HERBERT FRANKE

Consecration of the “White Stipa” in 127

his article is written in memory of my friend and former student Anna

Seidel. It is a study of the “White Stipa” (Pai-'a &) of Peking and
its history under the Yiian dynasty. I present a transiation of an inscription
that describes in detail the origin of the stupa and the tantric rituals per-
formed for its consecration in r27g. This texi is therefore of great interest
for the study of lamaist Buddhism under Qubilai. In addition, because of
the physical description of the stupa, it is a valuable source for the history of
Buddhist art in China.

FACTS ABOUT THE WHITE STUPA AND ITS TEMPLE

Today the stupa is situated in the compound of the Miao-ying Temple
(Miao-ying ssu #PHEF) in the western part of Peking. The Miao-ying
Temple stands on the site of the imperial Yiian temple Ta sheng-shou
wan-an ssu & 22 #% B % 5F, which was built around the stupa belween
1279 and 1288 At about 167 feet, the While Stiipa is the highest pagoda
in Peking and also the oldest. It dominates the skyline of the western city
and Lhe lemple itself, so that both the Yiian temple and its successor, the
Miao-ying Temple, were also commonly known as the Temple of the White
Stipa (Pai-t’a ssu), a name Lhat is in popular use today. Most of the
European books on old Peking have something to say on the stupa, and it
has been photographed many times. A relatively detailed description is
given in the standard work of Arlington and Lewisohn, where the history of
the monument is summarized.? Another modern work says that the White
Stapa Temple is a “lama temple dedicaled 1o lhe Bodhisattva Manchushri”
and includes an impressionistic account of both temple and stupa.® A
German histerian of Chinese architeclure has written a scholarly article

1 See Hok-lam Chan, “Siling by Bowshot: A Mongolian Cuslom and Its Sociopolitical and
Cultural Implications,” AM 3d ser. 4.2 (19g1), pp. 63-65.

2 L. C. Adington and William Lewisohn, fr Search of Old Peking (1933; rpt. New York:
Paragon Books Reprint Co., 1967}, pp. 207-8, 352.

3 Juliet Bredon, Peking (Shanghai: Kelly & Walsh, 1g22), pp. 197-200.
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concerned with the architectural details, as is the case with the standard
Japanese work on Buddhist architeclure in China by Sekino and Tokiwa.*
Some of the older photos show the disrepair into which the monument had
(allen during the first decades of our cenlury.® Many histories of Chinese
architecture dealt with the stupa, however, briefly and without reference to
original sources.® By far the best modern description of the White Stipa in
the Miao-ying Temple is a small booklet with the English subtitle “The
White Pagoda at Miac Ying Temple.” It contains photos, some in color, and
succinctly recounts the monurment’s history (see appended photograph)?
We find quite a few older Chinese sources that touch upon the history
of the stupa and its temple.® These are gazelleers of Peking, wrilten in Lhe
sevenieenth to nineteenth centuries by various scholars, sometimes on
imperial command ® The fullest treatment of the history of the Miao-ying
Temple and the stupa can be found in the monumental description of
Peking by Chu I-tsun 48 & (1629-170q) tilled Jik-hsia chin-wen h'ap H
T #%E # and the addenda of later editors.'® 1t

is of particular value

+ Ernst Boerschmann, “Pagoden im nérdlichen China,” in H. H. Schacder, ed., Der Orieni in
deutscher Forschung: Vortriige der Berliner Orientatistentagng 1 9.4 2 {Leipzig: Ouo Harrassowitz,
1944), pp. 198, 200-2. The ground plan derives partly from Sckino Tadashi ME = and
Tokiwa Daija ¥8FF, Shina Bukkys shiseki S'Zﬁﬁ B (Tokyo, 1528) 5, PP. 223—6
{with a ground plan of the stupa an p. z24).

5See, e. g, Ernst Fulrmann, China: Das Land der Mitte {Hagen: l"olkwang-\/erlag, 1g21), p.
43, with two photos of the “Kloster der weiBien Pagode.” More recent photos are in Heather

ay, Farly Sino-Tibelan Art (Warminster: Aris & Phillips Lid., 1973}, illus, ro, P22 {with a
note on the early history of the manument).

8 Chung-kuo X'o-hsiich ylian, Chung-kuo chien-chu B EESE {Peking: Wen-wy ch'u-pan
she, 1957), p. 75; Gin-dji Hsu (Hsii Ching-chih $8E), Ghinese Architecture Past and Contemp-
orary (Hong Kong: Sin Poh, 1964), pl. 70: text, pp. 97-98; Liang Ssu-ch'eng, A Pictorial
History of Chinese Architecture, ed. Wilma Fairbank (Cambridge: MI'" Press, 1484}, table 74a.
An excellent calor photo of the stupa is in Chinese Academy of Architecture, eds., Ancient
Chinese Architecture (Peking: China Building Industry Press, 1682), p- f24.

? Yang L-hsi 8575 Mido-ying ssu pai-t'a YPRESE (1% {(Peking: Wen-wu, 1985). I am
grateful to Dr. Peter Mohr of the German embassy in Peking for having ebtainod this
publication, as well as a xerox of the article on the Pai-t'a in the new handbook of antiquitics
in Peking, Ting Hsi T8, cod, Pri-ching ming-sheng hu-chi tz'u-tien blo=go: ) ) 3 43 {Peking:

Pei-ching yen-shan, 1989}, pp. 155-57; it includes a very small photo of the monument but is
detailed and reliable.

3 Sce Chan, “Siting by Bowshot,” p- 65, 1. 21.

® These include Hsiung Meng-hsiang WESE, ed., Fsi-chin chil & & (Peking: Pei-ching
ku-chi, 1982}, p. 119 {only a brief note on the Pairt’a); Wu Ch'ang-yiian BB, Chm-yian
chih-liich T IE BEME (Peking: Pei-ching ku-chi, 1981}, ¢t 8, pp. 143-44, and Miao Ch’ilan-sun
BEFE et al, Shun-t'ien fu-chih BFRRFE: {188.4; rpt. Taipei; Wen-hai ch’u-pan she, n. d.),
vol. 2, b 16, pp. 28b—30a [1012—1 5] {with a full description of the stupa’s history).

10 Chu I-tsun, Jk-Asia chiv-wen £’z (Peking: Pei-ching ku-chi, 1981}, vol. g, ¢&. 52, pp.
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because ol the early texls quoted verbatim, with sources im’:l.ica.tfzd. Chu
1-tsun also includes transcriptions of the Chinese texts of Ch’ing 1n1per?al
steles composed by the K'ang-hsi and Ch’ien-lung _emperors, along with
some comments. The Ch’ing sources have one thing in conon: théy r?fer
only indirectly, through Ming gazelteers, lo lhe. mosl 1mpor.tanl Yu.atz
source ou the While Stipa, the “Stele Inscripu?n for the SlL.lpa. wil
Spiritual Influence of the Sakya Relics Built Eﬁpec:ally on .Im;’)ena].Com;
mand” (“Sheng-chih t’e-chien shih-chia she-li ling-'ung chih ta. pel-w'enk
e BEineF @8 ), written by the Buddhist mc;n
Hsiang-mai $#£38. The stele itself has not survived, and whz:f we.have t.o ay
is a version included in Hsiang-mai’s Pien-wei lu % fa#%. "' This VEI‘SIOI’II is
the one used for the partial translation, given below.. \‘f\rher? reading
Chinese accounts or modern descriptions of the stupa, it is evident that
their authors did nol study the stele inscription itself, even though many
items in Hstang-mai’s text appear here and there in secondary sources.
Although modern authors are aware of it, nobody has, _as r‘fﬂ as 1 knolw,
dealt with the long description of the tantric consecration in 127g, also
i in Hsiang Mai's stele text.'?

mduilte?s l: ;I)mmin opinien that ihe plan for the monument was made by
the Nepalese architect and sculptor A-ni-ko fJfEF {1245—13(?6), \gho
came to China in about 1261 and played a prominent role folr%lhe introduc-
tion of Indo-Tibetan art under Qubilai and his su‘ccessor.‘ FtTdeed t:e
bottle-shaped stupa of the Miao-ying Temple is a falfhful re;?f:tlFlon ?ft.t e
Tibetan type.'* It is nevertheless surprising lhat Hsiang-mai’s inscription

in Lhi i be found in Li Tsung-wan KI5Z2%
—30. The same data as in this work are also 1o _ i : ‘
?11:7505?1759}, Ching-ch'eng ku-chi k'ao FURAETB® (Peking: Peiching ku-chi, tg81), pp
- . for simitar data. _ ) o
B lf‘tF.‘:f etl?is Bt:x':) rs::e IiIsiang-mni, Pien-wet lu (herealter PWL) (printed in Taisha sh:mh]n
daizohye RIEFTIE AR (Tokyo: Taisho issaikys kankokai, 1g24-32: herealter . vol.
. B1a. ' . E
32)::,;;3“515 7?'{1“1'_—5’;, p- 12, which reproduces a Ch'ing print of Pien-wei lu, opened on the
H: i -mai’s slele-mseription beg_i_n"ls. ' |
Pag; :}_1::—10 ]:1:5“5 biography in Yian-shik JT5B (Peking: Chung—}i:'ua, 1%7:?-’ Fcré&g;e fl
—46, which is based on a spirit-path stele by eng Chii-fu _
203 pl:éfs‘:gsetr}vedwinl his collected works. For an 3{3nomted _]_ap_:;:}c; gg;}ll:at%nx %‘
E?l’en?,g’s stel?e Lext see Ishida Mikinosuke 75 EHBEZ BY, Tda bunkashi 5o R o
{Tokyo: Toyo Bunko, 1973), pp. 371-94. Further Chinese sources on A§%¥$:I ETa_i "
Wa.ny '.I'e—iyfﬁﬁ et al., Yian-jen chuan-chi tzu-iiav so-yin )u,kﬁﬁﬂ TR Md‘pe_.!
Hsin.gwen—feng 1979-82 hereafler ¥J). OnA—ni—k_o, s¢e also Luciano ie;t:; ,I g)wpp_
Hﬁc‘ory qupa} fea. 750—1480) {Rama: Istituto per il medio ed estreme or , 1g58),
d X , Early Sino-Tibetan Art, pp. 21-22. . _ »
99:: ‘;’:ra: brieafrsmu:zcy of!{amaist pagoda architecture, sce Siegbert Humrel, Dis lamaistische
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does not mention the name of the architect. A-ni-ko’s planning of the Ta
sheng-shou wan-an Temple is a fact attested in his biography-

Yang’s Miao-ying ssu pat-t’a notes that the area covered by the base of
the monument is about 8,718 square feet. The umbreila |ike disk is made of
wood covered by copper plates and has a diameter of 31.8 [eet. The center
of this disk supports a hollow, stupa-shaped spire, 6.4 feet high and
weighing four tons. It is made of cast bronze and was put on top of the
menument in 1753. Below, in connection with the Chling inscriptions, [
discuss the spire’s mid-eighteenth-century cantents, which were recovered in
the years spanning 1978 and 1980. The stupa itself was repeatedly restored
under Yiian rule (1344), Ming (1433, 1457, 1592), Ch'ing (1688, 1759,
1816), and twice under the Republic { rgag, 1937). Reslorations under the
present government have been carried out in the two periods 1961-62 and
1978-80. No Yiian-era imscriptions have been discovered so far with the
exceplion ofa grafitto produced during the first restoration, It reads “Again
repaired in the second summer month of Lhe fourth year of Chih-cheng,”s
or, between May 13 and June ro, 1944. The name “Temple of Miraculous
Evidence” (Miao-ying ssu) was given in 1457 to Lhe new building erected
on the site of the largely destroyed Ta sheng-shou wan-an.'6 A 1592 bronze
stele commemoraling repair work was discovered in 1g2q.”

THE CH’ING INSCRIPTIONS

The most important stone inscriplions were executed during the
Ch’ing dynasty and deserve a fow comments at this poinl. It is cornmon
knowledge that the Manchy emperors actively protlected and supporled
lamaist Buddhism in order to foster allegi:
subjects in Mongolia and Tibet. The Mi

ao-ying Temple was an important
center of lamaism in Peking,

and it was therefore a matter of some impor-
tance to keep the While Sliipa in good repair for the Mongols and Tibetans
who made pilgrimage to the capital in order to pay homage to the Buddha
relics supposedly preserved in the stupa. At the same lime, as a monument
—_— 77

Kunst in der Umiwell pon Tiper {Leipzig: Harrassowitz, 1955hpl. 1 s a photo of the White
Stupa based on that of Ernst Boerschmann (see . 4. above),

13 See photo in Yang, Pai-t', P- 10.
wan-an Temple was struck by lightning and totally burnt, with the
exception of two halls, Juae zo, 1568, that is, shortly belore the Mongol court had 15

evacuate Ta-tu (Peking) and withdraw to the north. See Y533, p. 734; and 51, p- 101,
17 Photo in Yang, Pui-t'a, p- 0.
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created under the Mongol emperor Qubilai, the stupa could remind Mon-
gol pilgrims of the imperial grandeur of the Yiian dynasty and thus enhance
national pride. Not less than five different stel‘es have been set u}‘)‘on
imperial command in the precincts of the Miao-ying. There a:‘e two ?:nlmg.
ual (Chinese and Manchu) inscriptions commanded by the .Kang-hm emp
eror in 1688 . Two inscriptions that carry the four ]anguases Chinese, Manch'u,
Mongolian, and Tibetan were ordered by the Ch'ien-lung em;,)‘eror in
1753 Finally, a monolingual Chinese stele, with a poem of the Ch 1en—lur:1§
emperor composed in 1785, commemarates both ‘a.mlracuious. evepl sa;
to have happened at the stupa and the fillieth a.nmve.rsa:‘y of ‘hlsl re:gn: n
the poem itsell are explanatory glosses in prose. All five msclnptmT]s ha}ze
been reproduced after rubbings in the sumptuous portfolio edited by
Franke and Laufer.'® It is obvious thal these texls are n?t only .valuab.]e as
evidence of the Buddhist inclinalion and propagandizms actions of t‘;ie
Ch’ing emperors; in addition they throw light on the techniques .of transla-
tion [rom Chinese into other languages of the Sino-Manchu .emplre.
Recently the five Miac-ying inscriplions have been studied successl‘u'!ly
by Rainer von Franz.!® The author has transcribed the te.xtsb(supplymg
Chinese characters for the version in Chinese, and r()‘manlzatlon for the
Manchu, Mongolian, and Tibetan versions) and given an annolated
German translation. Classical allusions in the Chinese versions have .been
elucidated and major discrepancies belween the Chinese and‘ non-Chinese
texts noted. As well as providing a well-documented h:sFory.of ;hz
Miao-ying, von Franz also includes a translalion of all passannes in Q’z‘efa?l-sl.z
JGSH that mention the Ta sheng-shou wan-an Temple * Of patuc;}:tr
interest is the first Miao-ying inscription of the Ch’i‘en-Iu'ng emperor. 'le
first paragraph (ells us that the repair work for the Miao-ying and I.hre ‘;Vhrll;
Stipa was begun in the seventh lunar month (July 30-A}lgu.sl .z7h a
completed in the tenth {October 26 -November v} of the eighteenth year

15 Otto Franke and Berthold Lauler, Fpipraphische Denkméler aus Gu'r'w. {Errtef de-' Lmrxm;:n;;-
che Tempelinschriflen aus Peking, Jeho! und Si-ngan {Betlin-Hamburg: Dnet_nch 'lc.fmer. [xg 4)-
The two 1688 inscriptions are reproduced on ppl,r15 gnd 15,] the twa inscriptions of 1753

1. 8 and z0/21, and the Chinese pocm o 1785 on pl. 19. .
o ipR;iZQ von Franz, Die unbearbeiteten Peking-Fuschrifien der Tranke-Lauferschen Sammiung,

L o 86 {(Wiesbaden: Harrassowitz, 1984), pp. 18-g4. S
AS':)“]S;::I" iisglit];z?r;ang{, Fui-t'a, p. 11, reproduces a rubbing of the first 168? Jmscription
{Chinese ‘;nd‘Manchu} but withaut explanation. For the full text and translation, see von
Franz, Peking-fnschrifien, pp. 20-27.
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of Chlien-lung ({1753)2 Then (he inscription lists imperial gilts presented
to the temple, or rather the stupa itself, for its religious protection {chen #).
First is mentioned a manuscript copy of Pan-jo-po-lo-mi-to hsin-ching g F 3k
AEEL L8 written by ihe emperor himself, This short texl, also called the
“Essence Siitra,” or “Heart Sitra”, is 2 condensation of the long Prajiia-
paramita-siitra, one of the mos| frequently printed and copied texts of
Mahayana Buddhism.?? Another piece of imperial handwriting, this time in
Jan-wen T {which here means Tibelan and not, as usual, Sanskrit), was a
text that the Chinese version calls “Tsun-sheng chou” B B4 . This name
ts ambiguous bul the Manchu parallel (“Giyolonggo umesi elehe eme
gebungge toktobun tarni nomun”} and the Mongolian counterpart (“Us-
nisa bizay-a eke-yin toytayal tarni nom”) make it quite clear what i meant:
it is the Usnisavijaya dharan: {Chin.: Fo-ting isun-sheng t'o-lo-ni ching ¥RTH
B ESPCRBEL), a magic invocation of the goddess Usnisavijaya, who is
regarded as the embodiment of supernatural wisdom and much wor-
shipped in lamaist Buddhism. The Tibetan equivalent is, like the Chinese,
abbrevialed (rnam-rgyal gausis). The Sanskril original has been repeatedly
translated into Chinese, Eight differeni versions have survived and been
incorporated into the Buddhist canon.?® A third imperial present men.
tioned in the inscription was a complete set of the Buddhist Tripilaka in
Chinese, altogether 724 cases. All this Was put inlo Lhe bronze spire on top
of the stupa, together with other objects not listed in the Inscriplion, such as
a golden Amiliabha reliquary adorned wilh precious stones and a Tibelan
inscription on the inside, a five-pointed ritual lama cap and a priest’s robe
with fine embroidery, a Kuan-yin statue made of yellow sandal wood in an
ornamenled case with a receptacle [or relics, a velvet representation of a
stupa, and slalues of lhe Buddhas of the Three Worlds together with many
ceremonial scarfs (Tib.: Rha-btags) in while, blue, yellow, and green, each

2 The lext is in ibid, P- 44, trans. p. 52 unnot, Pp- 56-37.

®” or a detaited study of this sutry, its various Chinese versions and the translations intg
Manchu, Mongalian, and Tibetan, sce Walter Fuchs, Die mandiurischen Druckausgaben des
HMitn-ching (FHrdayasitra) miy Reprodubtion der vier- und der Junfsprachigen Ausgabe, Abhandlungen -
fiir die Kunde des Morgenlandes 39.5 (Wiesbaden: Frany Steiner, 1970),

23 See T, val 1§, n0s. §67-974. Von Franz, Peking-Inschriflen, P- 57, has Tlollowed a
suggestion of Dr. Kampfe and reconstructed the Sanskrit title as Usnisavijaya-sadhana. This is
not quite correct because the text is technically 2 dharani and not a sddhara (mystical
description and realization of a Buddha or deily). Also the wording of the Chinese title

{Chin.: chou, a ward that Uranslates Sk, mantra, or dharani) points 1o a magical incantation.

Yang, Pai-t'a, P 22, calls the toxt “Li-lo ko* Fizsm {(“Song of Profitable Joy™, which is
misleading,

i6o

WIEITE STUPA

17.4 [eet long and 2.5 feet wide. Pholos of most of these finds h:a.w.e been
published.?* It is a fortunate coincidence that the data of the inscription on
the donated texts could thus be corroborated by the actval contents of the

stupa spire.

NONCHINESE NAMES
FOR THE STUPA AND THE TEMPLE

In the first K'ang-hsi inscription of 1688 the Manchu t?xl‘giveis a hy-
brid translation of the Chinese name (sanggiyan subargan i miyoo ing se.;),
where “white stupa” is translated but the temple name c:‘n]y phon.ehca% ¥
rendered.® A different approach can be seen in the Ch :e.n-]ung .mscrlp—
tions of r753. Here we have the temple name [ully translated in all lh[.ee non-
Chinese versions {Man.: ferguwecuhei acabuha juktehen, Mong.: }’ay:gamszji
belegtii siime, Tib.: 1o mchar rien ‘brel Gan gyi lha khan).®® The; »a:,or.d‘ belegtii
presents a problemn. Literally, it means “to have a'present, gill.” It is 1}'1]0t a
very satisfactory rendering of the Chinese word ying E Von Franz {“ s..'re—
fore suggests that it be read belgetit instead , a word derived from.belge mg};n,
omen.” The Tibetan translation follows very faithhflly the Chm(.ese. The
fact that in 1753 the temple name was no longer mmply.transcr:b?d bhut
semantically translated could be due to the great emphasis piaced‘m t e
eighteenth century on the propagation of Manchu and lhe starldardxzahon
of the language.?” The non-Chinese names of the White Stipa ‘offer nz
problems. The difference between the Manchu words mbarga:tz (16.88) an
subarhan { 1753) is negligible and only orthographic. The word is ev1(fl'ent1x'a
borrowing from Mongolian and goes ullimately l?ack lo Sjogdldnd;w.
Uighur. The Mongolian text has cayen subur yan, ihe leete}n mc{wd :zen :r
po. In any case, the non-Chinese inscriptions give “White Stiipa” as the

name of the temple.

* “E " oduced on p. 13.

24 Ihj . 13 [, where the emperor's ms. of the “Essence Siitra™ is repre >
A c;l[cibli:rspst;lis that the empemlj-ewmte the “Essence Sitra” and the Tibetan Ts:mésﬁe}ttg
chou anP:i that he gave these texts and a purple “secret” {pi 3, i. ¢., tantric) hood in order
assure divine protection for the precious shipa.

25 See von Franz, Peking-Inschriflen, p. 20, for the text.

2 [bid., p. text), p. 56 (notes). .

b C:n t][:etll:rsgnageppo]icies of the Ch'ing, see Pamelz Kyle Crossley and Evelyn S.
Rawski, “A Profile of the Manchu Language in Clv'ing History,” H:?A.S‘Sg_.z {19&3), P}‘?u
6;—: 0'121 This study shows that aside from being a medium for translating Chincse, Manc

was used as the primary language of many documents,
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The Mongolian name for the temple is quite old. The early-four-
teenth-century colophon to the commentary on Bodhicarydvatdra states that
the text was printed in 1312 in the “great temple with the white slupa in
Daidu (Ta-tu, modern Peking)” daidu-daki cayayan suburyatu yeke siime2*
For later Mongols, the stupa must have seemed a symbaol of their former
imperial grandeur. A seventeenth-century chronicle records a moving poetic
lament of the last Yiian emperor Shun-ti IH7 (Toyon Temiir) before he
withdrew to the north in 1368, The emperor deplores, among many losses,
leaving “my eight-sided white pagoda, completed in diverse fashions” eldes
Jiiil-iyer biitiigsen naiman tala-tu cayan subur ya minu.® During the ei ghteenth
century the White Stdpa and its temple played a prominent role among
Mongol Buddhists as a place of pilgrimage. A guide to the stupa was
published shorlly after 1753 under the tille “Description of the White
Stipa on the Inner Side of the Western Gate of the Great City of the
Emperor, Which Promotes Devotion” {“Qayan-u yeke balyasun-a
riine-yin qayalya-daki ¢ayan suburyan-u garéay siisiig-i nemegiiliigei
kemekii orusiba”. It contains a summary history of the monument based
largely on Chinese sources, and the construction is dated to Chih-yiian 8
twenty-fifth day of the eleventh lunar month {December 28, 1271}, which
must refer to the start of the building activities. The three repairs under the
Ming are mentioned, as well as the restorations m 1688 amd 1753. An
interesting feature of the guide is the fact that the Chinese signature on the
printing blocks is the character Yijan g, perhaps an homage to the Mongol
dynasty under which the White Stiipa was built.3°

28 See Francis W. Cleaves, “The Bodistw-a éari-a awalar-un tayilbur of 13re,” HiAS 17
{1954), pp. 55 [text), 86 {English trans,), and 128-29 (n. 347}. Cleaves has correctly identified
this as the Yiian Ta sheng-shou wan-an Temnple. A new edition is in Dalantai Cerensodnom
and Manfred Taube, Die Mongelica der Berliner Tugfamamm!ung Berliner Turfantexte 16
{Berlin: Akademic Verlag, 1993), p. 95. Yang L-hsi has been aware thal this Middle Mon-

golian text mentions the name of the temple because he reproduces folio t67b in his Fi-ta, -

- 10. But he uses a Chinese name that differs from the standard Pu-1% ksing ching TERITIR
see 7, vol. 32, no. 1662). On P- 5 Yang mentions that the temple was a center of Mongol
and Uighur Buddhist learning under the Yitan. -
2 Charles R. Bawden, The Mongol Chronicle Altan Tobéi, Céiti nger Asiatische Forschungen 5
{Wiesbaden: Harrassowitz, 1955}, p. 66 {text in sect. 57} P- 1532 {translation). Cleaves 100 has
drawn attention to this passage [see previous n.).
% The work is 30 pages; several copies are in Luropean collections [British Library,
Russian Academy of Sciences in St. Petersburg). See Walther Heissig, Die Pekinger lamaistis-
chen Blockdrucke in mongolischer Sprache: Materinlion zur mongelischen Literaturgeschichie, Gittinger
Asiatische Forschungen 2 (Wiesbaden: Harrassowitz, rgs4), Pp- 116-18. Heissig’s summary
incorrectly equates the “first year sfo cang” of the Liac with rogx, the first year of Ch'ung-hsi.
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We also know the Uighur name of the White Stipa Temple. Among
the Turfan finds in Berlin is a printed fragment ?f an ea.r‘ly—fonrteenth-
century Uighur translation of Mafjusri-ndmasamgiis. 4cc0rdn;:g to llle col-
ophon, the text was translated {and also perhaps printed) in the .grea:
temple with the white stupa in wonderful Taydu {Ta-tu, modern Peking)

shou wan-an Temple. The date corresponds to a “tiger year” - either 1314
or, more probably, 13023 All these [acts demonstrate lh.e importance of
the stupa and the temple for not enly Buddhist Central Aé]&fﬁ, but als’c- for
religious Tibetan literature, especially guide books for pilgrims. The latter
point should be looked into by scholars who possess the necessary tools.

HSIANG-MAI'S STELEINSCRiIPTION

Hsiang-mai (¢ Ju-i 203} is chiefly known as the compiler of Pien-wei
lu, a lext of five chapters that is our most detailed source on the controver-
sies between Buddhists and Taoists under the Mongols. It has has been
studied many times by western and Asian scholars, allhoflgh somet par;s;
have been regarded as not authentic, due perhaps to laler interpolations.
The authenticity of his stele-inscriplion is, however, beyond any reasonable
doubt.® Most of the few details on Hstang-mai’s life and works .come from
either the colophons in Fen-wei lu or the preface to this WOI‘}( written by the
reverend Kuei B, known also as Hsiieh-ch'i yeh-lao EIREFE, abbot of

the Ta yiin-feng Temple K Bl >

The Mongolian transcription of the Liao reign-name points rather to Shou-ch’ang B
{1035;:):0;)& text and a German trans. [rom the Uighur, see Peter Z_iemc, l&ddﬂgt:{dn
Stabreimdichtungen der Uiguren, Berliner Turfantexte 13 {Bcrlln: Akademll:? Ver ;g, ; 9 Tg I, p-
179, text no. 5o. The Uighur version is the work gf Kan}padasa,_ whose 1 lol%ra[j\g mla . ;‘{??’
is gt,ra.ns. into German by Georg Kara, “Weiteres itber die uigurisc T:, o zn:ﬁm;
Altorientalische Forschungen 8 (1981), pp. 231-36. The text was first studied y) e rI g,
“Zur buddhistischen Stabreimdichtung der alten Uiguren," AOASH 29 (1975), pp. 197-9
{f“:z- C'Seni:J ];(‘ulc;s;?i}itada, “Prolegomena on the Study of the Controversies I:lvet‘weer{ f:ui—
dhists and Taoists in the Yiian Period,” M78 26 (1‘968}, PP- 396 l;ovce)r:l t};el stele inscription,
see pp. 53-54. For Hsiang-mai’s text iﬂlt)hel Buddhist ::a.not; ;-c;: : LTI

3 This is also the opinion of Kubo, “Prolegomena,” pp. : -

M‘I["?:’;,:s;;_ 751c,_9521\- Other sources, such as thojse llste_d 1}:1 v, \'f::;e‘}.A p.s I: I h5tlg; :: _
secondary and do not go beyond what reverc!':d Kuei says in 1;I‘pr‘e1, ._m“ é ol
breviated version of this preface is in the Buddhist chronicle F-Hni i mr ung: ¢ WEE
by Nien-chang 2% (7 vol. 4% ch. o1, pp. 7I“oc—:fm]. Kue“:s prr:ra‘.'ce mu
written after 1294 because Qubilai is referred to as “the former emperor,
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Hsiang-mai was born in Tai-ytian (Shansi) into (he Hu-yen IFEZE
family. Many of his ancestors were military leaders, among them Hu-yen
Tsan 2 (d. 1000}, who served as g cavalry commander under Sung Tai-tsu
tH and Tai-tsung A2 The date of Hstang-mai’s birth is nol known,
At nine he joined (he Buddhist clergy and spent time as a mountain
recluse, Later we find him as senior {chang-lzo #£%&) in the monastery at
Kai-chiieh Temple B % near Yung-p’ing FK¥(Hopei). In the time
Spanning 1286 and 129: Hsiang-mai is mentioned as senior and also as
abbot (chu-ch'ih {¥58) of Ta yin-feng in the Tao-che Mountains iHE
northwest of Ch'angli E% county {Hopei). * Reverend Kuei’s preface to
Hen-wei lu praises Hsiang-mai’s literary accomplishments and compares him
to such prominent historians as Pan Ku and Ssu-ma Ch'ien. He s also said
to have studied the works of Mo Ti and Taoist scriplures. Apart from
Fien-wei lu, Hsiang-mai was a prolific author. His works cover many diflerent
fields of learning. He wrole a commentary to Lu Chi’s Wen-fu SCRRY7 a
preface to the Four Books (Ssu-ching hsi PORERE), which might concern
either Confucan or Buddhist scriptures, and a text litled Han-wen Pith-chuan
BESCF 4. The lalter was probably a private biography of the famous
Tang author Han Yi &y (768-824). While it is surprising thal a monk
wrote about Han Yii, who was something of a béte noire for Buddhists, we
must also note that Han’s family came from Ch'ang-li ~ the vicinity of the

monastery. Hsiang-mai also wrote a prose-poem on [undamental nature,
“Hsing-hai fu” #3588 a tille that suggests a specilic Buddhistic conlent,
that of Asing-hai as the immaterial nature of the Buddha’s dharma, body
(Sk.: bhatatathata)® All of these texts seem no longer to be extant.

One other work by Hsiang-mai survives. It is a commentary o the
preface of the Lotus Sitra by Tao-hsiian 3 & (506-667). The full (ite is
Miao-fa lien-hua ching hung-chuan hsii chy @&@@%%F%}, and it is

included in the continuation of the Buddhist canon compiled in Japan

3 See Hu-yen's biog.: Sung-shit HE (Peking: Chung-hua 1 279, Pp. 0488—8y; other
saurces are in Ch'ang Pi-te é@‘iﬁ- at al.,( .Simg;"en c&uaf-c:f" tzu?{gcv} so?y%npgé%ﬁﬁ f*T -
! (Taipei: Ting-wen shu-chii, tg74-1978), vol. T, 1405

> PWL 2, p. 7644; 4, B- 77140 and 4, p. 775¢; also PHL pref b
Chang Po-shun 38{g {r243-1303}, p. 751 4. Sources for Ch
I132-33.

%7 See Achilles Fang, “Rhymeprose on Literature: The Wen-fu of Lu Chi (A, D. 26~
303),” HjAS 14 (1951), Pp- 527-86.

* See William Edward Soothill and Lewis Hodous, A Dictionary of Chinese Buddhist Terms
{rpt. Taipei: Chung-kuo Fo-chiao yiieh-K'an she, rg61; hereafter SH), p. 2504,

y Han-lin historiographer
ang are in Y7 vol 2, pp.
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between 1gos and 19r2.*® A pious anecdote in the gazetteer of Yung-
p’ing says that when Hsiang-mai wrote the commentalty he was o;:r;omz
by doubt in his ability to convey the gradual perfeclion to_ bud a 0?]
and to realize the great dharma.*® To achieve this would be like cutling It"e-
text to pieces and to reassemble them laler. Indeed he cul up tlls
manuscript and Lhrew the single pieces around. Shortly after‘wards a gentle
wind came and blew Lhe fragments together so that nOt. a single charac;ler
was misplaced or lost. “Everybody regarded (his as a miracle und .thus ! e‘
work was printed and transmilled.” We do nol know when Hsiang-mai
died, but can deduce thal it occurred during the 12gos

SOME REMARKS ON STUPA CONSECRATION

In order to undersland Hsiang-mai’s texl we have to remind oursel\.fes
that the stupa criginaled in India and was used (irst as a r.eceptacj‘le for relics
of the Buddha. Later, in Tibet and the Far East, includlr.lg China, a stupa
could also be built as a visible sign ol the Buddha’s mystical presence a.l.'ld
therefore as a representaticn of the Buddhist creed. 1L did- nol.necessanly
contain Buddha relics or remnants of a sainl. The White Slupa‘1 in any case,
contained relics, as did ils predecessor built under the Liao. Th:sf called for.a
correct rilual consecration. One was performed in 12%g by a.Tlt.:elan cleru?
and followed taniric precedents. The idea underlying the rituals (Sk.:
praiistha, Tib.: rab gnas) was to establish the holy and s.ar':red charai.:ter of
the building, or of single images, and to make it fit for religious worshlpf. Ohn
a higher level of meaning the stupa was regarded as I?l;ce‘pta‘lcle 0 t (c-:]
Buddha’s body (Ch.: sken &; Tib.: sku), speech (Ch.: yii 35, Tib.: gsunLarI:
mind (i B, thugs). In Sino-Japanese lantrism these (hree are al‘_so calle ! t‘ e
“three secrets,” san-mi =%, corresponding to the Sa.nskn't frigukya irinity
of the secret of body (Adyagulya), speech (ndgguhya), ar}xfi rn.md (m;mgufxy;.
The scriptural basis is several texts, including Pu-t%i Asin-lun EHL d,

translated by Amoghavajra (Pu-k’'ung Z8; 705-570, or 774)‘;::-
Mahavairocana-sitra, translated by Shan-wu-wei (BEEH; d. 735) and his

ikya aipei: Hsin- 68-1970), vol. 47, pp. 532-37- The
® Zokuzikyi I (rpt. Taipei: Hsin-wen feng, tg ’ :  The
undal;z :j;ij;hon calls the author “fu-i yeh-lao ZTREFE Hszan.g—m:u or th; Tao:;‘.lht:l :r a].]“‘of
The index to Zphuzshyé (Taipei, 1977), p. 78, nilistakenly calls Hsiang-mai a Sung :
-hsiian’ £, ¥ no. 1262, vol. g, p. 18-C. )
1]194:—‘ ’;;::;;Tlg}?;li}?a: l;]iesll,;%‘;ﬁ {1879; rpt. Taipei: 1°ai-wan hstich-sheng shu-chii, 1968)

72, p. 18a.
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disciple L-hsing — £F (683-72%) and generally knownas Ta-jik ching K
H#8. The Buddha Vairocana is a central deily in esoteric Buddhism and
therefore plays a prominent role in tantric rituals. !

The “three secrets” were instrumental for the consecralion of the
White Stapa in 1279. The author Hsiang-mai clearly distinguished which
aclions on the phenomenal level have taken place: Buddha’s body is first of
all represented by the Buddha’s relics, over which the slupa was buill, and
also by the images put up [or their protection; his speech is represented by
the recitation of cerlain texts and their deposition in the stupa; and
his mind is symbolized by cerlain olferings in the interior of the mon
and also by describing the decorations
architecture of stupas in general reflect

lamaist stupas usually have a square basis representing lhe cosmic mounlain
Sumeru, which is thought to be the place where the Buddha Vairocana
resides. Also the thirleen ters of (he White Stépa have a symbolic meaning.
They correspond to (he thicteen Buddha worlds (skik-san i + = H#) in each
of which an esoteric Buddha resides, presided
Vairceana.® Some of the above-mentioned practi
the contemporary culture-sphere of Tibet and
grealer opportunilies to witness riluals 4"

finally
ument
on the exterior of the stupa. Also the

s religious symbolism. For example,

by the ceutral figure of
ces are reflecled even in
Nepal, where we have

# For the “three secrets,” sec Pu-¢ Asin-funt {Tedn., vol, 42,00, 1665}, p. 5748, and 1a-jik
ching (T'edn., vol. 18, no. 848), P t78. The biographics uf'/\mngh:wajra and Shan-wu-wei are
translated by Chou Yi-liang, “Tantrism in China,” 17458 1944~1945), pp. 284-307, and
PP- 251-72; and p. 257 n. 26, for “three secrets”; and alsg Nishimura Akira PEETEA, od,,
Mikkys daijiten E% i 3 {Tokyo: Mikkys Jiten hensankai, 1983; hercalter MDY, pp.
8395—q0n.

42 For Buddha worlds and the Buddhas, see A, pp- 863c~64r,

“ A recent well documentod study by Yael Bentor of Indo.|
shows that the basic ideas underlying the consceration of stupas or images are the same for
Tibetan and Sino-Japanese tantrism, Benrar uses a wealth of Tibetan sources and also
adduces contemporary obersarvations of such rituals in the Tibetan cultural sphere; Bentor,
“Sdtra-style Consecration in Tibet and Its Imporiance for Understanding the Historical
Development of the Indo-Tibetan Consecration Ritual for Stupus and Images,” Tibetan Sudics:

r Tibetan Seudics, Narita 1989 (Narita:

iptures in stupas or images,
one of the “three secrets,” is studied competently on the basis of a Tibetan woxt discovered in
Tun-huang and a comparisan with Chinese data, See Cristina Scherrer-Schaub, “Some
dhdrani Written on Paper Functioning as dharmakaya Relics: A Tentative Appraach to PT
350,” Tibetan Studies: Poceedings of the 6ith Seminar of the hternational Association Jor Tibetan
Studies, Fagerness 1992 (Oslo: Institute for Comparalive Research in Human Cullure, 1904},
PP- 7r1-27.1In 1980 I witnessed the Placing of scriptures in images in the monastery Tikse
near Leh (Ladakh). The Dalai Lama had announced a visit to Tikse and in order to welcome
him the monks were construcling a gigantic Buddha image made of clay {about 50 ft. high].

ibetan conseeration rituals

Naritasan Shinshoji, 1991 1, pp. 1—
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L PERSONS
ON THE HISTORICA on
MENTIONED IN HSIANG-MAD'S STELE-INSCRIPTI]

Apart from the emperor Qubilai,** three historical persons .appe‘arl .in tfhe
i [s)cription. The first is a Liao monk whe was author of a Slele—ll’lscr’l[; [1Ion (:}11-
ltll:lxe predecessor of the White Stiipa dated Shou-c:l’a'ng l;ﬁhi lzt;n; :::ap‘
day, third lunar month {April 10, 10g6). The stele 1t:1e K ddhai disap
eared, but Hsiang-mai quotes a few passages c.m t e uT g
Seposited in the old Liao stupa. The monk’s gamell:r;g;vgzc;sin;o(m“n-mi
ert in exoteric and eso
E%;:?’l;:m;f;?:h%g%ﬁ&ﬁﬁ, an official title). Tao-chen was a[T
o eli Buddhist of the eleventh century, born into the Tu I{‘i fa.r:!'nly 0
pY?::;rl-lmng Fh (Shansi). After joining the clergy he .resm.led mt::l:e
Chin-ho Temple &=#<F on Mount Wu-t'ai 7% (Shans?). Hlsrcostrteri)::
name was Fa-ch’uang 5§ Tao-chen wrote a t':cJmpem?ln.lrt}%cu\\t?Eﬁ i
Buddhism called Hsien-mi yt’ianl-(t'ung Ck':nlg F?;ﬁs;lf;yfaoor—d;:biim;: R
i on taniric rituz '
;Vuc:zgc;:ljljifmagn?ﬁzgﬁ;ad;c’{%. Bolh works have been reprintl::d in the
Taishd canon.* The few biographical data available on Ta.o-.c en r;somef
: i written by the monk Hsing-chia %, o
fr?}r:ml h:og:zit;;ektr?ok\:;.‘g;k;ust have l);ved under the Yiian 1:.)ecause hz
zentions the Tangut monk Kuan-chu-pa ’E.I AN whoywasca;.;:fl\: %(;na
1300. A preface to Tao-chen’s work was writlen by (?h en. u:le eieven,th
well-known Liao official and Han-lin scholar who lived in ¢=:ﬁcmrt enih
cenlury. In 1067 he was assistant condo]enc?-envoy to the Sl‘ll'lg‘ e
the death of emperor Ying-tsung and in 106g w.rote a [ul'lera.ry 1:3 laIp_om‘
for an imperiat concubine.” The [act that a prominent Chinese scho

i ihrajnapa i{d-sire was
Into each of the big lingers of the statue a copy of the Tibetan Mahdprajnaparamita-sitn
i d decorating the clay fingers. ‘ _ .
pla{:fdgb: fﬁzrsr?zlggs::bi lcﬂubi{az'gf(han: Ifis Life and Times (Berkeley: U. of California P.,
3 sabi,
i 8gc. An
o) 8qu—10068. On this work, see also MD, p. 485
l. 46, no. 1955, pp- 98qu—1006D, ‘ . _ : -
T-T: inc‘ :Tc-ngblorcl;k pr?sta of no. 1955 has been discovered ;nPKl;{ara‘.K :;;:::), ;;{comw:
ilazg'slhikov‘ Opisanic kitaiskoi chasti kollektsii iz Khara-khoto (ford P. K.
| L o i ission to
Na:l: ;’g Qiﬁ;j’;;‘&z?ﬁ fg {l)eiing: Chung-hua, 1974) 22, p. 266. Hl}:lco?c(i;c;llzzc:eh:la:‘ .
the Sunz is also recorded in Sung M{i-yag chiékaocﬁg%tﬁjg;l;exf:& Ch ag- hus, 1957),
; .. The exact date is July 16, 10 7- ace e
'VDL o e 1983;;] iL. Eh’en Shu BEYR, Ghian Ligo wen %ﬁj{ {Peking: ?g::gni}:?u ;egmr;
ok fePg":“ Biographica! details for Ci'en Chiieh are in ibid., p. 413;
PP 194-95-
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cial like Ch’en Chiteh wrote a preface to Tao-chen’s work shows that this
mouk must haye Played an important role in the Khitan state of Liao,

state teacher {kuo-shif BEHR. His name is written by Hsiang-mai as [-lin.
chen 23, which with a prothetic vowel {thus, Irinjin) is a mongolized
form of the Tibetan name Rin-¢hen. Llin-chen/Irinjin is, however, an
abbreviated form because his full name was Ye-Ses rin-¢hen (“precious
wisdom™). In Chinese sources his name occurs also as Yeh-lien TS whic,
In turn is an elliptic form of the full Tibetan. Ilin-chen was born in 1248
into the Sarpa family and became 4 pupil of the lamous Sa-skya patriarch
"Phags-pa {r235-1280). His office as stale teacher is already attested in
r277. From 1285 to 1287 he was a member of the muitinational commit-
tee that produced a new catalog of the Chinese Buddhist canon and was
appointed in 1286 ag imperial teacher (ti-spif THH, an office held
previously from 1270 to 1274 by "Phags-pa. In 1291 he was dismissed,
probably in connection with the fall and execution of the Tibetan states-
man Sangha, and retired (o Mount Wu-tai, where he died in 12947 An

imperial bodyguard.“” With the orthography for Tu-lieh as U, we find
him as a feng-yiiin 128; transmilling an imperial order that forbade aclors

to dress and mask themselves as the four heavenly kings {(Vien-wang E,

—_—

inscription of 106q is at pp. | 93-94; biographical data on Tao-che
from the lost Yung-an ssu stupa inscription of 1096 is rpt. p. 252 (after Hsiang-ma's text)

? ¥S14,p. 2g4; 202, p. 4515; Wang Yiin T4 Ch'in-chien Asien-sheng g chiian wen-chi Bk
ﬂﬂ“—;ﬂij{%j{ﬂ {(SPTK edn) 67, p. 18a. For Tibetan biographical sources, se
Petech, Central Titet and the Mongals: The Yiian- Sa-skya Period in Tibetan History {Roma: I
per il medio ed estremo ariente, 19490}, pp. 29 (where n. 1o misprints *r2g6” for “ 12867,
PP 73-74. 17 vol. 4, P- 2177, errs in daling [lin-chen’s death lo r282; sce Petech, above.

% The document has been edited and sludied in Giuseppe Tucei, Fbetan Poinged Seroti
{Roma: Istinyto per il medio ed estremg oriente, 1949} 2, p, 570.

4 David M. Farquhar, The Governmens of China under Mongelian Rule: A Reference Guidy
{Stuttgart: Steiner, 1990}, p. g7, says that the office of major-domo (altogether 24) wus es-
tablishad in 1308. But they were mentioned earlier, e. 8. tn Hsiang-mai's text and elsewhere.
Actually, the mistake can be traced to an error in Y5 22, p. 496; and 73 B8, p. 2024, says that
the major-domos were first established in ¢ 3%59-1330, which is even more crroneous,
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Sk.: devardja).™ He is perhaps the same person as the clos.e serva::t T‘o-lslzz
BiZd, who in 1283 recommended that the ri{earned Uighur ryulzi
debate a western (Indian or Tibetan?) monk:’l In %277 the ma_gr;ld()}:ui
T’o-lieh is attested twice: he transmitted an imperial order los‘2 u l.lsh
monks and an order concerning a stupa (o the Cer}tral Chancery. d'?”u- ljd
ended badly. He was executed in 12g¢ a[ler_ h‘avmg l.)een Forlure ;I a w;a
fox was made to lacerate his belly. This detail is told in a llterarg g os;t ty
Wang Yiin F1{§ 5 Hsiang-mai tells us that it was T’u-lieh who rO]l.‘].g o
Qubila¥’s attention the miraculous light emanating from (he oldhre :ql;larryl'
stupa. Also the other dala in Chinese sources show that h‘e mousl a\}rle e;o
an active Buddhist — probably a follower of the noto‘nous _Sal?% a \ef[f'h
eventually shared Sangha's fale.** We do nol know his natlond.lt);. } e
name can be reconslrucled as *Tére or *Tiire. Polh forms are a[l:jesef as
Mongolian personal names. It is possible that *Tére refers Fo the 0“ e:s 2)1’:1’:
of torg, “law or order,” and in turn is derived from l}‘ltI? Uighur fird
major-domo ceuld therefore have been 2 Mongol or Uighur,

TRANSLATION OF THE STELE-INSCRIPTION

Hsiang-mai’s text begins with an excursus on t.he spread of Bliddl.'];:n
in China and, naturally for the author, its culmination underl Q:lb] ai, af;
following translaiion omits this parl and begins ?vhere Qub:iiaihs peli":;);es
piety is praised. Next is a briel history of the old Liao stupa an b e mbi]ai to
said to have happened in aboul 1271 that eventually persuade Qub .
order the construclion of the White Stipa. The monument is Yl:ne~ Yy
described and praised in poetical terms. Aflter this the state teacher Ye-3es

% Yiian len-chang FoEL = (Taipei: National Palace Museum, 1976} 57, p. $3b.

5L 25 130, p. 5175 . .

52 Wan?!);, C[;'i‘iu—cm'm haten-sheng 67, p_ 1ga; and g5, p. 51), 53 Ibid. 20, p, Y:?u:.n China.”

5 On Sangha, see Luciano Petech, “Sang-ko, a Tibetan Statesman in an ¢ H,-_m;),
ACASH 94 (1 980), pp. 193-208 {rev. rpt. in Luciano Petech, Selected Papers on

i 405—4712); and Herbert Franke,
: [stikuto il medio ed estrema oriente, 1988]}, pp. 495 -41 : ranke,
‘[‘IS{:%Z:??? talz}clr},l” Igar de Rachewillz et al,, eds., in the Service of the Khan: Eminen

sanalities of the Early Mongol-Yian Period (1200~1300) (Wiesbaden: Harrassowitz, 1993}, pp‘.

552\:5;%} Mongol names with Tére, see Paul Pelliot and Louis Hambis, Histeire des campagnes

i d the name index in John Andrew
s Khan (Leiden: E. J. Brill, 1951}, PP- 9991, an : S
g::ﬁ? g::a):s.dni';ue.;hcmmrs{f Genghis Khan: Translated from the Persian of Rashid Al-Din {New

York: Celumbia U. P, 1971}, p. 370.
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rin-Ehen is introduced as organizer of the tantric consecralion. The descrip-
tion of the rituals follows the “three secrets,” ag outlined above, Several
passages are enigmalic, chielly names of Buddhist scriptures and deities.

recited. He invesligated what
mysierious meanings of Lhe
plans for the new capital
ternity after suitable divina-
for a foundation nothing can bhe

was not yet known and listened to the
Three Vehicles.5 Constantly he made
(Ta-tu, Peking} which was then built for e
tion. In order to provide blessing
compared to building
divine 2dgas®” and relied on the
everlastingness. In the southwest comer of the walled capital within a
palace garden he cleared and amplified a Spacious and even area
where this precious stupa was built like polished jade and gems.

Formerly, in the old capital north of T’ung-hsiian kuan B2

there was the Temple of Eternal Peace (Yung-an ssu K EE),” where
the halls were completely in ruins an

Sakya. Scrutiny of its stone inscription
under the Great Liao in the secon
moanth, fifteenth day {April ro
expert in exeoteric and esoteric
tion pearls” (chich-chuy FER, o

shows that it had been bujlt
d year of Shou-ch’ang, third lunar
» 1096} by Tao-chen, dharma-teacher
doctrines. Inside were twenty “ordina-
1000 small stupas made of perfumed

% On Three Vehicles {Sk.: iriyina), sce SHALp. 58a-

5 The shen-lung T, “divine naga” were regarde
and resided in the subterraneous sphere,

% These were reci
system of China.

® Under the Chin the northern gate of the capital was calied T'ung-hsiian men; see
Chin-shik § # (Peking: Chung-huz, rg7s) 24, p. 572. The Yung.an T, emple was located on
“Fragrant Mountajn™ (Hsiang-shan 2% L} and was completed (186, The emperor Shik-tsung
visited the temple, which he endo

wed liberally and named Great Temple of Eternal Peace
(Chin-shik 8, p. tgz}. The old Liao stupa was within the precincts of this temple.

8. Explanations for the term differ.
d as protectors against water disasters -

pients of one of the major rituals in the traditional imperial rituai
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clay, five copies of the sutra Wu-kou ching-Auang ]r;fzmg %;;S?fﬁfﬁ:sj

ther dharanisitra. The knobs of the roller (of the scr(?) y _
) Because of war and fires the place was desolate an over
. crysilibth tj:o:::‘eds. but in every clear night there appeared a divine
f:ngTZO that those living nearby belflzam;e aira(ijd :x;ldt::;ei ;:a; :itE:.

owever when they looke ,

?riikirztinﬂ:;z.?n this way the awe-inspiring spiri.tuatlhpower of the
relics became known, and the people began to worship them.

This passage describes the site and the history ',DF the Lia(l). stua[l:»:(,1 \:}&1:;]:
was to be replaced later by the White Stipa, and lists the rec;.cs d ober
tents deposited within the menument, a.pparenl‘l‘y a.ccorhlngwere L
i.?:a inscription. Ch’en Shu regards the ]:o:;;ssa,cget I:roE Ir::ii itp tie;::1 W What I
i ion from the Liac .
- “ . imtad:s{l):ftzrzztilor:?naaﬂ‘;flta;earls” might refer to rosary beads. Or
o yrej?er to metamorphic remnants of a saint or the Buddha‘ a'fter
S:Z;ar::ﬁ that were shaped like grains of rice or n'.lil(l:let.tTiet?b{lea(:) ;::tgll,a;!:
color and were regarded as extrernely ausplilous, in {?S r b e vt g
fire®* The “stupas made of perfumed c.lay are cbviously e gt
in Ti raphies vary). They were pro
. bhtniaf;;mT;?s;t?s (a?t::‘.ih;%acfd inside :tupas or images, which is a
gr'eat l-lmlierractic(-z among lamaists up to this day. Some tsha-tsha shho.w a
mfles?re pf a Buddha or Bodhisaltva, with or without a short il’lSCrlpth}'l,
rel:’f 1:1111:5: zre in the shape of a small stupa. The word itself OCC‘I;I‘S in
z“hinzse orthography as #5'a-ts’a #EH#E. The ?’if‘an Hwtory‘ sayi ;h;i: ;2 .?IEEZ
monks produced them, sometimes in ql.lantlt}es of up t? 3 d;‘ o
dharanisitra placed into the stupa can be identilied as bWu kou ching . fhe
j(i’oifo-nf ching in one chapter that was trar‘nslat.ed into (;hm:::id:rd e
Tokharian monk Mi-t’o-hsien R/l (‘Mllrasantal)],. wmiantr i
Ch’ang-an between 6go and 704 and later returned Lo his ¢ y.

d of note. - -
: ﬁ?’ EIGi)eenmiévi]Ie, Le concile de Lhasa (Paris: Co]‘!ége dedf;::;?s” 19?7:)81;'1.:'5;%;‘55
For L dianaand Tibetan parallels, see Scherrer-Schaub, Somf.- h .s_ :i.l af;,[ ® 2
o; nyszo-z p. 4523. An informative study ondsuépas. ;ndt:::; 4 :fg-ﬁbm'm {useppeRDma: Fucdi,
Ve Toats i Indiane ed Occidentale, " : R .
“Mc,zd r?nd‘itaﬂ?aa-t:gaggfll Tt:sb;.t p:)l. l5';!—60, for the ceremonies of #'e-&5'a making. For
Accademie \ '
a-is'i ~42.
SNP"-‘;:P;C{;‘ a-t:oal‘ sre : ::1‘3: 04214 .4011 Mi-t'o-hsien and his trans., see MD, pp. 21048 and
63 eqn., . I, T

21330344
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The major-domo T’u-lieh reported this auspicious omen, and the
emperor when he was informed regarded it as truthful. He wished to
make the old stupa more beautiful, had i opened and closely
inspected. Indeed there were the smal] stupas made of perfumed clay.
A stone chest between them was opened and inside stood an irop
stupa that contained a bronze vase filled with [ragrant water. Tt was
brilliantly fresh and white and had a color like fyid jade. The relics
were well preserved and complete, lustrous like grains of gold. In front,
two ndga kings were kneeling for their protection. On a stand, the five
sutras were complete and without damage. As an offering ten kinds of
strange fruits made of gold, pearls, and precious stones had been
displayed. At the bottom of the vase a single bronze coin was found
that had been cast with the four-character inscription Chik-yiian
tung-pao ETTIEE. Thereby one could know (ha the Holy Man
{Buddha), when he regulated the dharma, predelermined in advance
what was still hidden, and when the right time arrived it became
manifest and was realized according Lo the will of Heaven.

This passage concerns the stupa centents. The iron receptacle seems to have
contained the relics in the form of lwenty “ordination pearls,” or pellets,
that looked like grains of gold, discussed above. The ndgakings kneeling in
front were guardians of the relics because in religious lore the naga, or
dragons, were thought to preside over treasuces. ‘The inscription on the
bronze coin is, of course, Qubilai’s reign period, from 1264 to 12g4. A
modern critic might suppose a kind of pia fraus because the coin could not
have been genuine. Prior to Qubilai no such reign name was ever given,
and no such name existed under the Liao. The discovery of the relics in
1271 is also briefly alluded to in a gloss to the Chien-lung emperor’s poetic

inscription of 1785, where the emperor quotes from Chu I-tsun’s Jik-hsia
chiti-wen k'ap 5

Therealter on the twenty-filth day, third lunar mounth, of Chih-yiian 8
(May 5, 1271), the emperor and the empress viewed (the relics), which
increased the intensity of their devotion, He then greeted the relics in
person and had this precious stupa built. (The construction) was in the
hands of selected soldiers, and ils shape symbolized the form of a

% von Franz, Pebing-Fischriften, P-753-
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form of a sacred element (¢o-tu BKER; Sk.: dhaty). This extraord)mar):
achievement was wonderlul to the exireme, and the ?culptor 5 afi
came to profound perfection. Above, its beauty shone like engra;:]

precious stones and, below, it manifested comple‘tely the dharma. de
pattern of the basis was shaped with sculp‘led birds j‘mc_i qua‘;il.'upfe s
projecting from the corners. Jade pesties { vajra) were dislribute 1r; trerds
on the stone balustrades and hung down from the ea}ves. Co ored
tassles covered the body (of the stupa}; there was a net with l?earls an

precious little beils, which chimed ha.rmonic:l:lsly when a Wll}':d came),
and a golden disk shone brilliantly when facing the..- SLIl:l. {The jvstut:)ha
stood isolated and high and seen from a distanq: it g]lf;lened‘ 11'1t lhz
purple palace (Heaven]); il stood alone and lolty Ifke a hlil} ag;m:; he
blue sky. The ingeniousness ol its planning is rare indeed, for both p

and present.

Most of the above passage is sell-explanatory. The new sllupa is Srat.rse‘iihf;);
ils beauty and religious symbolism. A mif‘lor problet? is the :;mding
Qubilai is reporled to have visited the relics in th(.? old Liao S;E!:)a.. pecordms
to Hsiang-mai it was May 5, t27:. But according to thof.-I ugn rtl Mrz I

emperor had left Ta-tu for lhe summer capital Sbang-Fu already oThe wyorc{
1271.% No explanation exists for the chronologma’l, d1scre-pz}a.rl:“u:y,t : ore
t'o-tu/dhdtu has been translated as “sacred elem}enl, Il can re er. ? all.hal is

locality, but in this context another meaning is more appropn;i. te:l > OE
Buddha relics, for which East Asian lantrism contains several rilu

worship and mystical representation.®

At that time there was the state leacher I-lin-chen, a Tibgtafl. iel»:ras
intelligent, had a divine understanding, and the range. of hl; ltl i:z
was very profound. There was nothing in the exoteric a.nl es;) e;he
doctrines that he did not fully penetrate; he a.pp‘rehend.ed .(:ear y
Great and Small Vehicles (Mahiyina and Hinayana). His wctc:ryho'vetr
causation was fulfilled, and his virtue inlluenced the e_mper(:l;sh ea:ci
He constantly remembered the august ruler’s beiief in Buddha a

lor the day cAia-shen, third lunac mo. ‘ ‘
:: ?7‘ ilézﬁ;?ink%h?;kﬁ B H{EY, Bukkyo daijiten P3G RREEE E;F r;lg)g:es;ﬁah;got;r;
1958—;353; hereafter BIA, vol. 4, pp- 34798-814; §/ff 450A, an
15598-C and 1560A-B.
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that he had established (his religious merit (by building the stupa). In
order to profit the state and bring peace to the people it was necessary
to rely on divine mantras ( shen-chou #%K). He therefore followed the
secret doctrines {tantra) and organized imposing features for the
placement of the Tathagata {the Buddha relics). The functions of
body, speech, and mind encompassed what was above and below, so
that everything was regulated in orderly sequence.

Here Tlin-chen (Rin-¢hen) used tantric ceremonies [or the consecra-
tion. What has been translated as “divine mantras” also refers to tantrism

(Chin. shen-chou translates Sk. rddhimantra). These manlras are called divine

because their recitation or deposition in written form was believed to have
immediate magic efficacy. The term shen-chou is also sometimes used for
dharanis.®” The functions of body, speech and mind — the “(hree secrets” —
in consecration ceremonies were explained above. It is not quite clear what
“above and below” means in our context. One could inte
example, gods and men, or monks and laymen, but it co
indicate the stupa structure above the earth and what w
namely, the relics. The following passage in Hsiang-mai’
confusing enumeration of all the image
ting the Buddha’s bodily remnants.

epret this as, for
uld perhaps also
as at its bottom,
s text is a rather
s placed into the stupa for protec-

First, what was followed regarding the body. First, a stone chest carved
with the Buddhas of the Five Directions was placed at the bottom of
the stupa, and images of white jade-stone (marble?) were then set up
and distributed in order. Nearby was put a wheel (?) of the 8 Great
Demon Kings and the 8 Demon Mothers, Jointly their images af-
forded stability. Below these were placed on stone Sumeru-thrones
sculptures of the gods who protect the dharma, the Lord of Riches, the
8 Great Gods, the 8 Great Brahma Kings, the Four Kings, the g
Luminaries, and the Heavenly Naga Guarding the 10 Directions. Later
there were put into the vase shape (the vase-shaped part of the stupa?)
printed pictures of all the saints (Buddhas). These were the Buddhas of
the 1o Directions, the Controller of the Three States of Existernice
Buddha-mother Prajfid, the White Parasol Buddha, the Honored and
Victorious Undefiled Clear Radiant Marici-deva, the Vajra Destroyer

% See, e. g, ¥H, p. 3348, and MDD, p. 1281c.
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Pu-k’ung and the Net Bearer Pu-tung, the honoredA Kin}gs of
Knowledge, the Bodhisattva Vajra-bearer, and the Manju Friendly
Words. These all were distributed one after the other in a circle.

The identification of lhese statues is not an easy Fask and must rerna;n
tentative. One reason is the uncertainty about just which Buddhas c: g(:hs
belong to the numerically grouped figures. It is a well-known fact that tle-
names given to the constituent members of suc.h a group var)li] greatly
between individual sects and tradilions, even \.N.Ilhln one and t e.sa::;ee
cultural sphere. On the other hand, the disposition ‘of the statue:-;:n. t
stupa is described by Hsiang-mai in so detailedla. fa..sh‘lon that weho ain :s
least a rough picture of what the stupa looked like inside. %en Ie speal t
of a “wheel” {lun %, Sk.: cakra) he seems to mean a ceremonial placemen
like that on an altar or in a mandala. At the end of the passage he expre?s}e;
himself more clearly by calling the placement circula?: Bc?th sentences mlgﬂ
therefore mean the same. The Buddhas of the D1rec.hons (.Wu-ﬁmgfthe
77 ##) preside in esoteric Buddhism over the 4 cardmalupoml.s, a;; the
center in the “Diamond World” {sajradhdtu) and the “Matrix f orth
(garbhadhatu). The central figure is always Vairocana. For the othe:) hour the
most frequent enumeration is as follows: the east is ruled by Akso y:;; be
south by Ratnasambhava, the west by Amitabha, and theN;](;;it . ¥
Amogha-siddhi, or Sakyamuni. These five are alsr.? known as edita 10;11\
Buddhas (Dhyanibuddha).% The 8 Great Demon Kings (Pata ku;:rang \
K HLE) are the Yaksa Kings who act as fierce protectors of t.he ar;l;l%)
Their female counterparts are the 8 Demon Mothers (P_a_kuen-.mu AN 3).
Kuei-mu, or Kuei-tzu - mu, was originally the deily Harily, a chlld-devounn%
demon who was later converted to Buddhism and became a defendert od

the religion. Here they appear as a group of eigl.-lt and may be con:nec ed-

with the 8 demons called Ma-mo in Tibetan lamaism (ma—nfo means ngn )

mother” in Tibetan and is a euphemism for these potentially malevolen
: ]

belng;.)c;rd of the Riches {Chu ts’ai-pao Vien EEFBIX) is one of the names

@ S, p. t13a, 1194; MI), pp. 6336-34A.
F . 8148—154; and MD, p. 18134-8. ‘
::[é;g.,lfg‘ :gll. Ito‘p[:fsxlgc-lga; and MDp. 18121:_. On the Tl_betan 'Pr(;t:'n%, {:{:&E\G
Neumai:r “N'litar.ah’und Ma-mo: Studien zur Mythologie des Lamaismus,” {Ph. D. , U

of Miinchen 1g686).
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for Kubera, the Indian god of riches, who appears in esoteric Buddhism also
as VaiSravana, the protector of the north. Alsc the 8 Great Gods {Pa ta
tien-shen /AKX and the 8 Great Brahma Kings (Pa ta fan-wang /K
#E) are protectors of Buddhism. The 8 Greal Gods are the 8 devaloka and
therefore important as guardians. The Brahma Kings appear here as a
group of eight, perhaps in analogy to the 8 Gods.”! The 9 Luminaries
(Chin-yao FL#) were originally Indian astral deities who later became
associated with g different Bodhisattvas. 2 They were believed to have a
supernatural influence on worldly and religious affairs. The Four Kings
(Ssu-wang P9E) are evidently the heavenly guardian-kings (catur-mahirdja)
who protect the world as lokapdla.” The Heavenly Naga (T’ien-lung F#E;
Sk.: devandga} are, in our context, guardians of treasures, that is, the Bud-
dha’s relics. The Ten Directions {shik-fang +75) are the eight points of the
compass with zenith and nadir to each of which a Buddha is associated. ™ It
is not impossible that in our text “guardians of the ten directions” refers to
these Buddhas, and the Naga are a different entity. The Buddhas of the
Ten Directions are, however, mentioned separately in the same passage.
They are followed by the name San-shih liao-yii p'an-jo Fo-mu =554
BE R, where P’an-jo Fo-mu is “Buddha-mother Prajda”; and indeed
Prajia “metaphysical wisdom” is regarded as the originating mother of all
Buddhas. Icons of Prajfia in female shape are very common, parlicularly in

lamaism. The term “three worlds” = 1H can refer to (he three dimensions of
space or of time.”

The next deity listed is Ta pai san-kai Fo KEB&Z#, the White
Parasol Buddha (Sk.: Sitatapatrﬁ}, which is also one of the litles of the
Bodhisattva Avalokitesvara in female shape.” The following name (or
names) is not quite clear to me. My translation of Tsun-sheng wu-kou
ching-kuang Mo-li-chih Vien BERSAE IR P AT T X regards Lhe first part
as an epithet for the well-known astral goddess Marici {“rays of light”). She

7 ¥H, p. 358; and MD, pp. 1539€, 20704-C.

7 H, p. 18A, AD, vol. 1, pp. 731¢-334; and MD, PP- 3334—C, 356cC.

7 H, p. 1736; and MD, pp. 1007c-88. 7 See H, pp. 508 and 1484

7% See $/H, p. 3378; and MD, pp. 8134, 1838¢c. On the Buddha-mother, see also P,
Demiéville, 3. Lavi, . Takakusu, eds., Habsgirin: Dictionnaire encyclopédique du bouddhisme
d'apris les sources chinoises et japonaises {Takyo: Maison Franco.Japonaise, 1929-1g50;
hereafter HG),p. z0ga.

* $H, p. 1138; and MO, p. 15301
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became a Buddhist protecting deity who could assume a terrifying aspect.”
After Marici follow Pu-k'ung %8 and Pu-tung “7Bfj. They both belong to
the category of ming-wang B , “kings of knowledge” (Sk.: vidyardja), who
play a great role in esoteric Buddhism. The Indian names for Pu-K’ung and
Pu-tung are Amogha and Acala respectively. In East Asian Buddhism t‘he
ming-wang may form a group of five or eight according to the sectarian
tradilion.”® The Bodhisattva Vajra-bearer Chin-kang shou p’u-sa &HIFFH
B is Vajrapani, much worshipped as one of the transcendental Bodhi-
saltvas,™

The last in the enumeration of supernatural beings is Mafju Friendly
Words {(Wen-shu ch’in-yin U E). This must be one of the many fc;hrmisL
of the Bodhisattva Madjusri, perhaps identical with Miac-yin p'u-sa &
EE (Maiijughosa) or the Tibetan 'Jam dbyans, which means “kinc)l,
response” and corresponds to some extent to the Ch'in-yin “[riendly words
in our text.® )

The next passage in Hsiang-mai’s text concerns the “secret of speech,
the texts recited and deposited in the stupa. Here, the identification of
dharanis and other sacred scriptures is open to some doubt, as discussed
below. The text reads as follows:

Second, words that followed the dhdrani: the Fo-ting wu-kou, Fi-mi
pao-ch’ieh, Pu-'i ch'ang chuang-yen, Chia-lo-sha pa-ni, Ch'uang-ting
yen-chiin, Kuang-po lou-ko, San-chi chii-chon, Pan-jo hsin-ching, and Chu-fa
yin-yiian sheng chieh, together over one hundred great sitra. Of each of
these more than a hundred or a thousand copies were made and
bound together between iron clasps and arranged in strict order.

This shows that a considerable colleclion of lantric texis was deposited in
the stupa. Fo-ting wu-kou $RIRMEIG is probably the ‘ablz?revi‘ate.d tftle of'
Fo-ting fang wu-kou kuang-ming ju p’u-men kuan-ch’a i-ch'iek ju-lai hsin to-lu-n_z
ching PRIHMEIGLAAE FIRE I WMOLICESHE. This dhdrani-

sitra (which has a Tibetan translation) was (ranslated into Chinese by Shih-

7 See B vol. 5, pp. 476406505 S, pp. 234 and 4454; MD, pp. 2087¢-884. In Tibetan
Buddhism she is frequently worshipped under the name of 'Od-zer can-ma. )

78 For Pu-K'ung, see BD, vol. 5, pp. 43878-8gs, and MD, pp. 1896c—19008; for Pu-tung,
BD, vol. 3, pp. 44864-8gm, and MD), pp. 19554-578. ]

e See:,’e. g ¥H, pp. 2818, 2833, MD, p. Bg56-c; and HG, p. 48a.

® For Miao-yin p'u-3a, see M), p. 21198-C.
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hu 38 (1. g82—1017)5 F-mi pao-chieh EEBE ( Precious Treasure-Box)
must also be an abbreviated title. The full title is F-ch'ieh ju-lai hsin pi-mi
ch’iian-shen she-li pao-ch’iek yin —JJMNALLME R B S F IR EED ro-lo-ni
ching. It had been translated into Chinese by Amoghavajra (705- 770 or
774) and included in the Buddhist canon.® The inclusion of it in the stupa li-
brary was apt, because it deals with the miraculous eflicacy of Buddha relics,
The identification of Pu-t'i ch’ang chuang-yen EHRIBFE W (Ornaments Jor the
Enlightenment Site) offers litile problem, since the title of this dhdrani-sitrais
given in full. The text was translated into Chinese by Amoghavajra and is
included in the canon.

Chia-lo-sha pa-ni PEFHIRE presenls a problem. The name is
evidently the transcription of a Sanskrit name that I tentalively reconstruct
as *KalaSapini, meaning “vase-bearer” (from Sk.; kalasa). No such title can
be found in the canon. Vases or bottles are frequent atiributes of deities,
thus, provided my reconstruction is correct, the name is too general to allow
assignation to a god or Bodhisativa. A possible solution is to equate the
enigmatic “vase-bearer” with Chiin-t'u-li ming-wang "EF[85E, one of
the devas, whose full name is Kan-lu H# chiin-'u-li ming wang, the “king
with the ambrosia vase” (Chin. chiin-t'u-li transcribes Sk. kundali “vase,
bottle”). This “ambrosia king” is one of the devas but also the name of the
Bodhisattva Amrtaprabha. The name of the “ambrosia king” is Amritaku
ndali, “ambrosia vase.” He can appear in a [ierce aspect, is regarded as a

protector of the south and the subject of several dharanis, mantras, and
rituals included in the canon. #

Problematic also is the text Ch'uang-ting yen-chiin WETEMEE, which can
be translated as “stern soldier with a flag on the head” (Chin. ¢k ‘ttang usually
renders Sk. dhuvaja, “standard, flag, sign of victory”). It is not clear who
among the fierce protector gods is meant, No sutra with a similar tille is
found in the canon. Perhaps the text in Hsiang-mai’s inscription refers to.
Vaisravana, who is usually represented as a soldier with a hetmet bearing a

8 Tedn., no. 1025, vol. 19, and M, pp. 1g1¢-424.

® Tedn, no. 1022 (a), val. 1g. See also MD, PP- ‘786—794, where the original Sanskrit title
and the Tibetan title are given.

8 7 edn., no. 1008, vol. 1g. Sec also MD, p. 2o50C. The “site of enlightenment™ (Sk.:
bedhimands) refers to the place where the Buddha obtained enlightenment; see HG, P 196A.
For Amoghavajra’s trans,, see also Chou, “Tantrism in China,” PP- 30G—10.

% Tedn, nos. 1211, 1213 end 1214, vol. 21; of. SH, pp. 1698, 1958, 2874, 3148, and MO,
PP- 41A. 2598, 424C—268, 17174; for the Ambrosia Bodhisattva, 21470-C.
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flag, or the Great General Ta yiian-shuai ming-wang RICATEAE, a deity
especially worshipped in Japanese shingon and sometimes c?unted as one of
the demon {yaksa) generals. Concerning both, we have invocations anfl
dharanis in the canon.®® The identification of Kuang-po lou-ko BETEABM is
less problematic. It is perhaps Ta-pao K¥E kuang-po lou-ko shan-c}:.u =&
pi-mi t'o-lo-ni ching. It was translated into Chinese by Amogha.v.a_]ra an;l
deals with icons and mandalas. The text was also translated into leet'fm.
The title San-cki chi-chou =ELH T is somewhat enigmatic. Possibly,
Ch’ih-chii shen-chou ching ¥§ ]I TLAR is meant here. This text had first been
translated into Chinese by Chih-ch’ien 373 ([l. 220-252) and is inclu.cled
in the section on tantrism in the canon. There exist other, later, translatlons_
with different titles. Basically it was a collection of dharanis.*” What san-chi
means is not quite clear — possibly “thrice recorded.” This may refer to three
different translations of the sutra, or to a version in the Lhree languages
Chinese, Sanskrit, and Tibetan. Pan-jo hsin-ching is of course the “Essence
Siitra.”®® Last, Chu-fa yin-yiian sheng chieh R EER is the fammfs
“yerse on interdependent origination™ (Sk.: Pratityasamutpada), a short bz.n.sm
credo of Buddhism that used to be deposited or reciled at the COI‘IS&ICI‘a—UOl'-l
of stupas or images. There are many, slightly different, versions of this gatha
preserved in Buddhist scriptures. The verse is also known as Fa-shen chiech ¥k
218 (dharmakayagatha), Fa-sung she-li Y8R 7, and under ol}.1er names. I,t
occurs also in the sutra on the merits of building a stupa titled T}ao—t.a
kung-te ching ¥EETHIRLE, by the Indian monk Divﬁkara%, and trar.{slated in
681 by the Korean monk Yiian-ts'e B # (614-~696), adisciple of Htsua.n-tsang
Z £ In any case without this Buddhist credo the consecration of the

Great Ceneral
; i texts, see Tedn., nos. 1244-1250, vol. 21, an(_:l for the

m:n:s IT:;I:?Y? ;gggvi:n?hc same vol. For the latter, whose Indian name is Atavaka, sce also MD,

- 1A . ‘
PP-S;‘lgicTi:;[; 123.9 (1:25 {a), vol. 19; also MD, pp. 1536¢C {witi? fu!l titles in Sanskrit al\r}ld
Tibetan) and 20'39;\. The “precious pavilion” that figures in the title is thought to be on Mt
; . 2048 A. .

Suﬁegl:li:f;lﬁgn‘s aamgon is Tedn,, no. 1351, vol. 21. The later translations are nos.
1952-1355. On the first translator, see also MD, p. 23408.

' See n. 23, above. o _

o Seen;r‘no. Bgg in vol. 16, p. 8o1B. Other versions of the verse are in Ta ch:ft-f!u fun {1;::,
1r0q in val. 2, ck. 11, p. 136C; and 18, p. 128}, in fo pen-hsing chi ching {r.m' rgcéén vc]nll. an‘
9‘15 498 pp. 8768 and 8774), in X 'w-fent shuo ching {no. 498 in vol‘. 14, ¢h. hsig, p. 7 A-tl ,I:-c}
in.Ke;:-pm shuo i-ch'ieh yu-pu p'i-na-yeh th’u-chia shik {no. 1444, in vol. 23, .»:il:, ;{,g mz;‘mzl;
This list is by no means exhaustive. See also 8D, vol. 8, PP- 336348, an , pp.s o1
and zozoc. For the Tibetan version and its use in consecration rmllals,“sec Scherrer-Schau E
“Some dﬁa‘;am'," p. 712 0. 59 and Bentor, “Siitra-style Consecration,” pp. 3-4- There exis
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White Stiipa would have been incomplete. Tt is interesting to note that our
text does not say in which language all the deposited scriptures were
written. It was probably Chinese and not Tibetan, although some of the
abbreviated titles suggest retranslation from Tibetan titles.

The next passage of Hsiang-mat’s text concerns the third of the three
secrets, that of the mind:

Third, the actions followed for {the Buddha’s) mind. On the exterior
of the vase shape (of the stupa or the reliquary?) there were engraved
the Buddhas of the Five Directions to proclaim the Dharma visibly, for
the eastern direction (a Buddha) with a single wajra, for the southem
direction with a precious pearl, for the western direction with a lotus
flower, and for the northern direction with a crossed vajra. On the four
half-points of the compass, on the stdes, were the Four Great Gods
but without holding attributes. In addition yellow, lustrous, genuine
earth from under the vajra seat where the Buddha in the west had
reached perfection was taken, and also earth from the sites with holy
traces in the east and west of this our couniry (China), namely, Wu-ai
and Tai Mountain. Camphor, purple and white aloe, sandalwood,
storax, curcuma, and other perfumes were pounded together with
gold, silver, pearls, coral, and precious stones and mixed together into
fragrant clay from which perfumed stupas were made, altogether
1,008 pieces. Also perfumes like masiic, liquid ambar, frankincense,
thoroughwort, and spikunard were mixed wilh fragrant clay and
molded ‘into small perfumed stupas, together 140,000, which were all
placed into the stupa. If thus the Three Jewels (Buddha, Dharma,
Sangha) are for ever in existence and not extinguished, and the divine
achievement and the holy virtue {of the Buddha) in the realm of space

are immeasurable, the state will be protected and the people assisted
because this (stupa} is there,

This describes more works of art and sacred objects outside and inside the
stupa. As seen, images of the Buddhas of the Five Directions had also been
placed inside the stupa. Here Vairocana as the central figure is not men-
tioned, only the attributes of the other four.® In addition, earth from the

also several exegescs of the “verse of interdependent origination, ™

% For the attributes of the five Buddhas sece B0 2, pp. 12838-854; g, PP- 234A-85B.
Mlustrations according to Tibetan traditions are given in Hans Wolfgang Schumann,
Buddhistische Bilderwelt (Ksln: Eugen Diederichs, 1986}, pp. 88-105. Aksobhya in the east
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places in India and China sanctified by the Buddha was placed inside th_e
stupa. The earth or clay of Indian origin must have come.from Bodhgaya,
where according to tradition, the Buddha reached enlightenment, E‘?or
China Lwo sites are mentioned. The first is Mount Wu-Uai in western China
{Shansi), where in T’ang times a footprint of the Buddha was dislzala.y'ec.i.*’l
The second is Mount Tai (Tai yiieh {5#¢), the T’ai-shan of eastern China
{Shantung}. I do not know which site on this mountain was so sacred that
earth [rom there was put inte the stupa.® The Four Great Gods (Ssu
ta-t’ien UK}, whose images were sculpted on the four half-points o.f the
compass and thus filled the space between those of the four directional
Buddhas, are the guardians of the world (lokapala).

The names in this group of four geds, which is identical with th‘e Four
Kings, may differ according to local or sectarian tradition; in Tibelan
Buddhism their names are sometimes given as Dhrtaristra, guardian of the
east, Viriidhaka, guardian of the south, VirGpaksa, guardian of the west,
and Vaifravana, guardian of the north.®? As to the bigger and smaller
slupas formed of perfumed clay, it must be observed that the figure 1,008
for the former is surprising. The holy number in Buddhism is 108. The
130,000 smaller stupas put into the menument are of course s’z-2s2. The
remainder of Hsiang-mai’s inscription may be left untranslated. The author
compares the relics of the sage emperors in ancient China wilh those of the
Buddha; the former are, in his opinion, delective and do not have the
supernatural power of the Buddha relics. He also quotes three eulogies on
Buddha relics, one by the T’ang emperor T ai-tsung and two by Sung
Jeu-tsung. There follows the inevitable praise for the ruling em’]’)er?r
Qubilai and the expression of his befief that this “precious stupa” will
guarantee blessing and welfare for ever.

CONCLUSION

Hsiang-mai’s impressive text describes many works of art that
decorated the interior and the outside of the stupa, not to mention the

ot ovae, ard Amoghatdd 1 th movth s st seomd agp 5 0 e wes
s flower,

a 21 For Bufir:lha fm)_t.éalgnts i?shldia’ Central Asia, and the Far East, see /G, pp. t878-goa,
anio;l:::tiz:]:]:: ,Tl"ali-r..l'l:z;n in9 B..D 4, P- 3223A—C, does not mention a particulasly holy site
T Saa . 73,4t S, Dbt Bideruel, pp. 16770
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huge number of #5'2-5'g as votive gifis. The sculptures on the outside of the
stupa disappeared long ago, perbaps already during the reconstruction of
1344, or the various restorations under the Ming and Ch’ing. Neither Lhe
eighteenth-century §azetteers nor the modern photographs show a trace.
Today we may only imagine the pomp and circumstance accompanying lhe
consecration of the stupa in 1279.°* The objects of gold, silver, and pre-
cious stones in the reliquary crypt of the monument musl have been
impressive specimens of imperial splendor. Modern archaeology has
brought te light a similar treasure from the Tang dynasty. The pagoda of
the Fa-men Temple ¥:F9<F in Sian was excavated in the 1g80s, and the
finds were published in great detail. They include golden caskets, stupa-
shaped cases, and painted smaller stupas. There were also found [our finger
bones, purportedly of the Buddha. Sacred scriplures, however, were not
among the finds. It should be remembered that the Fa-men was the
housing of “Buddha bones” that provoked Han Yii’s famous essay against
Buddhism % The excavation of the Yiin-chii Temple B2 pagoda in the
Fang Mountains 1) southwest of Peking is also of interest. There the
contents were Buddhist scriptures on stone depuosited in the expeclalion of
the approaching end of the world. The idea underlying this type of deposil
is, of course, similar to the slorage of books documented for the While
Sliipa: the dharma should be preserved forever. %

A last question must be asked: what became of the sculptures, objects
of art, and books (hat were put into the White Stapa in 1279? None of the

* For a general account of the Buddhist ceremonics in the capital, see ¥s 77, PP-
1926—-27; and for an English trans., see Liu Ts’un-yan and Judith Berling, “The Three
Teachingx in the Moungai-Yisan Petiod,” in H. 1. Chan and Wm. Theodoere de Bary, ods,
Yian Thought: Chinese onugﬁa‘ and Religion under the Mongols (New York: Columbia UL, 1g82),
PP 482-85.

% For a beautiluliy illustrated account, see Shih Hsing-pang 8, fa-men gu 4i-kung
chen-pao FEPHE T Y {(Precious Cult Relics in the Crypt of Fa-men Temple} (Sian: Shen-hsi
jen-min mei-shu ch’u-pan she, 1989) I am grateful to Michae! Friedrich of Miinchen

157-71.

% For an account based on Chinese archaeological literature, sce Lothar Ledderose, “Ein
Programm fiir den Weltuntergang: Die steinerne Bibliothek eines Klosters bei Peking,”
Heidelberger Jahrbiicher 36 (1992) (Ber]in—Heide!berg: Springer Verlag, 1992}, pp. 15—33. An
earlier description with a list of the scriptures is that of Commandant Vaudescal, “Les
pierres gravées du Cha King Chin H#1) et le Yan Kid Sséu BEHF" 74 1914, pPp.
375-459.
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later texts on the stupa and ils various restorations has anthing to sa).r in
this respect. It appears therefore that the coulents of the While Stupa. might
still be hidden somewhere in the foundations of the monument. If this were
true, future excavation might make clear the achievements of religious arl

and printing under the Yiian.
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The White Stipa; reproduced from Yang, Pai-t'a, p. 6 (

see n. 7, above).



