking to make loans is even imore vile. Not only does one mumble
and hesitate about what to do — this situation is vile [enough] —but also
one runs about on roads and is rejected by gatemen. You can imagine
how much more vile this is! Suppose that what one can get is just a little.
Over a long time it will be changed into virtually nothing, and the pure
scholar (shik 1) will be changed into a shameless, detestable man. If you
make loans, relations and friends will come once; in fact, they will come
twice. It is hard to talk about it.

A proverb says, “The man who asks for help does not succeed”;
these words are reasonable. If one has a bit of property for oneself and
lacks this evil, how mmuch more reasonable [this advice] is! Although our
family property is not much, it seems as if we know how to economize.
Moreover, if you make a twenty-year plan, it can make it possible for
you to wait until an official post opens up. You will not end up being
uncertain about what to do, and you will avoid any need to attract
pupils and open up a school, or to nake opportunistic visits to people to
make loans. This is what is meant by the proverb, “Making demands on
others is not as good as making demands on oneself.”

Having already made an annual-plan register, you are also to make
a monthly-plan register. Only if you first have monthly figures can the

won him the enmity of prime minister Ch'in K'uei & M. As a fellow native and book
collector of Hu-chou, he and his family's history would have been well known to Ni Ssu
(Chou Mi BB, Chi-tung yeh-yii ﬁﬁﬁf% [Peking: Chung-hua, 1983], p. 217).

yearly figures be known. If monthly expenses are more than the
[monthly] revenue, it will soon reach the point that the yearly budget
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has a big shortage. Things in this world al definitely end up done in
vain, and each man definitely has his fate. But, one can exert one’s
wisdom and energy to handle [one’s fate]; one should not be
unreasonable. Also, there is a great difference between making demands
on oneself and making preposterous demands [on others} in ignorance
of righteousness as well as one’s fate. These are not empty words but
really far-sighted principles.

“A Plan for One’s Descendunts”

Some people say, “When you have descendants, it is only human
that you should make a plan for your descendants.” I say, “How is it that
a noble man will not make plans for his descendants? Thus, his plan for
his descendants will be moral.”

First, [a plan] sows virtue. Second, the family tradition will be pure.
Third, [a plan] will make them pursue learning and know righteous-
ness. Fourth, it confers on them the skills to support themselves. If their
talents are of a high order, order them to become acquainted with the
occupation {of study) and take a degree in the official exams; if their
talents are of a low order, order them to make a living by running some-
thing (ching-ying). Fifth, the family's discipline will be in proper order,
and the superiors and inferiors [in the family] will be in harmony. Sixth,
[a plan] helps in choosing good teachers and friends. Seventh, it helps in
marrying a chaste wife. Eighth, it encourages maintenance of a frugal
manner. Surely, doesn’t mnaking plans for descendants cause families {to
have virtues} like these eight? If one follows reason and makes plans and
uses one’s surplus [wealth] as a bequest, then a noble man’s making
plans for his descendants surety will be of long-term benefit, and both
parties, fathers and sons, will acquire it. It is as Confucius taught Po Yii
{B £ with the Book of Poetry and the Book of Rites.” [Two] Han scholars
taught their sons one classic [apiece]; Yang Chen 5 2 {(54-134) sent
men to tell his sons to be pure officials;* and Teng Yii ¥ B conferred a
career on each of his ten sons.’” Loid P’ang Te /il & said, “All [other]

17 Po Y@, otherwise known as Kung Li 71,8, was a son of Confucius (see Shih-chi 8 50
[Peking: Chung-hua, 1g973] 47, P- 1946).

' Yang Chen was a highly regarded Confucian scholar from the area of present-day
Shensi province (sce Hou-Han shu ik [Peking: Chung-hua, 1973] 54, p. 1759).

'* Teng Yl was a scholar-official whose close ties with the Eastern Han Kuang-wu Y6 i
emperor and success on the battlefield against the Red Turbans brought him wealth and
status. He was known o have had his sons learn not anly reading but also a practical skill,
and his success in preventing his offspring from becoming wastrels made him a model father
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men have endangered [their descendants] through their bequests. I
alone bring them safety through my bequest.”® All of these were good
in making plans for their descendants. What is there {in these plans] to

be dissatisfied with?

“An Agreement to Live in the Mountains”

I have managed to have a base in the mountains where I have
stored up things on my own and achieved a modicufn of comfort: I can
forget to return home. My sous are greatly v'torrled ?bout this and
oppose my staying [in the mountains]. And so it is very d:ﬂic.ult to _break
off ties. Now with you boys I agree that every month I will be in the
mountains for twenty days and at home for ten days. Only in the two
months when it is very cold and very hot will [ then stay completely at
home. [Yet,] I fear that [life] in the mountains will be inconvenient. In
the mountains one cannot be alone. I need one younger persou to serve
me; and 1 shall set up a schedule whereby four sons take turns,"‘ each
one serving for ten days in rotation. Whoever is in ch%rge of a particular
ten-day stretch will take sole charge of matters of drink and food. The
other [sons] are to be at home. [t may be filial for the food to be fresh
and seasonal, but each is to do as he wishes. [ will not worry about. the
amount. Each of you is to write your name under ten-t?ay periods
starting with the sixth month. If for a ten-day perio.d you [wish to] use a
private manager [instead], your brothers will allow it.

PASSAGES FROM LU'S REGULATING EXPENDITURES
WHILE LIVING AT HOME

The following translation presents the only two extant passages from
this work by Lu. These passages arve quite possibly only fragments or
abridgements of a section or two in the original full text.”

i f family heads in lacer generations (ibid. 16, p. 599 ﬂ).‘ )
° F:‘;);}‘:; ?fca\:nals Ya successful general who during the Three ng.doms period (22.0—266)
eventually sided with Ts'ao Ts'ao B8R, only to be defeated and killed by Kuan Yo R 72
h = ing: - . 545 - 46).
*uo chih —H & [Peking: Chung-hua, 1975) 18, pp. 545 -4 ‘
(Sd:ll Ni Scsu actually had at least six sons (Wei, Ho-shan ch'lan-chi 85, p. 11a}, so presumably
ither adults or living at home at this time. ‘ - o
onl’zmm:; history of this work is quite complicated. As with Ni's ‘C!;fng-dm tang isa-
chih, no original edition survives. We bave instead two versions, roughly similar, but dll’ff:'rcnt
em:xgh to arouse editorial concern. The carlier version is found in three works, E.lll published
within a fifty-year period: 1. Li Hsd's ZE M (1505 - 1593) Chich-an lao-jen wm-;n B % j\
B ¥ (Pcking: Chung-hua, 1982), pp. 26062, printed posthumously by his grandson Li Ju-i
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The prime minister, as the one who administered the state in antiq-
uit){, regulated the state’s expenses. At the end of a year after the five
grains were all in, he invariably® regulated the state’s expenses. In
measuring® the size of land, he checked its fertility. [And so,] for three
yt.:ars of tllage there invariably was one year of fsurplus] food, and for
nine years of tillage there invariably were three years of [surpius] food.
During the thirty years [the prime minister] regulated the state’s ex-
penses, the people did not look as if they were hungry, even if there was
a flood or drought.

If the state is like this, the family should aiso be this way. Thus,
when the family has enough fields to provide for itself, it should likewise
decide its expenses upon measuring its revenues. Only then will [the
family] have a standard for [determining] its expenditures and attain
the middle way between thrift and extravagence. Resentment and slan-
der will not arise, and its descendants can be protected.

After subtracting taxes, seeds, and fevtilizer [expenses] from what
you now harvest from the fields, divide what you obtain into ten equal
parts. Keep three parts to provide for the unexpected floods and
droughts™ and one part for expenses for sacrifices; the [remaining) six

F M — in 1593; 2. the late-Ming collection Chii~chis pi-pei 2, item 3, for which see n. 1
?bovg; 3. !-lsil Shuo-fu (pref. 1646) 27, item 1 (pp. 1228—2'5!)';.‘ This car?ier version is virtuali”y'
|de.numi in all three sources, even to the exient of mistakenly claiming that its author Lu
Chfu-shao came from the Wu R (ie,, Soochow} area and that Lu Te-yilan 5 M IR had Lu
Chiu-shao’s text recut for reprinting in 1340 (stated in every case at che very end),

. "{hc second version, given in Huang Tsung-hsi, Sung Yiian hsiich-an 57, pp- 118-20
differs in several ways. First, Huang lists Lu Chiu-shao’s collected writings, So-shan fik-chi a;
the source fo.r his version of the text. Second, no mention is made of Lu T -ytlan and ’his
1340 reprinting. Third, Huang's text is shorter, lacking the 1340 version's short footnotes
the des_lgnauon of ten percent of the income for family ritual, the criticism of donations tc;
Buddhists and Taoists, and the concluding remarks. Our problem begins once we try to
detrrmine the origin of these differences, i.e., the precise relationship of the two versions. Lu
Te-yilan may have made these additions to a version of Lu Chiu-shao's original text, or
Huang Tsung-hsi’s copy of Lu’s writings may have drawn on the Lu Te-yllan printing o; of
CDI.E‘SC, l.:olh texts may have coexisted independently for centuries. Recently, the :-ch.' ca:-ly-
Ch.mg tile Lu-shih chiz-chih B8 G H $ in the Peking Library was judged to be a work of Lu
Chiu-shao (Peiching Cushu-kuan 357 B W B, od., Pei-ching 'u-shu-kuan shan pen mu-tu
it fﬂ B % fE 3 4 B #& [Peking: Shu-mu wen-bsien, 1987] vol. 3, p. 1203), but its early-
Ch‘x.ng publishing date prevents our considering it an early archetype. I have thus taken the
cautious approach of wanslating from Huang Tsung-hsi's version. It claims to be based on
the mllocted‘writings of Lu Chiu-shao, and furthermore, a shorter version may be a less-
mcn:c:d. version, thus without passages appended in later popular editions. However, since
the version in these popular editions was so widely used, 1 have added notes indicating how
.the‘longer 1340 version differs from the shorter one of Huang Tsung-hsi. These notes may
indicate something of the way later readers changed and interpreted Lu Chiu-shao's ideas.

* The 1340 {scc n. 22) version replaces “invariably” with “only.”
* The 1340 version has “making use of.”
® After “droughts,” the 1340 version adds: “Note: keep only rice and [other grains}; these
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parts are to be divided up for twelve months’ expenses.” Take the
amount of one month’s rotal expenses and arrange it into thirty [equal]
parts, using one of these [parts} every day.”

If it is possible to have a surplus, you cannot use up all [the budget
for yourselves]. Using up to seventy percent is practicing moderation,
and not using up to fifty percent is being™ stingy™. For this surplus, set
up separate registers; collect, manage, and use it for the spring and
autumn sacrifices, winter and summer clothes, repairing walls and
houses, medical drugs, guests, visits of condolence, visits to the sick,
seasonal festivals, and gatherings for eating and drinking. Also, if there
is any still left over, then give it to the poor and weak amongst the
neighbors and lineage [members], the poor and distressed amongst the
worthy scholars, the cold and hungry amongst the tenants (tien-jen 18
A), and the passers-by who have no one to rely.on. Do not waste it by
donating it to Buddhist monks and Taoist priests.*

If the family does not have many fields and has nothing left over
after daily expenses, then make cuts all around. Take summer and
winter clothing from the silkworm work and weaving; use rooms from
[the stables for] domestic animals. Use all sorts of vegetables to help with
expenses. You cannot encroach on things [set aside] for another day.”
Once you do, you will never make it up, and the family will gradually be
destroyed. One should be careful to give warnings about this.

Those whose fields are few and whose expenses are great should
have a pure heart. They are to be thrifty so that they have sufficient
food. They absolutely are not to provide for {the expenses of] serving
guests, paying visits of condolence, visiting the sick, seasonal festivals,

cannot be changed for silver or paper notes and cannot be marketed. However, i¢ is proper o
set up more granaries every year.”

2 The 1340 version adds: “(Note: for an intercalary month’s [expenses], divide the six
parts into thirtecen months’ expenses).”

27 The 1340 version adds: “Note: [expenses for] tea, rice, fish, meat, guests, wine, soy
sauce, descendants, paper and brushes, teachers’ salary, management matters, and bond-
servants are all to be taken from this.”

# The 1340 version adds: “too” before “stingy.”

29 After it add: “Note: if there is too much left over, then the family will be increasingly
rich; and in the future it will reach the point of being wasteful and cxtravagant withaut
restraint and thus fall into crime.”

% The 1340 version adds: “Buddhist and Taoist maonks basically arc parasites. How much
more so the Buddhist and Taoist monks of today! There is nothing they don’t have enough
of. If you donate it to them, it will be sufficient to relieve their craving desires, Tc will prolong
their errors and waste the peasant’s blood and sweat. What hard work gets will invariably
increase our guilt. What good fortune will come from this?”

81 The 1340 versions adds: “If (jo 35).”
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making farewell gifts, and gatherings™ for eating and drinking. They
are to avoid making demands on relations and old friends and thereby
increase their errors and [others’] criticism of the [family’s) reputation.
As a rule, what brings on® resentment is failure to repay one's loans;
and this consequently brings on shame and disgrace ™

There are seven vices [that occur when} living at home: making a
racket (hu ) [at parties]® playing around, food and drink, {unneces-

sary] construction, litigation, collectibles, and laziness. Any one of these
can destroy the family. It then is poor but works hard, and with a full
turn {of the wheel of fortune] it acquires some wealth and reveres the
vulgar and obscene (pi-wei & Bf). Although the circumstances are not
the same, sometimes harm comes equally to [rich and poor alike]. It is
only a question of time, or of how soon [the end will come].*

Unused wealth would seem to be beneficial. But, one’s own wealth is
desired by [other) people as aid. Now if you show no concern [for
others], then” you will lose others’ affection, and they [in turn] will not
help you. They only will want opportunities [to take advantage of you],
in which cases they will coimpete in brewing plots to bring you down.
Even one’s descendants will also harbor such discontent. Once this
begins, it is as if a dike has been broken and the embankments have
been smashed.

Set the amount of this surplus to be the previously mentioned “go
percent [of one’s income] to be kept.” If the surplus cannot be go
percent, then keeping 20 percent is aiso all right. Also, if you can’t keep
20 percent, then keeping 10 percent is also ail right. If you can’t [keep)*
10 percent, then you should cut your expenditures to keep a bit. Only
then can the family grow for a long time. Otherwise, once there is an
unexpected matter,” then it will invariably destroy the family.®

2% The 1340 version replaces “gatherings” with “assemblying.”

The 1340 version replaces “brings about” with “arouses.”

3 The 1340 version adds: “Only when the family lives like this is it said to be proper, and
does it thereby avoid censure for being stingy or extravagant. If you repeat this as a set
Practice, it will surely be not just one family which is free of distress from floods, droughts,

and natural disasters. But also nat a single county and prefecture will suffer distress. How is it
that these benefits will not be extensive?”

* The 1340 version eliminates this note.

%7 The 1340 version adds: “invariabty.”

3% The 1340 version inserts “keep” in the text here.

% The 1340 version has a slightly different order: “the family will invariably be destroyed.”

* The 1340 version adds: “Note: The Book of Rites says: ‘For mourning usc three years of i
51 The commentary says, ‘i is one-tenth.” This corresponds to the thirty percent which is
kept right now. In general, as for what is to be spent on mourning and burials one is to take

3 The 1340 version adds: “and that is all.”
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The previous remarks “de not provide for these [expenses] at all”
did not mean “break them off altogether.” ¥t means that one ;:auqo.t
regard commodities as ceremonies, and that is afl. In the ca.?e 0. a Vl:.lt
to offer condolences at a bereavement, regard as )‘(crur contribution t e
fact that you have given priority to c.oudolence fvisits], verslus sto;?plsg
them altogether. For guests, cook with ﬁ.rewood and grass (tha: is, , o
not make a big meal). Just have high-minded conversation ’(ch tng-t'an
¥ ), and that is all. Making presentations to on.e's .parems is Il.losthur-
gent. [After their death] sipping on pulses and dl.'ll'lkl‘llg water will s (;w
one’s sense of utter desolation —such is called .ﬁlla‘l piety. One has tc.: e
very strict*’ with the sacrifices. A vegeta‘rifm diet is Sl.lfﬁccn.t to achieve
this [level of] respect. When everything is in .gemf-ral like thls; thfmI n;in
will not reproach me, and so what witl 1 be dlsszfnsﬁed about? Ifitis It ';
this, the ceremonies® will not be done away with and the finances wi

i rished.

" l:’i:\::cr::::ley. I spoke of using® sixty percent [of the income] for
twelve months’ expenses and of adding up the amount of expenses fC{r
one month and in advance seeing it made into thirty fequal] Parts. Itis
not to say* that [a part] must ali be used up on that day. It 1:9 only l::ly
rough idea about the general situation for each day of eve]:y monw;
The expenditures for some days will Il?ll‘llt:«'l]]y be reduce.d. Tle?' ca.l]llib

be encroached upon beforehand. [Otherwise,| I am afraid that it w1' e
difficult to® make up for it later on. You should first ha‘v.e some su1 plus
and only afterwards use it, There will then be no criticism for your

i is with presents.

bemil;nzteer:vyorld szI:ys,“ “What limits are there to expendi_tures?” There
has never been any method set up, and this is why there is no stand(;n‘df
for fineasuring] extravagence and thrift. And so, those who are f;:n )

wealth destroy the family through rash expenses, and those who are

i : CE as sandard. Nowadays people say, 'As for a
i n dirift and extravagance as the stand | ] ‘As for ;
gqfﬁi“;;?;‘;e“cmmon;ﬁ, it is fit to see what is spent on its mourning oercmzn::s._ ﬁllt ;sf
sali:l 2,[Ira one's expenses] one should auain moderation ll)ctw;en exl':;lavsga:c;e ar[l)m : lz: ‘;’ho
’ dard, then how will thern
e r cannot set up another stan s : <
:l:?gziz:l:ﬁc:; fol:o:hat is called ‘collecting the hands, feet, and body [91!; l.{::n' d:ccas;d{)[;at;:r!
ingi fjal without a coffin.” Thus there wi na was
d bringing them back for burial wit a coffi i .
:i‘;ges ‘[Eis;‘s what is meant by ‘attaining’ {tas Ay it can be called doing enough.
© The 1340 version here reads: “should be very strict. e “Chis
4 The 1340 version adds: “cannot.” © The 1340 version adds: “this.
4 The 1340 version omits: “to say.” . 5
 The 1340 version replaces “make up for” with “regret about.
% The 1340 version omits: “All the world says.
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fond of thrift store up a lot and thereby bring on resentment. If there is
no method that can be relied on, it will invariably end up like this.*

I now have inspected [and seen that] the ancients’ institutions for
running the state [should be] the method for living at home, Regulate
[the family’s] expenditures, however thrifty or extravagant it should be,

in accord with the amount of its wealth.® Thereby, the practice of
moderation can be a long-term plan.®

THE HISTORICAL VALUE OF NI'S
AND LU’'S TEXTS

Like few other types of document, a family's budget reveals its economic
supports, size, management, priorities, ties to others outside its ranks, and
its identity as a long-term {or short-term) social unit. Insights into these
areas would most easily derive from a comparison of budget plans and
records for a single family, but for the Sung elite this is impossible. Virtually
all that survives, in some detail, are the fragmentary budget plans of Ni and
Lu.*

For Ni Ssu, adherence to plans is the only way a family, rich or poor,
can achieve the level of thrift required for success. So important is advanced
planning in his scheme that he insists on drafting not just one but three
plans, two of them short-term and the other long-term. The short-term
plans, the monthly and the annual, are run by junior members of the family,
using registers for each plan to record both advanced estimates and actual
figures for all family expenses. At the end of every month and every year
these junior members are to compile the figures for financial reports to the
family’s head, lest any debt endanger the family’s future. On the basis of
such security the family head could then carry out the family's twenty-year
plan involving the management of such matters as careers and wealth. The
managers, to be drawn from ac least two generations, would make key

%7 The 1340 version replaces “end up like this” with “reach this [situation}.”

% The 1340 version adds: “If it is fit to use 10,000 ch'ien $%, use 10,000 chlien and it will
not be called extravagance. If it is fit to use 106 ch'ien, use 100 ch’ten and it wil! not be aalled
miserly.”

# The rg40 version adds: “1340, 15t mo., chis-tzt B} F. Re-cut by Lu Te-yilan of Li-tse ¥
B at Vegeuble Patch Hall.”

% Several hypothetical family budgets for Sung peasant households survive that suggest
how little remained after subtracting food and other daily expenses from the family income;
thus there was no “problem™ of a surplus. They do not indicate nonagricultural careers for
sons of peasants, and yet they show the dependence of the peasantry on market transactions

for some necessities and some income. I am currently studying these sources and will analyze
them in a future work.
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economic decisions affecting the family as a whole, tfut power to decide the
issues of career and wealth remained in the hands Ofl.tS eldf:rly males. -

Each of Ni's three plans bears a different relz.mo_nshnp to the l'amlly.s
financial base. The twenty-year plan aims at establishing a comfnunal‘resp
dence for all male family members, plus their spouses and offspring. Ni sees
shared living as a long-term solution to the problem of redundant. expenses
incurred by separated households. For the annu‘al plan the family sho:)lld
ideally have land or other forms of income-bearing property, presumably
tenants’ rent, to use for expenses beyond the monthly plan, as well as for
special undertakings like additions to the house. The monthly' plan wo.uld
provide for all daily living expenses and would be fl}llded by income from
the members” work, be it from official or private sala‘\rles.

But Ni's plans are unusual because for two thirds of every mcinth (but
for the two hottest and two coldest months) he retreats to a mountam.housz,
away from his residence in the presumably more costly lf)wlands. This fixe '
schedule of home-hopping is explicitly prompted by a wish to cut‘ expen.ses,
but since Ni wrote this plan during the heyday of Ha.n T'o.-chou 5 don‘u.na-
tion over court critics like himself, it may also reflect his desire for a political
haven.

Unfortunately, Ni discloses few details of his monthly and annual plans
for living in the fowlands and the mountains. B.llt the way he assesses t!-lfe
relative merits of economizing on food and clothing suggests that official i fe
and social pressures may have informed his plans as much as economic
necessities did. At hotme one can skimp on clothing but not as easily on food.
Outside the home, however, other people will look at old clf)thes and know
of the family's economic hardship. What's more, they will laugh‘atdthe
poorly dressed man. Ni reluctantly concludes: “Those wh.o are skille h:t
handling poverty economize on their food to have all their clothes,ns\:v ile
those not skilled at handling poverty pawn their clothes and buy food. '

With Lu Chiu-shao’s budget plan we learn more of th'e concrete de_talls
of famnily expenditures among the Sung elite. His prescriptions admit us |ntz
a world different from Ni's, a local society of mundane concerns as oppose
to an upper-rank official’s hopes and suppog.um.]s. I_.andowpershnp and [;ts
rents function as the presumed source of family income, while taxes, seeds,
and fertilizers consume an unstated portion of its annu.al. harves:ts. The use
of the family’s remaining grain is outlined far more explicitly. Thlrty. per:-:;nt
is directly earmarked for storage in case of Hood, drought, or famine. Ten

51 Shus-fu 75, p- 9a.
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percent is for sacrifices, and up to sixty percent might be consumed by the
daily necessities of food and clothing. From what js lefc—that is, ideally
thirty percent of the allotment for daily necessities — the family is to handle
less pressing needs. It is to repair walls and houses, buy medicine, greet
guests generously, and the like. Only then, assuming income remains after
all these expenses, is the family to look beyond its own walls and help the
needy, including, in turn, fellow kinsmen and villagers, impoverished
worthy scholars, tenants, and finally hoimeless vagrants. Lu strongly forbade
any donations to Buddhist and Taoist establishments as “foolish.”

Since not all farnilies could afford this budget, Lu insists that they must
cut all their expenditures, and live simply and self-sufficiently. To reduce
daily expenses they are to weave their own silk, convert their stables into
rooms, and follow a strictly vegetarian diet. Even social activities funded with
the supposed surplus in Lu’s ideal budget are also to be curtailed. A fammily
of straitened gentility could thereby look forward to saving at least ten
percent of its income and thus preserve itself. if not its standing in the
community. For such a beleaguered elite, the dispensing of charity was an
unconscionable waste, This judgment may strike us as cold-hearted (he
himself later feels the need to qualify it), but we should recall both Lu's
efforts to run a charitable rural granary (she-ts'eng ¥t 8) and Ni's slight
interest in the welfare of families poorer than his own.

Niand Lu agree that a budget surplus ideally results from the fortunate
combination of planning and thrift, buc they differ on its potential uses. In
Ni's planning any monthly surplus is to be included in the following month’s
budget, while an annual surplus is to be used for a big unexpected expense,
such as an addition to the house. Lu is more concerned about saving a sur-
plus. Thirty percent of the net profits from family property, including rent
grain, is earmarked, as seen above, for emergencies,

In swin, Ni and Ly prescribe the use of thrift and diligence to establish
the financial basis of a family unit of unspecified size, Whereas Ni, the court
official, stresses the need to secure income sources for short-terim, mid-term,
and long-term plans, Lu, the local scholar, focuses his concern on restricting
the expenses of the annual plan. In other words, they have asked different
questions —one about increasing income and the other about cutting
expenses.

The various isolated details given in these plans for family finances
might easily persuade one of the possibility of using them to make broad
generalizations about Sung-era finances. But the temptation must be
resisted, not just because of the probably narrow readership of these plans.
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My reservations in addition stem from bothv the likelihood tl.lat su'ch'plans
were irrelevant even to their authors’ families and from their omission of
important economic details. ' . . o

Lu Chiu-shao’s prescription that his family share a.ll its propelty,’ {n-

come, table, worship, residence, management, and ed ucatl(.)nal Opportunlliles
comes out of a venerable Chinese tradition extolling .fmmly communal‘ life.
Unfortunately, on several key points, particularly his concept of a single
shared budget for ail family members, his plan appeai:s to have.’been 1’10
more than partly used by his family (we know too little of Ni’s family
management to attempt such an evaluation of his budget proposal). A knowl-
edgeable mid-thirteenth-century account reports that for at lfaast ten gener-
ations the male offspring in Luw’s family —Dby then numbering over three
hundred —had lived together and shared family budget .arrangements
more complex than those specified in Lu’s budget plan. Adl‘mttedly, the Fu
family is said to have had commonly owned fields, a set daily gl.‘auf of rice
for all male members, and a five-man teamn managing this collecFlve income.
The Lu family could not, however, maintain the surplus and savu.lgs that .Lu
prescribed. It regularly worried that it had too few fields to feed its growing
membership; and the rice rent from its commonly owned fields at beft could
feed only the male members. Counsequently, each household of this large
descent group had to provide its own vegetables, meal.. and other nefds out
of its separate income.” In the case of Lu’s own family, that.extra mco‘me
would have come not from fields or any equally owned family enterprise;
rather it was from the family drug business.® The details of Lu's budgft
then cannot be presumed to tell us much of his own family’s actual financial
management. -

A careful reading of the budget plans also reveals a lack. of an‘alytlcal
sophistication and the omission of many details essential to ordinary life. Fou
example, it underestimates the money needed for f‘unerals. These ceremo-
nies were not shrouded in frugality, but could easily use up a substantial
part of a family’s wealth, But, more importantly, neither I'\Ii, nor Lu oﬂ”t.ers a
single detailed comment on the management of a family’s iandhofdmgs,f
labor supply, commercial capital, servants, houses, and o.ther forms o
property. While Lu calls for ploughing some income back into seeds a:nd
fertilizer, neither he nor Ni admits to using the family's surplus production

* Lo Ta-ching 88 A48, Ho-lin yii-iu ¥ FKF& $k (Peking: Chung-hua, 1983}, p. 208; and
tn-ch't hsien-chih 8, p. 270, . . )
&:g;mm .;lazcmlr)x aZ;d Gentlemen, p. 74, tells us that most of Lu Chiu-yilan's tamily

wealth was gained from a family drug business.
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to purchase more property, invest in commercial ventures, employ hired
labor, buy tools for tenants, or loan money at interest to others, Any surplus
is to be directed toward both famine relief for the family and special family
expenses. In other words, although landownership is definitely desirable,
neither author entertains the possibility of using land to breed more land, If
other landowners were reshaping the face of southeast China in the twelfth
century, nothing of that drive is evident in the essentially cautious wisdom of
the prescriptions here.

The texts also neglect many other topics used today in modern studies
of the Chinese family. These subjects, to name but a few, include investment
policies, the impact of tax and price changes on landownership patterns,
involvement in local affairs, marriage plans (other than the burden of pay-
ment), military defenses, houses, rites, charitable land trusts, religious activi-
ties, scholarship, cornmunity welfare, village affairs and associations, public
granaries, and the role of women. One can give sound reasons why these
questions were not addressed, including the authors’ lack of experience in
these details, stress on the survival of the family rather than the expansion of
its production, Lu’s aim to provide a budget scheme for families of varied
economic circumstances, and Ni's principal wish to identify reputable and
rewarding careers for his descendants. In fact, the first paragraph of Lu’s
text is drawn not from experience but from the Han-dynasty classic, The
Book of Rites.™ There we are told the Confucian political ideal of saving a
third of every year’s post-tax income for emergencies. But these explana-
tions still do not mufle our reservations about the suitability of these plans
for making a strictly economic analysis of family finances as well as for an-
swering a basic question like that concerntng a family’s total wealth at any
given time.

There are, however, several fruitful indications in the texts that help our
study of Sung-era families, as well as the economic dilemma they commonly
faced. First, a family (chia) as described by these authors is essentially a com-
mon consumption unit. Lu’s discussion of family obligations deals only with
social and ceremonial duties. His only remark concerning coresidence is that
a financially beleaguered family should turn stables into rooms. Ni's propos-
al holds forth the ideal of two or more generations of a family overcoming
their differences in situation in order to share a residence. He quickly

3 James Legge, trans., The Sacred Books of Cling, fif, The Li Ki, I-X (Oxford: Clarendon
Press, 1885), bk. 3, sect. 3, part 28, p. a20: “The husbandry of three years was held to give an
overplus fsic] of food sufficient for one year; that of nine years, an averplus sufficient for three

"”

years.
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dermines this, however, when he specifies his own frequenrt residen‘ce in
e i nd recommends two careers that he admits ref;mre‘a
e mo“:m:;:ﬂ::e from home. 1fin that way it resembles Lu’s, it differs in
ﬁsﬂ:lt(:':sgseonathe function of the family as an income-producing as well as an
i"CO'“e":o“:(;";;:‘fl::‘:& these plans for common consumption, particularly
Lu'sAissilclz;r calibrated division of time. All da'ys of the year, regfsrdiess ofth,e
seas:m and the region, are treated as statistically tl'fe same, with one day’s
estimated expenses the same as another's. At least in !lla[tffrs of czns:fnp(;
tion, then, time-units have been conceprually equan'ad with standar 1'2t;l
amounts of grain or cash. In other w01:ds. tl'lese financial texts operate" wnth;
in assumptions of regularity and rationality often seen elsewhelr.e int
macro-economy of the Sung: the spread iof the 'market, the. resulting s_;:;ln-
dardization of prices and goods, and the increasing use of. hu-ec? :abor. .C;:
linkage of a mentality that ordeved patr(?ms. of con.sumpt.lon M{ltl p;zg::;ad
of production and distribution may be Jlnstlﬁablfe m.a dls'c.ussm: o broac
features of Sung econotmic trends. The ex;?lanauon is pai uculmz rie. u
to Lu’s plan, since his family ran a drug business and preswmably kept reg
its transactions. .
. a’cf‘c:i:;,m;;e plans are overwhelmingly co.ncerue’d with fam_ill‘{‘ sum:.::
through the conservation rather than expansion of its wealth. ) ey seh:h
aimed to tell families how to remain rich rather than how to acqu.lre wezfl ,
a concern that would help explain the absence of many econon;u}c1 detall sn;;
family on the rise would need to know. The gen.eral ch.aractfar of t efse pdab
could then be understood as a response to the m.creasmg d‘lﬂiculty' :;ce -liez
many educated contemporaries of these authors in supporting theli a:;;ms
and preserving their wealth and status by the Iate-t.welfth cetm-lry.b u ons
to have been unable to use all of his plan for his own family, but o-tten
families reportedly imitated it, at least ir-x pa‘rt.” He -may well :\a;e \:11'1 e
from his difficult experiences as an examination candidate who ha ad ou p
hold but no official degree, position, and illC?llle. Years of 1)'r0[raf:te stl:)ry
would have required careful financial planning _by any aspirant for .p:: 1c
office with limited chances for admission to oﬂicm!d_om through‘the l.[l elc;-
tance privilege or the facilitated exau.linntfon. The cu:cumstances sm;:io::;m
ing the origin of Ni’'s own plan, despite his .long official c:r?erl, wouﬁ‘milies
to support my hypothesis of straitened circumstances o L.les.e ) fron:
since Ni drafted his plan at a moment when he had been disiisse

38 fy-chou fu-chik 12, p. th.
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office and had dismal prospects for official advancement. He too had to face
the cold reality of some loss of income, and he urged his sons to help sup-
port the family. Perhaps that is why his proposals ring with candor ang

conviction, and why he writes of the need of the men of the elite to choose 2
career to support their families.

CAREERS AND INCOMES DURING THE SUNG

Lu’s advice on careers and sources of income is less detailed than his

instructions on budget planning and budget cutting. In other

writings he
maintains conventional

sentiments about the equal moral stature of all men,
but nevertheless is anxious about men who are overly zealous in unproving
their social positions. Lu favors some educarion for all men, but denounces
the view that virtually everyone should single-mindedly pursue examination
success.* He unrealistically claims that poor and lowly individuals who are
morally worthy will always be respected.¥ [n fact, the verses he wrote for his

family members to sing ar dail meetings show a man intent on teachin
o y a g
peopie to keep to their places:

Hear ye! Hear ye! Hear ye! Hear ye! Hear ye! Hear ye! Hear ye!
Fixed is {the amount of] food and clothing heaven has given us to
live off.

If we crave too much liquor and meat, it will cut short our life,
If we work too much, it will viclate the command of heaven (¢ien-

ming
XKy

It is fixed! It is fixed! It is fixed! It is fixed! ltis fixed! It is fixed! It is
fixed!™

Ni’s advice on careers, by contrast, is detailed and, at least in tone, un-
conventional. With a kind of sarcasm that his inferiors would reserve for
market peddiars, he describes three kinds of acceptable career. Most

desirable is government service, but he warns of drawbacks like [ow

3 Lu, “Cheng-pen IE " |, p- 8b-g4, in Ch'en Hung-mon B 44 ¥, “Hsin-su i-kuei” L]
18 M AR, included in his Wu-chung i-kuei 1 ¥E SRR (SPPY e&dn.). The real aim of much of
the advice in Ch'en’s oft-reproduced coliection of “Confucian instructions”
English title given on the title page to the 18g1
of Suctess in Life. For further information, see
Ch'ing Peviod (1644 -1912) (Washington,

57 Lu, “Cheng-pen” 1, p. toa. He
set allotment” (tng-fen TE5}).

% Lo, Ho-lin yi-lu, P- 324.

is captured in the
Japanese edition {Naikaku bunko): The Secret
Arthur W. Hummel, ed., Eminent Chinese of the
D.C.: LS. Govt. Printing Office, 1943) 1, pp. 86 -87.
£0¢s on o say here that “one’s wealth and status have a
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remuneration, long delays, and minor appoint.mems.. An official should havi
enough landed property at home to support his family, so ~th;t he ca:; z:;c:[l:e
only the postings that please him. Su{ch beneﬁ.ts as st,atus., in uernc:e,l Y he
perks of office were probably so obvious to Ni that he did not feel the ne
” m:;il':irlit:l:z::i.vc careers, however, seem less at.tractive and possibly Ij:ss
remunerative. Although the teaching profession is a venerable Confu:an
calling, Ni chooses to be blunt and to address fl‘alll}ly the teacher’s nee tf)
live off tuition fees.” The teacher may advo.catc a hl'e' free from the pursm:
of profit, but he actually teaches for fees, v:nhlch, only if he can attract severa
tens of students, will just pay his expenses. -

For Ni the worst career was that of a money dealer {1!1.modern par-
lance, a banker and a loanshark). It all of Ni's extant writings no other
figure —even his enemies at court—suffers as sharp a rebuke. ’Ijhe I(;lil)n
who takes and makes loans ends up being snubbed by the lowly, bcsnege y
insistent firiends and relations, and obliged to rush abou[imuddy roads frqm
one client to another. Such dealings destroy any pretensions to scho‘larshklp,
making the once pure-minded scholar ’(shih. +) a mere man ( ]e? g :,
“shameless and detestable.” Nor would this career guarantee the fanily rich
mlell:ii': plan then is notable not just for.its refreshing can(llor b“.t also iorli.t;
assumption that the sons of even an eminent scholar-official imnust virm;d a !
pursue a career. Elsewhere he writes that only the very young or o ca[t
escape the demands of work: “All men between the ages of ten and'slev:l Ly
must have an occupation (yeh 3)."" While most men |11u?t work V\{ltl t t:r
hands, the intelligent can select work to fit their mental skills. The.hfc of ¢ 'e
gentleman-scholar, cosseted in the toil-free comfort of a Ifmded |‘u‘(:ome,f is
considered implausible (how different from Dr. _[olTnsfn'ls definition o a;‘
gentleman as a man who did not visibly work for his living). Indolence o

5 Ni’s remarks are reminiscent of o later candid, and caustic, dels:\r]ipctlion.:r ofgdz;cl:i; ;f
i ¢ ang Hsien-i and Gladys Yan :

i : Wu Ching-tzu, The Scholars, orans. Yang 1 an :
lc-'::::& E:;eu:ge Pl:ess, 1357); and Arthur H. Swith, Village Life m.Cflﬂm, 4tm§.is(:)e:s
Yorkg;lc:ning H. Revell, Co., 18gg), pp. 70 - 107, ¢sp. tor-7. Yet Ni amsul;nes that his sone

l.l coeive greater respect than that actually accorded most l.caf:hr:rs y 5 o.aC’ )
WO‘-‘_]!_ ¥ the gl.rpwcr Yangtze delta in the mid-twelfth century (see Suwd Yosluyul.u, iirolu
ale;:: ::i:fu kenkyi ch @ 1 3 &l | R [Tukyo: Tokya daigaku shuppankai, tg954), p-
c ;

%L Thomas Lee, “The Schools of Sung China,” fAS 37 (2977}, pp- ‘57- 5?, ic;ntan']ns
interesting information on teachers’ salaries, including the story of the teacher who penly
wld his stﬁdens that even Confucius had o collect compensation for weaching.

1 Shuo-fu 75, p- 8b-ga.
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this or any other variety Ni considered to be éven worse than money
dealing. For learning was not simply for the sake of learning or even moral
instruction. It was intended to lead to a career that would su

Ni’s judgements shed light on two in
careers and household strategies. Recently,

pport a family.
portant debates concerning

Robert Hymes has questioned
the common belief that the Chinese elite at all times regarded official service,

preferably through the examination system, as the sole desirable career for
its offspring.“* By relying primarily on the comments of the twelfth-century
writer Yiian Ts’ai 4R, Hymes specifies the jobs of teacher, letter writer,
text punctuater, doctor, and merchant as respectable (and often necessary)
second choices.

Much of what Hymes writes strikes e as both reasonable and correct,
and his insistence on the variety of respectable careers other than official-
dom for male members of the elite would have won Ni's approval, even if re-
luctantly. But there is the elite, and there is the high elite. Hymes writes, like
Yiian, mmainly about local, educated families living in villages or sinail towns;
he ignores high officials fike Ni who held court positions and could win their
sons entrance into officialdom via the protection privilege or special
examination. Ni thus draws up a far narvower list of acceptable occupations
than Yiian. His sons would seem unwilling to have worked at any job lower
than teaching, and then only when they inherited his huge library to attract
rich students. Farming, the oft-asserted ideal of the gentleman-farner, wins
not a word of praise or disdain. Dealing with money was barely acceptable,
and dealing with commodities merited not even a curt dismissal, Ni’s omis-
sion of trade and other once lowly careers —at a time when many respected
families and imperial relations invested particularly in the lucrative overseas
trade® —makes one wonder about the impact of the highly vaunted “T"ang-
Sung transition” on his scale of values and on his notion of what the future
held for his sons.

Ni's assessment of appropriate careers also touches upon another basic,
more controversial, issue found in earfier discussions of the Chinese elite —
the economic basis of their livelihood. Ni expects his and his sons’ earnings
from work to pay the family's living expenses; he denies the possibility of
living off the “slim landholdings” he had “accumulated, bit by bit, with great
difficulty.” Office holding thus seems the tnajor source of revenue for Ni’s

2 Robert P. Hymes, "“Not Quite Gentlemen’: Physicians in the Sung and Yiian,” Chinese
Science 8 (1987}, pp. g - 76.

® Ch'en Kac-hua BE B 2 and Wu Tai B3, Sung-Yiian shik-ch'i 5 hai-was mao-i 5 IT. B
HBARS {Tientsin: Tien-chin jen-min, 1981), PP- 28 - 26.
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family. The same could have held true for other Sung officials. In fact, Wai-
kam Ho argues that the “special privileges enjoyed by the Sung scholar-
officials were unprecedented in scale in Chinese history.” In addition to
exemptions from labor service and the influence to secure I.ow tax rates on
their landholdings, court officials received special remunerations:

Officials [like Ni} serving in the capital would be provided, in addition to
their regular salary, with living expenses covering almost everything
from kitchen and stable supplies to the clothing and food of their
servants. On top of these were added Imperial gifis bestowed rather
frequently on important occasions.*

High court appointments like Ni's gave an official ample opp.ortunity to c.ol-
lect special gifts from those seeking favors. And even after retirement, a high
official would still receive his basic salary until his death. .

We may take Ni at his word about the inadequacy of his lanfihol‘dmgs
and the basic need for his official salary, but I would suggest caution in ex-
tending this tentative conclusion to all other Sung officials. The poet-official
Lu Yu & ¥, after ranking the life of a gendeman-farmer, the secluded
scholar, and the minor official in descending order of preference, observe.s
that he can enjoy a middle-income standard of life solely from his inheri-
tance and that any official salary is quickly used up.® Also, for good reas?ll
officials complained about sataries far more often than they expressec.i in-
terest in living the life of a farmer. Kinugawa Tsuyoshi 7% J![ 38 has studied a
wide range of sources to show that while some officials ii'l the Northem.Sung
may have been favored in the manner described by Wat-kam Ho, officials of
all ranks in the Southern Sung often did not receive their full salary, and,
moreover, that over time even the payment of a full salary could not have
matched all their expenses.® Gifts, bribes, and corruption consequently were
far from unknown practices of official life, and many high officials reported-
Iy used their position to invest in trading.” So even if Ni accurately‘(%e-
scribed his own family’s sources of income without mention of the gratuities
and privileges that regularly graced official appoinuments in Sung China, we

4 Wai-kam Ho, “Chinese uncler !.I:ge PEI.Tngr;Is,"I .ig Ii]::]t::anl‘.:,uer::.; [(:‘ﬁy:es:‘gg]u;d;r‘:hz
Ma:;gzﬁ-' ‘Tﬁe g%?&?a(szz_ggliﬂ ‘i:vgl?i[;: ksiao-kuei 8 # W& ed, Li-tai chia-hsiin
hsiian-chi B R YA (Shanghai: Hua-tung shib-fan ta-hsiich, 1683), p. 89. o

% Kinugawa Tsuyoshi X J(| 3, “Sodai no hokyu ni tsuite bunshin kanryé o chushin to-
shite" REOB I DL T XEBRKEPR L & L T, THGH 41 (1970), pp- 415-66;
and idem, “Kanryd o hokyu Sodai no hakyu ni suite 20kukos” BRI ERRAOERL

o0 Tl THCH 42 {1971), pp. 177~ 208.
67 Ch'en and Wu, Hai-wai mao-i, pp. 23 - 26.
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should refrain from taking his understanding of his own family’s financial
assets as the mode] for all court, and especially local, officials. His family’s
reliance on offictal and other career salaries represented one type of family
financing, and at present we have no strong reason to judge it as common.

But are we even right to assume that Ni's plan was carried out by his
family, that it did not suffer the limited relevance that Lu’s did? For Ni’s
sons this assumption holds true; afterwards, its fate is mixed. All six sons
held office and retired from government as prefects in the provinces with
“high reputations,” and two of his grandsons, by the time of his death, al-
ready held government postings.* This impressive list, however, is offset by
the total reliance of these offspring on Ni Ssu’s success for these appoint-
ments; that is, they rose through the aid of hereditary privilege. The only
degree listed for a man surnamed Ni in Ni Ssu’s home county from the
late-twelfth to the mid-seveunteenth Century was a 1419 provincial graduate
degree (chii-jen 2B A), and his relation to Ni Ssu’s family remains unclear ®

More instructive, however, is the only other detail we know of his
descendants: Ni Ssu’s prized book collection of thousands of volumes was
dispersed by his heirs before the end of the thirteenth century.” It would
seem that not only had his family's fortune seriously declined during the
thirteenth century, but also the third and later generations did not take up
teaching, Ni Ssu’s second career preference. Even successful moneylending
would have ended up beyond their means. Perhaps at this point they slipped
o those professions that Yiian Ts‘ai, but not Ni, had mentioned as socially
acceptable for the scion of an educated family. Ni's career plans may have
had more immediate relevance for his oflspring than Lu’s budgeting advice
had for his family, but soon it too would become part of an irretrievable
past.

THE THREAT OF FINANCGIAL COLLAPSE

This tale of decline would have been no surprise to Ni and Lu. While
their hearts warmed over the prospect of founding a permanent dynasty,
their heads were cool and calculating enough to have recognized the im-
posing obstacles to their dreams. Thus, we have difficulty deciphering some

@ Wei, Ho-shan ch'ian-chi 85, p. 10a. ’
% Hu-chou fu-chir ¥ M FF & (1874), ch. 1o and 12, esp. 12, p. 5b, for Kuei-an B &
county. i
7 Chou, Ch'i-tung, p. 217. Also, P'an Mei-yich % % B Sung-tai ts'ang- iz A’
-fung, , 7, ng-shu-chia k'ao K44
BEERE (Taipei: Hsileh-hai, 1980), Pp- 201 -2.
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of the basic economic features of their budgets, but we have little trouble
discerning the emotional and psychological demands these men made upon
other members of their families. In particular, we repeatedly observe the
father’s compuision to imbue his sons with a deep anxiety about the family’s
survival. Few authors of family instructions rival these two men in their
frankness in admitting the inevitability of their plan’s failure and their
family’s financial collapse at the hands of a life too fluid to predict. “Itis only
a question of time, of how soon [the end will come], and that is all,” writes
Lu, as if his veneration of “the ancients’ institutions for running the state” is
acrually providing a dynastic-cycle model for the rise and fall of the family.
While Lu lists seven family vices for decline, Ni seems more willing to atmrib-
ute the family’s collapse to fate, improvidence, and human error.

This fatalism, however, is followed neither by harrowing tales of pov-
erty, hunger, and disgrace, such as one can find in some Chinese morality
books (shan-shu ¥ &), nor by appeals to a supposed “moral economy.”
Instead, these authors ascribe a slide from financial grace to failure,
disorder, and iselation (not, as one might expect in a traditional Western
work, to sin, guilt, immorality, or punishment). Yet, despite such gloom, Ni
and Lu were convinced of the primacy of flux and continued to look for
solutions.

Thrife then becomes a principle in a cyclical moral logic: poverty leads
to thrift and diligence, then to wealth, arvogance, and decadence, which lead
back to poverty again. Anxiety over inuninent decline thus drives these fam-
ily heads to pressure their juniors to work and save, pay their own marriage
expenses, and, if successful, inherit no part of their father’s estate (we may
wonder how such promises might have encouraged a successful son to heed
his father’s injunction to live with his “unlucky” brothers). And, if all else
fails, then one can borrow money. [nterestingly, this fall from grace can be
secured threugh a lean not from a private party but from the government.
The rub is the interest payments, which will drive the offender to take out
private loans, and so endanger the family’s wealth and survival. Ni, [ sus-
pect, is arguing here about the options for officials like himself, but it would
be one more reason why his sotis should follow his steps into officiat ranks.

In contrast, Lu backs his calls for chrift by slashing the family's expenses.
Its members must often go empty-handed to obligatory social engagements
and presuime that others will understand their “moderation.” Such bitter
medicine would have its repercussions, not least of which would be fewer
gifts in return, and Lu's subsequent reconsideration suggests that experi-
ence wnodified his originally stern prescription. Nonetheless, the implication
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of his message is clear —a family in, or on the verge of, bankruptcy had lost
its social place. Only time, thrift, and hard work would drive the cycle on
towards the success and rewards desired by all families.

THE MORALITY OF PROFIT

The rescue plans of Ni and Lu uttimately stress a family’s self-reliance.
Only in years of afluence are its members urged to help needy kinsmen.
That is, in plans that assume family-centeredness and that are written for a
society supposedly “Confucian” in its concern for family ties, each household

_is urged to look after its own interests first. How, if at all, are these explicit
schemes to secure the worldly and material well-being of a family (with
limited concern for not just society but also other kinsfolk) resolved with the
strong rejection of self-interest and profit closely identified with the neo-
Confucian movement, a movement to which both writers were linked?

Any discussion of this imporiant issue should recognize the wide variety
of responses among neo-Confucians. In the eyes of Chu Hisi, for example,
profit was acceptable, as long as it was shared with others, the more of whom
the better.” Efforts to reinterpret his and others’ abstract statements into
social positions have all too often resulted in gross misunderstandings, not
the least being that an author’s different kinds of writings can have different
aims and can, without a hint of hypocrisy, contain contradictory statemnents.

Ni Ssu’s father's teacher was the Hang-chou neo-Confucian Chang
Chiu-ch’eng R fLFK. Chang once made a typically neo-Confucian statement
critical of profit making: “The sage uses the heavenly principles (ien-li X
H) as human feelings (jen-ch'ing A 1#), while the common man (ch’ang-jen
A often clings to human feelings and violates the heavenly principles.”™
Ni espoused such values as well. A tale found in a Ming miscellany about
Hu-chou men describes Ni’s land as abutting the land of a distinguished
Hu-chou family. When Ni found that this neighbor was encroaching, he
supposedly said, “A place to live in is good, but not as good as having a fine
stomach. Grave land is good, but not as good as having a fine moral char-
acter.”™ We may cynically interpret this to mnean that powerful families are

" J. P. McDermott, review of P. B. Ebrey's Family ond Property in Sung China, in HAS 47.x
(1987), pp- 229-32.

* Huang, Sung Yiian hsiich-an 57, p. 116,

™ Hs Hsicn-chung 3% @&, Wu-hsing chang-ku-chi 5 R M 4 M (Wu-hsing hsien-che i-
shu R B SE 1538 % edn., pref. 1560) 4, p. 22a. Shiba Yoshinobu B 5 ™, Sodai Konan
keizaishi mo henkyn R {3 1L B 48 38 O) #F J (Tokyo: Toyos bunka kenkytijo, 1g88), PP

365402, shows how Ni Ssu’s native county of Kuei-an was a very densely settled area of Hu-
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best not opposed. But I prefer to postpone judgement. In fact, the thought
of men like Ni and Lu derives its interest from the conflicts in their beliefs
and the means undertaken (or not) to resolve or balance them. How they
justify —as indeed they felt necessary — their family’s pursuit or maintenance
of profit and benefits gives us insights into the priorities and anxieties of the
educated elite.

First, Ni and Lu supply the notion of profit (i ), wealth (is%ai Bf, ch’an
&), and self-interest (ssu-i %A F[) with another name — thrift (chien {8). Ni
even introduces his plan with a eulogy on thrift as “a virtue of the noble
man.” Thrift — that is, wealth —is the sine qua non for the establishment of a
family, the pursuit of a career, and the bequest of property to a son. In other
writings Ni uses thrift to define the classical Confucian virtues of benevo-
lence, righteousness, ritual, and intelligence:

To be thrifty and be able 10 use it is benevolence. To be thrifty and
make few demands is righteousness. To use thnift in the making of fam-
ily practices (chia-fa ZK 1K) is etiquette. To instruct grandsons in thrift is
intelligence.™

Ni takes care to warn that thrift can easily end up as miserliness and that
“thrift towards one’s parents violates etiquette.”™ But the overall import of
his budget proposal is that behavior otherwise condemned as a traditional
vice can now be lauded as consistent with a fine old virtue.

Second, both writers find canonical and historical precedents. The entire
mtroduction to Lu’s budget is taken from the Han-dynasty Confucian clas-
sic, the Book of Rites, which prescribes the way for a wise and virtuous ruter
to run his state’s finances.™ In an age when discussions of family and state
finances used similar vocabulary and when our present distinction between
private and public life held far less relevance, Ni found it easy to concur with
Lu's ready shifts between the state and the family. He once criticized the
imperial preference for harem pleasures over court matters with the charge,
“The administration of the state by the ruler invariably begins with arrang-
ing his family. When he cannot arrange his {amily, then he cannot prevent
[the state’s] gradual dissolution.”™ But in his essay on financial plans, seen
above, Ni prefers historical predecessors — from Confucius to Han scholars,
and even third-century A.D. officials —to canonical truisms. The great con-

chou with many scholar-official families; yet, Ni's family, at least in terms of Sung chin-shih,
did not even rank among the top sixteen Funilies (ibid., p. 385). Ni's low assessment of his
wealth may not have been far from the truth.

74 Shuo-fu 75, p. 6b. 7 Ibid. " Legge, Sacred Books of China, p. 222.

T Sung-shth 368, p. 12114,
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cern of such eavlier men for the life and career of their sons is considered an
honorable model on which to draft his own family plans.

Lu and Ni stress simple, practical needs. Adherence to Lu’s plan will
ensure that the family avoids hunger, since the thirty percent of net income
Lu wants stored up every year will be used for relief in natural disasters. No
alternative aid is seriously anticipated from the state, the local coinmunity,
or family relations. Ni’s motivating need is primarily employment (and by
extension hunger), as he insists that the plan will “confer on his descendants
the skills to support themselves.”

Finally, although morality is far from being theiv principal concern, the
authors assert outright that family planning is moral in its intentions and
moral in its results. Lu argues that his family plan endorses the “middle
way,” establishing for a family a long-needed set of standards for avoiding
the damage of envy and the extremes of miserfiness and extravagance. Ni's
defense of his plan’s morality appears to have been narrower, and argued
solely on the favorable consequences he has witnessed. The plan, if carried
out, will assure that his family remains virtuous and committed to the acqui-
sition of practical skills. So confident is Ni of the validity of his argument that
he dismisses any charge that his planning is motivated by the hutan feelings
of a father for his children. No, this neo-Confucian claims, “the plarning ofa
noble man will invariably have the tao 3E” —all this said when the expres-
sion tao was increasingly being used by Chu Hsi and others as a principle by
which to establish a orue study of the classics.

On grounds, then, of attested orality, tradition, and practicality, profit
presented as “frugality” wins high admission into Lu's and Ni's list of public-
ly acceptable goals. Such an honor derives from the moralist’s focus on the
well-being of the family. When the perspective shifts to the society or the
state, profit is defended with less certitude but enough conviction to belie
some of the better known abstract neo-Confucian denunciations of “selfish
profit.”

THE IMPACT OF NI'S AND LU'S PLANS

Later centuries would see other Chinese making family financial plans
that were, like Lu’s and Ni's plans, notable for their concern with detailed
record keeping and fixed percentages for expenses. For example, the Sung
K family of Hua-ving # ¥ county, Sung-chiang-fu # IL F¥, in mid-Ming
times kept no less than thirteen concurrent account books, which registered
every financial transaction and piece of family property (including the
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number and variety of rhinoceros horns it collected).” The late-Ming writer
T'ang Piao |- urged each household to divide up its annual income
equally into small portions and to keep twenty percent as surplus, half for
burial and marriage expenses, and half for famine, food relief, and con-
struction.” His rough contemporary Feng Cho-an # ZK % appealed 1o all
“middle-income families” (chung-teng chih chia 9 F Z K) to save twenty to
thirty percent of their annual income.” Moreover, the eighteenth-century
agronomist Hu Wei & f advised farming households to keep all of their
account books on both a seasonal and annual basis.*

Yet, for clear evidence of the influence of Ni's and Lu’s plans on Ming
and Ch'ing readers it is useful to note first the subsequent publication of the
wo texts on family financial plans, or extracts from them, in miscellanies
containing prescriptions for family life. We see extracts in such late-Ming
collections as Chii-chia pi-pei [& T s 8 (Necessary Preparations for Living at
Home), the late-Ming 120-chiian edition of Shuo-fu ZR W (published in 1646),
the supplemental Hsii B Shuo-fu (preface from 1646), the Judicious selec-
tion of family instructions in Ch'en Hung-mou’s B 74 3 (1696 - 1771) Wau-
chung i-kuei 7. B K #, and CWi Cheng-sew’s il B % (1683- 1766)
anthology of prescriptive writings on family and official life, Hsi-shih pien 2
E #." The frequent reprinting of these books suggests that for well over
six centuries people read and followed certain pieces of advice from Ni. In
fact, Ni’s insistence that his sons work for a living preceded by at least two
generations a similar appeal by the Yiian writer Hsit Heng 3F #1 (1209-
1281) that has recently been judged the locus classicus of such appeals in
China’s literature of noral instruction.™

 Sung Hstt 5K 3, Sung-shib chin-kuei R K K B (Naikaku bunko copy) 4, pp. 1a
Account books were continued by famnilies for generations — witnéss the Wy & family in Li-
ch’eng ¥ #&, Kiangsi, which by the mid-twentieth century had been keeping pawnshop
registers continuously for well over two hundred years (Shu-an 8 FE, Jen-wu feng-su chih-tu
is'ung-tan chiz-chi AP EE & B ExRH (Shanghai: I-chia she, 1948), p. 80.

» T'ang Piac B, fen-skeng pi tu-shu A £ %3 W, in Ch'en, Wu-chung i-kuei 4, p. 33a.

8 Ibid. :

81 Hu Wei ﬂ, Hu-shih chih-chia tieh nung-shih pien HEEEBR ¥ {Shanghai:
Chung-hua, 1958), p. 2r. Hu directly relates the need for plans with the absence of any
reliable public means of famine relief: “If you don't plan for yourself, in the end there will be
nothing you can rely on. Therefore, thase who are good at family planning (chizchi B 3)
often consider famine as a matter of concern” (ibicl., p. 42).

%2 Ch'it Ch'eng-sen, Hsi-shih pien 2 J& & (1870 edn.). For the ather sources mentioned
here, see nn. 1t and 1s5.

® Huang, Sung Yian hstich-an, ch. 22, p. t32. Also, Yii Ying-shih 3 Xy, Shih yi Chung-
kuo wen-hus = B P B X 1t (Shanghai; Shang-hai jen-min, 1987), pp. 519-25, makes
provocative remarks about the coneept of working for a living in the concerns and thought of
neo-Confucians from the Ytan through the Ch'ing.
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Of course, later writers did not necessarily follow every piece of advice
offered by Ni, such as, for example, his short list of preferred occupations.
In Yiian times the cessation of the examination system effectively barred
most educated Chinese from an official career. With less of a need for a clas-
sical education, the Yiian predictably saw a drastic decline in the demand for
the kind of teacher Ni presumably wanted his unsuccessful descendants to
become. Moneylending, of course, remained an option, but many educated
men in the Yiian lacked the necessary capital, The occupations they were
obliged to take up under Mongol rule — divination, medicine, and govern-
ment clerical posts —suggest why Yiian Ts'ai’s less optimistic prognostica-
tion of his sons’ future careers proved more relevant and representative to
slightly later generations than Ni's high aspirations.* In the Ming and
Ch’ing most writers had fewer reservations than Ni about the practice of
trade and moneylending. Ni's aspersions on these occupations thus became
even less relevant to career decisions and actual behavior.

The influence of Lu Chiu-shao’s text is more evident than Ni's in Yiian,
Ming, and CI’ing texts. Evidence of this included not just Shuo-fu and
popular encyclopedias, but also literati notes, coltected writings, and Chang
Ying’s #& ¥ famous treatise on the importance of landholding, entitled On
Permanent Property (Heng-ch'an so-yen 1 E I/ ) Its wide reception
arguably derives from the broad applicability of Lu’s scheina. Moreover, it
was available in more than one version in later dynasties. A summary version
taken from Lu Chiu-shao’s collected works, So-shan jik-chi, was cited in
Huang Tsung-hsi’s 3 5% # (1610- 1695) Sung Yiian hstieh-an (written in the
1680s or 1690s and later revised and completed by others). This version is
the one discussed in this article, above. But a slightly amplified version exists
in three late-sixteenth and early seventeenth-century works, all predating
Huang’s version and claiming to reproduce a 1340 reprinting of Lu’s text by
the rich Soochow scholar Lu Te-yiian B [ (1082 - 1340).% Unfortunate-
ly, the disappearance (or unavailability} of any edition explicitly based on a
pre-1340 version of Lu Chiu-shao's writings makes it impossible to deter-
mine to what extent Huang Tsung-hsi and Lu Te-yiian cut or supplemented

8 He, “Chinese under the Mongols,” pp. 77 - 8¢.

® Hilarie Beattie, Land and Lineage in China: A Study of T'ung-ch'eng County, Anhwei, in the
Ming and Ch'ing Dynasties (Cambridge: Cambridge U.P., 1979), p. 145.

# Known for his generous philanthropy to Confucian educational insttutions, Lu Te-ytian
was probably 100 rich o have had this text printed in order improve his own finances.
Instead, he may have had it printed for others less fartunate, quite likely literati families
whose living standard was by 1340 threatene| by Yiian denial of public office to southern
Chinese (Huang Chin 3% Y&, Chir-hua Huang hsien-sheng wen-chi & & W %5 4 L # (SPTK
edn.j 37, p. 12 fi).
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the original details and message of Lu’s plan. In other words, we cannot say
with certitude which of our two versions more faithfully reproduces Lu
Chiu-shao’s words and intention.”

Nonetheless, this 1340 text merits our attention, since it is this version
that the popular miscellanies and encyclopedias of the Ming and Ch’ing
reprinted and that also might have influenced actual practice more than
Huang's version. In fact, the 1340 version takes a more strident st.ance
against Buddhisin and Taoism, and the storage of cash rather than grain. It
also permits the family, even when in reduced circumstances, to spend more
of its daily expenses on hosting guests, but at the same time sets aside no
funds for family sacrifices. [t even omits the small ten percent of family in-
come Huang's version has earmarked for such collective rites (since all edi-
tors of the 1340 version do not readjust the calculation, they would appear
to prescribe the use of just ninety percent of the family’s post-tax income).

Most suggestively, only the 1340 version claims that the family that
successfully carries out a financial plan will motivate other families to do like-
wise. This argument gives a social dimension to finance and profits, which
otherwise were open to charges of self-interest. We have here not the “invisi-
ble hand of God” justifying the public advantages of private pursuits of
profit, but a gentry-Confucian concept of the private small-scale model unit
prompting widespread emulation of its success and thereby making its pr(‘)f—
its shared extensively by others. Such a means of avoiding envy and enmity
may strike us as an optimistic iflusion, but it represents at least an effort by
private secular parties to create a sense of the public beyond the state, the
cult, and of course, the family.

CONCLUSION: THE TELLING OMISSION

In reviewing prescriptions and descriptions of Chinese family finances
and planning in geneval, one is impressed with their concern for careful,
detailed preparation. But even Ni Ssu’s and Lu Chiu-shao’s candor does not
dispel a sense of armchair theorizing. In simplest terms, these Chinese mal'es
devote not a single word to the role of wives and daughters in family
finances. If their role was minor, then this omission would not be serious.
Thanks, however, to the work of Niida Noboru {= # H B one cannot con-
sign women to a negligible place in the domestic economy of China from the
Sung on. Patricia Ebrey has already introduced Niida’s belief that daughters

87 Unfortunately, T have not been able ta consult the work entitled Lu-shih chia-chik B K
K & by Lu Chiu-shao; see n. 22.
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in south China during the Southern Sung and earlier had legal claims to
their natal family’s property — half of the share received by their brothers or
by a male brought into the family to marry a daughter.® Equally important
and less controversial, is his study of the key role of the Chinese housewife it;
family finances.” Covering an impressive range of source materials, he
shows how Chinese wives, from the Sung to the 1940s, frequently handled
and managed family finances. Be they in peasant households in sixteenth-
century Hai-nan ¥§ 5 Island or in twentieth-ceutury Hopei ¥ ik, house-
wives of all social strata often took an active role in determining how their
family spent its money.

In the highly monetarized economy of late-imperial times, when even
an itinerant butcher could keep up o fourteen different account book
volumes at the same time,” housewives often needed to keep their own
financial records, in particular, for the management of daily expenses. They
thereby won possession of a basic source and symbol of power in the
family—keys to the grain storages, cash boxes, and other containers (;f
family wealth. Admittedly, this power did not necessarily translate into dom-
inant command of family finances. Chinese sources seldom supply details of
the degree and types of power these keys conferred, since they regularly fail
to distinguish between a womaw’s power over household expenses and her
power over other family finances, nor between basic policy-making powers
and mere management powers. These difficulties become particularly great
when we recognize that the wife often received these keys only with the
permission of her husband or mother-in-law, and that only rarely, it seems,
did she engage in large financial transactions as an independent party out-
side the house, until her husband was dead.

Nonetheless, a fair bit of evidence reveals a world in which women had
taken active charge of family finances and had become a very active domes-

L P‘al:ricia Ebrey, “Women in the Kinship System of the Southern Sung Upper Class,” in
R. Guisso E“d S. Johannesen, eds., Women i China (New York: Philo Press, 1981}, PP-
113 - 28; Niida Noboru, "Sodai no kasanhe ni okeru joshi no chii RICHREB I BT 2
KT DAL Chigoku hoseishi kenkyi dorei nodo ho kazoku sonraku ho 5 B ¥: B 52 FF 8 R
BAR Eiﬁﬁg ¥ (Tokyo: Tokys daigaku shuppan kai, 1962), Pp- 365-92; and Shiga
Shoze ¥ ] 5 =, Chugoku kazokuhs mo genvi T 5l R ¥ ¥ 00 R H, 2d edn. (Tokyo:
Shobunsha, 1971), pp. 415-5086, esp. 537 -58.

% Niida Noboru, “Chigoku shafu no chii to kagino ken FREBOM 2 BROM,"
Chigoku no noson kazohu r?: O BRAT KB (Tokyo: Tokyo daigaku Toys bunka kcnkynj:),
1952), pp. 243 -3 10.

# Smith, Village Life, pp. 51-52; and Kao Chib-yo & 5 F ‘uas-chi

. . s 2; ‘hih-yli & 6 F, Chung-kuo k'uas-chi fa-chan
chien-shih B E tﬁaﬁﬂﬁi (K'ai-feng : Ho-nan jen-min, 185), p. 29. Drawing upon the
famous late-Ming novel Chinping mei & #R H#, Kao tells of how pawnshops might have at
[east three sets of account books.
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tic bursar. Witness this critique by the noted seventeenth-century historian

Chu I-tsun SR FE .

Nowadays, in families that have had officials for generations, the hus-
band does not lead with his intelligence, and the wife does not obey out
of rectitude. Often it is the wife who controls the husband. Content with
being controlled, he has no sense of shame. His thoughts of doing good
are naturally deeply rooted in his mind, but the keys are always man-
aged by the wife. Even when he wants the smallest amount of cash, he
must consult about it with his wife. Few are [the husbands] who have not

lost their initial drive.”

During the Ch’ing dynasty, if not earlier, morality books often addressed
their appeals for thrift to women.” By the late Ch'ing even the conventional
genre of female instruction books directly addressed the issue, as in the case
of the government-issued work of 1904, Nieh-shih ch'ung-pien Chia-cheng
hsiieh 2% G 58 R BB, This work argues for the indispensible role of the
housewife in keeping the family solvent: “The housewife must personally
assume responsibility for the acceptance and issuance of money.” She is to
record all financial transactions in monthly and yearly account books and
have all surplus funds invested in interest-bearing loans and the purchase of
additional property: “Regardless of how much extra wealth you have, by
and large regard the accumulation of wealth as a good plan (fiang-tu B
[ll).” The author of these seemingly unorthodox words was Mrs. Nieh,
otherwise known as Tseng Chi-fen & 2 ZF, the daughter of the famous
Confucian thinker and policy critic Tseng Kuo-fan 2 B #. It is most
unlikely that she would have written such advice (in what is overall a

9 Chu I-sun, Pao-shu-ting chi Bk 8 55 % (SPTK edn) 79, p. 64, as quoted in Niida,
Chagoku no noson kazoku, p. 264. Two Ming literati who left family finances in the hands of
their wives were Wen Cheng-ming XA (1470- 1550) and Ch'en Chieh BRBE (1604-77).
The wife of Wen took care of all family matters, including arranging marriages, having the
lhiouse built, and acquiring property, while Ch’en’s wife aver three decades of marriage used
the proceeds from her neediework to purchase several ens of mou of fields for the family
{Wen Cheng-ming, Fu-t'ien chi T [ & [Taipei: Kuo-li chung-yang t'ushu-kuan, 1g68] 26, p.
gb; Ch’en Chieh, Ch'en Chiieh chi Bk 1A% #8 [Peking: Chung-hua, 1979] 12, p. 280). Yet, not all
rmale literati fit this pattern: witness the t7th-c. report of an extant family account-book
written in the hand of the famed painter and calligrapher Chao Meng-fu #E R
{1254 1322). Wen Cheng-ming reportedly revered Chao Meng-fu as his teacher, but in the
management of family finances differed, perhaps because Chao's wife, unlike Wen's, was a
noted painter in her own right; Hao I-hsing B 1T, Mo-hu chi TR B % trans. and ed.
Matsueda Shigeo B E R (Tokyo: Seikatsusha, 1944), pp- 69-70.

% E.g., Tsai-sheng chii-shih P & B <, comp., Pu fei-ch'ien kung-te iu & Bt 2% Th 78 &%
(:825), and anon., Ni-tau pu fei-chien kung-k'o X FAREDHIM (No-erh shu<hi LR
#® edn.).
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decidedly “unfeminist” work), if it ran sharply counter to the practices of her
own house and its ideals of Chinese womanhood.” The stightly later Models
for Women in the Family (1910) gives a suitable conclusion 1o this late-imperial
tradition: by repeating the advice given seven centuries earlier by Lu Chiu-
shao: the housewife is to keep monthly and annual budgets for all family
expenses and to save thirty percent of its annual income for medical fees and
other unexpected expenses. We are back where we started, though now the
author — whose Manchu ancestry shows how common Lu Chiu-shao’s kind
of advice had become — admits the key role of women in achieving these
savings.™

Naturally, few readers of these prescriptive and descriptive accounts on
the importance of women in inanaging family finances will find them valid
for all families in China over the past millennium. One can even point to
writers who prescribe the opposite view by claiming that the wife’s dedica-
tion to thrift is praiseworthy but that the husband is to manage the family
budget, as she cannot earn money.”

We would seem then to have two traditions of family finance manage-
ment advice differentiated by gender — the twelfth-century advice of Ni and
Lu in contrast to, for example, the 1904 comments of Mrs. Nieh. This dif.
ference cannot be explained in evolutionary terms, if only because females
were commonly handling household finances in north China by no later
than the sixth century and at least sometimes in south China during the
Sung.” The comments of the twelfth-century writer Yiian Ts'ai relate to this
matter:

Some wives with incompetent husbands are able to manage their fam-
ily’s affairs, calculating their outlays and receipts of money and grain,
without being cheated by anyone. Likewise, some with unintelligent

* Tseng Chi-fen B 48 7F, Nich-shih ch'ung-pien Chia-cheng hsich T 5 5 46 R B W {Che-
chiang kuan-shu-chu, 19o4) 1, PP- 41b- 504, esp. 44a and 45a. This text draws heavily on the
18g0s fapanesc work Xasei gaku K B B by Shimoda Uaka T B ¥ F, the noted Aaiku
poetess and celebrated fenale figure in upper-class cultural and governmental circles in Meiji
Japan. For a full discussion of both these works, see my article, “The Chinese Domestic
Bursar,” Asian Cultural Siudies, supplement 2 (1990), pp. 15-32.

* Suwan-guwalguya chien-nien BT WL, Moty chia-t'ing mo-fan I T K BB
] {Pcking, 1910), sect. 6, p- 28b.

*® Kuei-men hsiich-shin B % 5 (Niida collection, Toys bunka kenkyiijo), nti-tao 3 i, p.
14b.

% Yen Chih-tui 3§ Z HE, Yen-shin chiz-hsiin B8 S =wI; Teng Ssu-yii uans. and annot.,
Family Instructions for the Yen Clan (Leiden: Brill, 1968), p. 19: “most people north of the
Yellow River let their wives handle domestic affairs.”
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husbands are able to manage the family affairs with the help of their
sons without ending in bankruptcy.”

In the Sung world of increasing reliance on cash, market transactions, and
rural handicraft production the village family needed to keep records. And
though I refrain from claiming that most Sung households kept some form
of Rnancial record, I am confident that in those households that kept them,
the housewife’s role was often important. The simplest solution to the
problem of who kept the family financial register then is the most obvious
one: Chinese men and women, separately or together, have been engaged in
handling, managing, and deciding family finances for a very long time, even
though the men who wrote family instruction manuals have rarely if ever
admitted it. The same Chinese male who might write pages of praise about
his deceased mother’s ability to run the house and its finances would be the
last to give similar public praise to his wife.

This commonsense conclusion deserves to be taken a step further. Ni
Ssu, Lu Chiu-shao, and most other neo-Confucian authors of well-known
plans for family organization and finance management frequently directed
their advice to large families or lineages. One reason for this preference, I
suspect, is that the more comprehensive and collective their proposals for

¥ Cited, but trans. differently, in Ebrey, Femily and Property, p. 221. For other Sung inff:rt
mation on women managing the family finances, see K'o Ch'ang-chi 7 B %, “Sung-tai ti
chia-tsu kung-she % %, gﬂ % AR, Nan-chung shih-fan hsiieh-yitan B R R ﬁ'; 3
(x982.3), p. 65; reprinted in Chung-kuo ku-iai shik P @ & f’{: = 22 (1982,_4), p- 8 Nud:'a,
Chagoku no ndson kazoku, pp. 246, 253-065; and, Bettine B:rg!_:, Chu ﬂst and Womerlls
Education,” in W. T. de Bary and John Chafiee, eds., Neo-Confuctan Eda:u:amm: The Formative
Stage {Berkeley: U. of Califarnia P., 198¢), pp. 342 -48. For the twenticth century ane can
point to not only Niida, Chigoku no nason kazoku, but also Olg_a Lang, Chinese Fa.lmiy and
Society (New Havea: Yale U.P, 1946), pp.1g4 ff, and Maria [aschok, Ccmcubme's and
Bondservanis: The Sacial History of a Chinese Custom {London: Zed Books, 1988), p. 24, with _thc
observation about a wealthy Hong Kong merchant’s wife (who was the daughtq of a high
offictal) that “even ‘her toes were making money.” Quite recently, a group of Chinese women
in Honan held lectures on “home economics,” and the very rough survey they conducted at
this time showed that housewives controlled the finances in more than half the ?uweyed
households; in another quarter, they shared chis powe; with ﬂchirrhusll:‘an:s‘ 'l_'husE Ii‘n ln‘){n!: ;

uarter of the surv households did men alone handle the family finances (3t
ghiang /T, lja?:i'hun R H, and Wang Hung £ 4L, Nii-tzu yii chiwchfng ﬁ%ﬂi
o4 [Hsin-hsiang ¥ City, Honan: Ho-nan jen-min, 1987], pp. 4_(:‘3—.47). It is interesting to
sce that this matter in a “modern discipline” is discussedi in very traditional language {see esp.
Pp;:gm?ti): Vitlage Life, p. 52, where a bookkeeper hired by a large family to loo.k after its
accounts is cross-questioned over meals about family affairs by “the woman who is head of
[family] affairs.” Mention also should be made of Wang Hsi-feng, the woman who runs
“family affairs” with an iron haad in the famous cighteenth-century novel, Dream of the Red
Chamber {or, Story of the Stone).
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sharing income and management, the easier it was for these families and
lineages to have one of their otherwise unoccupied males do work often
assumed by housewives in smaller household units.” It is a sinological truism
that Chinese housewives frequently wish to force their husbands o set up
houscholds separate from their brothers. Family instruction manuals often
ascribe this female interference to malevolence, and the modern anthropo-
logical literature attributes it to the wives’ wish for independence. If we try
to be more concrete about this independence, we can do worse than seeing
it as a wish for these housewives t0 manage their own family budger.

The plans of Ni and Lu then can be seen as two of the earliest extant
plans to ascribe all household finance management work to males. Whether
their recommendations were carried out this way or through involvement
or replacement by wotnen is unclear. But the alternative current of female
financial management, even wheu limited to handling the family’s food and
clothing, lets us realize again how much the advice of these plans was shaped
by ideas and ideals of a written tradition that we would do well to refrain
from judging as “the” Chinese tradition.

# D. C. Twitchett, “The Rules of Administration of the Charitable Estate of the Fan Clan,
An Annotated Translation of the I-chuang kuei-chit,” AM wns 8 (1962), PP- 27-30, gives an
account of the typically camplex bookkeeping organization run by a large lineage like the
Fans for managing its property holdings.



