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Li Chou, a Forgotten
Agnostic of the Late-Eighth Century

he presence in the commentary to the funerary section of Chu Hsi's

e 7 {Lago—12o0) Faméy Rituals (Chu tzu chia li R F 5K M) of a brief
passage of quotation from a letter stated to be of T°ang date poses a chal-
lenge to historians of the dynasty. The quotation, which will have been
read by the many thousands of Chinese who used the Ghia fi and its stan-
dard commentary in late-imperial times, describes a resolutely agnostic
attitude to the Buddhist notion of the afterlife and the idea of heaven and
heli. It reacs:

[f heaven does not exist, then that is that. If it does, then the true
gentleman will ascend there. [f hell does not exist, then that is that; if
it does, then the pelty man will enter there.

The Confucian moral categories of the Lrue gentleman (chiin 1zt YARE!
and the petty man {#sigo jen 1A} and the conduct of the individual in Lhis
life are, the author argues, ail that could influence one’s fate in the afterlife,
if indeed the afterlife exists. Already by Lhe eleventh century this statement
was understond by implication to condemn the practice of prayving to Bud-
dha for salvation by individuals or by their descendants for the deliverance
of their ancestors from hell. The quotation was incorporated in the com-
mentary to the Ssu-ma shift shu-i Al IE TG by Ssu-ma Kuang L 9
{1019-86) to reinforce Ssu-ma’s argument for expunging Buddhist prayers
for the dead from the Confucian funerary sequence ' From there it was im-
ported as commentary to Chu Hsi’s funerary prescriptions in the Chia li. The

! Patricia Buckley Ebrey, “The Response of the Sung State to Popular Funeral Practices,”
in Pawricia Buckley Ebrey and Peter N. Gregory, eds., Religion and Society in Tang and Sung
China {Honolulu: U. of Hawaii P, tgy4) p. 213, and n. ig on p. 2y Scu-ma shih shit-i
(TSCC edn) 5, pp- 54-55 For an overview of Buddhist influence on Chinese buvial practice,
and specifically on cremation, which increased in popularity in Sung times and inspired
strong hostility from neo-Confucian critics, see alsa Ebrey, “Cremation in Sung Chiva," The
Amevican Historical Review gs.2 [April 1gg0), pp- joli—28.
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information about its author in both the Shu-fand the Chiali, however, is mis-
leading. and, probably because of this and because of its brevity, the
quotation has not been cited in standard histories of T'ang Buddhism or
Confucianism. Yet when fuily explored, the letter and its author provide a
worthwhile footnote to the late eighth century political, religious and
scholarly world.

In the Chinese text of the Chiz ff the author is given as Li Chou 7z F},
gavernor of Lu-chou i J1f. and in the English transiation of it recently
published by Patricia Buckley Ebrey, as Li Tan 4%}, governor of Lu-chou_*
The reading Li Tan also occurs in the Ssu-ma shih shu-i. These are, however,
corruptions of the author’s real name and title, which was Li ChouZi Jif,
governor of Ch'ien-chou 1 #H. This much is made clear by a range of
sources: the letter is described in summary form by the early-ninth- century
anecdotalist Li Chao Z£'3% in his Kwo-shib pu ALY The madern edition
of the Kuo-shifh pu confirms the reading Ch'ien-chou as the place of Li's
governorship. The great early-Sung collection of medieval lore, Tai-p'ing

Awang-chi 72141150, which incorporates the Kuo-shift pu entry, also reads
Cl'ien-chow.' The readings Li Chou rather than Li Tan and Ch'ien-chou as
Lthe place name of his final posting recur in several ather late eighth and
early ninth century sources.”

Li Chao in excerpting from a provocative composition and entering it

* Patricia Buckley Ebrey, Chu Hii's Family Ritvals: A Feeifih Century Chinese Mamial for the
lerformence af Cappings, Weddings Funerals and Aucestraf Rites [Princeton: Prineeton U.P. 14 wirl
pp- 7o-80. The Chinese text is repraduced as appeadix B see P rghA; but Prolessor F:tlu'e\'
is likely 10 have been following the text of the Ssu-ma shiht shu-r This passage of the Shu-t i
reproduced, with minor variants. by Yi Wen-pao (7T 3259 jo. t200- (26a] in €8 wf chien f W
wll] ok (Shungha_i' Ku-tien Wen-hsiieh. 1953), pp. 12.1-25. and by Hsieh Ying-fang dHiE 57 in
Ben huo pien TEXE (TSCC edn.) =, pp- 25-20, where it 15 stated as taken from Ssu-ma's
wen-chi . See also n. 7, below.

* Li Chao J%, Kuo shib pu $% ' 11 {Shanghai: Ku-tien Wen-hsiieh, t57) Al p. 2y Fang
Chi-lin 7 ¥t Sl Tang Wa-tai wu-shih-erk chiung pi-chi hsigo-shup ,;'z-r;—m'z}':gIr §0-yin f,'%"' Iy
J(I:_J' LRECE L A E RS (Peking: Chung-hua, 1yqz), p. 266, 0. 2. Fu Flsiian-ts'une
fl'l.‘.‘-:ul_-iq:, Tang Wu-tai jen-wa chuan-chi iza-tio isitng-ho .ro—'yi'n INFI AT NN, e B
1 {Peking: Chung-hua, gl poga7on b

'%Tm'-p ‘ing knang chi KN il (Peking: [en-min Wen-hsiieh, 1454, herealter TPKQ 101,
p- fid, ’

* There are, however, varfants: in the two commemorative texts by Liang Su "4, be is
made governoar of Ch'u-chou BEHY, again a graphic error for Chlien-chou, See below. n. 4.
On the other hand, the letier by Li Kuan 48, entitied “Letter to Governor Li of Ch'u chou®
{“\ll Ch'l-ll't‘hﬂll Li *hthhul‘l shu BLEE IR 078 1), i almost certainly not te Li Chou; see
Li Vian-ptn wen chi 08 I (TSCC edn) 4, Pp- 13-z ¢, and Ts'en Chung-mien ) e
Taug jen hang ti fu 1 A {7455 {Peking: Chung-hua, tgtiz), p- 46 .
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in his miscellany was lollowing a convention among lale T'ang anecdot-
alists.” His quotation, in turn, was admired and repealed by Sung and later
anthologists.” His wording, moreover, corresponds closely with the text
contained in the Ssu-ma shift shu-i and the Chia-li. He also includes. howev-
er, lwo sentences rom Li Cheu's “Letier™ that are missing from Ssu-ma
Kuang's quotation. In these, Li Chou intended to suggest that Conluci-
anism and Buddhism are equivalent as teachings, but that each is suited to,
and by implication should be restricted to, the region in which it ariginated.
His message was therelore one of balance and maderation:

[l Sakyamuni had been boro in China, he would have founded a
teaching like that of [the Duke of] Chou and Confucius. If [the Duke
of] Chou and Confucius had been born in the west, they would have

founderl a teaching like that ol Sakyamuni.

Ssu-ma Kuang, whose attitude to Buddhism in ather contexts was by no
means always negative, probably omitted these sentences from his Shu-i
commentary because, in the context of his resolutely anti-Buddhist funeral
prescriptions, their cultural relativism appeared too favourable towards
Buddhism.

Who was [i Chou. and what sort of context may be reconstrucled for
his “Letter™? He is mentioned in positive terms by some of the leading
literary and intellectual figures of the mid- and late eighth century. The
great i)oet Li Po may have dedicated two poems to him.* He was com-
mended by Tu Fu fEAf (712-770), by Lu Chih [ {754-Ro3 ), Chlilan
Te-yit Hif Bl (759-818) and Liu Tsung-ytan Pl =90 {7 79-819). When

© See for example Feng Yen £ (A, late Mih-c), Feng shift wen chien chi SN0
{Havvard-Yenching Inst. Sinol. Index Ser. edn) g, p.1. quoting phrases from a d?spatch ‘by
Ti Jen-chieh B[4 {tio-700). See David McMullen. “The Real Judge Dee: Ti Jen-chich
andl the Thang Restoration of 703," AM 3d ser. (10903] 6.1, p. 6. ‘ ‘ )

7 A partial quatation of the Kuo-shih pu extract was made, approvingly. by‘ Ch'en Shan [l
SN late-12th €, in Men shik Asin hua U5 Al (TSCC edny) 2. p. GR. See_also. for
example, Pai shif hai pien i & ledn. of 1610) 67, p. fib, and the two further instances

oted in n. u, above, _
* "teU Tai-po wen chi 3R, in Hiraoka Takea K, ed. Rr‘:fmku an :_akufl!fn:
shirge 710 f’r,'”'ri—".f'{-’.-‘I-(Kyotn:‘[limbun Kagaku Kenkyisho, :g;?H] U5 p- ib. The destlmfmon
jor Li Chou, Ch'en-chou i in modern Hunan, fits in with his caceer, but this is an

aliernative tile for the two poems, and the attribution is questionz\hle, [jldi_rﬁfl.(a‘,.ip the title
fist of Li Po’s works, nos. 33fi-47, cites Chu Chien #:i#, Li shih pien s = EEALEE B, p. aa.

which [ have nol seen.
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he died, the influential intellectual and literary figure Liang Su 5217 (759—
744) wrote two commemorative texts for him." From these references, and
from other sources that mention him, a brief biography may be contructed.
It is the argument of this article that. placed in context by this biography,
his “Letler to My Younger Sister” shows him, however laconically, to have
formulated an attitude to Buddhism that not only Ssu-ma Kuang and other
Sung thinkers found sympathetic. Much nearer to Li's own time, Li’s out-
look may be shown to have represented a significant strand in the religious
and intellectual climate of the late eighth century. His outlook was fed into
the Confucian debate on man's moral identity and on the nature of the
afterlife that took place at the turn of the century, and may even have
influenced its terms. This was a debate between those who explored a Bud-
dhist and Taoist influenced understanding of the nature and the afterlife

and those who, falling back defensively on traditional Confucian moral care-

gories, reserved an agnostic position on Buddhist ideas of the survival of the
soul. There is some evidence that, of the latier thinkers, the great Conlucian
revivalist Han Yii 8% 0 (768-824) found Li Chou's stance especially sympa-

thetic. The letter in its wider context thus suggests the remarkable diversity

of T'ang attitudes towards the afterlife. In so far as the neo-Confucian

movement was later to perpetuate just the sort of defensive attitude

towards Buddhism that Li Chou expressed, his position is also of some

longer term historical interest.

LI CHOU'S CAREER

Li Chou lived in a time of central government weakness and provincial
separatism, and his official career was effectively destroyed by invoivement
in harsh factional struggles at Ch’ang-an and by prolonged service in the
provincial southeast. Eight prose compositions, including his “Letter to My
Younger Sister,” are all that survive of his collected works. Though this must
represent only a small fraction of what he wrote, it none the less points to a
figure as fully engaged as his career permitted in the literary and religious
world of the reigns of the post-rebellion emperors.

* Wen yiian ying hua LHLHATE (Peking: Chung-hua, 19663; hereafter WITH) 31, pp-
7a-8a, “Epitaph for His Excellency Li, Governor of Ch'u-chou™ (“Ch'a-chou tz'u-shih Li
kung mu-chib ming” BENH L 4 2 ERERR), and WYYH y8e, pp. 6b—7b, “Prayer of Offeriny
for Li of Ch'u-chou” {“Chi Li Ch’u-chou wen™ %2 25t M &)
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[.LI CHOU

Li. whaose courlesy name was Kung-shou 237, was born probably in

Loy

7u6."" He was in the ninth generation of the Ku-tsang #4# branch of the
Lung-hsi fii?4 Li clan, and his choronym is given as Ch'eng-chi R %, His
remote ancestor had been the eighth son of the emperor Hsing ® of the
Western Liang {4{ kingdom in northwest China in the Chin # period
{2655—20). He could thus claim a very distant blood relationship with the
imperial house, the sort of kinship connection that contemporaries
described as “a distant descendant of an imperial branch.”** Under T'ang

rule, two collateral descendants of the Ku-tsang branch had held office as

chief minister: one was Li [-yen %3 4ES {d. 638} in the sixth generation.

under Kao-tsung. and the second was Li K'uei (#3{#) in the eighth genera-

tion, the later stages of whose career coincided with that of Li Chou."* His
grandflather held office on ihe household staff of the prince of Ch'in i

and was granted the posthumous title of secretary to the crown prince

{Cai-tzu she jen K77 A ). His father Li Shen 724 is entered in the Hsin

Tang shu i1} |7 genealogical tables as secretary to the Water Board and
governor of Mei-chou "1} in modern Szechuan, the latter being pmb&llbl}.f
his final or highest posting.'' His mother was a daughter of Hst Yii i 74
{(680—7 |8}, canonized Wen X, a chin-shih. a grand secretary, rescript writer
and later chief minister, who had earnt a personal commendation from the
emperor Hsiian-tsung %1% for his skill in verse composition. His maternal

orandizther was thus his most illustricus immediate forbear, a household
o

W L Ha-tung ohi fillsnf-Fr il (Peking: Chung hua, 1ga¥) 12, po 187, gives his courtosy
name as Kungtu 7005

T Fu, weting in 7538, implied that Li Chou was aged twenty swdat that time; see belnw,
. 20, Li was 8 when he died, which was in or alter 787 see below, nn. ¢ and ok The
year 73y for his birtl also fits in with his Taoist examination suceess al the age of 18 iR 731
sev below, noog. N

12 Chou Shao-liang 19205 1L, Tang tai neu-chih faei pien 1 SD0E0 R {I’cking; chung-hun,
ey hercafier Mu-chifl =, p. 18101, *Tomb Inscription fior the L{ll.e l.inol [,ung-l}.‘ﬂ Cf‘nmm_nn-
decy of the T'ang, with Introduction” (*T'ang ku Lung-hsi chin Li chiin I‘Il_Ll'CI'lIl'I ming ping
hsit™ LN TR 45 455008 7). Li Chiarchen 55 85 F2 (i82-7,8, buried 778) was also
a Lung-hsi Li, from Chleng-chi hil. There must be some doubt aboul the implu:alhlnn in
Liang Su’s tomb text for Li Chou that the Ku-tsany line of descent ol the ].ung-ITm‘ Li clan
clinmed Cheng-chi as their orignal damicile, since the Ku-lszmg m_'ld Ch‘eng-chl |IlI'IE'S are
described in the Hrin Pang shi as distinet branches of the Lung-hsi Li clan; see f#5in Tang shu
A {Peking: Chung-hus, 19750 hevealter !-ITS]I;UI.-“\, pp. 1050-57-

1 Wane Kuo-wei LK, Kuan tang chi fin i1 T (Peking: Chung-hua, 54, 5th
privting, Lgit 8, p- 475 For Li Lyen, sce Ghin Tang shu [ HE (Peking: Chung-!‘mllm. 107
hercaher TS Y84, pp. 2753657, and HTS7:A, p. wp7: for Li K'uei, see CTS 126, pp.
aash=in and HISTaA poe 8

TS e A po2 gt
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name in one of the most resplendent courts that China had seen." But his
paternal relatives were not undistinguished: an uncle is given in the Hsn
T'ang shu genealogical tables as governor of Kai-chou A, also in
Szechuan.' In the tables, Li is also recorded as having three brothers: one
was governor of Hao-chou g #H in Anhui, one supernumerary secretary to
the Bureau of Merits. Only one is entered without office."”

Li was said as a youth to have been precociously intelligent. " Ar the
age of only sixteen sui, prabably in 73|, he passed a Taotst examination.
That was the year in which Tu-ku Chi #j i & (725-777)- later a famous
scholar, also passed. " Li was to dedicate one of his most important com-
positions to Tu-ku Chi and was to share experiences with other members of
his aristocratic and highly cultured family. It may well be that his connection
with the Tu-kus started at this point. A few years after this, Li was known to
Tu Fu, and in 75¥, after the two capitals had been recovered from the An
La-shan 77 £ L1 rebels, Tu Fu wrote a fine poem for himi, on the occasion
of his parting from Clang-an lor an official peosting in the south. Tu Fu
likened him to a red feathered eagle from the north, a symbol for rarity and
vigour. He summarized a young career of excepticnal promise: *Ar fifteen
you were rich in literature and history: at eighteen you qualified for the
post of visitor, At nineteen you were appointed a collator; at twenty your
reputation dazzled.” He stated (hat, *Whenever in company [ catch sight of
vou, it makes my soul stir secretly.” Tu Fu added that Li Chou’s father was
alse famous, and hinted that he held the post of grand secretary and had
engaged the emperor’s personal attention. Some of these details are borne
out by Liang Su's tomb text for Li Chou, which supplies the information
that it was in the Hung-wen kuan %% fi{ that Li served as a collator.”’ The

1= CTY 1B, pp. 30m53-146. Another daughter of Hsi Yii married a certain Chou Che-chih
I PEY, who ligures in a lively anecdate in which, in the crisis of a severe illness, she
bestows her most valuable clothes to finance the casting of Buddhist images. See Glen
Duclbviclge, Religions Experience and Lay Socicty in Tang China {Cambridge: Cambridge U.P..
tons) pe e, item vyl and TPEC 4806, p. oo, quoting Keang-i o K7 W0, and his article
forthcoming in Cubiers & Extréme-Asic 10, *Buddhist Images in Action in Mediaeval China.”
This woman was Li Chou’s maternal aunt, and the story suggests how one of his close
female relatives was a deeply committed Buddhist.

W HTS 7aA, pooaah. 17 1bid. w Lin Ho-tung chi 12, pp. 187-R5.

" See Hsii Suny (72425, comp., Teng o ebi K'ge 05 FLIL % (Peking: Chung-hua, tof [} u. pp-
g2- i

= Sung Ch'i "4 i), Wang An-shih & (1 et al., Chiw chia chi chu Tu shik 105 REL
fed. Kuo Chih-ta #1914E, comm, Wanyg Chu Fil [Harvard-Yenching lost. Sinol. Index
Ser.edn) | opp. 7o-7r. CTS 18y, p 457000 1537, p. 4145 For the Hung-wen kuan, see Chang

the

LI CHOLU

Kuo-shik pu confirms his reputation for “alacrity of mind.”*

Li Chou probably had a reputation as an expert phonologist. The title
of a thyming dictionary in ten chian, the Ch’iek yiin HJ)iil, is recorded with
his name in the Hsin T'ang shu bibliography. The T'ang was a period when
there was wide interest in revising or amplifying rhyming dictionaries, and.,
following the famous Ch'ich yiin dictionary of 6or, a number of compila-
tions used or adapled this title. But, two centuries after his death, Li Chou’s
Ch'ich yiin was destined to be especially significant: it was judged to have
embodied particularly important changes in and amplifications of the
sequence of thyme divisivns (pu tz' #5%) of the original Ch'ieh yiin. In the
early years ol the Sung, the official compilatory scholar Hsii Hsiian { L1159
was commissioned to revise the list of thymes in the Shuo wen 3% compiled
initially by his brother Hsit K'ai (f:§8). In a postface to this revision, the
Shuo wen chieh tzu chuan yiin phu [T, dated 87, Hsti Hslian
stated, “After the yin-p'u had been comleted. we searched far and wide for

i

other editions. and made some substaniial correcuons. Now I have lurther
ceceived an edict to collate the Shus wen, and have conducied detailed
research with other schaolars. I further secured Li Chou's Ch'ieh yéin, which
was purticulzu‘iy helpiul. When there have been problematic points. I have
taken Mr. Li to be correct.” The revised scheme Hsii Hsiian devised. based
as it was on Li Chou's Chieh yin, is said to have been adopted by the
compilers of the Ruang-yin liG 14t the official successor to the Ch'ieh yiin
of o1, completed in toot. Asa result. no less a scholar than Wang Kuo-
wei EFIAE (1877-1927) has called Li Chow's Gh'ich yiin “the ancestor of
Sung rhyme [schemes].” in contradistinction to pre-Sung dictionaries that
had rhyme schemes which followed more closely the orgaunization of the
Tang yin i Though no T'ang comment on Li Chou's expertise in
phonology survives, and though it is not possible to assign his dictionary to
any particular stage in his career, his ability in this field perhaps helps
explain the “preeminent ability 1o differentiate™ that Liu Tsung-yiian was
later to commend in him*
Yaeh 4 and Hsiao Sung dffe comps., Ta Tang liv ticn TS fedn. of 1L ed.
Hliroike Senkura Bl FIL1E and Uchida Tomoo N1 EHES, published as Dui fa rifuten
{Tokye: Hiroike Gakuen Jigyobu, g7 8, pp. pra-p b

21 Kwa-shik pu C, p. Hu, quoted in Wang Tang T3,
Chung-hua, 1987158 p. 74 (- . ) .. ‘ ) )

= HISST e 14a Ll ung wen tsung s H TSCC edniior, P -‘{.h.' _Wa_ng. hmm't wng
chi fin 8, pp. 375—74- 1 am yrateful o Professor Ting Pang-hsin J A5 of Heong Kong
University of Science and ‘Technelugy, for this reference, which ch”m_ll?c.- account of Li
Chou's ])l"lunulngy that follows. See also Hsti Hsilan. Hyil fung wen ehi (1127 L t (SPTK edn

comp., Fang yi tim |3 3EH: {Peking:
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Li Chou’s next appointntents mark the start of the southern pravincial
themne in his career that was to remain with him for mast of the rest ol his

life. Liang Su's tomb text states that from serving in the Chin-wu %7/}

guards, he went as an aide to Meng Hao 1% on commission in Hunan. He
was next appointed as a staff officer to Ho-jo Ch’a £ 1\ %%, when the latter
was a commissioner in the south. There followed two county magistracies,
the first at Tung-yang W% in modern Chekiang, followed by a period of
mourning for a parent. the second at Hsiian-ch’eng 771k, in southern
Anhui. From the mid-770s he saw service as a staff officer on 1wo
southeastern provincial administrations, the Hsiian-She 77 i circuit and the
Che-tung #f i circuit, working for the commissioner, an official named Tsui
Chao 1HH7 .

At the close of Tai-tsung’s reign, probably in 77q, evidence from Li
Chow's own hand continues the record. Among his eight compositions,
three, anthologised in the early-eleventh century Wen yiian ying hua W 40 9%
A2, are memorials to the emperor composed on behalf of Ts'ui Chao. All
contain personal information abowt this official that suggests that Li Chou
worked closely with him, compasing his memorials, and that he knew him
well enough to state his case in detail.** Liang Su’s tomb text supplies the
information that *|Ts'vi| consulied [Li Chou| over governmental matters
vreal and small.”

Ts'ui Chao was involved with both Li Chou and the Tu-ku family. and
was to be an important figure in Li's life. His own career, though it involved
high office. was, like Li Chou's. not prominent enough for him to have an
independent biography in the dvnastic records. He is, however, mentioned
several times in conlemporary sources and in the Chix Tang shu %1515 and
what is recorded ol him Lhere is fully consistent with information supplied
by Li Chou's three memorials on his behalf. Ts'wi had started his career, Li
Chou wrole, at the tlime of the An Lu-shan rebellion, by organizing lovalist

23, pp. b= 32, "Postfuce lor the List of Rhwmes™ ("Yiin-p'u hou hsi™ (16" 17 G and S
£ ek ian-sha Fung-me isyao Y0 Sl {Wan-yu wen K'u ednl. vol. 1, pp. S52-51
Li Chouw is also listed in the postlace dated 100 to the Chiek yiin chifi chang ' (SUTK edu.)
edited by Ssu-ma Koang. In western scholarship, his Ch'ich yiin is set in contest by E. G,
Pulleyblank, Afiddfe Chinese: A Study in Historical Phonology {Vnnc.uuver. B.C. U British Colum-
bia P v pp. 13550

= WYTH Gog, p.oaih, *“Memorial on Behalf of His Excellency Ts'ui Requesting to Come to
Court and Submit a Memorial” ("Wei Ts'ui ta-lu <l'ing ju tou piac” 757 K 5T A 51
WIHH Gy, p. 2ug memorial with the same title. WYYH G, p- sa- (a, “¥emaorial on Beh
of [;[is}[’n]ce"ency Ts'ui, Setting Forth His Situation” (*Wei Ts'ui ta-lu ch'en ch’ing piac”
TN AT T

£

L1 tHOU
resistance to the rebels at Ch'en-chou 4 in modern Honan, confronting,
as Li Chou put it, the troops of Yu-chout4Hf and Chi-chou -4, that is
the professional soldiers under An Lu-shan, with mere villagers. and he
offered this as proof of his willingness to die for the T ang dynasty. He had
served later in the Che-tung circuit. being appointed to it by Tu-ku Chiin
B | an uncle to the more famous Tu-ku Chi*!

In the year 76k, the Chin Tang shu records. Ts'ui was appointed govern-
or of the capital, a posting that may well have followed the governarship of
Lo-yang. for Li Chou records that he held this office at both capitals.** At
Lo-yang. moreover, he had recruited Tu-ku Chiin's younger brother Tu-ku
Yi §5 41 Wit (520-74) to his staff.** He seems soou (o have left the capiial
for two southeastern commissionerships, appointing Tu-ku Yi as a stafl ol
ficer. It may well have been at this point, too, that Li Chou joined him. The
irst of these comniissions. dated 770 by Tu-ku Chi,*” was at Hsiian- chou
VML in southern Aahui, and this may have coincided with Li Chou’s
tenure as county magistrate of Hsilan-ch’eng. In the course of his posting
there, and possibly in connection with the court’s planning a mililary action
in Ho-nan, Ts'ui returned to the capital for a formal court visit. But he was
then, in the seventh lunar month of 776, appointed as a commissioner an
the Che-tung circuit, with his base at Yiieh-chou B 41, modern Kuei-chi
f# These two tenures are recorded in Li Chou'’s memorials on his behalf,
while the Sung-dynasty edition of the Kuei-chi gazetteer confirms his
transfer to the new posting and supplies the date.** Li stayed at Yiieh-chou

with him probably for several years. ‘
For senior officials and their stalf. in the reigns ol Su-tung and Tai-

inci i inevi i insecure relationshi
tsung. provmcml appointments inevitably involved an insecure rels p

e pyfing ohi 1415 2 (SPTK edn] 10, pp. 11a-b, Tu ku Chiin was appointed to this area
in 500 see PE-ling i 10 p. Ba, . o .

2+ tlis Ch'ang-an posting is explained as having been made ta cnable his patron at that
time. the chief mrinister Yiian Tsai 3%, to use him to spy on his enemy, the greatly I'C‘iG]l‘}S‘(l
and powertul eunuch Yii Ch'ao-en niE (Fue-goi CTS 084, po 1705 157, P 4145 720
chily fang chien VT a0 8 {Peking: Chung-hua, 1yfi; hereafter TCTC} 2y pp. 70 2=t k n.n-x
Wk, quotes the Te-trung shil lu jedi i stating thar Ts'ui Ql1;1u was further 1nvul_\l ,ud
when, inn the 1d nyo. of 756 Yii Ch'ac-en committed suicide. Ts'ui Chao’s udhercnq to Yiian
Tsai makes it unsurprising that he was later a pratege of Yang Yen: see below, n. ly. _

w pi-fing chi 1o, p. 10ob, Tu-ku Chi recorded that Ts'ui Chao later helped finance his
[uneral.

% |bid. o .

# WYTH oy, p. 1h-2a; oz, pp. sa—ya: Shih Su i, Chia-tai Kuei-cht chih 5 N0 B
{phowlith. cupfnf facs. of 1805 edn. in Ching-keo fang-chih Is'ang-shu] =, p. 2ob.
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with the court. One test of loyalty was whether provincial commanders
were willing Lo take the risk of coming to court to pay formal visits of homage.
Li Chou’s first memarial on behalf of Ts'ui Chao was in essence a statement
committing Ts'ui fiemly to the dynasty. It drew attention o the customary
provision whereby provincial officials returned to the capital to attend court
audiences. It also claimed that Tsui was chronically ill, and that his illness
had become more severe with his new tenure, and that he was afraid of
slanders against his name. It emphasized Ts'ui’s aclministrative achievements
at Yiieh-chou, claiming that his tax returns had not been late, ane that
there was peace in his area.

Two ather compositions attributed to Li Chou are itkely to come from
this period. Both are acknowledgements of ritual gifts from the emperor,
and in the earfy—f-Ieventh-cenlury Wen yiian ying hua. which anthologises
them, both are entered under the title “Memorial of acknowledgement for
an imperial order bestowing lip ointment and other gifts on the dayv of the
winler sacrifice.” One acknowledges an imperial order, deliverced by a eu-
nuch surnamed Chang 4, bestowing gifts 10 the writer and army officers of
face aintment and red and white washing soap in a fragrant pouch, The
second expresses gratitude for delivery ol an order in the imperial hand ol a
longer list of gifls, including a new ealenclar, lip and face ointment, a suit of
spring clothes and other items. These were customary gifts Irom the
sovereign at the turn of the year, intended to reinforce the bond between
him and his loyal officials. " Since both memorials mention army officers,
they may have been written for the commander of a provincial head-
quarters, very probably again Ts'ui Chao.

Information for Li's stay at Yieh-chou is not, however, exclusively
political or official. The great metropolilan intellectnal and statesman
Ch'dan Te-yit, writing some filteen years after Li’s death, recorded that Li
made what is to be seen as one of the most significant friendships of his life
at this time. Ch'iian had grown up and started his official career in the

“ WIYH 546, pp. ih-+b. *Memorial ol Acknowledgement for an Imperial Order
Bestowing Lip Ointment and Other Gifls on the Day of the Winter Solstice” {~Hsieh ch'ih-
shu 2'a lajih k'ou-chib teng piao™ B4 JHIIEL T 115 75 #8). For the custom of imperiai
gifts at the time of the Winter Sacrifice {da jih R b)), see Chin chia ehi chi T shin ik p- 307,
and commentary. For a paraltel but later and fuiler memorial, which suguests thar there
might be textual corruption in Li Chou’s examples, see Liu Yii-hsi AL B Tru-Ryul Lin

: 7
Yii-hst chi 1 T 89 (Shanghai: Shany-hai fen-min. ru75] 12, p. 110, '
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southeast.”™ He was, throughoul Te-tsung's reign, the focus for a number of
friendships or contacts with intellectuals from the southeast who had started
to explore the problem of the relationship of Canfucianism, Buddhism and
Taovism, the three main belief systems, in the pursuit of religilous goals.
Amaong the earliest of these friends. Liang Su and Lu Ts'an B2 fe. 7 48—
Bou) were the most influential. Lu Ts’an was destined to particular fam?,. as
the man for whom the “Essay on Restoring the Nature (Fu hsing shu {41k
73" by Li Ao 921, by far the most creative and profound of the surviving
writings of this group. was writlen,"!

When in B2 Ch'ijan wrole a tomb text for Lu Ts'an, he related how
Iu and his elder brother had grown up at Yiieh-chou and how he had
engaged in farming there. Lu had also “practised Buddhism (?n a daily basis,
and rejected human affairs.” He was thus committed to precisely th? sort of
lav Bt;ddhist devotional regime that provoked Li Chou and inspired the
e[;igrammatic remarks in his “Letter to My Younger Sister.” On_l}lf allenl‘ LR
after his elder brother’s death and at the insistence of unspecified [riends,
had La gone north for an official career. In his tomb text, Ch'uian also listed
Lu Ts'an’s important friendships. The first of these on his list of seven
including himself was Li Chou, whom Ch'an referred to as, “the late go:’—
ernor ol Ch’ien-chou Li Kung-shou of Lung-hsi.” The evidence of Li's
memorials for Ts'ui Chao at Yiieh-chou in 574 and Ch'izan’s tomb text for
Lu make it certain that it was at Yiieh-chou that Li was friendly with Lu.

It is a legitimate speculation not only that Li Chou may have been one
of those friends who persuaded Lu Ts'an to take up an official career, bul
also that he may have defended his scepticism over the Buddhist view of
the afterlife to tf;e ardently Buddhist Lu. It may even be as an indirect result
of the fact that Li Chou had an agnestic outlock towards the afterlife Ehat
Li Ao in his “Essay on Restoring the Nature,” written as it was fo: Lu Ts'an.
incorporated a direct question on what happened alter death:‘ I ma_ke 50
bold as to ask where ane goes on dying.”* This was an emphatic version of

w For Ch'lian’s childhood in the southeast, sec Ma T'ung-p.(: REATL, ed., Hrt_r{ C.flrrrfrﬁ;;;
wen chi chige che W) SUCCEFET (Shanghais Ku-tien wen-hsiteh, 1[.;{,“;) [RZEYES v
=07, p- 3b. “Preface 10 His Excellency Ch'itan’s Collected Works™ (*Ch'ilan kung chi hsi™ fii
Sy by Yang Ssu- Fepiin) it CTS 138, p. oo,

FyUE by Yang Ssu-fu Foim !4._ REREL S 3 N

w Chan Toai-chih wen oht S0 Y B (SPTK ednl) 24, p. |__Lh. Fora wh_olinauEIwula:;:-
analvsis of Li Au and his background, see T.H. Barrett, Li Ao B“,d({f‘fm' nm.{{ urc.l :
Carnr }f(iﬁif?[()‘(rﬂi'd: Oxford U.P., 194:). The relationship between Ch'ian Te-yii and Lu

wan is described al pp. H2-Sa.
T :lli‘; Wen Fung (,f;fpf,li}'{ 7343 (SPTK edn)) ». p. The question reads, *[ make so bold as (o
N L o . - -
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a question that may be found put rhetorically at the close of the sacrifical
prayers { chi wen %% %) of the medieval period. The resolutely agnostic T'ac
Yian-ming Fdifidl] (365—427) had asked it in a “drawing sang (wan ko
)" “The ether of the soul disperses, and goes whither?™ He had also
posed a similar question as Li Ao's on the dead: “Afier dying, what is one
aware of?"*' Similar questions were included in the sacrifical prayers of the
late eighth century, for example by Tu-ku Chi** and, in different words, by
Ch’ilan Te-yii.** The obvious canonical answer to this question, quoted in

funerary writings of the period by Tu-ku Chi™ and Liu Tsung-yiian,* was
from the Li ¢hi. where it was described as having the approval of Confuciug
himself. “That the bones and flesh return to the soil is destiny: but as for the
han B soul, there is nowhere that it does not go.” But in his “Essay on
Restoring the Nature,” Li Ao, though his answer to this question included a

classic quotation from the Amalects describing Confucius’s agnosticism

towards the afterlife, gave a tendentious message in reply. ™ The idea of
indirect influence of this kind by Li Chou on Li Aa’s famous “Essay™ must,

of course remain conjectural. Other evidence. considered below. suggests

that Li Chou's agnosticism may have exerted more direct influence on L

Ao’s major opponent in the Confucian debate, Han Yii, whose approach

more closely echoes Li's own outlook.

It will have been at about this time that Li wrote one ol his mosi
important compositions, a work Lhat again proves that he was a member of
the leading intellectual circles of the period. This was a preface for the
collected writings of the famous official Tu-ku Chi, whose success, nearly a
quarter of a eentury earlier, in the Taoist examination of 754, may have
meant that Li Chou knew him from that date. Tu-ku was a member of the
family that had been closely involved with Li Chou’s patron Ts'ui Chao: it

ask where one gocs after death™ (£an wen ssie bo so chik yelt SN 70000 2 T2

v Wang Yao TF¥. Teo Yiar-ming chi Wil (Peking: Tso-chia, t936]. p. (17, “han
o' san ho chil AT 2 p G = so oh'F bo so chib 90 5 Ve

A Pi-ding chi o, p. 7b; the text reads, “Where do these whe pass an go Lk che ho chif
U (I PEa)

. Chiian Teai-chik wen chi 42, p. na; the text reads “Where does the spivit sout proceed?”
(ching hun ha wang HiAL 1),

we i ehi chu shu G0 EET {SPRY ednl), sect. *T'an kung Fiez™ By, p. ik Prting ehi
20, p. . For this sacrifical prayer to Chia Chih, see below, n. 51.

97 Liw Fo-tung chi 1+, p- = 1.4. This was a record for Liu"s daughter, who had turned o
Buddhism, calling herself “the Buddha's handmaid™ before dying as a child of o suiin S
Itis possible to understand Liv's use of the Li chi passage as chiding the givl lor overcon-
lidence in the Buddhist promise of salvation afier death.

= Barrett, Li Ao, pp. 120- 28, Analects 11, verse v,
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has been seen that Ts'ui owed his early promotion on the Che-tung circuit
16 Tuku Chi’s uncle Tu-ku Chiin and that Ts'ui in urn had kept Tu-ku
Chiin’s vounger brother Tuku Yii on his staff at Lo-yang and Hs'uan—r.hr)u.
Li Chou probably served alongside Tu-ku Yii as Ts'ui's subordinate, and
this must have strengthened his connections with the Tu-ku lamily.

Tuku Chi. who died in 777. was a man wilh an interest in the Con-
fucian tradition as well as in Taoism, while a commitment to Buddhism that
he probably inherited from his widowed mother certainly intensified in his
later years. It was wrillen of him that, *though he occupied an honoured
position, he still possessed the [same] beauty [of character| that had caused

P

Confucius ‘to teach others without tiring. He was important as the teach-
er of Liang Su, who has already been mentioned as the friend of both Lu
Ts'an and Ch'iian Te-yii and as the author of Li's Chou's tomb text. He
had known Ch’iian Te-yii from when, as a young student, Ch'iian had
called on hin. The fact that Ch'ian was later Lo marry his daughter to
Tuku's second son Tuku Yii 5 3801 (776-815). a long-term [riend of
Han Yii. shows how closely knit, over two generations, this circle of civil
officials was. "'

Tu-ku's own friends had included some of the most renowned prose
writers of the mid-eighth century generation and also the chief minister of
the first few months of Te-tsung's reign, Tsw Yu-fu 1 {if(725-780). Li
Chou may well have renewed his friendship with Tu-ku at Shu-chou &1,
or at Ha()‘-chou #7 i. both in the southeasl, where he had been governor,
or at Ch“ang-chml',"'r";,"l'|‘|. the governorship of which was Tu-ku's last pos-
ting."' . o

Li Chou's preface for Tu-ku Chi's collected works is a characteristic
piece of mid-eighth century literary polemic. It conveys a sense of the
almost proprietorial interest in composition skills shared by the scholar com-

o Tang wen 15w I B {SPTK edn., herealter FWT) 813, pp. 7a-8b, quoling Analects 7,
verses = wnd = |- For Tuku's mother, see below, n. tre. S o

W Chtian Teai-chib wen chi gu, pp. 1a-h, *Praver of ()Iiermg'lmr Tu-ku. Ch tan ha_d
proposed Tu-ku's canonization title, ar “change of name {_:‘ ming % 11T see Ch wan li:mcr::ﬁ
wen chi 2. pp. ga-50. For Ch'iian Te-yit's marriage of his danghter {d. Bi5) lr)”.l u—_. u Chi’s
socond son Tu-ku Yii, see Uh'iian Tiai-chif wen chi 6, pp. 3b-5u, and for Han YU's friendship
with Tuku Yii, see Han Ch'ung-l wen chi chiae chu 6, pp- 23%-Ho. ‘ N ‘

i For Tuku Chi. see mainly WITH g2, pp. (b-5a, Ts'ui Yu-iu, “E:;pmt_ {path] blelitle
Inscription for the Gavernor of Chlang-chou Tu-ku Chi” {“Ch‘ung-ch?u t?,.u-sh||:| T‘I‘.‘l-kll. Chi
shen [tao| pei™ i MR8 L 6 1IR 2 MIEETRY) and WYTH 702, pp- ;t‘:— [:b, I‘,lang Su, ?Pb[rﬁ;}f
for the Collected Works ol Tu-ku Chi, Governor of Ch'ang-chou f“Chang-chou tz'u-sht
Tu-ku Chi how hst™ iEH i % K 200

Gy
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munity to which he belonged. It dwells on the importance of the written
word, wen ¥, as a cosmic principle. and on the vital role thal scholars matn-
tained it had in human society. It speaks of decline from canonical stan-
dards, and sets out a hierarchy of seriousness in literature, starting with
“ritual and music, justice and administration” and ending with “common-
places ( hsiao skno ¢ \f{ﬁ{![ﬂ“ It condemns obsession with parallellism, “recent
figures {chin wu #77%),"" and vulgarization. It extols the late seventh
century writer Ch'en Tzu-ang [} {658-60q) as having raised stan-
dards." This was a view of seventh and early eighth century literary history
that was to become essential to the Au-wen HW movement, which wus Lo
be most productive and articulate in the T'anyg with the generation of Han
Yii and Liu Tsung-viian. Li Chou's formulation ol it has ensured him a
minor place in the history of literary critical theary to this day. '

More inleresting than these polemical remarks is the account Li in-
serled in his prelace of his father’s relationship to the figures who had
contributed to this movement a generation earlier. Here he was very close
to what Tu-ku himself had stated in his own writings. Li recorded t‘hat his
father used to tell him of his friendship with Hsiao Ying-shih i %k,
{717=60),"" Chia Chih ¥ 7% (718—72)," Li HuaZ# i (c. 717-c.774).'" and
“Tu-ku Chih-chih #9332 whom you know.” Hsiao, Li Hua and Chia
were no longer alive; but, he had told his son. *had these three continued
te administer the kingly words and to compile records with the historian’s
brush, then writings like the records and counsels, the homilies and announ-
cements, treaties and commands [of the Shang shu it1;'f] would have been

oo Rf:z_l_:li:‘lithe phrase chin ou #7T% as a contraction of the contemporary phrase chin tai
Jen wn G!L['L Y9: see TPKC 285, p. rysy, quoting Lu Ch'ang-viian |J§1_;‘J']—‘ {d. o), Fen-i
chik AFbiA .

vt For Chlen Tzu-ang, see Han Li-chou $TWHlll, Chen Tou-ang yen-chiv Jh-t- 1A HIEIE
{Shanghai: Shang-hai Ku-chi, 11)35); for his dates, see pp. 1-15, ¢ S

1 Peter K. Bol, fhis Cufture of Onrs (Stanford: Stanford U.P.. tgys], p. sy n tisp s n.
[ELER RET N R R o . J“'.

' For Tu-ku's own perspective on recent literary history, see especially his preface for the
sc:cond”cniln‘e.ction al t\hfr works of Li Hua, Pi-ling chi 14, pp. 1b=tib. For Hsiao Ying-shih, see
I"an Li Chi-ch'ang 1% RS, Hiiae Ying-shih yen-chiu F7 W5 {Taipei: Wen-shih-che.
ryR).

. " Fu Hstian-ts'ung, “Chia Chih k'ao [ETR AT Tang—!a.!' shih-fen ts'ung b 'uo 1B £ e A
B {Peking: Chung-hua, 1y8o), pp. 171-g1.

17 For Li Hua, see especially Silvio Vita, “Li Hua %% # and Buddhism,” in Antonine
Forte, ed, Tang China and Beyand {Kyoto: Istituto Italiano di Cultura, Scuola di Studi sull’
Asia Orientale, 19¥8), pp. 47-124
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replicated in times to come.” The implication was that Li Chou knew these
figures well from his father's account. and certainly that he had personal
knowledge of Tu-ku Chi himsell. Just as Tu-ku did, Li Chou held that they
had reinvesled literature with a moral urgency that it had lost since HEI;“I
times. ™

Li Chow’s father had singled out one particular compesition, Chia
Chih's decree of the seventh month of 7583 for the emperar Hsilan-tsung
{1385—5Gu, reigned 712=-306) dividing the empire between three of his sons
in the crisis of the An Lu-shan rebellion, as “glittering like the writing of the
Western Han.” "' Chia Chih. moareaver, is relevant tn Li Chou because Chia
was a friend of Tu-ku Chi for twenty-six vears, and their relationship, as Tu-
ku recorded it, provides indirect evidence for Li Chou's own religious out-
lock. There was a Jate Tang tradition that Chia Chih “demolished Bud-
dhism all his life.” that, in other words, he was a canvinced and persistent
anti-Buddhist.™ His surviving works, moreover. contain no mention of
Buddhism or reference to Buddhist precincts. In this, of course, he con-
trasted sharply with Tu-ku himsell. for Tu-ku’s collected works testify amply
to his interest in Buddhism. When in 772 Tu-ku wrote a “Prayer of Of-
fering” for Chia. he made a point of opening the address by stating. “The
source of life and destiny was something of which Confucius seldom spoke.
Recently when I was with you. you |too] reserved this question and would
not speak of it.™" This adaptation of a key statement in the Analects is

i For the attitudes of this generation to their cultural heriage, see Bul, iy Cadtnre pp
1ol - wy. For Tuku Chi's pradse for Ch'en Tzuweang, Chia Chih. Hsino Ying-shih and Li Hua.
see fiding i vy oppe th-tib.

o Sung Shou “42:°2 and Sung Min-ch'iu ALK comps., Tung ba chan fing chi L1000 41
(Shanghai: Commiercial Press. b0l 30, pp. 15435 “Rescript Commissioning the Three
Princes” {*Ming san wang chih” ai -5 Tl WYY H iz, pp. su-3b. "Rescript on Hsilan-
tsung’s Progress (o Fu-an”™ (*Hsiian: tsuny hsing Pu-an chib” Lt R TCIT 218, pp.
[HILREh

w Ta Tang eh'uan i5ai SUETHTY Pekang: Chung-hua, 19581 p. 8 quoted by Fu Hsitan-
ts"ung, “Chia Chih k'ae,” p. 1. The whole entry reads, *The grand counciller Chia Chih
demolished Buddhism ail his life. He was taking a sleep in his official premises, when he
suddenly caught sight of a man with an ox head, less than a foot high, holding a small pot
and burning firewood in front of his couch. He rase up in alarm and questioned him. The
reply came, *This is what is called a cauldvan for bailing water, to bring to justice thase who
attack Buddhism.' Chia Chihk said, 50 small a ghost is not worth fearing!” He proceeded 1w
stick his leet under the couch. But the boiling water bubbled up and wet his fect, then gushed
on up [his body|, so that in no time he died Irom scalding.” The anecdote itsell hus a rad-
itional therne; but its “ouler story” is likely to be authentic.

s Piding chi 2o, pp. sa-Ua: adupting Awaleets o, verse 1. The closeness of the relationship
between Tu-ku and Chia Chib is suggested by their coopelation in providing a jointly
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al?other way of stating that Chia was unwilling (o explore questions of (h
:a[lerlife, including presumably those lor which Buddhism provided answe e
rllere .is also evidence, from a poem that Tu-ku wrate fulsomely r'lis‘.lst
thia Chih's verse, that their friendship was based, not on shared :Zl; r‘mg-
intercsts, but on the social activily of composing poems.™ In his “I’ra 5‘—;‘%’”;
()ffrf?ring“ for Chia, moreover, Tu-ku praised him highly for his llit):erl- (~)
allainments, but made no mention of any interest in religion. He (l"-y
closed Lhe prayer by citing silently the pre-Buddhist, Li chi passw. e 0 ’ :0
destiny of the soul mentioned above, stating that “there is uuwl;:-é l]]:'l: ]‘El.
d‘[}G“S‘IIOI go.” b this way, again. he may be inferree to have r.es.' P;le’|
Chia's hostility 1o Buddhism. Chia Chil’s anti-Buddhism, though -‘il:al"ll';
documented, is thus implicitly attested by Tu-kw in his “Prayer :}lb()[i'el-il ]r:
It must surely have been a matter of common knowledge to all membe ‘]-6. )
Tu-ku’s circle, including Li Chou. o
There are grounds. marcover, for inferring that a similar difference
towards Buddhism may have existed between Li Chou and Tu-ku Chi
Tl.u-se grounds again involve an argumentum ex silentia, namely Li Chuu‘]'.
failure in his preface te mention Tu-ku Chi's Buddhism. When he wi tb
this preface. Li made it clear that he was chronotogically the last u.l' tt ) t'
scholars to be involved m producing commemorative texts tor Tu-ku ]lf:
first, Li stuted, was Liang Su, the man whao was later 1o write Li L‘hou’s. uwe
lomb text and a “Prayer of Offering” for him. Liang was a devoted k )
adherent of the T"ien-t'ai A7 school who had known Tu-ku probabl sird‘y-
77¢, when he was 18 sut”™ Li acknowledged (hat “[Tu-ku Chi|y|0 “;
scholars, and [Liang] Su was the one he valued most of all. He had mwe
discussions with him, and therefore Su is able to speak of the pu.r c‘:se ofa}.:'y
\fri‘ting." The closeness of the relationship is confirmed by the i!.')jcl that ;:
‘(::1 ang-chou Li:?.ng Su composed texts on Tu-ku’s behalf, while in his
Prayer of Offering” for Tu-ku, he referred (o himself as Tu-ku's disciple

written tomb texi for Li Chi-ch'ing 7= [+ )
‘ h g VM (Foy-7), an unusual arrang s see P-ling chi
Icll;p.p 1a-ya. CI. Tu Hst_mn-ls'ung, “Chia Chih K'ao,” p. 190, who (ﬁiﬁlse?r:;:ii:d;:g:g?}{
la‘ s appointment as assistant of the right of the Depnrlmen{t of Allairs of State "
nm-ivc]";r c[uw;:m;l}jegexamples ol this attitude, see David McMullen, *Han Ylii' An Altey
orirait, RTTRE il 24 For ' ive: | |
e il e M ,._,b_w {148g} p. ig6, 0. 124, For Tu-ku's praise lor Chia Chil's verse,
S WYrH - " i i
ofthe tat _}]\',':‘ ;:f |-|H-? Eb. Ep‘naph“{ur I.J‘ang Su, Scholar of Lthe Han-lin and Omissioner
P Yu pu-ch'iich Han-lin hsiieh-shih Liang chiin mu-chih™ 77 il 8 #1413 1)
445iE), by Ts'ni Yian-han H: 06, For details of Liang's B i MBS
o iang’s Buddhisin, see Barrew, L1 Ao, pp,
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{ men sheng "I::}.7* He had had immediate charge of Tu-ku's literary renains
on his death, and had arranged his three hundred odd surviving compaosi-
tons into two sections and then written “Postlace {hou hsi {#%)7)” tor
them, which Li Chou menlioned in his preface. 1u this “Postlace™ moreover,
Liang Su commended Tu-ku's Buddhism.>

As well as Liang Su, Li continued, the chief minister Ts'ui Yu-lu, also
wrole (wo commermorative lexts for Tu-ku Chi. The more important was u
“Spirit Path Stele (shen tao pei TG ), a text that, Li staled, “recorded his

i

career in detail, and expressed grief that he did not ascend to a position
whete he could discourse on the way.” Tsui, added Li, was “impartial and

strong and committed o uprighiness, so that his account is not facGonal.”

Like Liang Su, Ts'ui also wrole a “Prayer of Offering” for Tu-ku, though Li
did not mention this in his preface. In this prayer, Ts'w spoke of a plan thal
he and Tu-ku should enjoy retirement together.™ He described the ac-
tivities they shared, staling that Tu-ku and he “talked of the void and
jnvestigated the sublime: dreamt of butterflies and found similes in rafts.”
This is an indirect way of stating that Ts'w Yu-lu and Liang Su explored
Taoist and Buddhist ideas together.™

1.i Chou, by contrast, finished off his preface for Tu-ku with an ac-
count of Han literature, through the medium of Pan Ku's Ml comments

At T, WYTH gz, pp. 1u-2a, “Prayer of Olfering Tor Supeimunerary Secretary Lic Made
on Behall of Governor Tu-ku ol Chrang chou” {*Wei Chiang-chou Tu-ku shih-chiin ¢hi Li
yiun wal wen I A3 i”l'-,'l'l]h'['J Py Al W)

i As well as this “Postiace,” Liang wrote
Offering™ fov Tu-ku; see W YT g72. pp. gb— a0 “Report of Conduct fur His Excellency Tu
ku, chwa-san fa-fu, Beaver of Insignia, Governor of Ch'ang-chou with Charge ol Military
Ailairs, Granted the Purple and Gold Fish Satchet” (“Ch’no-san ta-fu shib ch'ilh chieh Ch'ang-
chuw chu chiin shih shon ClCang-chou tz'u-shih t'n wa-chin yii-tai To-ku hsing-chuang™ 1Yl
B R () Y R PRt MV R A e 2 ST YT T and WYY TRy, pp.
qa-4h, “Prayer of Offering for Tu-ku of Ch'ang-chou” {*Chi Tuku Cliang-chow wen™ !
TR L

o Ts'u Yarfu wrote both a spirit path stele inscviplion and a *Prayer of Offering™ for Tu-
ku; sce 1. |1, above; also TW 58, pp. ga-11a, and 538, pp. lib-7a. Por Ts'ui Yu-ly, sec

*aivicia Buckley Fbrey, The Aristacratic Families of Farly huperiol Ching (Cambridge: Cambridge
UL, 1478), pp. 186-87. See also Hobert des Rutours, Les inscviptions funéraives de Frowed Micn
et de Ti'owei Yeou-fou (Paris: Feole Fruncaise dExcréme-Orient, 1975)-

37 *Dreaming of buterllies” is a reference o classical Tapism; sec Chuang 24 i ye
{Harvard-Ygnching Inst. Sinul. Index Ser. edn} 2, p. 7. “Finding similes in vafs™ (i fie W00 1)
i o be um{crslood as referring to Buddhism; see Chiian ‘Pang shih TR i {Peking: Chung:
hua, 19hi0) H, p. Blig, "Onan Autumn Day at T"ien-chung Monastery Going in Search of
the Reverend Fuli® (“Chiu jih yii Thien-chung ssu hsiin Fu-li shang-jen® £ 11 1 ]t Dy 2
i 12 M) poem by Wu San-ssu A% 21U Here the expression is made to parallel o wen tong

a “Repont of Conduct” and a “Prayer of

flidss | *ransmitting the lamnp.”
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on four of the main Former Han writers. Then followed a final encomium
for Tu-ku, his writings, friendliness, formal manner as an official, fearlessness
and compassion and the respect in which he was held by the people he
governed. “As [ov the remainder, the other two gendemen have said it”
Here then was a suggestion, albeit again a tacil one, that Li Chou
deliberately set asicle the Buddhist theme in Tu-ku's writing.

There are two conclusions to be drawn from such examples of silence
about Buddhism in commemorative writings. First, in the late eighth
century, friendships of the kind that are so copiously documented among
the T'ang scholarly elite, especially those living in the provinces, were by no
means necessarily built on common religious goals, though they might
certainly be strengthened by them. Writing, and especially verse composi-
tion, was just as likelv to provide a common interest. Similarly, the deep
antagonisms sometimes so evident among men of the same background in
this period were much more likely to be generated by the harsh competi-
tion of official life at the capital than by differences of religious commit-
ment. A generation later. Hun Yii was amply to demonstrate this: despite
his anti-Buddhism. he numbered both pious lay Buddhists and Buddhist
monks amonyg his friends, and was even willing to praise aspects ol their
Buddhism.™ Secondly. in commemorative writings. fatlure o mention
Bucldhism could be explained either, as in the case of Tu-ku Chi writing his
“Prayer of Offering” for Chia Chih because Chia. as the recipient of Tu-kw’s
prayer, had rejected the faith. or. as in Li Chou's case writing his “Preface”
for Tu-ku's collected works because Li himself was hostile or indifferent to
Buddhism. Again, Han Yii was to demonstrate this: his many commemara-
tive biographies reflrain from mentioning any interest their subjects may
have had in conlemplalive goals, whether Buddhist or not.™

Li Chou's preface is interesting historically, therefore, because in
describing the collected works of a lay Buddhist it pointedly refrained from
making any reference to Buddhism. At the same time, it announced a re-
formist literary programme and emphasized Han, that is pre-Buddhist,
achievements in litevature. Liang Su, when some eight vears alter this he
was to write Li Chou's tomb text, may have deliberately echoed Li Chou's
adrmiration for Han literature and his anti-Buddhism. For he too refrained

% Charles Havtman, Hen Y6 and the Tang Search for Unity {Princeton: Prineeton UP., 1o i,
po B, pre = 100, See also below, n. 131,
s MeMullen, *Han Y4," pp. B (b= 0.
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from mentioning Buddhism in his funerary tributes to Li and he also
compared Li to four of the great Han intellectuals, the same number that Li
mentioned in his preface for Tu-ku. A generation earlier Chia Chih, who
“a1l his life demolished Buddhism,” and whose grealest composition “glit-
tered like the writing of the Western Han,” probably had a similar position.
Li Chou may thus be seen as continuing an agnostic or anli-Buddhist theme
in the literary and intellectual reformism of the second half of the eighth
century. Such a position would certainly have been well known in the close
social circles of which he was a member. In turn, it may have acted as a
catalyst to the re-evaluation in Confucian terms of religious as well as
literary thought that took place in the reign of Te-tsung. It was [rom such a
position, emphasizing the nalive tradition and condemning or ignoring
Buddhism, that, twenty years later, Han Yii was able to draw his inspiraton
both for his polemical anti-Buddhism and for his attempt to revive
literature and Confucian doctrine.

No information survives to indicate exactly how fong alter Tu-ku's
death in 777 Li Chou wrote his preface. Bul it is interesting that the two
men who were later to {igure in the final stages of his career, Liang Su and
Lu Chih, were probably both in Ch'ang-chou undler Tu-ku's replacement as
governor, Hsiao Fu i fid {742-788). These two men were later to cooper-
ate to produce one ol the most famous lists of chin-shif graduates in Chin-
ese history, a list that included Han Y@

Li Chou probably did not slay in Yiieh-chou beyond late-7 74
Whether or not his first memorial to the emperor Tai-tsung from Yiieh-
chou on behall of Ts'ui Chao was acknowledged, it was overtaken by
events at the capital. In the fifth month of 77¢, Tai-tsung died after a short
illness. When the news reached Yiieh-chou, it again required a response
that indicated the strength of Ts'ui's loyalty to the court. Li Chou’s second

wi For Lu Chih at Ch'ang-chou under Hsiao Fu, see Lu Hiaan kung Han-yian chi 14, pp-
~a-h. It is reasonable (o suppuse that Liang Su stayed on at Ch'ang-chou because he knew
Hsiuo Fu before he held capital tenuves: see WYY yiits, p. b, “Tomb Text for the Wite of
the Late Investigating Censor Li, née Hsiao of Lan-ling™ {*Chien-ch’a yi’vshlih Li chiin fu-jen
lLan-ling Hsiao shih mu-chib ming” Pty DIREE SR PN A FANL O CTS 123, p-
53515 and the very detailed chronology of Lu Chik's jife supplied by Josephine Chiu-Duke,
“To Rebuild the Empire: Lu Chih {734-%05] and his Response (o the Mid-T'ang
Predicament™ (Ph.D. diss., U. of British Columbia, a2l ppe 45~ 46 Heiao Fu, when in lae
=81 he became a chiel minister [see TCTC a2, p. 762 and CT S 125, p 4351 recom-
mended Liang Su for capital office; but Liang Su's mather was chronically ill, and he
remained in the south; see Tsui Yiian-han's epitaph for Liang {n. 31, above).
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memeorial for Ts'ui, again anthologized in Wen yifan ying hua, thus represents
Ts'ui’s attempt to exploit the imperial death rites and the accession of the
new emperor to press his case for return to Ch'ang-an.*

Li Chou therefore describes on Ts'ui’s behalf how when Ts'ui first
received the news of the imperial death “my lamentation and yearning
knew ne limits, and I urgently asked to go to the mausoleum.” but that he
had received an imperial reply forbidding this. The memorial went on to
clairn the new emperor had achieved a cosmic renewal since his succession.
Ts'ui’s posting was remote and “on the edge of the sea.” a phrase used
before him by Tu-ku Chi to describe this region.™ Yet the new emperor’s
all pervading grace had reached his jurisdiction, and “iroublesome imposi-
tions had abruptly been abolished.” so that his terrilory was al peace. Here
was a reference to Te-tsung's prompt initialives (o curb court extravagance
and put a stop to certain types of exolic (ribute from the provinces, a series
of measures that had raised hopes for a full dynastic recovery among the
officials.™ Ts'ui begged to be allowed o return with all haste to the capital,
“s0 as to be able to have an audience before your dragon countenance. to
come forward with my commission belore the sage ruler, then withdraw
and declare [your reforming] spiril to remote lands.”

This affirmation of loyalty to Te-tsung was the move significant in that
it was made at a time when the new emperor was planning a serious offen-
sive against the disloyal provinces that lay between the capilal and Ts'ui
Chao's remote jurisdiction in Yiieh-chou. This ill-coordinated offensive and
its consequences, disastrous for the imperial house, were drastically to affect
the remainder of Li Chou's official career.

It may have been Te-tsuny’s need for reliable personnel for his offen-
sive that led him to accept Ts'ui Chac’s request and to summon him to the
capital. Ts'ui was next involved in an altogether dilferent initiative, as
Te-tsung struggled to exert control not only over the recalcitrant eastern
provinces but also over the non-Chinese peaples to the north. Again Ts'ui

w WYYH og, p.ora

1 % ling chi 1, pp. ya=b. The erm Aai yi HERL oviginates in the Shany sha, see Shang sha
eh shu B HE A (SPPY ednl) 5. plibs 16, p. 13b. [t could alse be used to refcer to the other
extreme of the T'amg empire, the desert in the far west see Chen Trich-min MY and
Hou Chung-i fiv: e v, eds., Tv'en Shen ehi chiwo chn 20 7% Hi b4k (Shanghai: Shanghai Ku-chi,
1] e, poast.

! For the background, see David McMuilen, “The Death Rites of Tlang Tai-tsung,” in
Joseph P. McDermott, ed., Conrt and State Ritwal in Chine [Cambridge: Cambridge U.F.,
forthcoming).
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had Li Chou with him, and again it was Li Chou who wrote on his behalf
to give his reaction lo the emperor’s proposal. For it was now the Uighurs,
traditionally, since the An Lu-shan rebellion, the allies of the T'ang house,
who threatened the court. Taking advantage of Tai-tsung’s death, their
leader had planned an invasion. He had been stopped only by the resis-
tance ol one of his ministers, who had then murdered him and claimed the
leadership. Ts'ui Chao was now, in the fourth lunar month of 780, accor-
ding to a record preserved in the Chiv Tang shu alone, ordered to go as an
envoy Lo confirm the mandate { 5z ming it i ) of the new khan."!

Li Chou's final extant memarial written for Ts'ui Chao was his atlempt
to decline this commission to go to the Uighur heartland. In this statement,
Li Chou emphasized Ts'ui’s early loyalty to the dynasty, his provincial
service under the emperor Su-tsung, his posts as governor of both Lo-yang
and Chang-an. How could anyone decline so important a commission? To
do so would be illogical and derelict. But Ts'ui’s reason was his serious
ill-healih, which had been with him since his time at Hsiian-chou, when
“for three days and three nights I completely failed to recognize anyone.”
His illness made him quite unsuitable for a journey to the north. So con-
vinced of his case was he that at the close of the memarial he invited the
emperor to show his statement lo the ministers in court.™’

It seems likely that Li's memorial achieved its aim, because another
official is mentioned as visiting the Uighurs™. Ts'ui Chao's career ran on,”
but there is no suggestion that Li Chou had any further connection with
him. Meanwhile, Li probably remained at Ch’ang-an in 780. He now
benefitted from the sponsorship of Yang Yen $% %% (727-81), chief minister
from mid- 77g, and possibly also of Tu-ku Chi’s friend Ts'ui Yu-fu. For he
was now appointed to the post of supernumerary secretary to the Board of
Metal { chin pu yiian wai lang 230 74£1F), a desirable tenure in the metro-

politan bureaucracy.

w €TS8 12, p. 425 This is the only source that lists this commission. It enters Ts'ui Chao'’s
post as investigating commissioner of Chiang-hsi iT.74. For the Uighur backgrognd. see
TCTC 220, p. 7282, See also Colin Mackerras, The Uighar Empire {;_”—5“’411) According to the
Tung Dynasty Histories (Canberra: The Australian National University, 1968}, pp- l.x‘r—hh. _

w WYYH o, pp. sa- . This involves rejecling the allocation of this campositien lo Tai-
tsuny’s reign made by the WYY editors. )

s FCTC 2245, p. 728, mentioning Yian Hstu #IK. '

i Ts'ui is last mentioned as governor of Shou-chou £ 44, in the north of madera Aflh.lll.
The court believed that he had developed 100 close relations with the warloed Li Hsilieh
4459 and veplaced him; sce CTS 140, p. 3ug.
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Lt Chou’s career at the capital, fallowing the rise to the chief minister-

ship of Yang Yen, now reached its climax. Yang was a charismatic patron of

subordinates, a man of elegance with a spectacular flair for literary Composi-
tion. His following among officials included a remarkable number of the
important scholars of Te-tsung’s reign, including the historian Shen Chi-chi
ok P (e 740—c. 8o5) and the Ch'un-ch'fy scholar Lu Ch'un |7} id.
Ho3). But he was also turbulent and divisive, and had already made
enemies among men of his own status and background, whiie Te-lsung was
later to complain that “he regarded me as if I was a child.”* He had been a
protege of the former chief minister Yiian Tsai j6#Y. who had sown deep
divisions in the civil bureaucracy, and he and members of his faction had
fallen from power with Yiian Tsai’s disgrace and death in 777" He was
also allied to Ts'ui Chao, Li's first patron, though the evidence for this
comes from the final phase of his career.”™ He now replaced Ts'ui Yu-fu as
the most powerful political figure at courl on the latter's death in the sixth
month of 780,

One of the problems that concerned Yang Yen when in the eighth
month of 779, at Ts'ni Yu-fu’s behest, he had returned to high office from
banishment in southern Hunan. was again that of provincial separatism.
The problem was given urgency by the new emperor's ambition to restore
dynastic power. It was to Li Chou, among others, that Yang now turned in
the task of attempting to persuade disloyal provincial commanders to
submit ta the court’s authority. This was always a difficult and hazardous
undertaking. and it was made no easier by the court’s record of inconsisten-
cy and maltreatment of those in the provinces who chose the path of
loyalty. Four years later the problem was to claim its most famous victim of
the period, when the senior official Yen Chen-ch’ing 3 £1 )l (709~8.)
himself & member of the circle of Li Hua and Hsiao Ying-shih, and like Li
Chou a phonalogist, was murdered by Li Hsi-lieh ZE7541(d. 786), the
rebellious commander of Huai-hsi #75.”' What was needed in confronting
disaffected and unpredictable provincial commanders was a rare combina-

]

= JCTC a3, pp. 7511-12,

W TPEC 27, p. 182y, quoting Tie-yang pien #1555, states that Chia Chih and Yang Yen
were the only officials to have remained adherents of Yian Tsai. [t has to be pointed out,
however, that Tu-ku Chi referred to him very pelitely in tomb texts dated probably 7ty and
774 see Pl-ling chi 11, ga and t2, p. 5b.

 See below, n. K,

7 CTS (28, p.aaol, TCIC w1, pe 7440
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tion of flexibilty, diplomatic skill and moral authority.

Li's first experience ol this role came in the fourth month of 750,
when he was sent by the court to Ching-yiian it lijl, west of the capital in
southern Kansu, to entreat a rebellious provincial warlord, Liu Wen-hsi
# 3 14 Liu had been appointed senior officer of Yiian-chou #{#{ in the
second lunar month of 780, and almoest immediately had made his rebei-
lious intentions elear.™ Li Chou, with much less personal prestige to draw
an than Yen Chen-ch’ing was to possess, failed in his immediate task, Far
from being persuaded to submit to the loyalist cause, Liu Wen-hsi
proceeded to imprison Li. Li did, however, manage to cause serious discon-
tenl among Liu Wen-hsi's staff. For shortly afterwards, in Fhe ﬁflh month of
+80. Liu was murdered by a subordinate, Liu Hai-pin % ifj 71 {d. 783),
who promptly swrendered to the court. Li was freed from prisen and
returned to Ch'ang-an, his reputation for courage as an envoy for the
lovalist cause intact. But among rebel commanders, or those with shifting
|0’yulties, he was now marked down as a dangerous man. who had proved
that he had the power to subvert the stafl of one of their number and incite
them to murder.”™

The next incident recorded for Li Chou's career again involved him as
an envoy Lo the provinces, On this occasion it was another, far more deeply
entrenched warlord, Liang Chlung-i #£{% A, whom it was his task_.lo
entreat. Liang had been appointed military governor of Hsiang-chou #:JH
as early as 704, Hsiang-chou was strategically crucial to the court, since it
commanded the main transport route to the capital from the southeast.
Not for nothing had Hsiao Ying-shih, nearly twenty-five years earlier, called
it “the gullet of the empire.”' Liang’s attitude ta the political centre had, in
the course of Tai-tsung’s reign, become more and more ambivalent. When
urged to visit the court, he had replied quoting the case of his predecessor
and former commander, Lai T’ien % {d. 763), who had done so, only
later to be slandered. banished and ordered to commit suicide.™

The task of trying to persuade Liang Ch’ung-i to commit himself to the
dynasty had most recently been attempted by none other than Li's patron
Yang Yen. Recalled by the most important chief minister of Te-tsung’s first

months, Ts'ui Yu-fu, from banishment in remote Tao-chou#i i, modern

G 5w OIS ety p. g pue: TOTC 2ub, pp. 7e7R-8e # HIS w02, p. 5767,
7 OIS 11, pp. by CT8 e, p.ggyos TCIC e, po 7038, po 7142
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Hunan, Yang had passed through Hsiang-chou on his way north probably
in the summer of 77¢. “He resolutely encouraged Ch'ung-i to come 0
court. But Ch'ung-i was unable to comply, and already harboured his
[intention] to defect..”™

The immediate pretext for Li's mission to Liang at Hsiang-chou and u
second attempl to bring Liang back into the dynastic fold was an incident
within Liang’s own command. Li Hsi-lieh, the powerful commander at
Huai-hsi to the east. had asked for the court’s permission to conduct a
punitive campaign against him. Alarmed at this development, Liang had
tightened up discipline within his forces. A deserter, however, had made his
way to the capital and had reported that Liang was about to rebel. Hearing
of this Liang had temporized again to the court and asked for the vagrm;t
to be punished. The emperor had had him flogged and banished. Li Chou
was instructed to go to Hsiang-chou and inform Liang of this and to reas-
sure him.

When Li Chou arrived at Hsiang-chou, he appears to have used the
same inflexible approach that Yang Yen had used there and that had given
him his own repwation at Ching-viian. For he urged Liang in forceful terms
to submit to the court. “His words were very incisive and uncompromising,
and Liang was even more displeased.” Li Chou was forced to return to the
capital without success.”

Li was, none the less, to be invalved in yet a third attempt to persuade
Liang Chung-i to acknowledge T'ang dynastic authority. and again his
patran Yang Yen was closely involved. In the third month of 781, Yang
sent a group of live commissioners to cover all important provincial destina-
tions, assigning Hsiang-chou, where Liang Ch’ung-i was based, again to Li
Chou. These commissioners were said to have been sent “ostensibly to
sooth and pacify” th. orovinces. But one of the tasks that Yang Yen ;;ave
them involved thei. ..aking representations of a surprisingly factional
character to provincial commanders. In the second hall of 780, Yang Yen
came to be held responsible for the banishment and murder of the talented
financial pragmatist Liu Yen '#]%: (715-80), who had dominated financial
policy during Tai-tsung’s reign. Yang attempted to deflect these charges by
maintaining that his persecution of Liu Yen had not been his own wish, but
had originated from the new emperor himself.™ The five envoys, described

:'N ‘LnTS 1L, P9y 7 CTS 121, p. gquen, TCTC 226, pp. 72gi-ye
e grounds were that Te-tsung resented Liu Yen for having been part-y to a plot (o
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as Yang's “intimates [ fu-hsin e s[0)" were to persuade provincial leaders of
his case. One, whose career parallels thal of Li Chou, was Sun Ch’eng 3.7
{7:;7—[\'9). Like Li, he was descended from a court rescript writer of Hslian-
tsung’s reign.”" Like Li's, his future was to be drastically affected by Yanyg
Yen's initiative. Another, Pei Chi 3% Wi, appears earlier to have been a
friend of Tu-ku Chi*

On this occasion, however. Li Chou never managed to see Liang
Ch'ung-i face to face. For Liang now used Li’s reputation as someone who
had earlier stirmed up discontent in the staff of a provincial commander as a
reason to refuse to admit him o his territory. Instead, he mernarialized to
the emperor, stating “There is suspicion and fear in the army; [ request that
he be changed for another envoy.” Li was again forced to return (o the
capital without success. History has preserved the name of the man who
replaced hin: it was a certain Chang Chu 4 #. whowas now sent to Hsiang-
chow.™

Meanwhile at Ch’ang-an Yang Yen was increasingly beleaguered. The
emperor had been informed of his manoeuverings, and had started to
resent him. Yang also began 1o lose in harsh political infighting to Lu Chi
VR { d. after 78 1), a rival who was said to have lacked any literary skill ane
whom Yang considered uncouth. A decisive point was reached when Yang
advised the emperor against using Li Hsi-lieh, scon to be a major rebel

have the Tu-ku consort made empress and her som Chiang i prince of Han 8 ostablished
as heir-apparent; see (TS 18, poy P € FX v, oy e FOIC 2y, pe gabion TCIL 220, p.
susiy and dwa-is For the quarrel between Yung Yoen and Fin Yen, see also Ddwin G,
Putleyblank, *Neo-Conlucianism and Neo-Legalism in T'anyg Intellectual Life, =55-305. " in
Arthar F. Wright, ed., fie Confucian lersiasion fStanford: Stanford UL tyfio), pp. Si-%2. See
alses Cheng Hsiich meng #7311 ~Tang Tai Te liang ch’ao tang cheng he liang shui fa” 44
[ g b e 8 1 .in Joseph Wony and Lau Kin-ming, eds.. Studics on the Sui and Tang
Dyuastics Hong Kong: Centre of Asian Studies. The University of Hong Kong, ), PP-
?{-i—h':',.

7 Sun Cheng’s tomb text. now in the Chiien Tang chik-chai HLAY collection, is
pau'liculm'ly clear on his invelvement with Yang Yen: but it also states that he was earlien
involved with Liu Yen; see Chien Tang chik chai ts'ang chib 1LH R .

L {Peking: Wen-wu,
1yg, zd printing: herealter CTCCTC) o ayg. and Mu-chile 2. p. 1851 *Tomb Text with
Introduction for His Late Excellency Sun of the Tang. with the Non-functioning Rank of
chang te-fie. Holding the Gavernorship ol Kuei-chou, Concurrently Vice-president of the
Censorate, Acting as Delence, Strategic, Chaslizing, Loy estigating and Depositions Commis:
sioner, Upper Pillar of State. Baron of Lo-an County in the (rder of the Dynasty’s Founda-
tion. Granted the Purple and Guold Fish Satchet” [*T'ang ku chung ta-fu shou Kuei-chon tz'w-
shih chien yi-shih chung-cheng ch’ung Kuer chou pen kuan tu fang-yii ching-liich chao-Uao
kuan-ch'a ch'u-chih teng shih shang chu kuo Lo-an hsien k'ai-kuo nan tz'u tu-chin yo tai Sun
fu-chimn mu-chih ming ping hsa® L S TN ) QA b o AE FE TS BEE
ATt E AL RV A Rk A G A R PaE i)

"t i b LBl ! .
v i-fing chi 1, p. Bb, p. 8bi 1, p. Ba. p. ga QLN A SO FY PRV RET{TIN Szl UL,
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against the dynasty, as a means of removing the threat of Liang Ch'ung-i,
an the grounds that Li was ambitious and untrustworthy. Te-tsung hadl,
however, committed himself to deing exactly this, and was unable to
change his mind."™ Another defeat took place when Yang's recommenda-
tion of Ts'ui Chao, Li Chou's former patron, for high office, was rejected.
Te-tsung preferred to listen to the recommendations of Yang's enemy Lu
CR'i. After further political turmoil. in the tenth month of 781, Yang was
stripped of high office and banished to Yai-chou 5 | on the remate south-
ern island of Hai-nan i . to be murdered shortly before his arrival there,
His fall brought the banishment of a number of the notable scholar officials
in the central bureaucracy, including the official historian Shen Chi-chi, the
Ch'un-ch'iv scholar Lu Ch'un, and Sun Ch’eng and P'ei Chi, Li Chou's
fellow envoys on his white-washing initiative earlier that year.™ The sequel
was that Yang Yen's enemy Lu Ch'i retained supreme power, until, at the
end of 784, he too was disgraced.

No direct information survives to indicate what immediate effect Yany
Yen's defeat, banishment and death had on Li Chou or on the other four
envoys who had been instructed to tour the provinces whilewashing him at
the emperor's expense. Bul the great early ninth century intellectual Liu
Tsung-yian, listing with tacit pride Li Chou as one of his father's friends,
having praised Li’s courage for "not having disgraced his commission™ in
confronting provincial commanders, then stated that he was slandered and
banished to the provinces.®’

Whatever slander may have been involved, Yang Yen's fall signalled
the end of Li’s career at the capital. while the other Yang proteges who had
been sent an commissinn at the same time now disappeared from political
life or underwent periods of provincial service.™ Li’s next appointment was

= OTS nRp g2y

1 TPEC a2, pe slig7s see also Glen Dudbridge, The Tafe of Li Wa (London: [thaca Press,
1g¥s), p. B, and n.g.

# Liw Ho-tung chi g2, p. 184

» Two of the five envays, Pei Chi i and Wang Ting T U are recorded as having
carlier fallen fvom power in 777, with Yang Yen. when Yian Tsa was disgraced, and were
likely to have been Yang Yen adherents from an early dales see HTS 15, p. 1714 They are
not mentioned again in CTSor TS I"ei Chi at least must buve returned to central oflice
because he is also recorded in YPRC 52, p. 4t3y7 as having been banished in 751, A third,
Sun Ch'eng, deputy governor of Ching-chao 1tIE had a career parailel to Li Chou's: he is
also reeorded in TPRC J52. p. w7 as having been banished in 781 and as making the
journey south with Shen Chi-chi and Lu Ch'un. He held only provincial governarships after
this and, like Li Chou, was recommended withaut avail to Te-tsung by Lu Chih in 78. [This
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another provincial staff post and involved another political patron. This was
Chang I 7 fit. (d. 78], a scholarly official who had a record of encouraging
ming ching examination candiclates [com the provinces and who had written
a work on the Mencins and one entitled The Hidden Meanings of the Five Ulas-
sics { W ching wel chih 11

=N Chang had earlier been the patron of

Lu Chih, who was soon to become the leading court scholar and intellec-
tal of the second phase of Te-tsung’s reign.™ The fact that Li Cheu and
the brilliant Lu Chih thus shared the same political patron is again sugges-
tive of Li Chou's abilities. It may also help explain why Lu Chih was soon
o attempt to intervene with the emperor on Li’s behalf.

Appointed prefect of Pien-chou (¥4 and military and investigating
cornmissioner of Pien and Hua #f, in Honan, Chang | now requested that
Li Chou be his aide. In the event, however, Chang seems to have suffeved a
crisis of confidence: his Old T'ang History biography records that he “declined
on the grounds of sickness and delayed on the road. He was then sum-
moaned to court, but nursed sickness in his private residence.” The outcome
for Li Chou is recorded in Liang Su's tomb text tor him: “When the com-
missioner stoad down, he withdrew and took to ploughing between the
Chan " and Lo 7% rivers.”

Li did not, hawever, go into permanent retirement in the hinterland of
Lo-yang. An attempt was made in 784, after the removal of Lu Ch’i from
power, to bring him back to high office. It now involved Lu Chih, who held
the emperor’s conlidence from 7843, during the humiliating evacuation
from Ch’ang-an that followed the failure of Te-tsung's attempts to reim-
pose authority on the provinces.™ In 784, Lu Chih was asked to bring
forward the names of thase whom he held capable of high responsibility.
His response was to produce a list of officials from “among the ranks of the
banished or demoted.” The list, of thirteen names, with Li Chou as the

assumes that the Sun Hsien {31k, deputy governor of Ching-chao, mentioned in Lu Chih’s
memorial is identical tn the Sun Ch'eng, deputy governor of Ching-chao, mentioned in LAY
e, poosge g and CTSgoB. po 304 See also n. 7y above) The remaining envay, Lu Tung
mei N T was one of the “Four Knei [Sin &'wei [TIF2)" for whom see Pulleyblank, “Neo-
Confucianism and Neo-Legalism.” pp. %)-85; CTS 130, p. ytiz3. His epitaph was later
written by Han Yii: see Han Chang-ti wen chi chiqo chu B, pp. 204-05,

e CTS s pp- 353 (8- 17 _ _

W Ch'iian Tai-chih wen chi pu-ko A%, pp. 1a—tb; Tang Lu Hsian kung Han-yiian chi
EE T 760 11 (SPTK edn.), preface, pp. 1a-by € T8 iy, p. tighH, Chiu-Duke, “To
Rebuild the Empire.” pp. 32-.1).

1 Denis Twitchett, “Lu Chik (754~%03): Imperial Adviser and Court Official,” in Arthur F.
Wiight and Denis Twitchett, eds., Canfircian Personafities {Stanford: Stanford U.P., 1g62), p. g
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ninth, largely represents Lu Chih's atlempt to bring back Lo the political
centre those scholar intellectuals who had been banished following Yang
Yen's disgrace in late 78 (. It contained a number of well-known figures,
among them again Shen Chi-chi and Lu Ch’un. Sun Ch'eng, like Li des-
cended from a famous rescript writer of the reign of Hstian-tsung and one
of Yang’s commissioners alongside Li in 781, was also included. But, despite
the confidence expressed in him by Lu Chih, no sequel in the form af 4
Ch'ang-an appointment for Li s recorded.™

Li’s official career saw one further stage; but whether or not this owed
in any way to Lu Chih is impossible (o know. Abandoning his farming
activities near Lo-vang, he now served in two more provincial posts, first as
governor of Shan-chou B, and then as governor of Ch'ien-chou. He

4% in modern

finally retired to farm. not in the north, but at P'o-yang il
Kiangsi. in the southeast, lhe region that had played so large a part in his
career. It was from P'o-yang that he wrote his last datuble compasition, a
letter to a former chief minister, Ch'i Ying ©I (7 (8—y5). Ch'l was an-
other former political client of Chang 1. and so shared a pulitical patron
with Li Chou and Lu Chih."™ The leiter may be dated 10 787, because in it
Li refers to hearing unexpectediy of Ch'i's banishment to be governor of
Kuei-chou ¥ 4 in modern Szechuan. an event that took place in the first
month of that year.” Li Chou represents himself as an old friend of Ch'y,
who had been prevented by propriety from approaching him while he had
been chief minister. From the letter it is clear that Li Chou had left
Ch'ien-chou and was now without an official post. He offered Ch' Ying
consalation fer his removal from the chief ministership, and quoted the
anonymous Nineteen Old Poems to sav that the road between P'o-yang and
Yun-an'®2 77 in Szechuan was hard and long. "™He spoke of being chroni-
catly ilt and of leading “youngsters { tze-1i T4 to till the soil. Like the feter
he wrote to his younger sister. this letter was to be preserved in an anecelol-
al collection. in this case the tenth century Tang chif yen [H i, by Wang
Ting-pao 4.0 {27

Li Chou died at P’o-yang, probably of the chronic illness he men-

* Pang Lu Hriian k:mg Han-yitan chi v . pp. Sb—qb. WS s P TR Y

W CTS b, powgan U232, p. 7 SO,

@ Syi Shu-sen |;,jf 15, ed.. Ru shib shik-chin shou ohi shik ST% BT AT (Peking:
Chung-hua, 1955) 2. p. 1. The couplet referred to reads, “The road is hard :mcl lang: how
may we know that we shall meet face to lace again™

o Tang chift yen T (Shanghai: Ku-tien Wen-hslieh, tg57] 1 pp. 8- o
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tioned in his letter.”’ Despite the reverses at the end of his career. his
standing at this time was high: his non-substantive titles were Baron of
Lung-hsi with the non-functioning rank of ¢f'ao san ta-fi. He was survived
by his wife of the Ch'ing-ho Ts’ui 7] 1] 1 clan and by a daughter “still in
infancy.” His coffin was brought back north for burial at his family grave-
yard near Lo-yang. As it passed through Huai-nan iii4, the devout lay
Buddhist Liang Su. Li's fellow member of Tu-ku Chi’s circle from ten years
before, who now held oflice at the headquarters of the military governor,
the great institutional historian Tu Yu ft (17 (735812}, met it and com-
posed for Li a “Prayer of OHfering.” He had, he said, been in correspon-
dence with Li during their separation and Li's retirement. He had “arranged
to spead the evening vears of his life [with Li], with ‘virtue as my neigh-
bour.”™ much as Ts'vi Yu-fu had planned to do with Tu-ku Chi.™ “But now
you are gone, and with whom shall { be close?” Liang expressed griefl that Li
had no surviving male heir 1o continue his line’™" and that his career had not
brought him 10 high office at the political centre. His account testifies to
deep friendship with Li, but fails to mention any Buddhist or Taoist com-
mon ground between them. It was almost certainly at this time too that
Liang wrote his tomb text for Li, a lext which. though it is anthologised
only in incomplete form in the Wen yiian ying hua, again fails to mention any
religious commitment. Both texts indicale again, just as in the case of Tu-ku
Chi and Chia Chih, how in the afficial community differences of religious

conviction were no bar to social friendship.

THE “LETTER” IN CONTEXT

It is an irony that Li's “Letter to My Younger Sister,” his composition
that, in the form of a briel excerpt, was destined to be most widely read,

A Liw Fdu-fung chi e o (NS A terminus ante quem for Li's death is provided by Liang Su’s
appointiment 1o Chang -an. \Vth]'l was i TRy see the pier-p e by Kunda Kiic hivd AT ,"
"!J R)m bfnn{u nempin T 050, Tahd Gakkai sivifsu wifigashinc Finen Thkigaku ronshi (U R

il i’J'I'n]lu",l Frawiticpease

S ddnefects | overse vy,

s Quoting the plcculmt of Teng Yu (. an 428) H0G see Ghin sha 1717 (Peking: Chung:
B, 17 b, peo2sy o. Teng Yu had e.nliel abancloned his own son in favour of a nephew.
For another example of a reference 1o Teng Yu in o tomb text of this period, see Mu-chih, p.
131y, *Tamb Test with Intreduction for the Late Lady Pei of Ho-tung, Wile of the Lale
Senior Administrador of Ho-chou™ *Ku Ho-chou chang-shih Chag fu-chiin ch'i Ho-tung Pei
fu-jen mu-chiby ming ping hsid™ G0 LD Agup g3 A SRR 4 B
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contains no contextual details that might help to date it to his career. Short
though it is, however, the excerpt fram the “Letter”
broader terms to lay attitudes to Buddhism and the afterlife in the late

may be related in

eighth century. Its appeal to cultural contexl was familiar: Buddhism was
suited to India: the teaching of the Duke of Chou and Contfucius to China.
Less usual was its insistence on the sufficiency of the Confucian moral
programme: the right thing to do was to lead a good life, and to be agnostic
about the afterlife. If heaven and hell should prove real, then access to
them will be determined solely by the individual's performance in life.
Prayers for advantage. by implication, whether by the individual in life or
by his relatives after his or her death, are demeaning and ineffective.
[mplicitly, therefore, Li Chou condemned the intercessory prayers for the
soul of the deceased that, in the course of the medieval period came
increasingly to be made as an observance every seventh day until the
forty-ninth day after death. A matter of decades after this, Han Yii and Li
Ao were to concur in explicitly condemning the observance that in his
“Letter” Li Chou implicitly rejected.’””

Li Chao recorded in the Kuo-shih pu of Li Chou's “Letter” that “those
wha heard it considered that Li Chou knew how to put things.” This
remark, though conventional, and the very fact that the “Letler” was
excerpted, suggests that anti-Buddhism enjoyed some support at the end of
the eighth century. Other evidence bears out a picture of latent, or at best
episodic, resentment against Buddhism. For members of the literate elite,
this yesentment was expressed in the context of three main problems
caused by Buddhism: first, the difficulties caused by excessive expenditure
on Buddhism by the emperor himself and by members of the imperial
family; secondly, for thase in office, the problems caused empire wide at
the administrative level by Buddhism; and finaily, for a few members of the
elite, problems of a domestic character brought about by excessive devo-
tion to Buddhism within the family.

All three of these contexts triggered anti-Buddhist reaction in the
reigns of Tai-tsung {4 5 (727-7u11. 769—74} and Te-tsung {2 5% (7 42—

% Huang-fii Oh'ih-cheng wen chi *Li1F5IT 30 (SPTK ednl) 6, p. Jay Li Wen ing ofd . pp.
ub-5a, Ma, Han Chang-ii wen-chi chiao chy 5, pp. 1y2—v3. For a valuable overview of the
evolution frem the mid-fifth century of the seven memovial rituals held every seven days
after death, see Stephen F. Teiser, The Seripture on the Ten Kings and the Making of Purgatory iu
Medienal Chinexe Buddhism (Honolulu: U. of Hawaii P, g}, pp. 2o-10, and references in o,

2, . 25

i

L1 CHOU

Ros5; . 779-8035), and an account these reactions provides a general
context for Li Chou’s “Letter.” Tai-tsung had been an extravaganl sup-
porter of the church, and had expended enormous sums in building
projects. In 767, lor example, when timber for a lavish monastery in
memory of his mother ran short, he demolished administralive buildings
and even used the confiscated residences of high ranking civil and military
officials to supply it. The neglect of more pressing state problems, the
extravagance of the project and the brutal treatmenl of the conscripts
drafted for construction led a young chin-shik graduale, Kao Ying R
(74081 (). an almost exact contemporary of Li Chou, to submit two
memorials of protest. [n these, Kao Ying attacked the notion that a build-
ing project of this kind would be efiective in securing blessing, and repeat-
ed the principle, using the vocabulary of the Chou i i %y, that “the
enlightened kings of ancient times amassed good deeds and so brought
aboul good fortune; they did not spend money in order Lo seek good
fortune.” Kao Ying's condemnation of Tai-isung’s attempt to gain merit
through extravagant building is comparable Lo Li Chou’s implicit conten-
tion that it was demeaning to pray to Buddha for entry into heaven. But
Kac Ying did not reject or express scepticism about Buddhist theology:
rather he argued merely that as non-substantiality was central to Buddhism
so the construction of lavish physical premises was simply ineffective in
religious terms. '™

Under Tai-tsung, Buddhism permeated the court environment, and
the emperor’s female kin were conspicuous as patrons of the faith. Tai-
tsung's consort, from the Tu-ku family, posthumously canonized as the
Chen-i 5155 empress, was a lay Buddhist. Epigraphical evidence shows that
she was a patron of the abbess and vinaya mistress Ju-yilan T BT (00—
=75}, A descendant of the Shen kung 4 22 branch of the Lung-hsi Li clan,
this vemarkable figure was thus distantly related to Li Chou. She had
become a novice at the age of cleven sui, was ordained at 2o sui and later
leciured to the “Six Palaces,” that is to the palace women. She claimed the
Ch'ang-lo 15 princess, a daughter of Su-tsung and therefore a half sister
of Tai-tsung, as one of a very large number of disciples.”™

w TWT 2, pp.sb—tb: HTS1iis, pp. j070-72. Kao Ying's C TShiography, €751 7. pp-
5377, does not refer to this episode and TFTK does not contain these memorials.

w My-chih, pp. 1786-57, “Tonib Inscription with Intcoduction for the Yenerable Nun Ju-
yitun, Vinaya Mistress, with Autharity o Ordain, Former Abbess of the To-pac Pagada of
the Chen-hua Monastery under the Great Tang™ (*Tu Thang Chen-hua ssu To-puo t'a ku ssu
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Tai-tsung was assisted by a succession of deeply committed lay-Bud-
dhist chief ministers, in Tu Hung-chien 1 # {d. 76q), Yian Tsai. and
Wang Chin “[:5% { 700-81). They even encouraged the emperar to aban-
don the Confucian view of history and persuaded him that the principle of
karmic retribution had determined the course of history since the An
Lu-shan rebellion. Tu Hung-chien, in particular, was described as “having
no long term strategy in his mind, in purpose and spirit timid and weak. He
was moreover an ardent admirer of Buddhism and had no liking for military
matters.”"” When he returned to Ch'ang-an from a brief commissionership
in Szechuan. he requested to hold a ‘thousand monk feast' at the Tzu-
sheng i7*H monastery, asking that the eunuch Yii Ch'ao-en fl1i]Ld (Fuu—
70} and the high ranking general service official Li Pao-yii % {it K offer the
incense. “[L was because his commissionership in Shu had been free of
illness and in order to seek for blessings.”" On his death-bed, Tu asked to
take the tonsure and “bequeathed an order te his sons to bury him under a
stupa, with no mound or marker, hoping to be of a kind with Buddhist
clergy. Opinion sneered at him for this.”"™ Tu's devation to Buddhism, like
that of the small number of eighth century officials who let their deep

commitment to the faith affect their performance in office, is recorded as an

excess that threatened effective administration."*

chu lin-thamn t-te ni Ju-yitan Ki-shih mu-chih ming ping hae™ AR 20T he 0 |
B ool 1 AU Ll %55 E 87 T 1Y), See also the brief entry in Li Yi-chen T3, Tang-tai ti
pi-cliw-mi WHCIFILE 70 (Taipei: Tai-wan hsiieh-sheng. 14Rql, pp. 27-28, no. 4. 1 am
gradeful to Professor T H. Barreuw for this reference. For the Chlang-lo princess, see HT5 85,
% b,

e TS i, ppe g 170 CTS toR, pooga s TOTC w2y, pp. 7rali-07; 5 e-fir viian huei {1}
W 1E W (10 Ssu-ching's (i g2 edn., rpt. Peking: CHUNG-HUA, 1475, herealter TFYR) g27, p.
lib: Stanlev Weinstein, Buddhism under the Tang (Cambridge: Cambridge U.P. 1g87h p. 7o

1t The incident of Ts'ui's return [rom Shu and conduet of a “thousand monk teast™ is not
entered in his £FY bingraphy. and is sammarized only in his ATSbiography (#7S 126, p.
142 ¢). The full account is in Sung pen Tee fu yiian koet AL RS S0 (rpt Peking © Chung-
hua tgsy) ger, pe jhe and TFEK g2 s pp. (b- 70 where the Lot is deficient.

1t There is, however, a significant dilference in the entries for Tu Hung-chien between
the Sung pen T'e fit yiian kuei and the 163 |2 edition of TFYK: the Sung cdition has no report of
pubtic opinion at the close of its entey. 1t lolows with an enry for Meng Chien il and clos-
es this with the remark *He was greatly belitiled by men ol insight, and people of the time
regretted this.” ‘The 14 |2 edition, on the other hand. tacks these same remarks onto the end
of its entry for ‘Fu Hung-chien, enters Meng Chien as Lan Chien ] and has no report of
contemporavy opinion following its Lan Chien entry. Tu Hung-chien’s €75 biography ends
with the statement, “Opinion sneered at him for this” (we-i shen chift T9ikI.2), which is
translated here.

¥ Accounts of excessive devotion to Buddhism by Tlang serving officials are convenicnt-
ly collected in a section entitled “Fawning to Buddha (Ning Fo {w )" see TFYK g7, pp.
sh—7b. and Swng pen Ts'e fir yiian uei 427, pp. 4b-5b. Sec also n. 102 above. The significant

b
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[t was natural, therefore, that Te-tsung's accession in 77¢ should have
been the occasion of reaction and of initiatives intended (o curb the
influence of the laith. The best known is that of Li Shu-ming A B early
in the reign. His atlack was primarily on the general economic drain caused
by the Buddhist and Taoist churches, and he called for large-scale laiciza-
tion within his jurisdiction of Chien-nan Tung-ch’uan 1 1 4i/f| When his
memorial was discussed at court, two central government officials, P'eng
YeniiZ {4 and P'ei Po-yen 4% [F1 .7}, criticized the Buddhist church for moral
corruplion and submitted more recommendations, this time to apply empire-
wide, for its restriction. Their proposals are significant because, where Kao
Ying in 7037 had attacked a single. imperially sponsored, building project,
they suggested to the new emperor that the problems Buddhism caused
extended throughout Chinese society." But they raised no religious
objections ar arguments against Buddhist or Tuoist beliefs at the level that
might have been persuasive for individual members of the educated elite.

Less well known, but more relevant to Li Chou, are two anti-Budcdhisi
incidents involving the new emperor and the imperial family. At the outset
of his reign, Te-tsung himsell is said to have reacted against the religious
policies of his father, to have cut down the establishment of monks within
the palace and o have pul an end to their services there."™ But these
economy measures are not to be taken as evidence that he was anii-Bud-
dhist in the longer lerm. The reverse is likely: many of his immediate family,
including his female kin, were believers, and he was surely influenced by
them. The first indication of this came late in 782, when Hsiang ;iT. prince
of Sa ilf, his fifth son, died at the age of four sui. Te-tsung, who was espe-
cially fond of him, wanted to have a stupa buill aver his grave. An aide lo
the ritual commissioner, Li Yen %27, memorialized objecting that this was
an Indian practice, contrary to Chinese ritual prescriptions. He advocated a
proper ritnal burial, with a tomb in accordance with traditional regula-

examiples in the generation belore Li Chou's were P'ei K'uan FT (B8 =7 55} Tor whom see
CTS too, pp. wizg-11; and Yen Ting chih Y (G7s-7 420, for whom see CFF g, pp.
St

wi See HIS 147, p. 1758, and Weinstein, Buddhisn, pp. gy . The name of et Po-yen,
rather than P'ei Yo, is attested in FFTR riiv, p. thih, measure of the second manth ol 780,
where he is referred to as holding the same tille, supernumerary secretary Lo the Board of

Justice, as in H T Yor evidence that the new, anti-Buddhist climate at the start of Te-lsung’s

reigm was (eltin the provinges, see Glen Dudbridge, Religions Experience and Lay Sveiety it Fung
China {Cambridge: Cambricge UL, 1zl p. 85,
v See McMuilen, “Death Rites of T'ang Tai-tsung.”
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tions."™ A second. comparable argument with Te-tsung took place in 75,
when the T'ang-an [{*% princess, Te-tsung's grandchild, whose marriage
had been pustponed because of the court’s flight in 784, died on the road.
Aguain Te-tsung wanted to erect as stupa over her grave, and again there
was opposition, though it was less obviously inspired by anti-Buddhism. ™
The cdead members of the imperial family involved were both young. not
senior figures who might have eslablished their own religious preferences.
Te-tsung, in effect, intervened to impose his own wishes on haw they were
buried.

These initiatives attacking Te-tsung’s Buddhism have in common with
Li Chou's “Letter to My Younger Sister” that they involved their authors
distancing themselves from the whole belief sysiem that Buddhist-style
tombs were intended to express. They suggest that a radical anti-Buddhism,
rejecting Buddhist views of the afterlife, found support in the early 780s. Li
Yen's characterization of stupa building as an Indian custom, not to be
practised in China, in particular, echoes Li Chou's implicit contention that
Buddhism was a religion for India rather than China.

Li's “Letter.” however, addressed as it was to his younger sister, con-
trasted with these memorials in that it was clearly domestic in its focus. [n
this respect, it is to be related to Buddhism as it was practised in the homes
ol the elite, and to the T'ang tradilion of writing comprehensive “Family
Injunctions.” The elite of the eighth century wok great pride in their family
codes."™ These were intended (o maintain the internal discipline of the
individual families concerned, and so to enable them to preserve or increase
their status and survive the harsh cempetition of official life. Most of these
codes no longer survive; bul il is reasonable to assume that those that were
more discursive rather than merely prescriptive followed the classic exlant
example, the earlier Yen shift chia hsin B ICEE by Yen Chih-tai #41.7Z{K
{sy1-after 501). which pronounced on questions of religious beliel and
practice. Among the group of scholars with whom Li Chou was directly or
indirectly linked. Ts'ui Yu-fu came [rom a line with a tradition of honouring

W CTS 150, po yo 15 TFYR suo. pp. ga-by TFIK qu8, p. Sa.

wE CTS 14, p. g7R -8 TCTC 2o, pe 7 o ’ -

= Utsunomiya Ki/w_:yushi e, “Tadai no kijin ni tsuite no ichi kisasu™ 1 '['Qcﬂ
VT AGS DT O 3L SR 1y (1g34), pp. Su—%4, describes some examples of Tang chie-
hsiin writing. [ am grateful to Professor Chen Jo-shui far suggesting to me that a distinction
should he maintained between chia fsin and chia fa 3210 or chia ling 3

Qo

L1 CaHou

its family code."" Ch'iian Te-yii referved in his “Prayer of Offering” to
Tu-ku Chi’s “family rules.™""

Like the ¥en shih chia hsin, these family codes would also have had
rules or precepts that particularly applied to women. And the women of
these clite families were ofien notably devout Buddhists. The lay Buddhism
that eighth century women practised in their homes, the third context in
which it might cause problems, is often clearly documented in their tomb
texts. 3ome took their commitment to extreme lengths: there is the case of
a woman called Li Yen %38 who died aged 144 sui at Lin-an lii% in 730,
to be reburied with her elder brother in 76y. Her tomb Lext describes her
relentless Buddhist devotions: “She ate no meat and dispensecl with self-
adarnment. She chanted sutras over several years and practised the way at
all six periods of the Buddhist day. The Diamend Sutra and the Wisdom
Sutra were early etched in her heart. The Lotus Sutra of the Wonderful Law
was for ever in her hand.” It adds, “Though she did not let her hair drop to
become a nun, she was surely a *boddhisatva in the home'.”

For many members of the eighth century elite, too, whether men or
women, lav Buddhism practised in the home in this way exeried a par-
ticularly strong appeal in the “late years” of their lives.!" The Tu-ku family
and the Liang family. both closely linked to Li Chou, provide examples.
Tu-ku Chi's own mother {65—735), of the aristocratic Chang-sun |13
clan, turned to Buddhism after her husband’s death in 734."" Tu-ku Chi
was joined at Ch’ang-chou, his final posting, by a widowed sister. a devout
Buddhist, who died there in 756, a year before Tu-ku himself. Liang Su
wrote of her that “in her later years, she took pleasure in meditation and

v Tu Tang ch'wan tsal p. 17, Chrey, Aristocratic Famifies, pp. 87-115.

W Chian Teai-chifi wen chi o, pp. 1a~b, “Prayer of Olfering to Tu-ku of Ch'ang-chou.”

111 For Li Yen's tomb text, see Mu-chih, pp. 157¢— 74, and CTCCTC no. 418, “Tomb Text
for the Maid Li of the T'ang with Introduction™ (“T"ang Li ch'u tzu mu-chih ming ping hsi”
kAR L LEEH 1Y), The reading is blurred in the published rubbing; 1 am adopting the
reading ssae B2, an adverb of time parallel to chang & in the next phrase, suggested by in-
specting the rubbing, rather than s '2e "7 as in the transcription in Mu-chih. The reading yif
% in the wanscription should be emended to chx . For examples of men and women
becoming committed te Buddhism in later yeurs, see PY¥ fing chi 8, pp. roa-b, of Li Shao-
k'ang V1L Piling chi 12, pp. 1oa-b, of Lady Yilan JC. wife of Ho-jo fui 5. For Tu-
ku Chi’s own late interest in Buddhism, see Pi-fing chi 3. p. 5a, *Sent to Secretary Han on
Visiting the Meditation Master K'ai-wu [nif and Asking about the Stages in the Dharma of
the Mind.”

t1e Pi-ling chi 10, pp. 1b-3a. For an account of the Tu-ku lamily, identiying Tu-ku Chi's
immediate ancestry, siblings and children, see Ts'en Chung-mien, “T"ang chi chih i* [ #i 7]
%it, in Tang jen hang ¢t lu, pp. 481-8z.
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maintained that the Wisdom Suira was the device for |enlightenment|.
Like Tu-ku, Liang Su had an elderly, devoutly Buddhist female relative
living at Ch’ang-chou. He recorded of her that “in her later years, she
practised the laws of Buddha and occupied herself with meditating and
chanting. She locked on her body and the world, on glory and decay, as no
different from an illusion.... She ordered her fourth son to become a
monk.”''* When serving officials like Tu-ku Chi and Liang Su, to whose
circle Li Chou belonged. left their official premises and returned (o their
quarters, they left a world dominated by administrative concerns Lo enler
one given a powerfully Buddhist ambience by its domestic regime.'"”
Another, no less apposite example was narrated by Tu-ku Mien M
i, a cousin or perhaps brother of Tu-ku Chi, with whom he had shared a
childhood.'" in a long tomb text written in 778 for Lady Li {7r1=-708),
wife of Hsin Yiin-ching -/* 5t {715-768). Lady Li was, like Li Chou, a
Lung-hsi Li from Cheng-chi. Her career as Tu-ku Mien described it is put
forward as an ideal for mid-eighth century womanhood. Her husband was
one of the most powerful and professianal of the generals of the post-rebel-
lion period, a man much feared for his harshness lowards his own troops

WYY H i, pp. 5b-Gb: CRUCTC no. gy and Mut-chik, pp. 7un-a . “Tomb Text for
Lady Tu-ku of Ho-nan, Wife af the late Li Staff Officer in the Burean of Waorks ai Chv'ii-
chou™ (*Ch'ii-chnu ssu-shih ts'an-chiin Li chiin fu-jen Fa-nan Tu-ku shih mu-chib™ #rtHf
S E A e A b B GG RSN by Liang Su. dated 577, Another epitaph for LiiThae, 3

25 and his wife. by Liang Su. dated 778 on the gccasion of their remterment, repeals in
condensed foem the same account: see CTCCM no. o7 and Mu-ch, po (HoR, Tu-ku Chi's
jomb toxt for Li T'ao, his brother in law. dated 774 is al #é-ding chi 12 pp. 7b-8b. und the
retrieved version is published in CTCCTU no. g2g and Mu-chih, p. 175 Their unmarried
daughter, who had died in 36K was reburied on the same day, see Mu-chif p. 173

e WYYH oits, pp. 7h-8a. “Tomhb Text for Lady Linng, Wile of the Jate Li, Assistant of
An-te County in Te-chou™ [“Te-chou An-te hsicn ch’eng Li chiin fu-jen Liang shih mu-chih™
AALY 5 (MR A 42 3 AL L)

11 For the concept of returning from an olfficial o a private realm, see for example Han
Yii, in Han Chang-li shik hsi-wien chi-shik W 1% B E3I- 7 (Shanghai: Shang-hai Ku-chi,
1g84) 5. p- 485

s Mu-chib, pp. 18oy-10, “Tomb text with [ntroduction for Lady Li , Posthumously
Promoted Lady of the State of Su, Lady of Lung-hsi Commandery. Wiie of His Excellency
Hsin, Military Governar of Ho-tuny and Acting Vice-president ol the 1ot of the Department
of Affairs of State Charged with Regulating the Aflairs with the Presidents ol the Central
Secretariat and the Chancellery, Prince of Chin-ch'eng Commandery” {*Ho-tung chieh-tu-
shih chieu-chiao shang-shu p’u-yeh t'ung chung-shu men-hsia pling-chang-shih Chin-clveng
chiin wang Hsin kung ch’i Lung-hsi [u-jen tseng Su-kno fu-jen Li shih mu-chib-ming ping
™ B0 I A P 14 I P 1) 10 Gl T e 1 AR
J A ICELIER H159). For Hsin Yan-ching, see CTS tro. pp. qu14-15, and HTS 05, pp.
175355 For Tu-ku Mien, see P¥-fing chi 14, pp. 35-0a.
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a‘nd much respected for his ruthlessness on campaign. When in her middle
life her husband became a chief minister, Lady Li’s moderating advice to
him was so greatly appreciated that the emperor gave her the title of Lady
of Lung-hsi commandery. But she later turned o Buddhism and aspired to
become a nun. “Her husband would have persuaded her to stop, bul her
purpose was not to be wrested from her. Accordingly the issue was reported
io the emperor and there was a proclamation that she should become a
nun of the Ch'ung-chingjiH monastery, with the Buddhist name of
Yiian-chi 4" Tu-ku Mien’s text went on to praise her for “starting by
marrying, eslablishing her reputation in middle life, and ending as a Bud-
clhist.”

The paint of this account is not only that Lady Li provides yet another
example of a woman turning to Buddhism in later life. It is also clear that
her husband, a military man and none too sensitive about matters of life
and death, was opposed to her doing so, and that he actively tried to stop
her. Only an appeal to, followed by action from, Lthe emperor, the supreme
lay patron of Buddhism, enabled her to over-ride her husband and realize
her aim. Thus two of the contexts in which, in the eighth century, anti-Bud-
dhist attitudes were developed, the home and the emperor, were involved
in her case. In the case of Lady Li, teo, there is a particular resonance with
the issue which Li Chou treated in his “Letter.” For Li Chou, as a man and a
serving official, was alse attemnpting to caution a female relative from
excessive dedication to Buddhist practice.

The domestic climate in the circle to which Li Chou belonged was thus
one not only of prefound devotion to Buddhism but alse of respect for
women. There was, as Lhe preceding examples indicate, a tradition of
composing tomb texts for wives and maothers. There was also one of preser-
ving letters to or abont women. Yen Chen-ch'ing’s collected works contain
ane to his wife, discussing a reinterment, travel arrangements and the
transport of his “books and sacrificial vessels.”"*” Li Hua fate in his life wrote
a “Letter to the Maternal Grandchildren of the Ts'ui Family™ “Only if

wommnen are going to read books and understand writing, and know the

a'
circumstances eof ancient and modern, can they be above reproof."”“ On

T Yen Lu fanyg wen chi S 253000 (SPPY edn, |, p. 3b: Fukatani Shads 7 11 M
Cran Shinses 00T [Nagoya: Fubaisha, |:_‘|7_|]‘ pp- :;h‘l—lH-_F o ' 8 PRI,

1w TWT Go. pp. Sb-gb, “Letter to Two Grandchildren of the Ts'ui Family™ {(*Yii wai-sun
Ts'ui shih erh hai shu™ DBUYRE R G 4500
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the evidence of the title of the “Letter.” Li Chou was likely to have been as
concerned for his women relatives as any scholar of the period. But, again,
he differed from his friends in his implicit opposition to the quest for
bilessings in the Buddhist afterlife and in his agnostic attitude to the Bud-
dhist faith itself.

A further tradition to which Li Chou's “Letter to My Younger Sister™
may be related was that of death-bed instructions, made usually to im-
mediate descendants. Here Li Chou’s debt was to an ancient and very
specific tradition of making statements about death and the survival ol the
soul. Both men and women in the T'ang made death-bed statements, olien
to prescribe for their own death rites. Frequently Lhey stipulated frugality
and promptness over burial. and sometimes they also, as Li Chou did in his
“Letter.” stated their authors’ religious position. In the late sixth century,
Yen Chih-t'ui 71 had set out detailed pre'scripti-ons for his own
burial '™ Other, T'ang examples were also well known, not least by virtue
of their inclusion in the official dynastic records. Many were specifically Bud-
dhist: Hsiao Yii & Bl (574-0647), a senior official whose devotion to Bud-
dhism once greatly irritated the emperor T'ai-tsung, wrote instructions for a
prompt, frugal burial, without prognostication. 0 Nearer to Li Chou’s own
circle. Ts'ui Kai 1 iI'}, the grandfather of Ts'ui Yu-fu, who was portrayed in
his tomb text as learned in Buddhism, Taoism and Conlucianism, told his
sons in his final illness to edit the books that he had written, and lefl instruc-
tions in a sealed box: “Our family sets value on the plain and trugal. Alter
my death, dress me {simply) in the clothes of the season... .” "' Hsi Yii, Li
Chou’s maternal grandfather, gave orders for a swift dressing and burial
after his death, requiring his sons “nol to allow further delay and cause
trouble publicly and privately.” "™ Another example was Li Chi-ch'ing
4 B {(70g-67). for whose tomb text Tu-ku Chi and Chia Chih had
collaborated. Tu-ku Chi praised Li’s exemplary attitudes and frugality: “He

1 See Teny Ssu-yil, trans, and annot., Family fnstrictions for the Yin Clan: Yen-shih chia-hsiin
by Yen Chih-tui (Leiden: . J. Brill, 18], pp. 200t 1.

I C'I:S'!i:;, [ANEINTENS

vt Ma-chi, p. 1%z, “Tomb Inscription for His Late Excellency Ts'i af the Tang, ch'an-
san ta-fu, Acting Senior Officer of Ju-chou, Upper Pillar of State. Barow of An-pling in the
Order of the Dynasty's Foundation, Posthumously Appointed Deputy President of the Court
of the Imperial Guards® [*Yu T'ang ch'ao-san ta-fu, shou Ju-chou chang-shih, shang-chu-kuo,
An-pling hsien K'aikuo nan, Lseng wei-wei shao ch'ing To'ui kung mu-chih™ TR /00T
oML ET L b b AR b T L Y 25 BEE).

vz CTS 1908, p. qeii.
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had no regrets arising from condemnation by others or from the reprimand
ol supernatural beings. He lacked even ten pieces of cash to supplement the
offerings to be made to him. ..When he died, he looked arcund at his
family and household elders and told them to dress his body on a piain
carriage.”"®" Other examples confirm that to include an account of death-
bed instructions in tomb texts was not uncommon.'’

A small number of these death-bed instructions or final utterances,
moreover, contained statements that were strikingly similar to those of Li
Chou's *Letter.” In effect. they set out an open or agnostic position lowards
the afterlife, by making alernative propositions, one proposing a survival of
consciousness and a second positing the opposite. It is important to a full
understanding of Li Chou’s adaptation of this double formula that it had a
long tradition in Chinese history and that this ante-dated by centuries the
arrival of Buddhism in China.

Thus already in the Tso chuan, the formula,“If my forbears have know-
ledge. ..." or “If the dead have knowledge, ..." occurs. '*" Again by the time
of T"an Yiian-ming this formula had entered the literary tradition. ™" But
the most relevant early example was attributed in T'ang times to the CGhou
chun-ch'iu W 75§ and is contained in the Mo tzu X+ This sets out the
double proposition that is ancestral to Li Chou’s own formulation. King
Hsiian 77 of Chou [# {reigned traditionally B27—782 uc) was about to
murder his minister Tu PoF {1, when Tu Po said to him, “You, my lord,
are about 1o kill me as an innocent man, If the dead have no consciousness
then the matler stops there. It I die and have consciousness, before three

ven P ding efid 1 pp. tb-ua

o For example, Thsui Hsian-liang M0 (26 =Rl a religious eclectic praised for his
knawledge of all three teachings, insisted that he buried in his tadilional family gravevard
rather than near oue ol the two capilals, und requireed a (rugal burial: P Ghii- ohi SRRV
iPeking: Chung-hua, tayal 7o.0p 171+ Another example is narrated by Ts'vi Yu-lu, in a
Lotsb—text Tor by K'nu Hsi 584 [=05-777) see CTCCTC no. o6 and Mu-chih, pp. 1805-0t,
“Tomb Text with Introdnction for His Excellency Kou, ¢fr'eo-i lang and Secrelary ol the
Board of Works in the Deparument of Alfairs of State under the T‘1171g" “Yu T'am,:'ch'an i
l\ill.n!?!h'l'lf.?il.’!i"lrilljjz’: ?!1}_1 [ﬂu u !Ia?:_l‘_s;-cl‘mng Kou km!g mu-chih ming ping hsii™ f:]'J,iff{ﬂ]ﬁfE‘;J"l;’\—'f‘
i R © 5154, For a good review of T'ang tomb texts and their religious
contei, see Nukusuna Akinori kI {5, *Tadai no biso (o boshi® I L EYEE in
Tenami Mamoru 8% 4. ed., Chigodn chisel no bumbutsa |1k 1t L7 (Kyoto: Jimbun
Kagaku Kenkyiisha, tgus). pp i71-404-

U Tio chuan chu-sha o, p. b and 35, p. 2a; James Leyge, he Chinese Classics Vol V, The
Chun-Ti'ne, with the Tia Choen, Part & p. 515, po 5o Duke Hsiang P4, 2yth years p- 758, p-
7, Duke Ting W, oth year, ‘ I
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years are up, [ shall certainly have you know it.” In the eveni, the narrative
states, Tu Po returned to shoot King Hsiian on a hunt."*” This early story of
revenge from beyond the grave was to exert a lasting appeal. An amplified
version of it. though without the double formulation about consciousness
after death, was anthologized by Yen Chih-t'ui in the Huan yian chi i
%4, an anthology of stories about avenging ghosts, the underlying pur-
pose of which may have been Buddhist.™ It was, however, also criticized
by the famous sceptical philosopher Wang Ch'ung ‘L7C {an 27-c.100),
who used it to argue that there could be no survival after death, and that
the apparition who murdered King Hsiian was not the ghost of Tu Po. Tu
Po also figured in the debate over the survival of the saul that took place at
the court of Liang Wu-ti #1177 ((B4—544. reigned 302—14) in the early
sixth century.'”" Thus the anecdote. exploited over time, both to support
and to oppose the idea of the survival of the soul, may have been a
touchstone for the agnoslic position.

The double proposition formuta with which the doomed Tu Po had
threatened King Hsiian was widely used in the late pre-Ch'in and Han
periods. Nothing else, given the bias against women of Han sources, can
explain its use by a woman at the end of the Former Han. Wang Cheng-
chiin + 1% 7§, the widow of the emperor Yilan-ti 70177 (74—44 1, reigned
19—34 b} and grand empress dowager, addressing the remains of Yiian-ti's
shrine, demolished by Wang Mang L' 7F in an e, stated, “If it should be
that ghosts and spirits have no knowledge, why should temples be main-
tained for them? If it is the case that they have consciousness, then I am
[now} the consort of another man, so how could it be fitting for me to
defile the emperor’s shrine by setting forth food offerings?™"*" Another
example, from the Later Han, has a certain Jen Mo {I' & striking a fatalistic
note and appealing to Confucian morality in a way that anticipates Li
Chou's “Letter”; *You must take my corpse to my teacher's gate. If the

5 Mo tgn chiaa cha T )i E (Peking: Chung-hua, sggs) B, p- 447: see K. E. Brashier,
“Han Thanatology and the Division of Souls,” Early China (forthcominy).

124 Yen Chih-t'ui, Huan yian chi T2 3070 . quoted in TPEC 114, pp. 830-31. See Alvin P
Colen, Tales of Vengefl Ghosts, Variéiés sinologiques, New Series (Paris: Institut Ricei-Cenire
d'Etudes Chinoises, 198a), pp. G035,

vm See Huang Hui T5I, Luw-heng chian shib it FZFE (Shanghai: Commercial Press,
1g:48), esp. 2z, PP. agd—445 295, pp- tli-6y. For citation of Tu Po in the Liang deb;nw._ :.r_l\t
Hu ,,‘g ming chi ShW[ Y {SPTK edn.} o, pp. 4a-b; 14, p. 18a. See alsn Knang hang ming chi Vil
M2 (SPTK edn.) 4, pp. 18b-19a.

vo Fan shu ¥, p. oy TCTC 97, pe troy entry for an 1z
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dead are conscious, my soul will not be ashamed [before him]. If they are

not conscious. then I will ‘simply become earth.”

In medieval times, this double formulation was still in use. It figures tn
several of the stories on the theme of avenging ghosts collected for the Huan
ytian c¢hi by Yen Chih-Cui. In these, just as in the case of Tu Po as the Mo zu
contained it. wrongly sentenced or murdered men or women are made to
use it on the point of death. in order to threaten their murderers. In two
such stories, the language is very similar to that of Li Chou’s “Letter.” A
female musician of the Yung-chia /K44 period {an yo7—12). callously
sentenced to die for a crime that she did nat commit, states, “II there are no
ghosts. then that is Lthat. If ghosts exist then [ shall certainly file a plaint.”"*
A second example concerns a Han dynasty figure, Tou Ying ¥4, 2 mem-
ber of the empress Tou's family in the second century uc. Wrongly sen-
tenced to death, he is made to say, “[f in death [ have no consciousness,
then that is that. But if [ have consciousness, then I shall certainly not
remain alone in death.” Tou Ying, like Tu Po, provided the philosopher
Wang Ch'ung with another exampie of a spurious belief in ghasts. But the
striking point in Yen Chih-tui’s version of his story is that the original Shik
chi 50 and Han shue 951 accounts on which Yen's version is loosely
based, do not contain this threat; it was added for the benefit of Yen's
readers precisely for its dramatic value."™ These and similar stories in the
Huan yiian chi, like that of Tu Po, make revenge Lheir central theme. and
their use of the double proposition is duly followed by accounts of how,
after death. their subjects duly achieved revenge from beyond the grave.

The formula remained in use in the eighth and ninth centuries. But
those who now adapted il confronted a religious landscape wholly
unimagined by the pre-Ch’in and Han Chinese who had first used it. The
pervasive presence of Buddhism and of ever mare elaborate beliefs about
life afier death in effect chaflenged traditional Confucian orientated
agnosticism and revitalized its ancient roots. The formula continued to be
used in traditional contexts to suggest the possibility of supernalural

v Hou Han she 508, p. 552, Brashier, *Han Thanatology.” at n. gt

vt Cohen, Vengefil Ghosts, pp. 15-10: Huan piian chi, quuted in TPRC 1 g, 895,

et Calven, Vengefiel Ghasts, pp. 22— 24, and n. o w Tale 15 on p. 126, Huan yian chi, [Pao-
yen UVang pi chredi}, pp. vb-1ja. For the original Si chi version, see Shik chi i1 Peking;
Chung-hua, 1y7u) 107, pp. 28uu-54: lor the Han shu version see Han shu (%} [Peking:
Chung-hua, 1g62} 2, pp. 2175-u3. For Wang Ch'ung's citation of Tou Ying, sce mainly
Lun-heng chico shih 22, pp. 435, ugy-
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revenge. But some at least of those who adapted it exploiled it in order to
give authority to their own dispassionately held agnastic conviclions.

A traditional use of the formula was made by Kao Ying, Li Chou’s
almost exact contemporary and the chin-shik who in 767 had warned
Tai-tsung against one of his most extravagant Buddhist building projects. In
7u0 he composed a text for engraving to commemorate the rebuilding of
temples to Chiang Yiian 724l and Kung Liu 228, ancient progenitors of
the Chou /% royal house, at Pin 7."*' He praised Chang Hsien-fu 5 &/ (i
{736—83}. the military governor, ™ for relocating the shrines in a quiet and
dignified place by the southern city wall. He hinted at the idea that an
insulted spirit might take revenge on those wha showed it insufficient
respect. He condemned those who approached spirits crudely just to seek
for protection. and laid the responsibility for showing due respect on senior
officials: “Now the petty man knows all about serving spirits with percussion
and dancing, but fails to realize how familiarity and rudeness insult them.
He knows about seeking help by serving spirits, but dees not know how
insulting them will buy him calamity....If spirits have no consciousness, then
that is that; if we say that they have consciousness. then the way in which
familiar clamour and rudeness {may cause them to] bring about the disaster
of pestilence and early death must surely be traceable to] inadequate
compassion [rom seniov efficials.” Kao Ying's position resembles Li Chou's
in condemuning a crudety self-seeking attitude to the spirit world, but differs
in conveying the ominous message that if indeed spirits were conscious then
they were able to exert a lerrible revenge for being insulted.

Others in the eighth and early ninth centuries, however, used the
formula more reflectively to analyze their beliefs about what would happen
to their own souls after death. One was Hsin Mi 7% # {757-820), nearly
twenty years younger than Li Chou. He is likely to have ob]ected principal-
ly to the pervasive Tang belief that siting of a grave by divination could
influence the fortunes of a man’s descendants. His spirit path stele was
compased by Niu Seng-ju 4-f# i (779-847), a leading sceptical intellec-
tual of the period. Niu recorded that when Hsin'’s wife died, he made the
following statemnent, “Man’s residence is impermanent, and his tombs and
graves are likewise. The grave yards of my family, by [mine| the fourth
generation, have thrice been divined. If when [ am dead there is an [, then

s CTW 140, pp. 2ub-u5b.
> For Chang Hsien-fu, see his biography at CT8 122, pp. 4 08-0q.
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surely I will not keep to the tomb. If when I am dead there is no L, then
there should be no question of choosing a spot [for my tomb by a fourth
divination]. If some other day I die here, proceed with the burial and do
not move me [later].” He then determined the spot for his wife’s burial.
Later, he both composed his own tomb text and confirmed his earlier
instructions, committing directives for his burial in a final letter left on a
table. “They were both frugal and comprehensive, and in no way con-
travened ritual. Famous people of the time made much of his ability to die
well.” Hsin's statement of agnosticism is particularly relevant to Li Chou
because it adapts the traditional double proposition about the survival of
the soul, not to canvey the threat of revenge, but rather to express his own
scepticism about the efficacy of divination for grave siting."*

An even closer statement to Li Chou’s, however, antedates it probably
by some six decades. This is a long testament intended for his sons by the
chief minister Yao Ch'ung #k% (651—721), which is entered in his Chiu
Tang shu biography. Yao had witnessed some of the profligate construction
work done in the name of Buddhism and Tacism in the reigns of the em-
press Wu {c. B27-705. reigned Ggo—703), Chung-tsung {636-710, reigned
i8], 7o3—t0] and Jui-tsung (BG2—716, reigned G8 4—qo, 1o—r1u), and had
promoted anti-Buddhist measures early in Hsiian-tsung’s reign. **" In his
address to his sons, he condemned the huge sums spent on Buddhist
buildings and funerals and argued from examples that they achieved
nothing. He cannot be counted an anti-Buddhist, since he appealed, jusi as
Kao Ying was to do in 7t7, to the idea that true Buddhism invelved
austerity, and that extravagant buildings and offerings therefore violated a
Buddhist ideal. He also asked that, “if you cannot wholly follow the true
way and if you must accord with vulgar emotions.” then the seven seven
day rituals should be performed for his soul. But pronouncing on the

vae WYTH s, pp. 1ra-b, “Spirit Path Stele [or the Military Governor of Chan-i, Hl‘i
E*(ceﬂenl:y Hsin™ {*Chao-i chiin chieh-tu-shih Hsin kuns,r shen-ao pei” B O T (1T 2
AT, by Niu Seng-ju 2 [#39K. For Hsin, see also CTS5157, p. 113 [ am indebted to the
doctora] rese1lch of Jovana Muir lor characterization of Niu Seng-ju as a sceptical thinker.

15 Teizkamoto Zemyu Ysi A E, 18 chaki no Jjodo kyd toka ni Hisha zenshi no kenkyi NTHHH
8P - Fa Pl B AT OB 7E (Kyoto: Tohé Bunka Gakuin Kydtoe Kenkyisho, 1944},
p- 2ty Weinstein Bndd’fmm, p- 57. See also TCTC 20, p- i), &'ze-i, quoting a work entltled
Sheng p'ing yiian vi-5- ¥, attributed to Wu Ching Blis, in which Yao sets out ten points of
urgent concern in government, o which Hsiian-tsung agrees. One of these was lavish
imperial building of Buddhist and Taoist monasteries. See also Ch'ian Tang wen F1H 3 {pt.
Taipei: Hua-wen, 1ylis) 2o, pp. 142-b.
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possibility of an afterlife, he too used paired antithelical propositions that
surely both draw on pre-Buddhist tradition and foreshadow Li Chows: “If
the dead are without knowledge, no different from dung, why bother to
have an extravagant burial? If they do have knowledge. the soul will not
remain located in the coffin. so what purpose would there be in disobeying
your father’s orders and destroying resources [intended for| food and
clothing?”

These eighth and early ninth century staternents by Yao Ch'ung, Hsin
Mi and Kao Ying therefore share with Li Chou’s “Letter” the double
proposition, surely very familiar to medieval Chinese, about death. This
farmuia had been given edge by ils use in the context of threats ol revenge
from beyond the grave and had acquired authority from its use in the
remote pre-Buddhist past. Kao Ying asked that the spirits of the ancient
progenttors of the Chou house be treated not crudely but with appropriate
reverence. because if they were conscious they would exert revenge for
insuits shown them. The statements by Yao Ch’ung and Hsin Mi belonged
to a T’ang tradition of highly crafted expressions ol doubt about the
survival of the soul made by individuals as their death approached.
Whether Li Chou's “Letter” was written during his final illness and con-
tained death-bed instructions cannot now be determined. His formulation
certainly owes to the general tradition of expressing doubt about the
afierlife exploited by Hsin Mi and Yao Ch'ung. But it differs in its dignified
insistence that to follow the Confucian moral programme in life was suf-
ficient preparation for any afterlife that might exist and in its implication
that Chinese should reject the whole concept of Buddhist intercession on
behalf of the soul of the deceased."™ The spirit world, whether in the
threatening guise of hel! or the seductive guise of heaven, was unverifiable;
the righl response, Li argued, was simply to lead a good life.

That Li Chou had identified a sceptical note in his attitude to Bud-
dhism with authority and precision is made clear when his posilion is
compared to that of the mast famous T'ang anti-Buddhist of all, Han Yii.
Han, like Li Chou and even Ssu-ma Kuang,'* was not totally negative
towards Buddhism. He saw some goodness in the psychology of detach-
ment that a Buddhist training produced. But he is likely to have maintaine
a traditional Confucian agnosticism over the question of whether the dead

re CTSyhi, pp. poli-2y.
10 Wen-kuw Wen cherg Siu-ma king wen ehi il 00| 15 20508 (SPTK edn} 66, p. .
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hawe. consciousness. He thus followed the convention whereby a question
that is agnostic in spirit might be inserted at the close of funerary composi-
tions. One of his most impassioned funerary texts, his celebrated “Prayer of
Offering for Nephew Twelve.” closed with the familiar alternatives. here
expressed as questions, “Are you [my nephew now dead| conscious of this,
or are you not conscious of i?™'" But his anti-Buddhism has an insistent
note that is quite absent from Li Chou's carefully balanced statements. He
thus explicitly and emiphalically condemned praying to Buddha for advan-
tageous re-birth as “without benefit,” and “using fallacy to assuage grief, [in
the hope of] comforting a new ghost. Alas! OF what avail is this?™'"!

More significantly, over thirly years after Li Chou’s death and towards
the end of his own life. Han Yii wrote a letter that conlains more than an
echo of Li's. Banished to the remote seuth by an infuriated emperor for his
anti-Buddhist memorial of 81¢, Han had been put on the defensive by his
friendship with the monk Ta-tien A . In a letter to his friend the devout
lay Buddhist Meng Chieni} { d. 82}, a composition that Ssu-ma Kuang
himself knew and appreciated.'™ he emphasized the moral independence
of the individual, using the same vecabulary as Li Chou. The true
gentleman, he stated. follows the models of the sages so that he may be
without shame. In amassing good or bad deeds, he accepts the good and
bad results of his own actions “according to category,” that is in limited and
verifiable ways. There was no question of his “following the teachings of
barbarians in order to seek blessings and advantages.” Han then put for-
ward two antithetical propositions again reminiscent of Li Chou's: “If the
Buddha was a true gentleman, he would not spuricusly allocate calamities
to those who follow the way. Il he was a petty man. then he has already
died, his spirit is not effective, and the gods of heaven and earth, in their
resplendent array, are not to be taken in vain.”

The similarities to Li Chou’s brief statement to his younger sister are
striking: Han Yii employs precisely the same categories, the true gentleman
and the petty man, though he transfers them to the Buddha as a notional
judge of the dead rather than making them refer to the deceased about to
be judged. He also makes substantially the same charge against Buddhism
as that understood to be implicit in Li Chou's letter: intercessory prayer is
demeaning and ineffective; moral performance, judged by traditional

v Han Ch'ang-tiwen chi chiao chu 3, p. 1y8. n Ibid. 5, p. .
1w Wen-kun Wen cheng Scu-ma kung wen chi Gy, pp. 1b-ub.
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Confucian categories is alt that matters. It is only in not mentioning heaven
and hell that Han Yi differs from Li Chou, and this may be through
disdain or impatience on his part with a notion he termed “fallacious.”

Whether Han Yii read Li Chou's “Letter,” ar comparable statements
by him that might have survived into the ninth century, cannot, ol course,
now be determined. It is perhaps unlikely that he intended a deliberate
textual echo, for letters of this kind were informal compositions, and are
not likely w have formed part of any T'ang “memorization corpus.” But
Han must surely have known of Li Chou, through their common acquain-
tances Lu Ts'an and Liang Su, and probably through Tu-ku Yii. Ch'iian
Te-yii and Liu Tsung-yiian as well. The statements by Li Chou and Han Yii
both belong to a radition that resisted Buddhism by invoking traditional
Confucian categories and by condemning Buddhist practices. The attitude
involved, essentiallv defensive. conlrasts with the outlook of eclectic
thinkers like Ch'iian Te-vii or Liang Su. who were willing to equate tradi-
tional Confucian interior concepts with Buddhist goals, or with Li Ao’s
far-reaching. though sometimes tendentious., re-explaration of Confucian
interior concepts. In the longer term. it was this defensive attitude, or
reluctance to become involved in Buddhism, that was to characterize
orthodox neo-Confucianism in China.

Li Chou. in conclusion, had a career that was distocted by the provin-
cial separatism of the post-rebellion decades; but in the course of three
decades of service he passed the test of loyalty to the dynasty, and “did not
disgrace his commission.” He was also a significant figure on the margins of
the religious and literary developments that dominate the literary histerical
record for the late eighth and early ninth centuries. He was a recognized
phonologist and his preface for Tu-ku Chi’s collected works proves thai he
was involved in the reform of literary practice that was acdvocated, over his
life-time and later, by leading scholars of the period. His “Letter to My
Younger Sister,” explored in the context of his career and social connec-
tions, suggests that he may represent a line of continuity in anti-Buddhism
or agnosticism from Chia Chik through to Han Yii, who took up and
elaborated ideas that he had formulated only epigrammaticaily. And if Li
kept anti-Buddhist, or even agnostic, ideas alive in the minds of those who,
like his friend at Yiieh-chou Lu Ts'an, were analyzing religious values in
Te-tsung’s reign, he would also have been a catalyst for the sort of position
that Li Ao explored. All this and the facts of Li's frustrated official career

L1 ¢ Haov

might be thought achievement enough to merit the respect, three centuries
later, of Sung schoiars, for many ol them shared his lovalist political values
and literary and religious concerns. ‘

In facl, however, admiration of Li Chou’s “Letter to My Younger
Sister” by neo-Confucians was guaranteed by anaother factor, one that
ironically made it appear less important to his own, late eighth century
world. This was precisely its domestic focus, the fact that its recipient was a
woman. The “Letter” was a private statement. and for T’ang readers it can
have atiracted none of the frisson of excitement that a dangerous submis-
sion Lo the emperor, like that of Li Yen in 782 objecting ta Te-tsung’s plan
to give his infant son a Buddhist burial or the most famous anti-Buddhist
memorial of all, Han Yi's “Memorial Discussing the Bone of the Buddha”
in 814.'" would have done. Li Chao in the early ninth century had
included part of it in his Kuo-shih pu, a miscellany that has a notably wide
range of material. for motives akin to those that underlie gossip. But the
Sung saw the completion of a major shift in the concerns of Conlucian
scholars and teachers. This took place beltween Li Chou's own lifetime and
the time when Ssu-ma Kuang, addressing a far wider readership than Li
Chou writing his “Letter” could have conceived of, wrote his Shu-i. By the
eleventh century Confucians, confronted with a society that was both richer
and more literate, were concerned to prescribe universally for the family, to
a degree of detail that was new. A letter that in the eighth century was
intended to be private and domestic. addressed to a woman member of
one aristocratic family. written to give it advantage in the competition with
other elite families, was now attractive because it contained a message that
the teachers of the day wished to be universally followed, by “common
men and women,” by the whole population of China. A century later, when
Chu Hsi composed the Chia fi, the shift was even more pronounced.'"!
Though the facts about Li Chou’s life and career had by then largely been
forgotten or misremembered, the title and content of his “Letter to My
Younger Sister” admirably suited the preoccupations of the neo-Con-
fucians.

1t Hartman, Han i, pp. 84—y,
111 Patricia Buckley Ebrey, Confacianism and Family Rituals in Inperial Ching (Princeton:
Princeton LLP., 14q1], esp. pp. 102-z01,
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APPENDIX A4: Li Chao's Citation of Li Chou's Letter in Kunv-shift pu

Li Tan of Ch'ienchou's “Letter to My Younger Sister” reads, "If Sakyamuni hud
been born in China. he would have founded a leaching like that of [the Duke of]
Chou and Confucius. If [the Duke] of Chou and Conlucius had been born in the
west, Lhey would have founded a teaching like thal of Sakyamuni. If heaven does
not exist, then that is that. Il it does, then the true gentleman will be reburn
there. [ hell does not exist, then that is that. If it does, then the peuty man will
enter there.” Those who heard of this heid that [Li Chou] knew how 1o put
things.

APPENDIX B: Ssu-ma Kuang's Citation of Li Chou’s Letter in Ssu-ma shih shu-{

[l heaven does not exist, then that is that. IT it does, then the true gentleman will
ascend there. I hell does not exist, then that is that: if it does, then (he petty
man will enter there. [Commentary| Conlemporaries, when a parent dies, pray
o the Buddha. This is assuming one’s parent was not a person of virlue but an
inferior person whe had accumulated bad deeds and sins. Could there be a less
kind way to Ireal onc's parents? And if in Tact one’s parents hud accumulated
bad decds and sins, how could they escape the consequences by your bribing

the Buddha?

APPENDIX C: Yii Wen-pao's cllation of Ssu-nva Kuang io Ch'ui chien lu

Li Chou says, “If heaven does not exist, then that is that. IT it does, then the wue
gentleman will be reborn there. [f hell does not exist, then that is thal. [f it does,
then the petty man will enter there. [Commentary] Now il one prays to Buddha
on account of the death of one’s father and mother, this 1s to take one's parents
for pelty persons.”

APPENDIX D: Excerpt from Han Yii's “Letter (o President Meng™ **

The conduct and careers of all true gentlemen of themselves have their own
models and measures. The deeds of saint and sage are there in the wrilten
records, to be emulated and taken as models. Thus looking up one is not
ashamed befure heaven, looking down one is not ashamed belore men, and
within one is not ashamed belore one’s own mind. The bad consequences ol
amassing evil deeds and the blessings from amassing good deeds each come
according to their category. What question can there be of quitting the way of the
sages, rejecting the models of the former kings and following the teachings of
barbarians in order to seek blessings and advantages? Does not the Book of Oddes
say, “Easy and self-possessed was our prince; seeking for happiness by no
crooked ways"? ' And the Ghronicle of Tio says, “He is not terrified by threats,”

1 Har Chlang-li wen chi chizo chu «, p. 123,
14 Mag shih chu she "B TFR{(SPPY edn) i, p. 6b, Legge, The Chinese Classics Vol {V Part
I, The She King (London: Oxford U.P., preface dated (R71), p. 340
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and “He is not corrupted for the sake of gain.™'"? Supposing Buddha were able 1o
bring calamities to people, then this should not be whal a true gentleman who
observes the [Confucian| way should fear. How much mare is this the case since
there is no question whatsoever of this being pnssible? Moreover, who in fact was
the Buddha? Was his career of a category with that of the true gentleman? Or of
a petly man? If he was a true gentleman. then he would certainly not wrongly
allocate calamities to those who observe the way. Il he was a peuwty man, then he
has already died, his spirit is not active, and the gods of heaven and earth. in
their resptendent array, ate nol to be taken in vain. Would they be willing ta let
his ghost act according o ils own arbiltary wishes and work threals and bles-
sings amoeng them? To behave without basis and to honour and believe in him is

deluded indeed.
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