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Time After Time: Taoist Apocalyptic
History and the Founding of the T’ang Dynasty

Revolutionary chiliasm thrives best... where his-
tory is imagined as having an inherent purpose
which is preordained Lo be realized on

earth in a sinﬁ]c, final consurimation
Norman Cohn, Furope’s Inner Demons

In 1970, Anna Seidel published what was to become perhaps her most
influential work, “The Image of the Perfect Ruler in Early Taoist Mes-
sianism: Lao-tzu and Li Hung.”* She boldly demonstrated the conlinuing
importance of Taoist eschatology throughout the Six Dynasties, and thus
added much to what we knew at that time concerning the origins of
religious Taocism in the millenarian peasant rebellions at the end of Han.

In that initial article, which was followed by several others on relaled
issues, Seidel chose to focus on one vital aspect of the larger complex, the
image of Lao-tzu and, later, his avatar Li Hung as that of “polilico-religious
saviors” who people expected to descend and rule over the elect in an era
of Great Peace. Throughout her study, Seidel emphasized that “we are
dealing less with the evolution of an ideology than with the varying expres-
sions of the same belief in different strata of society: in dissenting peasant
movements, among literate Taoist priests in organized sects, and at the
imperial court.”? She supported this assertion wilh impressive documenta-
tion, drawn from Tun-huang texis, canonical scriptures, and standard
histories, showing that a number of emperors — including Li Hsiung of the
Ch’eng-Han, Liu Yij of the Liu-Sung, T’o-pa Tao of the Northern Wei,
and perhaps even Li Yiian of the T’ang — all saw themselves as conforming
to the prophecies of Lord Li messianism. This finding directly contradicted

A PoORTION of the research for this article was supported by a grant from the National
Endowment for the Humanities, an independent federal agency.

' History of Religions g {196g9—70), pp. 216-47.
2 Seidel, “Image of the Perfect Ruler,” p. 245,
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the received image of Taoism as a religion of the illilerate masses and a part-
ially literate priesthood, a “hodge-podge of coarse-grained superstitions.”>
Seidel had successfully implicaled Taoist ideology in that most serious of
tradilional Chinese intellectual projects — the establishment of an ideal
Imperial order.

In subsequent years, and even today, the idea has not gone down eas-
ily. For example, Howard Wechsler, after reviewing the evidence [orwarded
by Seidel and others, subsumed the influence of Taoist ideology in the
founding of the T’ang under the general rubric of portents. By Wechsler’s
account, Taoist ideology was just another “useful vehicle of exploilation” to
be employed by skeplical emperors.* By this view, Taoism had gained in
importance, but only incrementally, from something the literali would not
touch to something they might condescend to use as a privileged route to
the hearts and minds of Lhe masses. Although I mysell may have been at
least partially responsible for this way of dodging Seidel’s ihesis,” neverthe-
less, in the present paper I hope to recast my hypothesis,

The problem, as Wechsler and I came to define il, concerns the in-
soluble question of what Li Yiian, the founder of the T'ang, aclually
believed. We are dealing with a religion, so questions of beliel are nalurally
foregrounded.® Yet we need Lo recogmze thal no amount of texlual
evidence will ever indispulably prove what any historical personage might
have believed al any given moment in time. All of the slatemnents Lhat
Wechsler cites to prove the skepticism of Li Yiian might equally be laken as
the feigned reluctance to accepl favorable porlents tradilionally considered

2 This characterization of Taoism is by Edouard Chavannes, quoted in Max Kaltenmark,
Lao-tzu and Tasism, Roger Greaves, trans. {Stanflord: Stanford U. ., 1960}, P 107.

* See chap. 3, “The Management and Manipulation of Portents,” Howard J- Wechsler,
Offerings of Jade and Silk: Ritual and Symbol in the Legitimation of the Lang Dynasty (New Haven:
Yale U.P., 1985), pp. 55-77; the quoted phrase is an p. 6o.

* My 19Bo paper “Taoist Millenarianism and the Founding ol the T"ang,” presented to
the Conlerence on the Nature of State and Society in Medieval China, Stanlord, California,
scems to have informed Wechsler's thinking on the subject. He was present at the con-
ference where [ presented the paper and kindly cited it in his discussion of these eveuts, At
the time, both Robert Somers, who was discussant for my preserlation, and David Johnson
took issue with my “reductionist” assertion thal Li Yitan had somehow “manipulated” the
Taoist portents presented in supporl of his mandate. T have had ampie opportunity, aver the
last fourteen yeacs, te reexamine the opinioms [ expressed on that occasion. I am grateful to
Somers and to Johnson for their thoughtful criticisms. My only regret is that Howard
Wechsler, another fine scholar taken rom us in an untimely way, is not around ta debate the
issue ance again.

8 Seidel hersell speaks of “varying expressions of the seme beligf™ (cited n. 2, above),
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appropriate to a dynastic founder. Skepticism is alwatys Pc?ssible, b?lh on the
part of emperors and of historians. The probing of 1nc11v1fjual.be]1e[, I now
wanl to argue, is just not a promising subject [or historical inquiry. . .

More to the poin, it matters littie whether or not Li Yiian believed in
the porlenis presented to him, since Taoist millenarian ideology is not
reducible Lo the individual portents it ollered as proofs. It is besl seen not as
a series of discrete hislorical events, but as a coherent complex of themes
and images that express in different ways a polilico-religious concern central
to Taoism itsell — the establishment of Great Peace A3, Whatever Li Yijan's
personal faith might have been, he came (o the Lhrone al a lime when
concepts of kingship had been profoundly changed by Taoism. In partic-
ular, milienarian expectalions were high and he could not bul fashion an
image reflective of these expectalions.

In this paper I reexamine cerlain aspects of Taoisl apocalyptic thought
~ its origins and its relalion to olher ideologies of state formation ~ in yet
another effori to [ashion a suilable footnote Lo Seidel’s 1g70 arlicle. Seidel
stressed in her article (he image of the messiah. Here T widen the [ocus some-
whal and examine Taoist nolions of both history and the dynastic cycle in
an attempt to isolale some of the enduring ideclogical constiluents that
conlributed to the remarkable persisience ol apocalyptic thought through-
out the Six Dynasties period. Subsequently I isolate specilic images ol
impending apocalypse and of the sage-lord of the new age. These were
images that roubled lhe Sui monarchs and provided a new opportunity for
the founder of the T’ang.

HISTORY ANDITS ENDS

The words of Norman Cohn, scholar of Judaic and Christian millen-
nialism, cited at the beginning of this paper serve lo remind us that chiliastic
visions are closely connecled to a precise view of hislory, and that insofar as
China did not share this view of histery the word “mitlenarian” cannot
properly apply. It is well known that China held to a cyclical view of hisu?ry.
No maltler how long the cycle, it was thought to end only in the beginning
of a new cycle of time. My use of the terms “millennium” and “apocalypse”
should be laken in this sense.” They refer Lo poinls on a circle rather lhan to

7 The lerm “millennial” derives from relerences to the 1,000-year petiod ol earthly rule
of Jesus Christ in Christian eschatology. In the sense in which [ apply the term, one already
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final events on a time-line.

But we cannot dispose of the question of history so easily, for Taoism
did not invent its eschatological vision, but rather inherited it from classical
Confucianism. Already in the pre-Han Lii-shik c’un-ch’iu we find a passage
that might fit in any Taoist text of the Six Dynasties:

Whenever a Thearchical king is about to arise, Heaven invariably first
manifests auspicious [signs] to the people below. At the time of the
Yellow Thearch, Heaven first made to appear large earthworms and
large mole-crickets. The Yellow Thearch said: “The earth-pneumas are
ascendant.” Since the earth-pneumas were ascendant, he venerated
yellow as his color and modeled his allairs on the Iphase] earth.
Coming to the time of Yii, Heaven first manifested planis and trees
which did not wither in autumn and winter. Yii said: “The wood-
pneumas are ascendant”. . .

This is one of the earliest expressions of five-phases thought as applied to
the political doctrine of the heavenly mandate X#7. The view of human
history presented here is decidedly cyclical and by implication apocalyptic,
fellowing the orderly progression of the Five Phases in the “mutual con-
quest” order. What makes the passage “apocalyptic” in the Chinese sense is
the prediction with which it closes. After revealing that king Wen of the

Chou had risen in resonance with the fire phase, the passage continues,
ominously:

That which replaces fire must undoubtedly be water. Heaven will first
manifest the ascendancy of water -pneumas and, due to the ascendancy
of water-pneumas, [the new ruler should] revere black as his color and,
in his affairs, model himself on the [phase] water. If water-pneumas reach

adapted by Seidel, the “millennium” is the era of “Creat Peace,” or petlect rule, following
the inauguration of a new world-era. To designate such an cra, Taoist texts regularly employ
the term chisk Bfi, borrowed from early-Buddhist translations of the Sanskrit term kalpa The
word “apocalypse” derives from Greek apokalypsis {“unveiling”). Traditionally, the secrets
“unveiled” in apocalyptic writings dealt both with the heavens and with the fate of the world,
and, as Norman Cehn has pointed out, the two sorts of secret are intimately connected, See
Cohn, Cosmos, Chaos and the World to Come: The Ancient Roots of Apocalyptic Faith, (Now Haven:
Yale U.P, 1993), pp. 163-093. Here, T use the term in the sense proposed by Jan Nattier, “a
world view that anticipates the radical overlurning of the present religio-political order as a
result of action by forces acting on a cosmic (ie., transhumany) level”; Jan Nattier, “The Mean-
ings of the Maitreya Myth: A Typological Analysis,” in Alan Sponberg and Helen Hardacre,
eds., Maitreya, The Future Buddha {Cambridge: Cambridge U.P,, 1988), - 43, . 44.
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their apex and he does not know the D‘ated] numbers and preparations, it will
shif on to the [phase] earth®

There is no mention here of the calastrophic warfare, drought, and
flood that would attend the end of each dispensation. There did not have
to be. The very mention that water-pneumas might “reach their apex”
already implies that each age was marked by a waxing and a waning
familiar to historical accounts of “good first” and “bad last” dynasts. Further,
philosophers of the late-Warring States period generally tended to proclaim
that they were living in the depraved final days, sometimes strangely
characterized as “near anliquity” ¥T &7 or “lower antiquity” T, as op-
posed to the preceding ages of “higher antiquity” and “middle antiquity.”

During the Han dynasly, this tendency lo mark three major cycles in
the turnings of time found its fullest expression in the Triple Dispensation
calendar =#(/& (more properly known as the Grand Inceplion calendar
A ¥ of Liu Hsin FJ#R (d. 23 ap)."” Liu Hsin soughl, in Needham’s

& Lij-shih ch'un-ch'it sect. “Ying-tung JEIE") (Chu-tzu chi-ch’eng edn ) 13, pp.
126-1:7 .s{lfl‘ﬁifs}!rﬁ;if:my %d%eii?:s(ociated wi%h Tsogu Yen, was heeded by several rl{.icrs, maost
notably Ying Cheng BEL, who wok the phase water as his model and slyled himself the
“Inaugural Thearch of the Ch'in.” . e ;

9 The origins of the tendency to divide history into the three components “hig fi;t anti-
quity,” “middle antiquity,” and “lower antiquity” can be traced at lcast as carly as e:‘:g—tzzt
2B/7, which states the first two and merely implies the last. The ‘strangc-soundmg‘ I;I!e.ar
antiquity,” referring to the Shang and the Chou, appears as the third term jf t]?c triad in
Han fei-tzv IEF (Chu-ten chi-ch'eng edn) 49, p. 336- For the lerm san-ty =din [‘ao_:sm,
see Max Kaltenmark, “The Ideology of the Tai-p'ing ching” Holmes Welch and Anna Seidel,
eds., Facets of Taoism: Essays in Chinese Religion (New Haven: Yale U, Ic’l ]i g7gt}, pe- 2.2;02 t?‘::.rrtlit:

idel, “Le sttra merveilleux du Ling-pac Supréme, traitant de Lao-tseu qui .
i::r;aaafgge(ll'e n[inuscrit TH S.2081}: Cor%ul-:’ibutioﬁ Y ]’é’tude du Bouddhho-ta‘o'l‘sme d,r.gc Six
Dynasties,” in M. Soymié, ed., Contributions aux études de Touen-houang, l"ub!u:almns del 1crlc
Frangaise d'Extréme-Orient 135 {Paris: EFEQ, 1984) 4, pp- 319~ zo. Taoists were not a on;
in adopting this compelling threc-tier model of history. Jan Natuer has recently pres?‘?rte
evidence that the tripartite system of East Asian Buddhist scn?ture — cheng-fa IEE { ge
Dharma™; Sk. saddharma), hsiang-fa Rk (“Scmblance Dharr_na i SRt. wddﬁam-pmtlimpa 1,
and me-fa i (“End of the Dharma”) — was dcvelc_)ped in China. {§ce Jan Nalttfe.r,P Onice
Upon a Future Time: Studies in @ Buddhist Prophecy of Decline (Berkeley: Asian Humanities Press,

. pp- 65— 118, .

Ig%;)’lel:l:rrl;o]lgw Nat)ha.n Sivin’s conclusion that it was in fact Liu Hsin who,' while bor-
rowing from earlier astronomers, fashioned the universal system that informe_d th{s F.alet}l}d:;;‘,
see Sivin, Cosmos and Computation in Early Chinese Mfficmal:wal A.rtrumia'n:ﬂhl{l,!;l;i;r; EsjuT l:;) 1:3

; m 7P gg.e-g), p. 11, . 1. Sivin translates the name of this syst !
ai?:;:g;nir:‘“ whilgsNecgzi}hfm translates “Three Sequences” (Joseph Needham and Wang
Ling, Sience and Civilisation in Ching [Cambridge: Cambridge u.r, 1958_] 3, P- 407)AtA;
discussed below, the word !'ung is used in a technical way in the s)istem, demgna.t;ng a se T
conjunctions ocourting every 1,599 years. Nonetheless, the san-tung were unambiguously

63



STEPHEN R. ROKENKAMP

words, “lo reconcile the irreconcilable” through discovering the supposed
tegular interrelations of the sexagenary cycle, the lunar cycle, tropical years,
eclipse periods, the “yea.r—s[ar”]upiter’s synodic revolutions, and conjunc-
lions of the five naked-eye planels ~ all in accord with the celestial and

lerrestrial movements of the Five Phases HfT. The fundamenial technical
terms of the system are as follows:

T chang BE = 19 years {235 lunations)

vpu B8 = 4 chang (76 years)

i = 27 chang {513 years, 17 lunar eclipse periods)
Llung 88 = g hui {1,339 years)

t yilan 54, =

3 tung (4,617 years, the smallest concording period of
sexagenary cycles, lunalions, years,

and eclipse
periods)

Jupiter calculations:

1chiZ] = 20 pu {1,520 years, Jupiters synedic revolution)
LylanJu = 3 chi {4,560 years, a number equated lo the yian
above, afler subtracting gy disaster-years)

In terms of accurately predicting celestial events, the system was an astro-
nomical failure. i was modified almost immediately,
grealer success and abandoned lully by ihe third centur

Much ink has been expended both to understan
explain why intelligeni Chinese aslronomers, working in an environment
where each unpredicted eclipse was a bad omen for the state and threat-
ented at the very leasl their own livetihood, might ever have toyed with it.
Engaged in this effort, modern scholars tend Lo slight the fact that the

Triple Dispensalion system was intended not only Lo chart aslronomical
sequences but to map out dynastic history. 12

in 85 Ap, with little
Y‘“
d the system and to

Liu Hsin was at once the Slephen Hawkings and the Karl Marx of his
day. The all-inclusiveness of his universal theory made it one of the most

remarkable achievements of (he lime. It was lo have resonances extending

associated with the rule of the Hsia, Shang, and Chay dynasties, hence my translation,

"t See the excellent discussion by Nathan Sivin on the fate of the calendar and “the
demise of the cosmos” (Sivin, Cosmos and Computation, pp. 64~ Bg).

12 Thus, for example, the proofs Liu gives are not based on observationa

{ astronemy, but
are drawn from earljer canonical records of eclipses.
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its limi sefulness as a calendrical device.

o bel)lf?: :cl)ttssltlrr:::;j !.L}llen lhat the three ¢'ung (Dispensalions) are assoc‘iat.ed
with that allimportant triad of Chinese thoughl, Heaven—Earth—Hurp;:mlty
F AHl, and, in parallel, with colors {red, yellow, and F:)lack) and wilh the
dynasties Hsia, Shang, and Chou, the calendars of W]’]lih placed.the new
mocn of the [irst month on dhia-tzu B, chia-ch'en EFIE, and Ichza—shenl 28]
B days, respectively, of the sexagenary cycle. > The Triple D1spe}r}1lsztlmn
system thus confirms Lhe ancient nolion of orderly cycles of human hislory,
tying them, quite literally, to the revolul‘ions ol.‘ the sta.r‘s. .

The eschatology built into the Triple Dlspensa%lon syslem is, a 1;*5
sight, equally reassuring. In terms of the cycles Liu Hsin sought tg I‘eCOHf:'.l g,
the beginning ol time, when all the various wheels were sel in mc{;hon,
would have occurred when “midnight on a day number one of a sexflge;:-
ary day cycle. . . begins year number one of a sexagenary year cyd‘e dtlt e
new moon on a winter solstice, the sun, moon, and live plam?ls a:'ilmec up
in conjunclion, and onthe next [ull moon there isa lunar eclhpse.. ‘Throug
h a simple malhemalical calculation, Liu determir@d thal lhxs_unwelsal ,cl(]m(i
cordance, the Superior Epoch of Grand Culn"linahon PN ashe. ca ed
it, occurred once every 25,649,040 vears.'"” Thus, heaver} and fear‘lh ha‘
begun over 140,000 years belore and would end to be.gm agam‘;:lel'e
24.5 million years hence. Others, as we see, calculaled dlfferf:ntly‘ . E:.l. ‘15
significant is thal predictions of cosmic end-limes began to eT:Ler the piclure
and that these were lied to a regularized vision of the dyna‘stlc cycle. '

Another prominent feature of the Triple Dispepjsation ca]e:‘ndar wa.l:
likewise to take on a life of its own. In order Lo reconcﬂe‘ LheJOVIankep()lc ;
of 4,560 years with the san-t’ung epoch of 4,617 years, Liu H,sm teo (;1u :
count fifty-seven yin and yang disasler-years. In each saln-t ung eplcl)c , er:
argued, there would be years of drought and flood in the following
progression:

ing: -hus ~chii 62) 21 A, pp. 984-85. Sce also Ku
—sh Peking: Chung-hua shu chu,_}g ; 1-8:
Ch::h{-kk;:‘l; fﬁ%ﬁl, {"‘San—t’sl..tng shuo ti yen-pien” ;ﬁﬁﬂﬂljzﬁ !I(u—sfu!t pien Eﬂiﬁiipi
Hong Kong: T'ai-p’ing shu-chii, 1963 7, pp. 282-g0, for a discussion of how this P
was elaborated in the welt-lexts 553, .
ivin, Cosmos and Computation, p. 18. . _
: S(;"l::r cosmo nim"::ed the term “Grand Culmination™ to _rnark the ﬁnal phasedl? the
process of diﬂ'ereng:tion by which cosmos came into being; t}E\cli is \.\;{h{la-? ysmhserpa.rz;fd“ gr(:z:
ings” i i Sce Edward H. Schalfer,
“ten-thousand things” came into existence. !
ﬁ?ﬁ:aﬁ:ﬂ:‘ :ppri;lchn t6 the Stars ?Eerkcley: 1. of California P., 1977}, pp. 25-29-
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NORMAL YEARS DISASTER YEARS

106 followed by 9 of drought (“yangnine” Bg A1,
374 followed by 9 of flood {“yin-nine” f&H1, )
480 9 of drought

720 7 of flood

720 7 of drought

600 5 of flood

6oo 5 of drought

480 3 of flood

480 3 of drought

4,560 minus 57 = 4,617 years

Given the frequency of flood and drought in ancient China, these
numbers hardly seem disturbing. Still, nine straj ght years of drought or flood
would, in an agricultural sociely, mean a calamity of almost unimaginable
proportions. Whether for this reason or others, the words by which the
system was known - yang-chiu pai-tin B .55 5% (*yangnine, one-hundred-
six”) ~ became synonymous with the disasters that augured apocalypse in
many later texts, Taoist texts prominent among them.

Taoist scriptures function on Liu Hsin’s model of cosmic history,
modified by the contributions, which remain to be accurately assessed, of
other cosmogonists and of the wefl-texts iy 16 Generalizing from a num-
ber of different accounts, we find that Taoist “history” begins with three
pneumas, which divided from yin and yang at creation. !’ They are as-
sociated not with the triad Heaven—Earth-Humanity, but with the triad
Heaven-Earth-Water, and are given the colors blue, yellow, and white.
Human history proper is a story of decline, which begins after these three
original pneumas have divided. The smaller cycles of dynastic history occur
because humanity is, through desire, unable to maintain the “rule of the
three heavens,” the complex balancing act that keeps the three pneumas,

¢ The role of Han apocrypha in shaping Taoist means of communication with heaven
and concomitant involveme ith i i

Seidel’s “Imperial Treasures and Taoist Sacraments: Taaist
z of Michel Strickmann, ed., Tantric and Taoist Studies: Fa Honour of R A Stein, Mélanges
chinois et bouddhiques 21 (Brussels: Institut Belge des Hautes Ftudes Chinoises, 1983) 2,
PP- 291-371.

' For some of the sources on which the following account is based, see my forthcomi

g
Traces of Transcendence: Taoist Seriptures from the Second to the Sixth Centuries, (Berkeley: U.
California P.).
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the Five Phases, yin and yang — in short, the various constituents of the Tao
—in ha.rrﬁony. The world has gone tragically awry and must be fixed by the
restoration of the “rule of the three heavens.”

From time to time, the Tao will take pity on suffering humanity and
reintroduce into human time the laws of the three heavens through revela-
tion brought to earth by the Tao in anthropomorphic form. When the
revelatory sage is heeded, as for instance was Chang Liang 3% &2 (d. 189 Bc)
at the founding of the Han, then sage-rule is established for a time.!® But
human willfulness and desire soon disrupt the harmony once again. Thus
Taotst texts preach morality to those seen as living in the decadent age of
lower antiquity, describing in vivid and awful terms the imminent apoca-
lypse and methods for surviving it. .

Taking this Taoist historical message in its totality, it is clear that Taoist
scriptures functioned to keep alive millennial expectations only alluded to
in Han texts through continued reference (o the fragmented and perilous
condition of contemporary society. They not only give evidence that an era
of terrestrial Great Peace has occurred before and thus is recoverable, but
provide for adherents the moral requirements (usually cited as the Con-
fucian virtues of humaneness {~, duty 3, and filiality #) necessary to
realize it once again. This traditional moral component of the Taoist mes-
sage must have helped to recommend the religion to those rulers who sought
to reunify China under the banner of Great Peace,

It is impossible to gauge how widely Taoist texts spread in Six Dynas-
ties society. Yet clearly after about 400 Ao they were fairly widely known,
because during the first half of the fifth century two rulers with ambitions of
unification, one in the south and one in the north, took on the mantle of
Taoist “Ruler of Great Peace” K2 E . They were exceptions in their
times only in the extent to which they adopted Taoist imagery, not in ’the
fact that they did so. For finally, there was nothing in the Taoist conf;eptlon
of history that contradicted in any profound way the Confucian we‘ws. of
history outlined above. By the Sui dynasty, all prospective rulers, claiming
descent from Lao-tzuor not, would to an extent take into consideration the
Taoist refinements on what was after all a pan-Chinese netion of history.

i ¥ in,” OE 3 (1956), pp. -
% On Chang Liang, see Wolfgang Bauer, “Der Herr vom Ge_lben Stein, E3
137:— ;::,1 md?l::gn hisr;gn:lportance in Taoist texts, see Seidel, “Taoist Sacraments,” p. 844.
2 T refer to Liu Y@ (363-422) of the Liu-Sung and To-pa Tao (r. 424-452) of the
Nocthern Wei. See Seidel, “Taoist Sacraments,” pp. 349-58-
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THE FAILURE OF TAOIST
PROPHECY AND APOCALYPTIC EXPECTATION

. In The Founding of the Tang Dynasty, Woodbridge Bingham notes a
curious fact concerning the rehellions thal brought down the Suj, Of the
twenty-nine rebel leaders who Look tilles for themselves, nine were sur-
named Li.** Coupled wilh prognosticalions known 1o Yang Kuang 125
(569-618), the last full emperor of the Sui, that claimed a man naﬁted Li
was destined (o rule, this fact lakes on added significance. (We examine
such prognostications, below.) Seidel is quite correcl in connecting this with
Lhe Taoist image of Li Hung, but incorrect, I think, in suggesling thal once
Li Hung became deified in canonical scriplure, he lost his political reley-
ance.?' [ argue inslead that any apocalyptic account, no matter how fanci-
fully visionary, has political relevance as long
earth and in human time,

The specific scriplure al issue is Yang Hsi’s {285 {330-?) influential
Ling-shu tzu-wwen B3 [Purple Texts Inscribed by the Slfr;z'a"ilsj“‘z This text
composed of materials personally received by the deity Lord Azure Youlh,
HE from the Sage of the Lalter Heavens, Li Hung 25/ inciudes the
Azure Youth’s biography of Lord Li and an account of his depulalion of
mysterious Transcendents lo save (he seed people from the final cata-
clysms.®® The fortysixth ting-hai TZ year after that having oceurred
during the ancient rule of T'ang fF [ihe sage-king Yao 22| was to mark the

as it was expecled to occur on

% Woadbridge Bingham, The foundin K The Falt of
g , g of the Tang Dynasty, The Fail o the Sui and i
the T’ang, A Preliminary Survey (Baltimore: Waverly Pres?l 943:}, Pp. '2—{6 : 1 ;:f’” e Riseof
2 Seidel, “Image of the Perfoct Ruier,” p. 243, T e
22 T .
{am‘lgb:;l;n;fc}s t{: this tﬁ::x;’gf a%:;é Shang-ch'ing hou-sheng tao-chiin lizh-chi L%@E}Eg‘ﬂ’gﬁ
- } Tao-tsang work no. 442, following the numb ri ler gi in
Wel?g T‘u—chu.‘n, comp., Combined Indices to the Authors and %x‘!es of b’ookf f;n%"z;:vmczr[g;;:; la}

eking, r925; hereaftor

fed ' le T / \ - 442 was originally part of
Ling-sku tzu-wen, the major intraductory portion of which is now collected in the ?&ztgng as

HYno. 639. In this Paper, I will refer ta both si ;
i » £ will v simply as Ling-shie fzy-wen. On its com silion
;c;i ;;:];‘(:-Llﬁgi‘:fﬁt; Lf: reargalﬂor: du %’angqing dans Dhistoire du tavisme, l’u}:;Iir:a};(r:r:s1 de'
‘ xreme-Orient 137 (Paris: EFEQ, (98.4) g, pp. 101 14 ° i
is translated in my forthcoming Traces of Transcendence. 1954 & Bp- 10110, Tho entiretex
23 Y
o ??e t(;lf t?{e Shang-ch'ing texts on the Azure Lad is translated and studied in Paut W,
roll or:; ed ?II; ol the Azure Lad.”‘ JAOS 105.1 {1985), PP- 75-94. For the origins of (he
R]gu ! Bod ot the east associated with cosmic order and divine retribution, see Jeffrey K.
egel, “Kou-mang and Ju-show,” Cahisrs o Extréme-Asie 5(1989- 90} pp. 55-84.
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beginning of the end. There would appear a weak, young ruler, supported
by hegemons:

Laler, bolh before and after the chia-shen year of his rule, the good will
be planled as seed people and the remaining mortals will be weeded
out. Pestilence and flood will wash over them: weapons and {ire will
circle below thern. All the evil will be eradicated at once; all the viclent
will be destroyed. Those who delight in the Tao will hide away in the
land, the good people will ascend mountains. The flowing fiith will be
shaken ofl, driven into the vast abyss. In this way all mortals will be
divided, the good from the evil **

In the following jen-ch'en £J% year, Lhe sage Li Flung will himsell appear in
the heavens, alter the evil people have all been eradicaled.

This account is Yang Hsi’s version of the Celestial-Masler nation that,
at the final days, the “seed people” will be saved [rom cataclysms.?* The
term “seed people” R, which we might also (ranslate “electi,” is a pun. In
the depraved present age, when (he Tao is not able to fully circulate within
humanity, it “implants” ils morality and power in a select few, who are then
to serve as the “seeds” of a new populace in the era of Greal Peace once the
evil ones have been eliminated by the calastrophes allending the last days
of the old era.

In the Shang-ch’ing £ scriplures the notion thal the (inal days were
at hand functioned as no more than a backdrop against which the drama of
personal salvation was played out. Nonetheless, we know [rom the research-
es of Michel Strickmana that the prediclion given here was taken seriously.
The disappearance ol the principals in the original Shang-ch’ing revelations
and their possible deaths through ingestion of elixirs may have been a
function of their belief that the homific end-times were Lo begin in 387.
The Taoisl scholar T’ac Hung-ching #g3A =, using his own calculations, fig-

2+ Shang-ch'ing hou-sheng ti-chiin lieh-chi, p. ab. My discussion of this text and the transtation
of the passage provided here are indebled ta the translation of portions of it in Michel
Strickmann, Le tasisme du Mao chan: Chronigue d'une révélation (Paris: Collage du France,
Institut des Hautes Etudes Chinoises, 1981}, pp. 2oy—78. .

2% On this lerm, see Yoshioka Yoshitoyo 25 ) 2EM, “Rikuchs Dokys no shumin shisé™
ANEHEHoER B, idem, Dakyo to Bukkyo JE B & B2 (Tokyo: Kokushs kankokai, 1 ¢76)
3, pp 221-84; Seidel, “Le sitra merveilleux,” p. 319; and Erik Zilecher, “Prince Moonlight,”
TP88.1-3 (1982}, P- 5. 1. 10
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ured that the year of Li Hung’s appearance must be 512.%

When even this calculation failed, a new version of the original
prophecy appeared (s well-known text of it is carried in the “Chia-pu” BHZf
section of Tai-p'ing ching A4 [Seripture of Great Peace]). Tt allowed that a
“minor yang-nine” would occur forty-six ting-kai years alter Yao, signaling
the appearance of a “minor lord of Great Peace.” Moreover, the “major
yang-nine” and the concomitant appearance of Li Hung were scheduled for
fifty-live ting-hai years after Yao.2®

Another way that Taoist texts tended (o avoid the pitfalls of specific
prophecy was through adapting the apparent numerical specificity of Liu
Hsin’s Triple Dispensation calendar to their own ends. The Ling-pao scrip-
tures thus provide for five different minor and major yang-chiu pai-liu cydes,
each associated with a five-phases aspect. Al the time of each major cycle,
the appropriate one of the Five Thearchs would, according to the scrip-
tures, send his envoys to the directionally appropriate Marchmount to save
the elect from harm. After 999.999 years, there would be a general
catastrophe, heaven and earth would change places, and all would be
destroyed including the very heavens themselves. For those bearing the

26 Michel Strickmann, “O
Facets of Taoism, pp. I51-5§5.

T Wang Ming 1287, ed., Tai-p’ing ching ho-chiao KRS (Pe
PP- 1-10. On the lale-6th-c. daling of this portion of the text, see Seidel, “Taoist Sacraments,”
PP- 435- 40, and Barbara Kande!, “The Origin and Transmission of the Scripture on General
Welfare: The Histery of an Unofficial Tex\,” Miticilungen der Geiellschafl fiir Natur- und
Volkerkunde Ostasiens 74 {1g79), pp. 77-79. As m
hundred six" losc ail specificity in Taoist texts.
respectively, the terms come to denote no more
attend the end of an era, This process can be se
Hsi. His divine informants told him of two isla
Completed” and “Yang Extended,” which sorv

a the Alchemy of T'ao Hung-ching,” Welch and Scidel, eds.,

king: Chung-hus, 1y7g),

entioned, the terms © yang-nine” and “one-
Though still associated with yang and yin,
than the catastrophic drought and Road (hat
en already in the Shang-ch'ing texts of Yang
nd-mountains in the castern soas named “Yin
e as barometers. When “yangnine” is about to

50,000 feet. The floods of “one-hundred six™
are soan te come, they warn Yang. {See Chen-kao B3 [ no. 1010] 14, pp. zoa-b.)

28 The other scripture containing this prediction is San-2'%ien cheng-fu ching = FTE 4R, 2
text of the Shang-ch'ing lineage but not composed by Yang Hsi. (Sce Robinet, Shangging a,
PP 87-g1, for an analysis of this text and a comparison of surviving versions.) Ting-yiian
shen-chou ching T B IR an apocalyptic text composed ca. 420, may have been the
earliest to recast the Lj Hung predictions. It mentions the descent of Li Hung and em-
phasizes the same eyclical year-designalions mentioned in Ling-shu tzu-wen without providing
any count from the reign of Yao. See Christine Mollier, “Messianisme taoiste de la Chine
médiévale: Eiude dy Dongyuan shenzhou jing,” {Ph.D. diss., Université de Paris VII, 1986), pp.
284-504.
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charms of Ling-pao, however, destruc;ion ‘t‘;e;ms but a sleep,” and they
reborn in the new heaven and earth. ‘ '

WOUI‘?FEZ text titled San-t’ien cheng-fo ching —RIEERE {Smjf)mre of ::f'
Correct Law of the Three Heavens) contains yel another .rnetl:odfcl)] compl;nd
tion. This method is based on the relative “re‘voluhons 0 eavenh 6
earth. Relative to the Dipper, the heavens are SalFl to rf-:volve oncE eacﬁogin
days and the earth once each g3 days. Mulliplying this numl:;el: Y 3 °
the former case and 330 in the latler, we get one chou B o e;ven .

earth. In the case of heaven, a minor chiek #lj occurs afler 3,600 o o: an 3,
major one afler 9,600 chou. For heaven, the numbers are 3,300 chox an

Sy i i : etheless

While such numbers are impossibly large, they are non s
anxiety-producing, for no one could know xjurhen the cycles bleian ;Zijtt::;i
where they were in the progression. The Llng—p:o text that %¥ "
states that the grand dénouement is {o lake place “in Lhe keng-tau ; )]:ed
after the three dragons.”®' This oracular pronouncement ma.y avIeh a
some meaning for the author and original recipients of the lext, but [ have
found it nowhere elucidated for the benefit of later readers. . '

At the same time, such Lexts are quite specific on the sulferings in store
for the miserable humans of the latter days. One reads such phrases as
“floods will reach up to the heavens and, of human and beast, on.ly or:le 1ln
10,000 will be spared,” “the sun and moon will depa‘.rt from [h;ll’ or e‘l;z
cycles, the five grains will not ripen, and the people ‘w1l! flee as the massi f
waters rise,” “the rivers will all dry up and dust wilt rise [rom the”bott(l:lrn;?
the seas,” or “greal floods will wash away the ﬁlth)'( and unclean. Ilr]l a: ;ﬂ::;
gory specificity, such descriptions dilfer only 1{1 scope [frc;m da:;md e
currently popular genre of scare literature, descriptions o tthe Comned In
the earth-prisons, which, we must remember, were based on the

2 Yiian-shih wi-lao ch'ik-shu wu-p'ien chan-wen THRAEEREA BN (Hno. z2) 2, pp.

. . ta—4b);

4b‘3‘?ac.iwd with minor variants, in H¥no. 1130 (6, pp. 3b—;¥b), HYno. t :é;([gypgotar ;;,;3)

and HT no. 1026 {2z, pp. 4b-8a). Citalion in {WFu—shEng P;ﬁaglﬁiﬁwmg f,-a_gr;wm_v, )
is text in circulation by g74. (For these a . :

(t;}?: ?;’::'3;;3;:3]‘:1:22 ;::gqmg 2, pp. 87-91.} Yet a third method of computation appears in

. t5b L. {see Kristofer M.
. chii ghi L%Ed:ﬂ(m'nauﬁlt‘)} 2, pp- 15 /
STcal':;:]!:enf “If; g:lneriﬁ:cgrcc;?faﬁ Note sur le Laozi zhongjing, Nackrickten der Gesellschaft fiir

i s to be much
Natur- und Vilkerkunde Ostasiens 125 [1g70], pp. 75-80), but this text appea
older than these under consideration here.
s HY {no. 22} 1, p. 6b, 1. B.
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such uncertain prospects?

While its specific prophecy had faited to materialize and had to be
adjusted in various ways, the Purple Texts remained influential. At least half a
dozen later Taoist scriptures associated with various textual lineages
recounted the imminent advent of L Hung, some spelling out his name 7
F 5O in prophetic verse 3 By the sixth century, as Seidel and Ziircher
have shown in a remarkable pair of arlicles, we find Buddho-Taoist
amalgams — a Ling-pao text in which 1; Hung is 1o descend arm-in-arm
with Maitreya and a Buddhist apocryphal scripture, full of Taoist imagery,
in which the promised savior is to come Irom Mount Peng-lai 3 % Evep
texts that did not specifically mention Li Hung tended to borrow imagery

from the Purple Texts with the effect that f

or nearly hree centuries religious
writers in China were obsessed with the nolion thal they lived in Lhe final
days‘SG

THE SUI CONFRONTS THF MILLENNIUM

Yang Chien B8 (541~604), founder of the Sui dynasty, was fuily
aware of the opportunities and dangers of coming {o the throne in an
apocalyptic age. Arthur F. Wright has amply demonstrated Yang Chien’s

appeals to the rilual and symbolic values of both Buddhism and Taoism to
reaffirm his rule over a newly unified China. ® In assessing Yang’s claim to

be the sage-ruler of the new era we need not distinguish sharply between

32 These include Tung-yiian shan-choy ching { F¥na.

Kou-chiich [E—FAFGEMEDE (7o, 1263),

335h Cheng-i Tien-shik hao Chao Shen
£ (HTno. 784), T'ai-shang fing-pao

Lao-chiin yin-sung chieh ching B Lrimw

Lao-tzn hug-hy migo-ching F - o7 B8 & (Stein
ms. n0. 2081), and the chia-pu sect. of T'ai-p'ing ching, all mentioned by Scidel, as wel] as
Tai-shang ling-pac t'ien-ti

yhin-tu tzu-jan mfaa—c&fng;kﬁﬁ*%ﬁﬂﬁﬁ@%@ﬂ {HY no.
322), analyzed in Ziircher, “Prince Moonlight” pp. 38-44.

@ Ziircher, “Prince Moonlight,” and Seidel, “Le stitra meryai] leux.™
# By the end of the Six Dynasties, references to the apacalypse had begun o occur in the
works of secular writers as well.

3% Arthur F. Wright, “The Formation of Sui Tdeology, 581-B0oy,” John K, Fairbank, ed.,

Chinese Thought and Fstitutions {Chicago: U. Chicago P, 1957); PP. 71~ 104, and idem, The Sui
Dynasty: The Unifleation of Ching, A.D, 581-6r7 (New York: Knopf, 1978), PP 126-38.

72

TAOIST APOCALYPTIC [IISTORY

] : i iting
i iircher have shown, apocalyptic wri
two religions for, as Seidel and Ziirc . : ; '
e t{:le afeﬂ. where inlerchange belween Taoism and Budclhllsm lwf:s
Tth se. Thus, while one of Yang Chien’s concerns as a rulerF \.\;]as ;Ie:ut“hy 0
robuild ’ i the Northern
i i aller the repressions o
ild the Buddhist establishment ‘ s of !
fg:(‘:; dyn:sty he was not loath to accept Taoist symbolism as well when it
served to prove (hal a new age of Greal Pea;.]cedhlad da»::;tdl.qimsew —
indicali at Yang wished lo pre
The clearest indicalion that g . ' ms
f m:w cosmic era was his adoption of the reign-title %'ai-huang E:'ﬂ%
a : ‘ ) 1
?I augural Luminary). As the Sui court historian Wang Shao‘ EEh r_«:); _
hl? isgthe name of a Aalpa-cycle drawn from the Ling-pao scriplures. . gf
: ‘IFS ntly, that Zalpa is the one (among Lbree inilial Aalpa in the creailont;])
the worle i ing- iplures €
i i deity of the Ling-pao scrip ,
the world} in which the supreme pao scriptures, the
imal Origins, first lakes human shape Lo
Heavenly Worlhy of Primal Origins, ‘ ‘ 1o rule over an
i her augun es pI esente o
[ unspeakable bliss. ¥ Among ot fes to!
?‘eoz N orl ff this claim, there was the best of scienlilic prools that Lhe new
S ’ i on
::a ezzaled thal of the mythical ruler Yac — the evidence of the gnom
: a8
days were growing longer. o o
e ;: we miZhl expect, lhe populace as well was invited 1o Jomg ;h;
i o e
blessings of the new era. Wang Shao’s Record af[Au.gbtaouS];‘?ﬂ}fantses ; o “
ien’s establi L of thirty stup
i i Yang Chien’s establishimen
by the Sarira describes : ent of turty stupas
i to house holy relics he had re !
throughout the kingdom e e obimet
i i d the author notes the way in whic |
mysterious priest, an o which these oly snjeere
. They came daily in dro
ere greeted by the people es | -
Wra. efservices, to accept Buddhist precepls, and to vow lhg?t [rom ut‘;z
lEnia.rd we will praclice good and eradicale evil; lile aller life, giggelgl
att)'ter generation being bom again as servants of the Great Sui. ere,
then, were the “seed-people” of the new dispensation.

3 Suf-shu FE R (Peking; Chung-hua, rgjazl ???LEE ;gof;})’g.l tbe13b; and HY no. 315, pp.
37 See, inrfé_’ ﬂ[ff(l; tll;l?srf'll?z;tﬁgt?;igﬁ:;;:[%a;t puraai.@c. it is nat u::lil the l:[u]eginmng ;,:_.f ti:
; a'-bl Afc:l?e 'E‘[;grce Luminaries =2 that the perfect world of the “former heavens” begi
reigns o =
to erode. k
- S“‘“"“Jfﬁi:;?‘[;;;m;;’;‘z%%%, in Taishd shinshi duizpkyd ;’(IE?@;E;’(WE?QEI"G T);::s
'39 K‘fangk 5} fnnk’;gkai 192433, herealter, T}, no. 2103, vol. 5:, ch. 7],61:.‘. sran. S
Rl Ch" n was to revive the Buddhist dharma as br.'nefo ther of all
t;xt;tates t:}'a;&‘{e?ni? hadlt;ccn “wiped out” # by the Chuni. Oc:' coru:lsle t?::::lr;a:l ) Jccords
th mone i [ the “end of the .
i canonical Buddhist accounts of the | 0 = o
;1'tha.ltt1::: I?I{s:.};iki I AR, Rikuchoshi henkyi shikys hen 7SEREHFZEMN Ky
Y
Heiraku shoten, 1g64), p. 182.
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While Yang Chien took ste
593, most likely in an effort to
reveled in the assurances such b

Ps to proscribe the apocryphal weft-texts in
end eschatological speculation, he himself

neuma- ” i

n]:ticed : “wg;fi}ll;—r ffll_;td, during the reign of Chou Wi EW (560-578)
Anbet provis 0]5: eaven pne}tma” over Hao-chou ZE4 (in present:fday,
oty OfHao_Chr:) ecause.of th.ls prediction, Wu-ti had killed the inciting
o orHe u, rep{acmg him with Yang Chien. Nor was this all. A bit
« . west, in Ch’en-liu B, a shrine to Lao-tzu feat d I

L:;:;:’v::deridﬂ;:ypress tree said to d g himelt

it that when the br i

side, pointing northwest, a sage—?szrijo(:lflc;h;; l::- cu:::elilazn th’e by
would flourish again. During the Ch% dynaslt) . e o g
b.ranches on the appropriate side, and three “ (itll
sing “In front of Lao-tzy’s temple, the ancient,ywit

the tree began to grow
hs” appeared at night to
hered lree — its branches

alyptic expectations arose in wi

’ : aga

during the reign of Yang Kuang (Sui Yang-ti %5 rgé;z4wflitr7? {;‘;)’
DT - . The

ew wave of oracles seemn to have been
valley in 611 and the failuce of Yang’s

campai .
paigns from 612 (o 614 against the Kogurys.* At about this time

reprecenpns . ar Lao-tzu's te i

hu};,, romed ;r; ll;s ;;,{j n};:»ltl togly [I_:Z later historians {Fsin Tang-shu %igglff:;"}Chgi Ny
. o , o rer i ng: -
Shan-hong ge 1 4 & s ze y u himself, when he appeared to the i]litgrate Hé'l}g“

*' Bingham, Founding of the Tan

ﬁ:ﬁiﬁx” (% Eate u;:f Lo-yang, the guards the

_ n )

Ty e ¢ thousand families in the capital district were impl; ed in thi isi
gt ﬁ?@ﬁﬁ !Peki“g: Ch,_mg_]ma plicated in this uprising
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popular ditties, traditionally known as “youth prophecies” E&, like the
song chanted by the three youths menticned above, began to circulate,
foretelling that a man surnamed Li was deslined to rule or, in another case,
that “a white-flag child of heaven will emerge from the Eastern Seas.”* The
former, the “Peach-plum child” BkZEF song, seems to have been circulated
insupport of the rebel Li Mi ZZ%.** Whatever the origin of the songs, they
drew upon that common stock of apocalyptic imagery that found its earliest
literary expression in the Purple Texts. We find reference to the surname Li,
to the mythical emperor Yao, and to the “Easlern Seas,” sile of the mythical
isles.
It is not surprising, then, that one of the earliest rebels, T'ang P’i B,
rose up under the banner of an “emperor” named Li Hung, while taking for
himself the title “king of T’ang.” Even T’ang Pi’s name is significant — it
means “assistant to T ang.”**

Yang Kuang’s several symbolic responses to these events are telling as
well. In 615 he executed two officials, Li Hun 29 and Li Min =8
(whose youthful name was Hung-erh #t5¢ “flood-child”), together with
their families. He did this in the first place because the mage H1: An
Chia-t'o T had informed him that one of the Li clan was destined to
rule, but also because the given name of one of them was a near homo-
phone to the word “flood” ¥k, while the other was once called
“flood-child”: “Aung” (“flood”), being homophonous wilh the hung of Li
Hung, made the names of these unfortunate two, in effect, “Li Hung.”

At about the same time, although rebellion had already spread
throughout the northern parts of his realm, Yang Kuang went to his
Fen-yang ¥} Palace in Lou-fan #B% (present-day Ching-yiieh county in
northern Shansi} to “escape the heat.”*® Wen Ta-ya B KM provides
information suggesting that the purpose of this visit might have been
somewhat diflerent. Fen-yang Palace was built, Wen tells us, in response to
the prediction of another “pneuma-watcher” that there was a “child-of-

2 Both of these are mentioned in Wen Ta-ya's WFCHE, Ta-T'ang ch'uang-yek ch'i-chi-chu K
FEI36EE B ¥ (TSCC edn.; hereafter, CYCCC) 1, p. 8.

@ Far a discussion of the various versions of this song, see Woodbridge Bingham, “The

Rise of Li in a Ballad Prophecy,” JA0S 61 {rg41), pp. 272-80.
« This is the particular bit of evidence that attracted the attention of Seidel (“Image of the

Perfect Ruler,” p. 244). [ have the late Michel Strickmann to thank for suggesting the

significance of T"ang Fi's name.
45 Bingham, Founding of the Tang, pp. 47-48.
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heaven pneuma” in the northwest, at Lou-fan, We ntoled, above, thal the
story of the cypress tree at Lao-tzu's temple also involved a rejuvenalion
beginning in the northwest, and thus Wen’s assertion is provided with a
wider context.® I the desire to reassert his role as sage-lord prompted, at
least in part, Yang Kuang’s journey, he failed miserably, both symbolically
and actually.*” He was besieged at Yen-men FEM by the Turks for a

month, This humiliating defeat, historians agree, was the beginning of the
end for Yang Kuang.

LI YUAN RESPONDS

The story of Li Yijan’s uprising and of the auspicious signs that al-
tended il has been told several times. We need nol recount it again. Here,
we want simply to assess the major themes of the image that Li Yijan
created for himself {or thal was created for him). For this purpose, there is
no beiter source (han the prophetic verses forwarded to Lj by Pei Chi #£57
(560-619) and other officials as they parlicipated in the rilual dance
whereby the officials of a reluctant conqueror urge him Lhrice to take the
throne. These are recorded in the unique eye-wilness account of the
Tai-yiian uprising written by Wen Ta-ya.* The Tai-yilan verses, as T will
call them, make reference to nearly every celestial sign or augury that
attended Li Yiian’s seizure of power. This is a clear indication that they are
&x egeniu prophecy (or perhaps Jjudiciously selected fragments of a larger
corpus}, for they [it the account Wen Ta-ya gives of the events the verses
purport to verify only too closely. This fact should not lead us to suspect

© CYaCC «, P- 4. The norlhwcstly direction, the “Gate of Heaven” according to the
“Latter Heaven™ arrangement of the eight trigrams used by Tasists for rilual purposes, is
seen below, in the vorses presented to Li Yiun,

% There are other indications that Yang Kuang sought symbolically to preempl the role
of sage-lord: when he accormpanied his troops to Liao-tung & in preparation for the first
of his Korean campaigns in 612, two large white. birds were seen to descend from the sky,
Yii Cho's Jr-§ stele-inscriplion commemorating this eveni, plays on the irmages of Lhe
“Emperor on campaign from the east” and the mystical isles of the eastern seas in a way that
suggests influences from those texts {discussed above) that treat of Lj Hung, the Blue Youth,
and Maitreya {Sui-shy 76, Pp- 1739} Further, “large white birds,” sometimes swan-gecse JB
and sometimes cranes B e part of the stock of gpocalyptic images found in Taoist 1ex ts;
sec Robinet, Shangging 1, P 140.

“ CYCQU 3, pp. 37-38. On the importance of Wen Ta-ya’s account for the history of this
period, see Woodbridge Bingham, “Wen Ta-ya: The First Recorder of T'ang History,” 7408
574 (£937), pp. 368~74.
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that they were offered skeptically, for, as I ho;:"e to Show}]z]?rﬁ:osl;llz
closely with prominent images in (he Tao-Buddhist apocryph o w{gwther
we have been discussing. Whether written before or fifter tf e t;c , hethe
accurately reported from preexisting sout["cetsh:tr T;I-:::;H:h ;; _e ;:esem ;
“ai-yilan verses — and the portenis i '
iﬁﬁ:dali:lzzz of Li Yiian, descendant of Lao-tzu, quellerhof cf:ord:}::, iir;j
sage-lord of the new eon. It is the textual depth and t‘us the gd e
resonance of this image, rather than any conlemporary sighting or a
ich made it ring true.
P"OO%ZZ::I} provide ﬁri a translation of the verses themselves, foll?{weldll;i!
glosses drawn from Wen Ta-ya’s account. Fol}ow.m“g that,.we”loo a
primary themes and images of the verses and at their ca}nomca.l sources. ‘
The first [ive verses, or fragments of verses, v«fere SalFi to have been come
posed by a “spirit-person” A of T"ai-yiian, Hul—f?ua ni B{LJE. The T;]a;ms
leads one to suspect (hat Lhey may have been att.nbuted toa nu;l (tper ful::__
from the Tung-tzu Temple EF3F that figures in tﬁe verses}, but no
ther informalion is given, and this “spirit” is unknown in other sources.

ll?.ighleen Children of the Eastern Seas, ﬁﬁ"‘i\?
Eight wells summons lhe Three Armies. A#ﬂﬁ_fﬁ
In his hands he holds a pair of white sparrows, FFEEH %
On his head he wears purple clouds. 9 FRERE

“Eighteen children” spells out Lhe graphic elemex:ts in l}.1e surname I;(;:
J\TF = Z), and “Eight Wells,” logether wilh “lhrcﬁte,”lhe gwer:—name u
(NAFH= 2+7 == $d).* The “Three Armies” of li?e T ?.ng upr:smg
were ted by Li Yilan’s two sons, Chien-ch’eng X and Shlh-rl'nm %Eghate
by P’ei Chi. On July 2§, 617, the day aller Li Yiian had appointed h:s lr
generals, a white sparrow was captured and presented by a monk whose a.):1
surname was Li. That alternoon, another white sparrm:v came Lo rest lond
tree in front of Yilan's standard. For Lhe net three mornings, a.pur]?le c ouJ0
in the shape of a dragon or tiger was observed to hover over his residence.

¢ Tun-huang Taeist scriphures dating to l;; (Six D)ynsastiea ?[.];(}i; 'I;ﬁrr:ﬁ pje(:%%)d% %g\;}ba’:}&);
i iants Az, or B, for yiign). See Qfuchi 2,
3101&}.) l?);!t:keu%;:ﬁ:: gﬁ;ﬁﬂ B #&® (Tokyo: Fukutake shoten, 1978}, p. 396. Li Hli Jﬁ-fsi‘
5 {oLi Yiian’s father, himself wrote Lhe graph in this fashion. Sce CGhung-Auv shu-fa ta-tz
Sjﬁﬁﬁkﬁzﬁ (Taipei: Ta-t'ung shu-chii, 1971}, p. 696.
= CYCCC 1, p- 10
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2
Ting-ch’oy together with chia-tzu, THHEERF
He hid away, entering the hall. ERA R E
Why does he sit in the hall? LR E
In the center is the child of heaven. HRERF

This verse refers to June 23, 617, the fifth day of the filth lunar month
of the Ting-ch’oy reign-year, when Li Yiian outwardly broke with the Suj
by imprisoning two Suj officials. As if a sign from heaven, a Turk rajd
occurred two days later. As a result, the two officials were charged with
having incited the rajd and were execuled. “Sitting in the hall,” in addition
to standing for Li Yian’s title {duke of T’ang) and the evenlual name of his
dynasty, refers to the fact that the Turks withdrew of Ltheir own accord

3

From the northwest, heavenly fire reflects 7L K R L
on Dragon Mountain.

The youtl’s red beams link with the Dipper. E%jﬁ’:ﬁ'ﬁi@i{:.ﬂ-

The youth hangs a white banner lop atree.  H A LMYy &

Hu soldiers spread about, belgre and behind, #HZ 54 me =

Clapping their hands, they sing “Cang-tang” HFE L%

And chase sheep that flee to the south. ERE e

On February g, 617, a light like a bumning fire appeared in the night

northeast of Li Yiian’s Chin-yang Palace =12 hovering directly over
Dragon Mountain. This apparition pointed to the southwest, the direction

of line three use the temple to spell out the surname Li (% + & = Z)
Through homophony, “sheep” refers to Yang Kuang and the song to the
name of the coming dynasty. After his month-long encirclement by the
Turks at Yen-men in 615, Yang Kuang withdrew to his southern capital.

51 Q’fxx:'l,pp. 5—6' ”CTC(X.‘:,p_q_

-8R
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4 41 i AN

If the Hu soldiers do not give aid, AL AR B4
Han will not be whole. ) e

The Protector who should rule wmpEEE A H

the center is eight wells,

This verse refers to the Turkish support of Li Yuan The “central capital” is
Ch’ang-an, and “eight wells,” as above, Yiian himsell.

5

We rise up, rank on rank, %gﬁ

With humanity and duty we rnar.ch. %ﬁgn

With military virtue nine times nine, Pt

He achieves fame and renown. fF )

The youth below the lree, water a BT AREHLA
hundred chang deep. i _

The eastern family’s well is layered, with BEHEHAE

entachrome stars. N .
if yoE do not place faith in my words, %5 ;f\:ijz
Then ask the Prior-born Wei. Fe B {5

The opening lines contain homophonic word-p].ay: l::atl-lbe‘t‘\.\rn=.-el:;1 “;:.:)l;
and “military” and between “virtue” and “to achleve:. T e“lyou el
the tree” spells out the surname Li; a.nd .wa,ter (A= Z)Yp'].l..ls a(t;/;;'eabove)‘
(; = 3} forms another way of writing the name Yiian o sove)
“Prior-born” was at this time a Taoist term of respect for a mas e;‘.[l e
Wei refers to Wei Yiian-sung #TE, putative author of the following
verse which was said to have been composed in g50:

6

v Hiiand hai years (614/15), lord and RZEEHL
ministers in chaos.

Tzu and ch'ou (616/17), destroy the city walls. %ﬂ:ﬁ?ﬁ@

Yin and mao {618/ 19}, pacified as we wish;  FRINMERE

Dragen-snakes quell the four quarters. ﬁﬁﬁg gg

5  Eighteen becomes a male; ;ﬂciﬂ%
Flood waters rule beside the sword. el
In market and court, duty returns

to governance —
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The people know peace, all undisturbed. ANEETH
A person’s words are enduring; ASHEE
1o People again speak of that which WIRHE3ER
is nol enduring.
Consider well for the lord, HEBEFER
<..>Yi and T’ang.® <..> Bf
Peach Spring flowers <, . > HBETE <. .>
As the pear tree rises loftily. R
5 Just watch (or the yin and mao years, HERIM®
When deep waters inundate A EE

the yellow poplar.™

The chronology of the first three lines reflects the fall of the Sui and
the founding of the Tang. “Eighteen becomes a maie” (line 5} speils out
the surnarme Li; and “waters rule beside a sword” is another way to form the
name Yiian (ZKFEJIE = ) = g ) “Duty . .. governance” (line 7} refers
to the fact that the Tang armies were called the “duty-bound troops” .
“That which is not enduring” (line 10} alludes to (he opening words of
Tao-te ching — "The Tao may be spoken of, yet this is nol the enduring Tao.”
“Again speak” 1§14 may equally be read “again make a Tao of " The point
seems to be that, under a constant ruler, the people may again relurn to the
Tao, speaking of that which, while it cannot be caught in words, should be
spoken of in ali its extraordinary multiplicity, * Line 14’s “the pear tree rises
loftily,” were we to drop the last character, might be read “the Li family

establishes the T'ang.” “Poplar” (line 16) is the surname of (he ruling family
of the Sui dynasty,

5 Howard Wechsler has attributed the lacunae here to the fact that al first two ancient
methods of Baining the mandate, that of Yi (by maral virlue) and that of the founder of the
Shang, Tang & (by military might}, were thought 0 be united in L Yiian, a concept Lhat
was later abandoned; Wechsler, Offerings of Jade and Sith, pp. 57-68. Tor the two rulers in
ona phrase, the locus classicys is a remark of a Lu minister thal the rapid nse of Yil and T'ang
could be atiributed to the fact that they “took blame on themselves,” unlike evil rulers who
“blamed others”; sec Tio-chuan {Chuang 13}, Shih-san ching chu-shu edn. { Peking: Chung.
huz, 1g80), vol. 2, P- 1770a. Since this linc goes with Lhe preceding (“Think well of the
lord™), it is likely that this i. Slication applies here as well, The ellipsis might then read
““who blamed themselves, as had> Yii and Trang.”

** This poem has been translated and discussed by Bingham, “The Rise of Li” pp.
277~ 80.

* As we see below, the phrase FEH had by T’ang times acquired something of its
maedern sense of “exlra.ordinary,” in addilion to the classical sense of the Lao-tzu text,

Bo
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The mosl prominent apocalyptic image in the'T‘ai-y{ian verses is‘that
of the flood, which is mentioned specifically three times { no. :5, lme. 5; No.
6, lines 6, 16).® Two of these instances occur in COHHE“CI.IOI’I with thf
spelling out of Li Yiian’s given name, which by itself means wal‘ery abyss.
The alternative rendering of it as “eight wells” (1.2 4.2; and 5: 6) also E){lays
obliquely on this flood image. As mentioned abovej\, already in 61 . abng
Kuang executed iwo officials not only because l.l.'lell' surname was Li, c:ll
because their given names had something o do with the word. hung [l"looh.}.
The sage-lord of the Shang-ch’ing Purple Texts, Li Hung, while not in this
text unilaterally associated wilh flood, also has a given name homophonous
with Aung More to Lhe point, it was this sign of the end.—hrnf tl?at ha’.’d c.or;e
to be emphasized in Taoist apocalyplic texts.” Seclion Chl:l-pl.l 0£t ;
Seripture of Great Peace, [or instance, singles out the flood lEJf the Lejsser or ;
of Great Peace” for specilic treatment: “There will be in turn dxsa.stfars o
warfare, illness, and [ire, but no great flood. {Instead), theTe will be
widespread minor floods . . ."® The prophetic verses of the ?S'mpmrc oft.-f:e

Revolutions of Heaven and Earth [ixate even more on the flood image. ‘In this
scripture, warfare and flood are the twin horsemen of the apocalypse:

Weapons and swords will strike from all sides,
Not cne day can this be delayed!

Then, the conjunction of flood —

Spreading and rising until it joins with heaven.®

Another prominent image in the T’ai-yiian verses is th::.‘l or [}:‘e “youth
E T (3.2-3 and 5.5}, reinforced by the use of the word t.‘,hlld. ?‘ {t.1
and 6.5) in various combinations to spell out the surname Ll.‘ This image,
too, seems to originate with the Purple Texts and specilically with the figure
of the Azure Youth, who, while not surnamed Li, was the Supreme

“Rre,” whi i “mulual conquest”
i for itself the phase “fire,” which, acc.()]'dqlg to the “mul
ord:r.zl;‘:hguf;i:zugh;s);sl FfT, is gvcrmmc by waler. By this time, however, I.hc‘ﬁuf ph:l:;s
were associated with successive dynasties according to the tumL}It‘L}l::] lfrrcnvda\it::llgcnnrnﬁmd
i t water.
Indeed, the T'ang took for itself the phase earth and no e f .
irrrlla;es in the wrigngs of this period, then, is to be traced to apocalyptic literahure rather than
to standard works on the succession of the five phases. . N
= Christine Mollier peints out that the prevalence pf {lood imagery in 'Laofm a(::.km o
“I'apocalypse purificatrice” stems [rom the pervasive 1nﬂucnc;: of the myth of sag g
uclling the flocd. (Mollier, “Messianisme taosste,” pp. 302—4. )
1 = V\img, Pai-p'ing ching ho-chiao, p. 4. 2 HY (no. 322}, pp. 5b, 1. 6-17.
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Minister of Li Hung. Associated with the east, nasc tergi

:.:; lfr}c:wth, he.is a primary symbol of the da‘u\:ning :;:.J;:anﬁaznggt;jfzjs

v e compiled f.or the salvation of humanity, the Azure Youth reveal ’
e particular markings of the “seed people,” who were t ,

;?Juvenated ‘earth.ﬁ" Due to this soferic role and to the faczJ t];OItJUIate .
ighest-ranking of the deities to appear to Yang Hsi gl

ic.)r” of the Shang-ch’ing texts.st Certainly he j
higher deities. His residence was not in the b
plane; on Fang-chu F ¥, one of the mystical js|

s the most accessible of the

fact that this youth is also associated with the “Eastern Seac”

more obscurely, the “eastern family’s well” R+t (-m) s A (1
There is further evidence that, by t wth

Youth had become fiemly associated wi

) or,

L b : th the apocalypse and that (ki
:’s(soclait:on ;vas widely known. The poet Yi Hsin E‘f%p (513—58:} ::rs
ample, refers to him in this fashion in the ’ ,
Stanzas to the Taoist Tune ‘Paci his despite the ot s e

ing the Void™; his despite the fact th
: ) ‘ ; at th
t :;ﬁas s;;e m};)r; thoroughly indebted to the Ling-pao scriptures wher:
ure Youth does not appear.© The jma :
\zur pear. ge of the Azure Youth
;:l :ts influence on Buddhist apocryphal literature of the period e‘;;::
riplure of the Monk Shou-lo ( Shou-lp pi-ch’iu ching HRLEL), whi hl i
Zitrcher dates to the sixth centu I iition of s

r ] H . PR
Bodhisattva Candraprabha- ¥» portrays the messianic aclivities of the

kuméra in a way thal, as Ziircher cogently dem-

» see Kroll, “Azyure Lad," 5
" PP. 75-7.
un JREEF {252-344), Yang Hsi’g 03\2‘:

“ Interestingly, Yit breaks up the Azure Youth's i
;:;EL :1\71 :;r;esbeen‘ examining: “The Azure-rohbzg d;::' g;h ;snc.;l;z:t)[f‘l:s:;rﬂghprogheﬁc
lount Sung);/ Th_e Yoth BT proceeds to Feng-lai./ He roams about, Iis::r:i: : i{:
B, ed.‘, '1’:'; Teu-shan chi-chy, BEF (e {Peking: Chung-hua, Igaé:]m:'c& (Pis?;'hmlﬂragﬂ
3 , ‘and warfare — 3 r::lear reference to the endt?mzsg Yu Hesin :fee
» already presented in the Ijk:rple Texs “Til:
ve [rom the coming disasters.,
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onstrates, marks it as a representative of “Buddho-Taoist eschatology.”®
While it is quite possible that the image of the Azure Youth during the Six
Dynasties had something to do with the elevation of this “obscure Bod-
hisattva,” whose name meant for Chinese ignorant of Sanskrit “Moonlight
Youth”™ more than “Prince Moonlight,”"to a position of eminence in
apocalyptic Buddhist literature, it is even more striking that in this text the
Bodhisattva’s residence is on Mount P’eng-lai in the eastern Seas. Once
again, then, we have a “youth” of the eastern seas who was to come and
lead the elect into a new age.

One feature of the T"ai-yiian verses that, to my knowledge, never
appears in Taoist-inspired apocalyptic literature is the association of the
messianic figure with the color white {1.3 and 3.3). As noted above, Li
Yiian was early on made aware of the prophetic verse claiming that “a
white-bannered Child of Heaven will emerge from the eastern seas.” This
image seems to come from the Buddhist side of a thoroughly Buddho-
Taoist amalgam of apocalyptic imagery. In early Buddhist texts dealing with
the end of the dharma, monk’s robes turning from black to white was a sign
of automatic laicization. Maitreya movements subsequently adopted white
as the color of their robes, and the Scripture of Verification FEHELR, an
apocalyptic Buddhist text composed between 560 and 58g, makes con-
stant reference to “the white robed” — members of the group for whom the
text was written. ® But Li Hung, the Azure Youth, and Lao-tzu are (with
the exception that the latter was born wilth white hair) never associated
with the color white.** When we come to the reported appearances of
Lao-tzu in confirmation of Li Yiian’s mandate, however, the god invariably

dons white.%®

8 See Ziircher, “Trince Moonlight,” esp. pp. 33 .

& Michel Strickmann, “The Consecration Seira: A Buddhist Book of Spells,” in Robert E.
Buswell, Jv,, ed., Buddhist Apocrypha in East Asia and Tibet (Honolulu: U. of Hawaii P, 19g0), p.
114, M. 35.

& It may be significant that in the sth-c. Taoist apacalyptic text studied by Seidel, Li Hung
is to descend tagether with Maitreya at the inzuguration of the era of Great Peace; Seidel, *Le
sitra merveilleux,” pp. 323-25. While white robes are not mentioned in this text, it may be
among sects such as the one that produced this scripture that the image of a white-robed
Lao-tzu or Li Hung first appeared.

% This new iconography is presented most strikingly in the numerous accounts of
Lao-tzu’s several appearances to the commoner Chi Shan-hsing on Mount Yang-chiao in
620, during the T'ang force’s campaign against Liu Hei-ta 3 F8. In addition to the usual
white hair, Lao-tzu is described as riding a white horse and garbed in unbleached silk from
head to foot. Each time he appears, he is accompanied by attendants carrying items that

89
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Other isolated symbols found in the Tai-yiian verses — the north-
eastern “gate of heaven,” the white bird, purple clouds, and the like ~ are
easily identified in the apocalyptic literature of the fifth and sixth centuries.
We shall not trace these individually, but shall turn to one final feature of
the verses that is, I think, very significant: The final verse is attributed to
Wei Yiian-sung, the apostate Buddhist monk from Shu who was most
influential in encouraging the Chou emperor Wu-ti to proscribe Buddhism
and [orce the laicization of monks in 574- While the proscription seems, on
the face of it, to have been directed at Taoism as well, both Taocist and
Buddhist sources agree that the emperor’s true purpose was to fashion a
new stale ideology tinged heavily with Taoist principles.”” Further, Buddhist
SOUICEs are unanimous and persistent in blaming Wei Yiian-sung personally
for the catastrophe, which was taken by contemporaries as a sign that the
“end of the dharma” & & had arrived.™

Given this, coupled with Yang Chien’s related attempts to rebuild the
Buddhist establishment during his reign, it seems strange that Li Yiian and
his image-makers would have included prophecies ascribed to Wei Yiian-
sung. At the very least, it is not hard to tmagine how thoroughly mention of
this name in connection with the legitimation of a new dynasty must have
chilled the hearts of the Buddhist priests who learned of .

indicate, through the homephony of the words used 1o describe them, the names af the
districts that will.next fall to the T°ang. For instance, Lao-lzu first appears with two atten-
danls, one carrying a red whisk #L# and anather a towel M (*4jén). These represent Chiang
#& (scarlet) and Chin & { “sjen) districts, respectively. For the fuilest 2ccounts of these
epiphanies, see Chia Shan-hsiang WS (1. 1086-, o), Yu-lung chuan J5E18 {HY no.
778) 6, PP, 11a-14b, and Hsieh Shou-hao BT t84-1212) Hun-yiian sheng-chi Y8 00
{4 no. 769) 8, pp. qa-ga; alse, Ta Aui-yao (B E -0, p. 86s5; Tu Kuang-ting # Y5
(850-933) Li-iai ch ‘ung-tgo chi &ﬁ%g’;’ﬂ ({f no. 5ou), PP- 4a-h3; the inscriphion erected
on the site commissioned by the Hstian-tsung emperor {r. 712~756) recorded in Lung-chino
shan chi LAY LA (H T no. g66), pp. 1a-4b; and Hsieh Shou-hao, Tai-shang Lao-chin nie-p'u
yao-lieh K bEBFmEg (Y no. 770}, PP- fb-10a. This event is discussed in Miyakawa,
Rituchashi, pp. 181-82, and Wechsler, Offerings of Jadz and Silk, pp. 70-171.

% Sec esp. John Lagerwey, Wi-shang pi-yao: Somme tnoiste du Vie sitcle, Publications de -
Feole Frangaise &’Extréme-Orient 124 {Paris: LFEO, 198:), PP 1-3%. Involved in these
events were several Taoists who were rewarded for their roles in aiding Li Yisan and who
ithus are most likely to have been involved in the composilion of the T'ai Yian verses.
Especially well-treated were Ch'i Hui 15 i {358-630), who changed his name to Iing-tin

IE (“pacified and settled™} in response to Ij Yian's uprising, and Wang Yiian-chih 3
HI(d 635). As might be expected, nothing in the sources — as far as Ia
either in the creation of apocalyptic porlents,

% On this;oint, see Tan, Yung-tung MBFARE, Hun Wei liang-Chin Nun-pei-ch'ae Fo-chiag
shik TR TR B LR {rpt. Taipei: Shih-hsiich, 1674} PP 5:44-45. It is noteworthy

that the founder of the Sui, Yang Chien, was inflluenced by these events to accomplish a
“restoration” of the Buddhist faith,

m aware — implicates
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I have no verifiable explanation for the invocation of this ill-omened
name. While it is perhaps not justified to see Li Yian’s dePendence (Zln
Taoist imagery as a religious stance consciously a.do[.:utecfl against lh; Bl}!. ;
dhisl leanings of the Sui monarchs, lthere is a certam' significance Lo L e-. ac
that he chose to identify himself closely with a religion Lhat Pc?rtrayed itsel(
as the Chinese answer o an imporled faith. This open opposilion was to. be
foregrounded again immediately, through yel another altempt to PI‘OSCl‘lbe
Buddhism. The main figure in this new altempt, Fu I & {555-639), had
also been involved in the Norlhern Chou debales.” Moreover, he seems to
have been a Li Yiian partisan because he warned Yiian, throu,gF th; secre:t
presentation of a portent, of Li Shih-min’s impending coup d (?lall.. Ful’s
anti-Buddhist memorials resulied in an imperial decree delimiling the
influence of both Tacism and Buddhism — precisely the way the Chou
emperor Wu had proceeded with his suppression of Buddhism. On }he da‘y
following his seizure of power, Li Shih-min forced his father lglrescmd thxé
decree, which had been in effect for only aboul a menth. Duf: 10. Li
Shihi-min’s subsequent revision of the historical record, we are leli with little
more than the above, admiltedly circumstantial, evidence.
While we cannol know, then, whelher (he invecalion of the nallme of
Wei Yilan-sung in the T"ai Yiian verses was meanl in earnest .0[‘ things lo
come, we do know something of Wei’s reputalion a.s.predlclor of. the
apacalypse. Despite the fact that none of Wei’s prophecies have;survl.ved
intact, we know that they remained in existence as late as 6go.™® Further,
we know {rom the (ew fragmenis ciled that the body of Wei's verse was
prophetic, as claimed by T’ang historians. One teiling fragment, cited by
Tao-hstian EE (596-667) reads: “From the dragon’s he:d azure smoke
rises, / Ch’ang-an, in one generation, a (funeral) mound.”” Clearly, there

& See Lagerwey, Wu-shang pi-yao, p. 18, and, for Fu I's memorial, see Kuang Hung-ming
hi, p.iboa—c. —
’ i,7"pCa’u‘u Tang-shn WEE (Peking: Chung-hua, 1975} 79, p. 2716, and Hsin Tang-shu 107,
> E?S&z'u Tang-shw 1, pp. 16— 1y, and Tzu-chih {ung-chien 191, p. 6002, This scries of cve;ljtspis
fully explorcd‘in Stanley Weinstein, Buddhisnt under the T'ang {Cambridge: Cambridge UP,,

U9l pp m-11. . ) '
19 .:)5};}5 Aﬁnllonino Forte, Political Propaganda and Ideslogy in China ai the End of ;{u{ l;?ev;tg;
Century: faquiry into the Noture, Authors, and Function of Tunhuang Docrment §. 6502, Fo t_w )
an Aﬁr:étm‘ed Transtadion (Naples: lstitute Universitario Orientale, 1976), pp. 204-3, for ye

i i Y Wu Chao,
se altribuled lo Wei Yiau-sung and nf’f:ercd to

am’)’ih';;;—ehfg :31 BEE (506-667), Ci ku-chin Fo-Tao fan-heng BT S-HRIH AT { Tho. 2104),

vol. 52, ¢h 2, p. 4724,
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Was in the collected verses of Wei Yiian-sung ample purchase for those who
wished to show that Ch’ang-an would rise again under the rule of a man
named Lj.

The [lirst petition that Yii Chi and company present to Li Yiian,
though it merely introduces the T’ai Yijan verses, is equally informed by
apocalyptic images.” In this case, though, the emphasis is not on recent
events, but on the cycles of history, as can be seen in the following sum-
mary: Once solely the Province of Confucian officials, who attempted to
regularize its patterns, the cosmic cycles of heaven are now to be ap-
prehended by other means. Rather than focus on the varying accounts of
“pen and tongue,” we should observe the brilliance emanating from the
“treasure registers” 4% that indicate the dispensations of heaven.? Li
Yiian is the sage proclaimed by these heavenly documents, filled by the
spirits and moving in perfect accord with the cycles. “When the myriad
beings encountered mud and soot, ke lifled them up (o humaneness and
long-life; when they had met with the perversities of the hundred-six, he
undertook the enterprise of founding [a new dynasty with the speed and
forcefulness of] lightning from the clouds,” thus completing a new heaven
and earth, ®

Reference is then made to the conflirmatory auguries and (o the
evidence of Li Yiian’s name. This is followed by the invocation of Lj Yilan’s
descent from Lao-tzu, through an allusion to the Opening passages of Tao-te
cking: “He embodies the extraordinary FE¥ Tao and has established
extraordinary acts of merit, In fact, he is an extraordinary man who has
accomplished extraordinary feats.” This emphasis on the “extraordinary” or
“irregular” nature of the Tao, and of the man who embodies it, leads to a
statement that runs counter to everything that thinkers from Tsou Yen to

* CYUCC 3, pp. 36-37. .
?% For this term, and much else regarding the Taoist inv.

Mandate of Heaven, see Anna Seidel, “Imperial Treasures,” PP 291-371; see p. 368: “A

and fire, at the end of a dynastic eycle. In Tacism, the term came to be applied 1o a ritual of
penitence during which Participants would smear their faces with mud and soot. Lu
Hsiu-ching EE% (496~ 477) described the goals of the rite as expiation of one’s own and
one’s ancestars sins, as well as “lo save the people from danger and calamity™; idem,
Titng-hsian ling-pao wu-ban-wen HEZRMA Ry {HYno. 1268), p- 7b; and, for a study of
the rite, Henri Maspero, Taoism and Chinase FReligion, Frank A. Kierman, Jr,, trans. {Amherst:
U. of Massachusetts I, 1981), pp. 381-86.
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Liu Hsin and the Han cosmologists had striven to prove — “The mandate of
heaven is not regular; it is granted on the basis of virtue alone.” Thus Li
Yiian should, having responded appropriately to the limes, not fail to fulfill
the role heaven has assigned him.

In this memorial, we find mentioned all of the key words that during
the Han marked the orderly cycles of time for Chinese thinkers,”” Here,
lhough, they do not signify as they once did. Logically, to assert that the
Tang could inaugurate a new cycle so soon aller the Suj one would have
to abanden Lhe idea of orderly cyclical progression altogether. That this was
not done testifies, I think, to the way in which Taoist apocalyplic writings
were able constanlly to reassert (he notion thal the Tao direclly inlervened
in history through extraordinary JE# persons even in the lace of its ui-
timate unpredictability {also FE%#). On hearing this suitably Tavist paradox,
the descendant of Lao-1zu responded with a suitable silence. Finally, after
hearing the evidence of the Tai-yiian verses, he responded: “The reason I
have avoided your entreaties for the third time lies not only in the matter of
ceding the mandate; I also feared thal you were merely (latlering me to my
face. Now I deduce that what you say is true.”™ With the assurance of
history that the opening of a new era was clear to all, he accepted the
mandate.

CONCLUSION

Of course this is not the end of the slory. Seidel has shown that the
image of Li Hung lived on past the T’ang. Further, some of the ?a:me
apocalyptic images we have been discussing appear again on the political
stage not too many years after the founding of the T’ang in support of the
mandate of Wu Chao B88. Enough information has been presented,
though, to wilhdraw the suppositionals from one of the statements with
which Seidel ended her seminal article. Rather than staling that “Li Yijan
may well have feit himself to be Lhe ful(illment of the messianic hopes that
we first met with under Wang Mang and that had reechoed throughout the
whole Six Dynasties: a Lord Li, emissary of Lao-tzu, was to be ruler,””® we

7 Thete is mention of the Five Phases, Three Luminaries and Five Thearchs i, the
Hsia-Shang-Chou triad, etc.

7 CYOCC g, p. 98.

7 Seidel, “Image of the Perfect Ruler,” p. 244.
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might now wish to assert, with equal caution, thal Li Yiian, coming ta the
threne in an age troubled by apocalyplic expectations and yearning for a
sage-ruler — perhaps assaciated with Lao-tzu, perhaps with Maitreya —
whose image had been outlined in a number of interrelaled religious texis,
sought to fulfill those expectations. We still cannol claim lo know whal Lj
Yian himself believed, but we do know how he presented himsell to the
world.
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