JOSEFHINE CHIU-DUKE

The Role of Confucian Revivalists

in the Confucianization of T'ang Women

he Tang dynasty (G18-go7) is commenly perceived as an era in which

women led a life of greater freedom than their counterparts in subse-
quent dynasties. Marriage, or rather remarriage, of the imperial ladies in the
early T'ang can in part bear out this paint.' Many T'ang imperial princesses
married twice, a few of them three times, and some even had colorful extra
marital affairs.? The generally less restrained life style of T'ang women has
also served as the subject of many scholarly works. Their participation in
various outdoor activities such as polo being a frequently remarked case in
point.*

Another indicator of T'ang women’s greater freedom is that a number
of powerful imperial ladies also dominated the early T’ang political scene.
The unique political achievements of the famous Empress Wu F/G
(6247-~705), China’s one and only female emperor, is well known to
students of the T'ang. We are also quite familiar with the remarkable
political power enjoyed by a few other notable early T'ang imperial ladies.
Empress Wu's daughter, Princess T'ai-p'ing AELE (A 714): Empress
Wu's daughter-in-law and Emperor Chung-tsung’s S (r. 684, 705-TL0)
wife, Empress Wei /& (d. 710), and their daughter Princess An-to % 2
4 {d. 710) come readily to mind.”* One modern historian characterizes

| wouLnr like to thank Professor Denis Twitchett for reading the original draft of this paper
and offering me both encouragement and valuable corrections. 1 alse wan! to express my
gratitude to Asie Major's anonymous rcaders for their kind comments and impoctant suggest-
ions for revision.

' Wang Shou-nan .71, “T'ang-tai kung-chu chih hun-yin® L2 215K, in Li Y-
ning 7% Wil and Chang Yi-fa T Fif, eds., Chung-hue fu-nii-shik fun-wen chi U A
Freh 3 ST L, vol. 2, Taipei: Shang-wu yinshu-kuan, 1988: 122-23.

¢ According to Wang Shou-nan, among the 210 known T'ang princesses, 27 married
twice while 4 married three times. These 30 princesses make up z4% of the 130 princesses
who were married. For details, see ibid.: go—144, esp, p- 122

» James T. C. Liu, *Polo and Cultural Change: From T*ang to Sung China,” HJAS 45, 1
{14%5): woy-2y, for other types of outdoor activity engaged in by T'ang women, see Kao
Shih-yii 7 38, Teng-tai fu-nil BT 4397, Sian: San-Ch'in ch'u-pan-she, 1988: 117-37.

+ For Empress Wu's political success and the political domination of imperial women in
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this strong female domination of early T'ang politics as emblematic of
“proto-feminist sentiments.”* The imperial women’s domination of T'ang
political life was, however, brief. It ended when Emperor HsGan-tsung Z 7%
{r. 712-755) took the throne."

The life of T’ang women has also been portrayed as undergoing a
process of change after the outbreak of the calamitous An Lu-shan rebel-
lion {755-763)7 The rebellion fundamentally transformed the political
structure of the T’ang empire. The previous political unity was replaced by
a post-rebellion regionalism. The T'ang court did manage to restore its
authority over the provinces in 817, but this victory was ephemeral.”
Intellectually, the rebellion served as a catalyst for the rise of the most
significant development in the second half of T’ang history. namely, the
mid-T’ang revival of Confucianism.”

This Confucian revival has been identified as the intellectual element
that, together with other complex factors, led to the Confucianization of
T’ang women after the mid-eighth century." By Confucianization is meant

the early T"ang, see Richard W. L. Guisso, “The Reigns of the Empress Wu, Chung-tsung
and fui-tsung {683~ 7 re)." in Denis Twitchett, ed., The Cambridge History of Ching, vol. 3, part 1,
Sui and Tang China, ty79: 2qo-yq0; also see Guisso, Wi Tie-t'ien and ihe Politics of Legitima-
tivn in T'ang China, Bellingham: Western Washington U.P,, 178,

3 See Chen Jo-shui, “Empress Wu and Proto-Feminist Sentiments in T'ang China,” in
Frederick P. Brandauer and Chun-chieh Huang, eds., Imperial Rulership and Cultural Change in
Traditional China, Seattle: U. of Washingten P., tgyyg: 77-116.

% For the political domination of imperial women other than that of Empress Wu in the
early T'ang and their ultimate failure, see Richard W. L. Guisso, “The Reigns of the Empress
Wu, Chung-tsung and Jui-tsung {68,1-712},” pp. 321-30, and Chen Jo-shui, “Empress Wu.”

7 See Sun-ming Wong, “Confucian Ideal and Reality: Transformaticn of the Institution of
Marriage in T'ang China {A.D. t18-go7)," Ph.D. dissertation, U, of Washington, 1979.

% For the An Lu-shan rebellion and its impact on the T'ang, see E. G. Puileyblank, The
Background of the Rebellion of An Lu-shan, London, 1q55, and his “The An Lu-shan Rebellion
and the Origins of Chronic Militarism in Late T'ang China,” in John Curtis Perry and
Bardwell C. Smith, eds., Essays on T'ang Society, Leiden, 1976: g2-60; also see Denis
Twitchet, “Varied Patterns of Provincial Autonomy in the T'ang Dynasty,” in Perry and
Smith, pp. ga- 1oy

* For the nature, development and significance of mid-T'ang Confucian revival, see Chen
Jo-shul, Liv Trung-yiian and Intcllectual Change in Tang China, Cambridge U.P, 1yy2; T.H.
Barrett, Li Ao: Buddhist, Tasist, or Neo-Confiecian?, Oxford U.P., 1992; David McMullen, State
and Scholars in Tang Chira, Cambridge U.P., 1988, Charles Hartman, Han Yi and the Tang
Search for Unity, Princeton U.P., 1986, Also see Josephine Chiu-Duke, “To Rebuild the
Empire: Lu Chih (754-403) and His Response to the Mid-T"ang Predicament,” Ph.D. thesis,
U. of British Columbia, 1oz,

" Wang, “Confucian [deal and Reality,” 1474, ch. 5. Wang argues that female rule in the
early T'ang, the T’ang emperors’ promotion of Confucian studies and policies and their
desire to win the support of scholar-officials after the An Lu-shan rebellion, and women's
lack of economic independence ail gave rise to the Conlfucianization of T'ang women. Chen,
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specifically a view that after the 760s T’ang women’s conduct began gradu-
ally to conform to the prescribed Confucian marriage norms.'" That is, di-
vorce or remarriage by T’ang women was the object of increasing social
disapproval in the post An Lu-shan rebellion era.

The revival of Confucianism did have something to do with the shift
in women’s virtues in the T'ang, or even in later times, but the precise role
played by the majority of the leading Confucian revivalists in the Con-
fucianization of T’ang women has not received thorough examinalion. As a
consequence, the exact relationship between this resurgence of Confucian
consciousness and the Confucianization of T’ang women remains unclear
to us. Meanwhile, recent studies on the connection between Confucianism
and wornen's virtues or their social position also require us to clarify further
the idea of Confucianization,"™

We know that there was already a burgeoning tendency to restrict the
remarriage of widows in the later part of the Northern Dynasties {317~
581}, and that widow remarriage among the educated class was not f.mco'm—
mon in the Sung {gfo-1279), even though it was considered an inferior
alternative to remaining a widow. We also know that the Chinese state and
the Confucian scholar-officials in Ming and Ch’ing times {(1368-1g12)
continued to elevate the position of chaste widows, and that the cult of
widows' fidelity reached its climax only in the eighteenth and nineteenth

“Empress Wu" (p. 101} also accepts Wong's use of the term Cunfucianization to deseribe
women's culture in the imperial clan after the 76os. o .
Il The Canfucian norms here mainly refer to the rules of femrallijbe_ahaw_or in the i.‘t‘ cgt
M5t or the Book of Rites. For instance, in the “Chiaol;t‘e—s:cng” ‘i} ?'qd-}‘i :;Ctll:ﬂlll ([)li ;hE ! g:lzfs I:,
. at wives should not marry again afrer their husbands' death. Tor
:::n;‘la:l?owof this passage, see James yLeggae. The Li Ki, in Miller ed., The S'arred Boo:?s of e;‘:e
East, XXVI1L: 111, reprinted by Motilai Banarsidass, rgbt: 410, For details rEE?:rdl?g the
Confucian norms and the evolution of the T'ang marriage instituiion, see Woag, “Confucian
1 and Reality,” 1y7y. ch. 2, 3 and . . _

Idei' For those :tudi;; }1\051 relevant here, see Jack L. Dull, “Maln'iage and Dw!:u‘ce in I-laln
China: A Glimpse at ‘Pre-Conlucian’ Society,” in Chinese Family Law and .S'o?gé G‘}lfngc in
Historical and Comparative Perspective, edited by David C. _Bmfbaum, Seattle: U, ol as ujlg:tr(;]n
P., 1g7%: 29-7.; Jennifer Holmgren, “Widow C;l‘astg in th[jr‘ Torthern[ﬁ});n[z;sn::, H':
iehonii Biographtes in the Wei-shu,” Papers on Far Eastern History, 23 [1g8t]: 1h5-0by,
I{’,;T:c?: Ift::f?englg:e;, The Inner Quarters: ﬁfmriage and the Lives of Chinese Walmm in thi Sung
Beriod. U. of California P.. 1gg3: Mark Elvin, “Female Virtue .?md Ehe State. in Chtna‘L qu!
and Present, 104 higfiy): 111-32: Katherine Carlirz, “The Social Uses of Female Vu;;.[le in
Late Ming Editions of Lienii Zhuan," Late Inperial China, 12 .’[ gyl 117- 4% ?\;_sar; ann,
“Historical Change in Fernale Biography from Song to Qing Times: The Case of Ear' ygfngi
Jiangnan {Jiangsu and Aahui Pravinces)," Transactions of the futernational Conference of Oricn

talists in Japan, o (1g85): H5-77.
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centuries."* In other words, the efforts of the Confucian scholar-officials, or
of the Chinese state, to Confucianize Chinese women, so far as promoting
widow chastity is concerned, did not originate simultaneously with or just
after the emergence of the mid-T"ang Confucian revivalists. Nor did such a
process of Confucianization stop when the T’ang formally ended in go7.

The mid-T'ang Confuciar revivalists might have followed their Nor-
thern Dynasty predecessars in discouraging the remarriage of widows, but
emphasis on widow chastity was probably never an essential concern
universally shared by the Confucian revivalists in their Confucianization of
T'ang woman during the second half of T’ang history. Twe available
Confucian revivalists attitude toward women’s remarriage seems to support
this view.

It has been pointed out that Po Chii-i [1fE %) (772-846), a great poet
and an advocate of Confucian revival, had a negative attitude toward
wamen’s remarriage. At the same time, we also learn that the eldest daugh-
ter of Han Yii %41 {768-82), the renowned prose master and the most
representative mid-T"ang Confucian revivalist, married twice."" These two
conflicting situations lead us to wonder whether Han Yii held a completely
different view of women’s conduct from that of Po Chii-i. If he did, would
that mean that this sort of contradictory attitude also existed among most
of the distinguished mid-T’ang Confucian revivalists, among men like Tu
Fu #fT (712-770), Li Hua ZE¥ (715-766), Tuku Chi 1§ 90 Rz (525-
777), Liang Su 27 (753-793), Liu Tsung-yiian #57 (774-8 10}, and
Li Ao Z=Mf] (772 7-84657)? If these men did not share a positio‘n on ‘female
ethics similar to that of Po Chii-i, especially on remarriage. what exact role
did they then play in the Confucianization of T’ang women? To put this
another way, did they broaden the meaning of Confucianization in the
mid-T"ang historical context?

Other than emphasis on widow chastity or disapproval of women’s
remarriage, were there any specific Confucian virtues which the Confucian
revivalists intentionally propagated and urged T"ang women to conform to
and strive for? If so, what were they? Why and under what ciccumstances
were these virtues particularly elevated by the representatives of Confucian

1+ See references in note 13 {with the exclusion of Jack Dull's essay}.

v Wunﬁ *Confucian Ideal and Reality,” 1979: 177-7

' Wong, ;g7 177-79 and 1y3-45. Also see Huang-f
Shih S HE, “Han Wen-kung mu-chih-ming” $44 Rt TW5Re: 16 e e
daughter's remarriage. 8 WAL CTWOST: 16, for Han Yl
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revival? In shorl, since the elevation of widow chastity does not seem to
constitute the core of the majority revivalists’ efforts to Confucianize T ang
women, can we discern other common grounds among the leading Con-
Fucian revivalists’ views of women after the mid-eighth century?

In this essay, | intend to provide some preliminary answers lo these
questions. In the process of doing so, I hope to demonstrate how the
mid-T*ang Confucian revivalists broadened the meaning of Confucianiza-
tion, and come to a better understanding of the exact relationship between

their endeavors and the Confucianization of T'ang women.

BASIC SOURCES AND RELATED ISSUES

The extant writings of the leading Confucian revivalists serve as my
basic primary sources for an exploration of their views on women. Noat very
many leading Confucian revivalists wrote poems, legal judgments, or essays
specifically dealing with female ethics, but many revival representatives
composed epitaphs for their mothers, sisters, female relatives and the
mothers or wives of friends. These funerary inscriptions are an invaluable
source upon which one can rely to trace the kinds of women’s conduct
appreciated by the leading Confucian revivalists. For the sake of consisten-
cy, all of their epitaphs cited in this article are in the version provided by the
Chiian Tang wen %R (Complete T ang Prose).

As a source, funerary inscriptions present some obvious problems. "
First, they are composed exclusively by members of the scholar-official
class to commemaorate someone with whom the author either had a close
relationship, or was indirectly connected. Our inscriptions primarily involve
female relatives of members of the scholar-official class. A few of them are
dedicated to female members of the imperial clan, but informalion regar-
ding women from the commoner class is significantly less abundant. As a
result, our focus is unavoidably restricted to women from the scholar-
official class.

The scholar-official class in the T'ang dynasty can be divided into a
national elite and a provincial elite. 1 Members of the national elite, espe-

1> Beverly Jo Bossler discusses some of these problems in her “Powerful Relations and
Relations of Power: Family and Society in Sung China, g0~ 1279.” Ph.D. dissertation, U. aof
California, Berkeley, tgyr: 13- 1y-

w See Denis Twitchett, “The Compasition of the T'ang Ruling Class: New Evidence from
Tunhuang,” in Arthur F. Wright and Denis Twitchett, eds., Perspectives on the Tang, Yale ur,
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cially those from the most prestigious Shan-tung aristocrats, are generally
known to have paid the most attention to Confucian family order and rites,
more so than other elite members, not to mention other classes in T ang
saciety.'” Women from the national elite class should thus have been very
much Confucianized before the 7t0s. How then could the emergence of
the mid-T'ang Confucian revival have any effect on them? Did Con-
fucianization take place only among female members of the lesser aris-
tocratic families? Surely, women of the national elite class must have
received a certain amount of influence from the Confucian revival, especial-
ly since some leading Confucian revivalists were themseives members of the
most prominent aristocratic families.

One way to find out the exact relationship between the mid-T*ang Con-
fucian revival and the Confucianization of T'ang women from the scholar-
official class is to examine the idea of female ethics, or rather, the conception
of the ideal woman before and after the An Lu-shan rebellion. To do so one
must investigate whether there are fundamental differences between the
portraits of women in the women’s epitaphs composed by leading Con-
fucian revivalisis compared to those composed by scholar-officials before
the 7605,

The Ch’ian T 'ang wen contains only a very limited number of women's
epitaphs written before the An Lu-shan rebeilion. Fortunately, the ongoing
publication of a large collection of T’ang funerary inscriptions by the
Academia Sinica in Taipei provides more than sufficient materials in this
respect. Among the eighteen hundred funerary inscriptions published so
far, I have found at least three hundred and eighty-six thal are either

related to, or composed exclusively for women.'® They will be analyzed in
due course.

1474 47~85, €Sp., 4u—30

1?7 Chen Jo-shui, Liv Tung-yitar, 1gy2: 18-1q, esp., note 41.

* Most of the epitaphs discussed hare were compaesed for individual women, but I have
also included those which, though composed mainly for husbands, provide relevant informa-
tien about their deceased wives as well. So far (by July tygy5). eighteen volumes of this
collection of T'ang lunerary inscriptions have appeared. The chief editor of this extremely
important work is Mao Han-kuang £ % ; see his T ang-tai wen-chif-ming hui-pien fu-k zo
B CEGERRGLBIN E (hereafter, TTMCM), 1% vols., Chung-yang yen-chiu-ylian li-shih yi-
yen yen-chiu-so ® RIFFEIEIE & 55 27 B TR 198 -0 The published epitaphs cover the
period between 617 and 750. Although still twenty-live years bafore the outbreak of the An
Lu-shan rebellion, this time interval should not compromise the validity of our findings.

Besides, the epitaphs in the Ch'iian Tang wen can actually make up for the missing informa-
tion.
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The second problem with funerary inscriptions as a source is that they
usually contain only good words about the deceased. One naturally worries
that such information amounts to an ideal type rather than the portrait of a
living individual. This, of course, may not always be the case. In any event,
an ideal type can have a positive function for our purposes here. It ?an h?lp
us to compare the exemplary wosnan as conceived by the revivalists \-‘\r:lth
that presented in the epitaphs by T'ang scholar-officials before the 760s.
The result of such a comparison should subsequently enable us to evaluate
the exact role of the leading Confucian revivalists in the Confuciamzation
of T'ang women. To start our inquiry, shall first examine female ethics as
portrayed in the epitaphs by the scholar-officials before the An Lu-shan

rebellion.

WOMENDEPICTED IN
T'ANG EPITAPHS BEFORE THE 7605

As far as I can determine, women from the three hundred and eighty-
six families presented in the epitaphs pnior to the An Lu-shan rebellion
shared only one hundred and twenty-five surnames. Apparently, many
women not only shared the same surname, but also came from the Samf.
geographic region. They can be regarded as members of the same clan.”
Indeed, the most frequent clan surname is that of the T ai-yilan Wang clan
4T E from the Shan-tung aristocratic block. Other prominent Shan-tung
aristocratic surnames — the Ying-yang Cheng #5558 , the Fan-yang Ifu
75 1818, and the Chao-chiin Li ##fZF — also appear often, though with
much less frequency than the Tai-yiian Wang and some other renowned
aristocratic families, such as the Hung-nung Yang aLEEE. These are the

H 20
most eminent surnames in the T'ang.

" ifference between a “clan” and a “lineage” defined by anthrcpo]oglsts.ls well
knowlhge:iﬁzr example, Hugh D. R. Baker, Chinese Family and J‘Kgu.f}up, Col}:u?abr;aoli],[i;
tg70: 4o-by. However, “clan” is used here in a very loosle manner ecaus!e ¢ ]o oo of the
'f‘aﬁg have pointed out that most prominent mediaeval lineages wire sro oo::nyie“ce hat
“clan” and “lincage” are generally used interchangfeably_for the sa ; ol cor:!w e 'y;-m'
Patricia Ebrey, The Aristocratic Families of Early Faperial China: A Case Study of g

ify, Cambridge U.P., ro78: 22. _ .
FaT"yThe T'ai-ﬁ.?an Wang appear 22 times while other Shan-tung anstocrtal..'nc s:x:-r:?:‘l;s
appear between 5 and g times. The Hung-nung Yang, however, appear moref auntcl o VD[Z
For women from the T'ai-yiian Wang, see TTMCM 1 17 anld 51 _{where 1Te er}s Beniey
ume number while 17 and 31 reler to the numbe{' f:f lhe‘ epitaph in that pa:;t‘lcu a:;l hur m.‘
u: 27en 45 %45 358 and 47.4 B: 503, 565 and 500; 7: B85; 8: 713, 724 THy, and JHo; 102
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There are numerous less recognizable surnames whose geographical

origins are spread all over the empire. While women from the north occupy
maost of these surnames, some women's original families were located in the
middle or lower regions of the Yangtze River.*' Some women also had their
origins in Tunhuang $7J&, and Kao-ch’ang & £} {or Karakhoja in modern
day Sinkiang province). Some women's surnames, furthermore, betray their
non-Chinese origin.** In addition, the official ranks of these deceased
women's male relatives ranged from as high as Chief Minister to a mere
assistant to the county Magistrate.
. These epitaphs are written with a formulaic structure.*' They usually
include the natal family background of the deceased, her temperament and
conduct as a daughter, her husband's family if she married. and her be-
havior after marriage. Besides her genealogy, her deportment after marriage
occupies the main section of the epitaph. In many epitaphs, a woman's
religious belief is also mentioned.** For our purpose, we shall concentrate
mainly on the description of 2 woman's marital conduct.

If individual family background is not presented to distinguish one

woman from another, when one reads these epitaphs, one finds that the

gY;_Tn; 11: toza and 1065, g r20g; 0B 15405 17 10515 180 1718 and 1548, For the
thmgl;yar_!g Cheng women, see 1: uos 20eggs B 2T 0 g0 T 15, and 15805, For
he Fan-yaag Lu women, see u: t26: 41 19557; 17: 168K 18 1714 and |'4': For the
(,hac-(fhtln Li women, see 114 1126 t3: 1425, 1345 and R4, 1 1:-,315; i;:flig_;w, 168,
anj zh‘g.ﬂ;‘llﬂ: 1 743 For the Hu‘ng-nung Yang wonlen, see 1: 30, ';H‘a.\nd RIS 1-[;; r_|.-.
an ‘[Ig.e, B 5u6; 7 hogl ti 1oyl 150 1264 140 140, For the prestigious Tun aristi:n‘cr'\ti::.
families and their classification, see ffsin Teng-shu ¥R 1 (1975 Chung-hua siu—ch" é ;
hel:eafter HI5) 190: 3ti76-80; Also see Twitchett, “Tang Rul‘in‘g:élass," 1%};1: F0-51 e

#! Four women were from the southern aristocratic families, thal is, I'rc-:-n'; ll;; Ci':u-q% and

1504. In 14: 1404, a woman with an unusual surname, Wu {# i
L y . Wu {F, was said to have ¢ fr
the Ch'u-kuo &, or the state of Ch'u, that is in the middle reaches of the Yang?;l:-zeR;\?:
Als;) s;; HTS touy: 5076-80 for the southern aristocratic families. -
#2 There are at least twenty-one surnames which are of alien origi
- The X igin. See TTMC, :
and 7, 2: 139, 137, 188 and 180; 41 2oy and 261, 4@ jog and gy, ",gl _;lze:.nd 47.--)?;' ll'-.;i
anfl.572; 70705 100 Q5e; 12 1168 L 1482 (R ryye; 1 137‘0; 171 the8 e
24 See TTMCM 117 toR1 and 17: thog. ’ ' o
. 2 .Thlough dealing witl'f a different subject, Beverly Bossler also mentions this formulaic
es::rnpuon of Tjang eult?gles. See “Powerful Relations and Relations of Power," 1gy1: 40.
g For more !nforfnatlon regarding the content of T'ang epitaphs, see Chao Chrao &l
;u m:-cl'uh ming k'an T'ang-tai te hun-yin chuang-k'uang” HI LS55 T I T S IR L
“Y::ni;uu:hxct‘sﬁ:ﬁrluu-utuflghEF’%Yhﬁdﬁﬁ, t {1987} gy-208; Keng Hui-ling Tk 2515,
“Yu ma- an Tangtai ch'ii fo-chiac-hua ming-hao te she-hui hsien-hsiang” ] s 7 5
hfrfﬁq‘i Egﬂg]:zi&gﬁgﬁﬁﬁ%iﬁﬁéﬂ &, in Chungkuo T'ang-tai hsiieh-hui pien-cghi we?;itjnﬁ
ui 7 ok F L » ed. -tai wen- -t ;
S o B, Taipen, o, ﬁg;!,-?z:. » Tang-tai wen-hua yen-t'ao-hui lun-wen chi [ S
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phrases used to describe women’s disposition and behavior are quite similar.
On some occasions, they are almost identical. With one exception, almost
all the deceased women are said 1o be “intelligent and filial {i5'ung-ming
hsiao-yu WAV 3 £).” “pleasant and submissive in speech and manner {wan-i
fing-tsung BEULEETL)" “chaste and gentle {chen-jou )" and to have
“behaved in accord with [the norms| of the Book of the Poetry and the Book of
the Rites {tung ho Shih Li 8 & & /1).” Many women are also described as
beautiful, or talented in playing musical instruments, or versed in the
Confucian classics. They obviously received some sort of cultural training.

A woman regarded as strict in managing her husband’s househeld and
her own conduct generally receives praise as well. After marriage a woman
is usually evaluated according to the role she played in her husband’s
family. Almost all epitaphs mention whether a woman was submissive,
humble and yielding to her husband and her in-laws, whether she correctly
practiced the ancestral sacrificial rituals, whether she behaved properly, how
diligent she was in weaving and needlework, how appropriate she main-
tained her appearance, or. if she was widowed, how determined she was to
bring her children up propetly. A few passages can illustrate these points.

A county Magistrate’s wife with the non-Chinese surname Yli-wen

57 died in her late twenties in 682, She is commemorated in this way:

... the lady was beautiful: she had cultivated a fine deportment since
childhood. At age fourteen, she married into the Kao & family..., she
behaved in accord with the ritual norms; she was strictly respectful in
dealing with [her husband's| family members, and was gravely dig-
nified to be in harmony with her husband. As for being sincere and
reverent in [tending] the ancestral temple, she was benevolent and
filial: she was humble and submissive in getting along with the wives of
her husband’s brothers. Her deportment was revealed in [ritually]
cleansing food and wine, and her needlework was shown in making
cacrificial dresses embroidered with yellow and black strips. [She]
extended these four virtues to attend her in-laws ,... [her conduct] was
so refined that it offered a model of motherhood, and a bright ex-

emplar of female decorum.®

a PTMCM (1: 1681, The Yii-wen family was of course the ruling house of the Northern
Chou dynasty in the sixth century. Although much sinicized, it was still one ol the most
{lustrious non-Chinese aristocratic families in the Tang, See H 15 19g: Rb7H.
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A Chief Minister's wife, née ¥, who came from one of the most
prominent aristocratic families in the Ch’ang-an capital area passed away in
her mid seventies in 718. She is remembered in a similar manner:

...the lady was chaste and undefiled; her nature was most pure and
she was generous, upright, benevolent and friendly. She was known
for her filial piety when she was a child. Her appearance and virtues
were praised by all... In her behavior, she always [ollowed [the Con-
fucian] principles, and her words were all in accord with the ritual
norms. ... At age seventeen, she married the Chief Minister Ts'ui
Chih-wen #EH1I:2. Her chastity and submissiveness reached the utmost
beauty of womanheod; her kind instruction perfected the virtue of a
model mother, She dabbled extensively in ritual classics, and was
especially good at Buddhist scriptures.

Six famities [of Ts'ui Chih-wen’s brothers or cousins| lived in the
same residence at the time. She was kind to the old and the young;
she raised her orphan nephews as if they were her own children. As far
as the ritual norms of the women’s quarters, and the rules and regula-
tions for auspicious and unfortunate occasions are concerned, people
from far and near all followed her as their model. She always aitended
every ancestral sacrificial ritual in person..., she was content to live a
life of thrift herself, but was generous in helping the poor.”

Another woman who was not a member of a notable aristocratic
family is praised likewise for being “intelligent since childhood.” She is said
to have “followed the ritual [norms|] without disobedience; fulfilled her
promises without violation. Her weaving work exhausted the wonder of
the skill; [when she talked about| the classics and historical works, her
reasoning covered their various meanings. She kept herself clean and
respectful. Her families never saw her appear lazy,”#

The composers of a widow’s epitaph almost always describe her with
the following phrases: “{she| persevered in her chastity as a widow and
vowed never to remarry {shuang-chi shou-chih, shik pu i tien WBETFEG

2= TTMCM, 17: 150g. Ts'ui Chih-wen served as Chief Mini } 3
oz ! g between 681 and %4. Fo
his life, see Chiy Tang-shu TE/ELT - P ‘mmer o
HTS 1l g g ng L (1975 Chung-hua edn.; hereafter CTS), 185A: 1701-02;
= TTMCM 4: 20q.
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T-FEF).™ Or “alone she lived in widowhood and she raised and instruct-
ed the children left behind (in her care| (shuang-chii tu-shou, fu-hsiin i-ku
7% I 45 SFIE I 4.7 Because few details are given, the narration tends
to be perfunctory and demanstrates no particular respect or disrespect for
deceased widows.

The description of these deceased women by members of the T'ang
scholar-official class before the 760s reveals that their perception of a model
woman was not very different from that prescribed in the Confucian
clussics. or in Pan Chao's HEIH (ca. 45-114/ 120) Ni Chich 2 (Com-
mandments lor, Lessons) for Women). Their conception of desirable female
ethics matches well the Confucian conception of “the three forms of
submissiveness and the four virtues { san-ts'ung ssu-te = HEPUE) " A woman's
role was still primarily defined in relation to her father, her husband and her
son even though motherhood was especially respected.” As detailed in the
Nii Chieh,** proper behavior, speech, needlework and appearance — the
so-called four female virtues — continued to form the foundation of female
ethics in the T'ang,

Furthermore, the pre- 760s women’s epitaphs also disclose that most of
those deceased women were literate; some of them had a good understan-
ding of the Confucian classics and some even had a good grasp of Buddhist
scriptures. As shall be demonstrated, most women presented in the Con-
fucian revivalists’ epitaphs were also quite well educated. Literacy was not
then regarded as something detrimental to women's virtue as it was
gradually perceived to be in subsequent dynasties.

1t should be noted that the female image presented in these epitaphs
contradicts a late T'ang scholar-official’s statement that the wives of the
scholar-officials before the 760s were often jealous and dominant. It was

wolbid: 1y o Ibid: su: ritiy.

a1 It is well known that although women's status was generally inferior to that of men,
mothers nevertheless enjoyed great respect and high status in traditional Chinese society.
See Ebrey, The funer Quarlers, 10435 14-87: Lien-sheay Yang, “Female Rulers in Imperial
China,” Excursions in Sinology. Harvard-Yenching Studies, XXIV, 1gby: 27— 4. ’

# For the ideal female conduct preseribed in the Confucian classics, see Ebrey, The faner
Quarters, LU 4= 205 Richard W. Guisso, “Thunder Over the Lake: The Five Classics and
the Perception of Woman in Early China,” in Richard W. Guisso and Stanley Johannesen,
eds.. Wamen in China: Current Directions in Historical Scholarship. Philo Press, 1981z 471y For
an analysis of Pan Chao's M Chick and particularly of the concept of the san-ts ung ssu-te, see
Marina H. Sung, “The Chinese Lieh-nii Tradition,” in Guisso and Johannesen, eds., ibid.:
- 74, osp. tig- 70. The locus classicus of the san-ts'ung ssu-te is in the “Chiao-t'e-sheng” and
“Hun-i 57" sections of the Li chi.
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said that these women’s jealousy often resulted in the violent torture of
their husbands’ concubines.™ Only four of these jealous and dominant
wives have been documented as early T’ang figures, and it seems that the
total number of such women was probably not particularly great. Other-
wise, their husbands would not have been singled out as a laughingstock by
their conlemporaries.* Finally, it is also possible that this late T'ang scholar-
official’s statement may simply be somewhat exaggerated.

Of course, strong female domination of the political scene occurred
during Empress Wu's reign and the subsequent few years, but it did not last
very long, and a reaction against female rule also set in right after the
beginning of the eighth century. It is thus difficult to gauge the real impact
of this phenomenon on the entire T*ang society. Moreover, Empress Wu's
efforts to elevate her own political position, and to promote women’'s
status, were not consciously designed to upreot the Confucian family order.
The success of her endeavors often actually depended upon her ingenious
manipulation of the Confucian perception of women’s submissive and
supportive role in the family.** This probably also explains why the
epitaphs composed for those palace ladies serving in Empress Wu's inner
court continue to cherish the submissive, yielding and gentle virtues as
desirable female ethics.™

The point is that even though cases of jealous and dominant wives
existed before the 76o0s, the coliective female image from early T'ang
epitaphs seems to indicate that the majority of the scholar-officials’ wives
still observed, or were still perceived as observing, the Confucian norms of
behaviar.

To be sure, as mentioned already, not every early T'ang woman’s epi-
taph presents the deceased as submissive, yielding and gentle. One woman
is in fact described as “resolute {kang-i f%%),” and as “thoughtful and
far-seeing { shen-mou yiian li 7342 )%).” This woman was the grandniece of
Li Chi Z5) (og-titig), a Chief Minister and one of the most meritorious

# See Tuan Ch'eng-shih FehlOE, Yi-yang tsa-tsu B[ . Chung-kuo shib-hsiieh ts'ung.-
shu hsii-pien edn. RS RT LR Taipei: Hsiteh-sheng shu-chii, 175, ch. #: 47 ¢

1 [n addition to these four wives, another similar case was also discovered after t;1e =g
For gll ‘?f these five jealous wives and their husbands, see Wong, “Conlfucian Iclf:aljr and'
Reality,” 1y7g: 161-tiy. Also see CT§ 50: 2yey and Giy: 515, HTS gy 48z,

# Chen, “Empress Wu,” 1gg4: 85-88 and 100-4, o S
am:l‘gﬁz'.e TIMCM, w: 414s B: 54, 307, 571, 572 and 582, especially see, §: 790; 10: 931

Gz

TANG WOMEN

generals of the early T'ang.” According to this epitaph, in 684 lady Li chose
not o support her cousin's {Li Ching-yeh Zij{3 [d.684]) short-lived
rebellion against Empress Wu’s usurpation of the throne. She predicted the
failure of the rebellion and this led her husband, then serving in a unit of
the Palace Guards, to commit himself to the defense of the throne.® Her
farsightedness helped to earn a court reward for her husband, and conse-
quently saved her family and herself from being involved in the crime of
treason.

There is no question that the author of lady Li’s epitaph did not
consider her dominant. Being a resolute woman with an independent mind
was perceived as a positive quality. This shows that while submissiveness
was a virtue much emphasized for women in the early T'ang, her intel-
ligence in helping her husband to take the right course and thus preserving
their family was equally appreciated. By providing such intellectual assis-
tance to her husband, lady Li played her prescribed supportive role in the
maintenance of the Confucian family structure with its finest logical result.
In short, lady Li can serve as the best kind of “inner helper” according to the
prescribed Confucian virtues for women.™

Lady Li’s hushand died in the suppression of the rebellion. According
to the writer of her epitaph, to remain faithful to her deceased husband,
though only about thirty years old, lady Li decided not to remarry.'’
Unfortunately, around this time, her father also passed away. She lost the
two most important men upen whom she was supposed to depend, but it
was only in cbedience to Empress Wu's strict order that lady Li finally
remarried. '

What we can confirm here is that remarriage for a scholar-official's wife
before the 7Gos, though not necessarily preferable behavior, clearly at-

57 For Li Chi's life and his contribution o the establishment of the T'ang, see CTS iig:
wpig-goy HTS gue glog-ue

wn TTMECM 16: 1554 For Li ching-yeh’s rebellion, sce CTS 671 2ygo—yz; HISgy3:
LIRS .

» Ebrey, The iner Quariers, 193 1ig-203 also see Albert Richard O'Hara, The Position of
Wamen in Early Ching According to the “Lich wii chuan,” “The Bingraphies of Eminent Chinese
Woten, " Taipei: Mei-ya shu-chi reprint, 1y71: qy-tor.

w Lady Li died in 716 at the age of sixty-three {Chinese sui ). Her first husband died in
tith . See TIMCM 161 1579-

it The author of this epitaph did not explain why Empress Wu forced lady Li to remarry.
Perhaps, as the compiter of the collection of T’ang epitaphs speculates, it was meant to
humiliate lady Li since she was related tu the rebel leader. See TTMCM, 16: 1574 for the
comment attached to the end of lady Li’s epitaph.
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tracted no particular social disapproval. This attitude certainly had some-
thing to do with early T'ang government palicy. To promole population
growth, emperor T ai-tsung A5 (r. 627-650) encouraged widows and
widowers to remarry in accord with their age and personal situations. **

It should be pointed out here that among all the early T’ang women’s
epitaphs that I have examined, lady Li is the only one who married twice.
Among the three hundred and eighty-six women, sixty-four of them are
said to have remained unmarried after the death of their husbands. The rest
either died young, or passed away at about the same time their husbands
did. If we discount those women whose age at widowhood is unclear, and
those who started to live in widowhood only after they reached the age of
fifty, an age that obviously offered them very little opportunity to remarry,
anly nineteen women can be said to have endured ten, twenty or some-
times even more than forty years of widowed life.*?

A lady with the last name of So % from the Tunhuang area married
into a Chang 5 family in the Ho-nan region. Her husband died in 677,
but she remained a widow for twenty-three years uniil she too passed away
at age seventy {sui) in 7oo0. Anather lady, née Fang /2 , married into a
Ch'en [ family. When her husband died in 660, she was only in her
mid-twenties, but like all the other widows, she vowed to be faithful to him
and was determined te bring up their children. She kept her promise for
forty-six years until her death in 706 at the age of seventy-two.*

What is interesting here is that even though early T'ang society ac-
cepted remarriage without discrimination, almost all the women pottrayed
in early T’ang epitaphs, regardless of their natal family's standing in the
hierarchy of the T'ang elite class, and their husbands’ official ranks, chose
not to remarry after the death of their husbands. Their choice was in a
sharp contrast with that high percentage of remarriage among the imperial

) vz Tang ta chao-ling chi RS E | the 1958 Commercial Press edition. ch. 110
3tg=7¢n '
'-"Thc following. are the volume and epitaph numbers for those sixty-four women. An
asterisk after the epitaph number refers to the nineteen long-term widows. TIMCM, t: 14,
go and G; 20 Lo, 1y and 161%; 274 280 and 2o gt 442, 4538 and gon 50 gaR 44(')"
and ypy; §: 555, 330, 350% and 587 7: Go6, iz, G80* and AXGY; B: 712 and ‘74;:, THLIIN
and Huey, 101 917% 11 100y, tar8, 1068, 1o72%, 1074 and 1682*; ra: Ti27, uii}‘l tih
171 zmcdl Tty r3c resy, regtoand 12850 1 108, 15007, 1427 1aab, g6 m,liH*‘
1372 and 1qoos 1y rgee®, rgegand g a6 txon, 50 S17% 557 ; -
i _ 1y K 855 1 1508, L5304, 15175 i; and 1577% 11
Higs® tG48% 1686 and 16g8; t8: 1707, 1730% and [THI].} e e
HOITMCM 1y 1405 15 tgee.

W Chen, Liu Tung-yisan, ryy:.
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princesses. From this particular point of view, it seems difficult to maintain
that T'ang elite women necessarily led a life of greater freedom than their
counterparts in subsequent dynasties.

The above discussion thus confirms our previous statement that before
the 760s women of the most prestigious aristocratic families were already
Confucianized. That is, before the An Lu-shan rebellion, women from all
strata of the scholar-official class generally all observed the Confucian
family order and rites. They carefuily followed “the three forms of submis-
siveness and the four virtues” and usually remained widows after the death
of their husbands. It is not unlikely that the burgeoning tendency to restrict
the remarriage of widows, particularly from the elite class, in the later part
of the Northern Dynasties actually had an impact on the life of these
womten. This makes it alt the more necessary to find out what else the
Confucian revivalists could exactly accomplish in their Confucianization of

T’ang women after the 70o0s.

WOMENILLUSTRATED IN EPITAPHS
BY LEADING CONFUCIAN REVIVALISTS

The resurgence of Confucian consciousness went through various
stages and expressed itself in different intellectual activities, for instance in
the Au-wen A7 {or ancient prose} movement and in critical scholarship on
the Confucian classics during the mid-eighth and ninth centuries. The
fundamental concern of the leading Confucian revivalists, however, was to
restore the T'ang state and to ameliorate the suffering of its people in the
post rebellion era. To realize this goal, they searched earnestly for the living
relevance of Confucian principles as preserved in the classics rather than foc-
using, as previously, on narrowly constrained exegetical and ritual studies.

Probably due to this reason, we find that many Confucian revivalists,
when composing epitaphs for their wives and fernale relatives, or for their
friends’ wives, tended to highlight some significant deeds accompiished by
the deceased tather than just praising their practice of “the four virtues” in
conventional platitudes. In general their portraits of the deceased were less
formulaic than the epitaphs written before the 76os, and some revivalists
hardly ever paid attention to a woman's appearance ot her needlework.

Of course not every leading Confucian revivalists composed epitaphs

65



JOSEPHINE CHIU-DUKE

for women. We shall concentrate in the following discussion, in chronologic-
al order, on those whe did. It should be pointed out that a few of the
epitaphs compaosed by the pioneer representatives of the Confucian revival
may likely be dated before the 7fios, but since the mid-T'ang Confucian
revival is generally agreed to have begun around the outbreak of the An
Lu-shan rebellion, I have included one of these few epitaphs in our discus-
sion as well.

Around 742, Tu Fu. perhaps China’s greatest poet and a man whose
sympathy for public suffering is also wel! known, composed an epitaph to
commemorate his aunt. "' In this funerary inscription, Tu Fu first delineates
how his aunt had fully practiced “the four virtues.” She is said to have been
good at needlework, careful with family sacrificial rites, filial toward her
elders and friendly to people below her. She is also said to be able to
recognize all the words and understand their meaning when reading books.
The most important event Tu Fu wanted to relate in this epitaph is really
how his aunt saved his life when he was little. In his own words, Tu writes:

Fu was ill when [ previously stayed in my aunt’s place. My aunt's son
was also ill at the time. A witch then came and sajd: “the person who iy
placed in the southeast corner of the room will be lucky.” My aunt
then removed her sen from that place and settled me there. Conse-

quently I survived, but my aunt’s son died. I learned this later from a
servant. ¥

Tu Fu’s gratitude to his aunt was such that he decided that she should be
given the posthumous title of “rightecus aunt” (i-ku F24H)."
Li Hua, an early Au-wen master and an initial representative of Con-

fucian revival,*' once wrote a bicgraphy for his maternal grandmother. This

o Tu Fu, “T'ang ku Wan-nien hsien-chiin Ching-chao Tu shih mu-pei” [F4Y1] F0% F
HORELFCERR, €TW 360: 15-17. For Tu Fu's literary works and his Confucian conscious-
ness, see Shan Chou, “Tu Fu's Social Conscience: Compassion and Topicality in His

Poetry,” HJAS 510 ¢ {6, 1991} 5-54. Also see William Hung, o Fi, China's Greatest Poet,
New York, 1952.
7 Tu Fu, *T"ang ku Wan-nien,” CTW 460: 17. “ [bid.

# If not otherwise specified, for the life and deeds of Li Hua and the following Confucian
revivalists, see E. G. Pulleyblank, *Neo-Confucianism and Neo-Legaiism in T'ang Intellec-
tual Life, 755-8035," in Arthur F. Wright ed., The Confucian Persuasion, Stanford U P., 1yt
77-1t4; David McMullen, “Historical and Literary Theory in the Mid-E;ghth Century;“ in

Perspectives on the T'ang, 1a74: 407- 44; Hartman, Hin ¥, 1g86; Chen, Liv Tsung-yian, 1g4e.
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biography is not an epitaph in the strict sense, but since with the exception
of the title the entire biography functions exactly as an epitaph, I shall
regard it as an epitaph in tracing Li Hua’s idea of the ideal woman.

In this essay, Li Hua states that his grandmaother died in 714, two years
before his birth. According to Li Hua, his grandmother came from the same
prominent Li clan of Chao chiin #4EF that he did. She later married inf;o
the Lu ' family, another eminent Shan-tung aristocratic clan. Lady Li’s
mother-in-law was a certain lady Ts'ui #. We ace told that

Lady Ts'ui treated her daughters-in-law very strictly. She was in her old
age and had many illnesses. [But] after lady Li started to attend her,
her health condition improved day by day..., Lady Li's [wayl] of bring-
ing the servants under control was to conceal their small misiakes, but
admonishment would soon follow so that serious mistakes would not
occur later. When lady Ts'ui got angry, she scolded the young and the
debased. Lady Li would then kneel down and tell her that this was
contrary to the [way] of [Confucian] instruction.™

We further leamn that lady Li read the Analects, the Book of Poetry, the
Book of History and the Book of Rites. She also recited contemporary poems
and prose, provided they were sufficiently refined and elegant.. Shle eve,n
amused hersell playing the zither. Her most impressive deeds, in Li Hua’s
view, were still her filia} piety toward her elders and her kindness to peaple
whose status was below hers. She often asked her mother-in-law to let her
punish the young and the servants outside her room rather than in her
presence. Her punishments were usually light and did not always meet h(.ér
mother-in-law’s standards. She would tell her mother-in-law that she did
not adopt severe measures because she was afraid that her mc.»lher-m-law
might later take pity on the punished ones and regret the pumsh.ment. At
this juncture, “lady Ts'ui would clap her hands, smile and say: ‘my net
daughter-in-law Li not only pacifies me, but also transforms my n.ature.
When her own mother went blind, lady Li’s care also made her sigh and
say: “as long as this daughter is with me, I forget my blindness.™!

At the very end of this essay, Li Hua states that he would even venture

= i Hua, “Li fu-jen chuan® b f L CTW g 11—tz + Thid.
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to report lady Li's life to the official historians. He evidently believed that
lady Li’s filial conduct and her kindness deserved a place in the official
dynastic history.

The epitaphs for women composed by Tu-ku Chi, another early
Confucian revivalist, do not usually provide such concrete details about the
deceased. In this regard, Tu-ku’s presentation of Tang women is not very
different from that of the pre- 760s epitaph writers. Unlike most of them,
however, after his praise of a deceased woman as the embodiment of
chastity, kindness, filial piety or thrift, Tu-ku would usually mention how
the deceased earned this approbation.

In his remembrance of his first wife, née Wei &, Tu-ku writes that she
treated herself poorly when it came to clothing and food; she was humble
when receiving her husband’s in-laws, and she managed the young and the
servanis with respect. Furthermare, “she urged them to do the good and
the right thing. She forgave those who did not know [they were mistaken]
and sympathized with those who did not have the ability [to do the right
thing.]™*

Tu-ku Chi’s disciple Liang Su followed a similar style in composing
women'’s epitaphs. Around 780 Liang wrote a funerary inscription for the
elder cousin of his patron and close friend Hsiao Fu {8 (732 -788). In it
Liang says that lady Hsiao was chaste, bright, gentle and sui:)missive. She
also observed the proper norms for the preparation of sacrificial dresses for
ritual ceremonies. Liang clearly employs the conventional rhetoric here in
his praise of lady Hsiao.

Nevertheless, as Liang’s narration continues he begins to bring some
particular deeds accomplished by lady Hsiao into focus. We are told that
after the death of her husband, lady Hsiao “stopped preparing (the fami-
ly’s] food so that she could [have time to] instruct and guide her three
daughters. She also conducted herself in accord with the rites. Within
twenty years, her motherly deportment became increasingly exemplary,
and her household instructions became more and more renowned.™

Unlike Liang Su and Tu-ku Chi, Han Yii usually avoids using conven-
tional rhetoric when composing epitaphs for women. He tends to give

%t Tu-ku Chi, “Ch’ien tso hsiao wei-ping ts'ao ts'an-chiin H
% T i “Ch tso _ - e-nan Tu-ku k -}
Wei shil e-chi” 81 5 5470 5 B 5 BT L 2R AT, CTW s o

' Liang Su, “Chien-ch’a yii-shih Li chiin fu-jen Lan-ling Hsiao shih mu-c‘h‘ih-mir?g" B

B DR X ABEWICEIEN, CTWaar 14
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succinct accounts of certain memorable deeds of the deceased. This is
especially true if the deceased is close to him. His commemoration of his
wet nurse Li 25 who died in the third month of 815 can partially demon-
strate this point.”’

Though a short tomb inscription, it reveals why Han Yi held a com-
moner woman in high regard. Han writes that Li began to nurse him right
after he was born. Unfortunately, he soon lost his parents and became an
orphan. As Han writes, “Li took pity on me and could not bear io abandon
me. She cared for and protected me even more attentively. She subse-
quently grew old in the Han household.” Han also recalls that he and his
family often went home to celebrate Li's birthday, but now he was taking
them to observe her burial.

Han Yii’s appreciation for wet nurse Li reminds one of his respect for
his sister-in-law, née Cheng %0. In a funeral ode, Han expresses his deep

admiration for the way lady Cheng raised him. Han writes:

My birth was not auspicious. [ was orphaned at two and raised by my
older brother. It was my sister-in-law’s kindness that rescued me from
death to life. Before 1 was seven, my brother received a government
post, so we left Lo-yang {their home tegion) to live in Ch’ang-an (the
capital of the Tang). When I was cold she clothed me, when [ was
hungry she nourished me. so that neither illness nor misfortune befell
me. She pitied me and toiled mightily to protect such an ordinary

foolish fellow [as me].™

Either in late 780, or early 781 when Han Yii was around eleven or
twelve, his alder brother passed away. % According to Han Yii, lady Cheng
continued to take care of the sacrificial rituals for the Han family, “treating
me as her own son, and constantly teaching and influencing me.”* We do
not know lady Cheng’s age, but she died in 704 after having lived thirteen

years a widow.”
Han Yil also dedicated an epitaph to a certain lady Ho {a] who passed

s Han Yii, "Ju-mu mu-ming” FLRFELES, CTW 3641 0.

< Ihid. For Han Yii's life, see Hartman, Han Yii, 1580, ch. 1.

~ Han Yii, "Chi Cheng fu-jen wen" Tl AL, CTW 363 5. With the exception of the
Jast sentence, 1 have adopted Hartman's English translation of this passage. See his Han Yii,
1o o,

s Hartman, Han YL 1986: 23,

s Han Yi, “Chi Cheng fu-jen wen,” CTW sh8: 6. @ Hartman, Han T, 19861 3o
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away in the seventh month of 812, Han informs us that lady Ho teok gver

the management of her family’s affairs after her husband’s death in "o7.

Her husband had five sons and two daughters, yet, only two sons and one
girl were born of lady Ho. Nevertheless, “the lady treated all of them
equally in their upbringing, education, and marriage [arrangements]. Even
fier husband's relatives did not feel there were any preferential differences.
As for regulaling boy servants and governing the household production,
she always put things in order.™V

Among the mid-T'ang Confucian revivalists. Liu Tsung-yiian. Han
Yii's friend and an important early ninth century revivalist. can be said to
have written the most epitaphs for women.™ This is perhaps because he was
a prominent writer whase prase was often solicited by his friends, or be-
cause he happened to have quite a few female refatives who passed away
before he did. Another fact about Liu Tsung-yiian is that his family, like Li
Hua's, also belenged to one of the most illustricus T'ang aristocratic groups
that originated from the southwest of present day Shansi province.™ This
explains why many of his epitaphs are for women with a similar aristocratic
background. It also explains why he often outlined the specific life stages of
women with such celebrated backgrounds. In cne case we are told that the
deceased “knew how to be humble at three, to act with caution at five, and
was [also] skilled in needlework at seven.™

Liu Tsung-yiian wrote epitaphs for women of humble origin too. In
the fifth menth of 8ro, the concubine of a friend who was banished to the
south just as Liu had been.*' passed away. In his remembrance of her, Liu
tells us that her name was Ma Shu Hi# . Ma Shu used to be a prostititte
with some talent for singing. Her mother before her had also earned a living
as a traveling prostitute. Tsung-yiian’s friend admired Ma Shu’s singing
talent and subsequently took her as his concubine when he was on his way
to the south. In their banished home, Ma Shu entertained Tsung-yiian and

“ Han Yi, “Hsi-kuo fu-jen mu-chik-ming™ .3 A SEES . CTW 564 10.

" If we count the eulogy as well, Liu Tsuag-yilan composed 18 epitaphs, Han Yii T3
Liang Su 6, and Tu-ku Chi &, while Li Hua only did 1. Among other leading revivalists, Li
Ao wrote 2, and Li Wen 4.

2 Far his family, sec Chen, Lix ﬁang—yiian. gy, ch, o,

“ Lin Tsung-yiian, “Lang-chou Yiian-wat ssu-hu Hsiieh chiin ch'i Ts'ui shih mu-chih®
P S RTFRER ST AL, CTW 580: o,

"t Liu Tsung-yiian was banished to the south because he had been involved in the ill-fated

Bog reform, for the Tatest account of his participation in this reform, see Chen, Lix Teung-
yian, 1oz, ch. 4.
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many other literati with her singing. When they listened to her songs, “no
one remained unmoved by her voice and [everyone] praised her fine

appearance, and |we| forgot the remoteness of our banishment and the

disgrace of our reputations.™ | |
g There is no question that Liu Tsung-yilan. who had himself studied

music for ten years in his childhood, greatly appreciated Ma S.hu’s s‘mgi‘ng
talent.* However, she does not seem to have had any other virtues which
he cared to mention. In Liu's view, Ma Shu did not perhaps have any Iother
impressive virtues, but coming from such a lowly background as S.he d1d;llhe
probably never expected her to acquire Lhe sort of Confucian ethics
wamen from his own class possessed. She probably was not expected even
to behave like Han Yii's wet nurse Li. It is possible that Liu thought that a
woman like Ma Shu was not prepared for Confucianization.

To Liu Tsung-yiian then, the ideal Confucian womanl was best
represented by his own mother. This does not mean Lh;f.tt he d}c} nat p;t‘y
high tribute to his other deceased female relatifes, but h?s adulatm‘n of i15
mother clearly made her the model of models.”” n recalling how hls' uncles
used to teach him by referring to his mother's exemplary conduct, Liu notes

their words to him this way:

Your clan is a great family. After [your mother]| served hEF parents-
in-law, she also promoted friendly relationships with releftlves from
other marriage connections. Your Liu family’s filial and kind reputa-
tion became increasingly widely known. One year the harvest was
poor and food was scarce. Your mother did not eat much, but ‘sh.e
smade sure that all the fatherless children had enough to eat. This is

4 M
truly a rare virtue.'

i Liu Tsung-yian, *Tai-fu Li ch'ing wai-fu Ma Shu chih” KIFF IR R g B CTW
-.')ﬂy?:’(}or Liu's love of music and his study of the Sllb-jec.t‘.Sfe}.l'fqa,lf',i.eq;t;ifn %lhii}.ﬁ \ ‘.:_m
Toung-yiian shih-chi hsi-nien chi tze-ligo lei-pien fill s T et A B SRR, Taiped, 198
8.

w7 Liu's praise for his two sisters are fulsor e, see his “Wang chie
ts'an-cl:li]in Ig‘ei chiin fu-jen mu-chih” Coahii afTE ’.3:“”‘ é‘éﬁ?—-'—#’ck o
“Wang chieh Ts'ui shih fu-jen mu-chih kai shih-wen TR LR A

is “W hieh ch'ien Ching-chao-fu
me, see his “Wang ¢ g nd

LW, CTW

3011 2%
w Liu Tsung-

R KT B, CTW g0 16,

yiian, “Hsien t'ai fu-jen Ho-tung hsien t'ai-chiin kuei-fu chih” geRE A
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Liu further recalled his other uncles telling him that when his mother
heard them reading aloud from the ancient histories and the early
philosophers, she could memorize them all without omission. Tsung-yiian
himself also remembered how his mother, née Lu I, taught him quite a
few ancient parallel prose works. His sisters received instruction on some
classic such as the Book of Rites and on needlework from lady Lu as well. As a
result, his sisters all married into eminent families. His own commendation
of lady Lu was that she “treated her elders as respectful as a minister treats
his ruler; treated people below her as kindly as a mother fostering a son;
and treated people hostile to her as friendly as if they were her brothers,™"
Lady Lu died in 806 in her late sixties. She had been a widow since 793,
being almost in her mid-fifties when her husband died. N

Before we explore the implications of the above discussion, we need
to bring in two more women's epitaphs. These two were composed by Li
Ao and Po Chii-i respectively. Li Ao was a follower of Han Yi, and his
scholarly treatise on human nature marked a crucial point in the develop-
ment of the mid-T’ang Confucian revival. Po Chii-i. though not a prose
master, was known both for his service as a conscientious censor and his
concern for public suffering.”™

The epitaph writter by Li Ao was for his mother-in-law who was from
a distinguished Wei family of the Ch'ang-an area. Lady Wei, in Li Ao’s
account, passed away in Bow at thirty-two years (sui} of age. She was
married to one of Han Yii’s cousins when she was about thirteen. Four
years later her husband died and left her a seven-manths-old daughter who
was later to become Li Ao’s wife.”' Li Ao writes that fady Wei had previous-
ly lost her own mother, and then:

...she took her daughter and returned to her father, In a few years her
father also passed away. Madam cried her heart out; she lived frugally
to raise her child. She observed the Confucian principles and was
careful not to cause others to suspect or dislike her. Her chaste virtue

@ fbid.: 15.

# For Li Ao, see Barreu, Li 2 iiei : )
Po G Lometon 1o ::;‘.re As, 14yy2; for Po Chiidi, see Arthur Waley, The Life and Times of

7! Li Ao, *Ku Shuo-fang chieh-tu chang shu-chi ti ih-yii-shi

’ : _ g shu-chi tien-chung shih-yii-shih Ch'ang-li H
chiin fu-jen Ching-chao Wei shib mu-chih-ming” #76H /1 fif : e g o
. B A R R ORI R B E
*A%Jtltgﬁffﬁ. mﬁggz [7= 5. s TRLRRT LR
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grew increasingly unshakable, even the will of 2 man of heroic virtue
was no match for hers.™

We are told that lady Wei stayed with Li Ao’s family after her
daughter’s marriage to him. Unfortunately, she only lived two more years.
Lady Wei lived a widow’s life then for about fifteen years. It seemns that she
would have remained chaste longer than fifteen years if she had not died so
early.

Around the second month of 808, Po Chii-i was asked to write an
epitaph to memorialize the mother of his closest friend Yiian Chen 708
(770-841).7* From Po's narrative, we know that Yiian’s mother was from a
branch of the Ying-yang Cheng family, one of the most distinguished
Shan-tung aristocratic clans.” According to Po:

Previously when the lady was still a daughter [in her natal family], she
was known for serving her parents with filial piety and for treating her
brothers and sisters with affection and kindness. These acts occurred
spontaneously and were not [the result of} instruction by teachers. Her
nature was just that refined. When she became a wife, the Yiian family
had been poor for generations. Nevertheless, the lady wanted to make
the family’s sacrificial rituals abundant and refined, to serve as instruc-
tion to her offspring. When the time approached for a sacrificial
occasion, the lady would then stay up the whole night, [and then] she
would personally attend to the [ritual] cleansing and cooking. Even in
the hottest summer or the bitterly cold winter, she wauld serve [the
spirits] diligently, offering [the sacrificial] food herself without a hint of
her own fatigue. Her sincerity and reverence were just so extensive... .

Her husband died leaving the lady alone as a mother. Chi &
(Yiian Chen's brother) and Chen were then only about seven and
eight years old. Because the famity was poor and could not afford to
hire a teacher to instruct the children, the lady herself started to teach
them tirelessly from the Book of Poetry and the Book of History. Within

7 Ibid.: 18

7 For his life, CT8 166 g3e7-40; HTS 174 jred—20 also see Angela Jung Palandri,
Yiian Chen, Boston, 1977-

71 Po Chii-i, “T’ang Ho-nan Yiian fu-chiin fu-jen Ying-yang Cheng shih mu-chib-ming”
A TR B R AR B REEN , CTW68o 34
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four or five years, as a result of their good understanding of the classics,
both sons entered the government service... .

It has been almost twenty-five years since the lady took charge of
the Yiian family. She got rid of whipping and beating and relied on
[stern] warnings [as her only punishment]. She often cautioned the
female members of the family to make their countenance proper;
trembling with fear in their hearts, these female members felt that they
{had to be] very much on their guard [as a result of her admonitionsj;
she also warned the various male descendants to be upright in their
words. [As a result] they cultivated a sense of shame, just as though
they had been flogged in the public market. Because of this, the lady

guided the people below her to make less mistakes and brought great
harmony to her family.”

From Po Chii-i’s description, Lady Cheng certainly appears to have
been a remarkable woman. Po even asserts that her virtues could be ex-
tended to maintain a state or enrich the people. In that light, he admits thal
he did not compose this epitaph merely to manifest Yiian Chen’s filial piety
to his mother. He writes that he intended for people from hundreds of
future generations to hear of lady Cheng’s virtuous character. Po hoped her
example would serve to “make shrewish wives gentle, harsh mothers kind
and disobedient daughters submissive.”™ There is no question that Po
Chii-i regarded lady Cheng as a perfect female paragon.

IMPLICATIONS

We can now explore the implications of our presentation of women's
epitaphs composed by the leading Confucian revivalists. Three points
appear to be worthy of comment.

First, although the composition of epitaphs often aimed al bringing
the fine deeds of the deceased to public attention, among all the epitaphs
that we have examined so far, only Li Hua and Po Chii-i consciously stated
that they intended to have the women represented by them established as
exemplars for future generations. This unequivocally demonstrates that

7 Ibid.. 4—3. # Ihid.: 543,

74

TANG WOMEN

they had a genuine ambition, or a sense of mission, to Confucianize the
women of future generations on the basis of their perceived ideal Con-
fucian virtues for women: filial piety, resistance to adversity, househeld
managemenl, and education of sans for government service.

Second, the female ethics praised by the leading Confucian revivalists
in the above epitaphs are clearly not in fundamental conflict with those
extolled by scholar-officials before the 760s. In the period after the An
Lu-shan rebellion, a woman’s activities were still perceived as family
oriented. A woman's conduct continued to be assessed according to her
relationships with members of her natal family as well as her husband’s
family. While Li Hua advocated that “women also have to read booksland
understand their meaning so that they can know about events and situa-
tions in the ancient past and the present time,” he nevertheless insisted that
the purpose of women's education was to ensure that “when.they serve
their parents and their in-laws, they will make no mistakes.””” Li also stated
that by studying the Confucian classics, women would know that they
should be submissive to their husbands.™

Li Hua's position can partially explain why so many elite women iTl
the mid-T'ang received hne literary training and classical education,™ and it
demonstrates equally that the Confucian conception of the “three forms of
submissiveness and four virtues” continued to function as a basic frame of
reference when reviewing a woman’s life. Even the learned and talented

7 [i Hua, “Yii wai-sun Ts'ui-shih erh hai shu” LRI T A%, CTW a1 o

™ : .

L !It?lii above-mentioned epitaphs already reveal that many famous T'ang scholarhofﬁcrlzls
were brought up and taught by their mother, or their sislgmn-law. We also find olhler ?r;:.e
women earning a place in mid-T'ang history through th‘:u' own talent and sch-:_)larYsl ip. i 3
notable Sung sisters (to be discussed soon) zmc% a precocious woman scl:lull:r Niu rn':&:men
H i 1T (d. ca. Bou) are just two examples. Niu Ying-chen died aroun  the age cl - y
four. Her surviving prose and a biography writlen by one of the Sung .ﬂsters ana_yde;g:
an exceptionally gifted young woman with broad knowledge an"n:fl a'lpemrt;atmgl.1111_‘_rl1?_r,;1£ﬂ
her lile and work, see CTH g8 rz—1gand o350 1-3. Also see_'f ai-p'ing ka{aﬂg—?‘x( LN k., e
Chung-hua shu-chii g1 edition, ch. 271. To be sure, T'ang imperial Iacliles are also _nluwn
for their scholarship. Empress Wu is said to bﬂl the fmlh‘o‘r of at leflst 5iX workls. _Hm. (;ng
time palace assistant Shang-kuan Wan-erh B i “[“[‘-}' 71} is E}nol?:he':idlsi:lg;lselfte
literary talent of her time. See Chen, “Empress W 1gagi yo-ys. Besi e ;ﬂ\#
women, there are of course the famous courtesans and woman poets Hsiieh T ao fi# ;:..‘R(;:a_
Si%=- 1) and Yii Hsitan-chi 11 Bl {ca. Byy~868). For their life and w‘ork, see Brab.'ﬁa' ver
Poems: Selected Works of the Tang Dynasty Courlesan Xue Tao, tlran_slat.e.d and (mE(-)d]fl-_fgdS lgﬁ]{:an;c
Larsen, Princeton U.P., 1y87; Tang nii-lang Y Hstan-chi shih [% X IBLL ELi300 > ek_n-
For T'ang women's writings in general see, Hu Wen-kai WIS BE, Li-tai fu-nii chu-ts0 kao
IEEfEI A & [T %, Shanghai: Ku-chi ch'u-pan-she, 19857 14-32.

75



JOSEPHINE CHIU-DUKE

Sung & sisters, Jo-hsin & 3 (d. ca. 820) and Jo-chao £ 7 (d. ca. 8u3),
identified as “proto feminists” in the mid-T’ang due to their conscious
pursuit of an official career normally monopolized by educated men, had to
instruct other T'ang women to conduct themselves within the prescribed
limits. Their work entitled the Women’s Analects {Nii Lun-yi 235 E8) cor-
roborates this statement.™

There is then no dramatic change regarding the perception of female
ethics before and after the 76os. It is clear, however, that, unlike the
scholar-officials before the 760s, the teading Confucian revivalists tended to
shift the point of emphasis in their evaluation of women's lives. For one
thing, they no longer paid much attention to describing a woman’s physical
beauty, or her needlework. Instead, they gave a more detailed narration of
a woman’s knowledge of the Confucian classics and her application of that
knowledge to the instruction of her children: of her willingness to sacrifice
her own interests for the sake of her elders or her children; and, above all,
of her perseverance in maintaining the Confucian family order and raising
her children or her young relations during widowhood.

We can say that in order to Confucianize Tang women, the Con-
fucian revivalists placed a much greater emphasis on the substantial (moral
deeds) than on the ritual parts {appearance or needlework) of “the four
virtues.” The Confucianization of T’ang women in this post-rebellion
period clearly consisted in the narration of concrete femnale deeds that
served to promote the revival of Confucian moral principles. What in-
terested the revivalists most was o manifest a woman's, or an ideal
mother’s, ability to realize certain Confucian moral principies in her family
life.

This interest parallels the leading Confucian revivalists’ concern for
the living relevance of the Confucian classics to government. In their
collective view, a woman’s realization of certain Confucian principles in her
domestic life was perceived as equal to a scholar-official’s application of
those principles to government. Thus, Tu Fu wanted to praise his aunt
because her conduct was a living example of the concept of “f 3¢
righteousness or rightness.” Han Yii paid tribute to his wet nurse Li and his

* For the “proto feminist mindset” of the Sung sisters, see Chen, “Empress Wi,” 14q:
1a3- 4. For more details regarding the tife and work of the Suny sisters, see Denis Twitchett,
The Writing of Official Histery Under the T ang, Cambridge U.P., 109G2: g~ 5. Also see CTS 52
2rgi-we: HTS77: 4r08—0; and Wong, “Confucian Ideal and Reality,” 1974, 450,
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sister-in-law because they realized through their behavior their sense of
commiseralion and their loyalty to the Han family. The same can be said
about all the other women commended by the other leading Confucian
revivalists.

It is true that our previous presentation of lady Tu, who died in 718,
indicates that some scholar-officials before the 760s had already paid
attention to wamen’s ability to realize certain Confucian moral principles,
but it should be noted that this was not the general trend and that the
author of lady Tu’s epitaph never neglected the necessity of stressing her
appearance. ' .

Third and last, while the accomplishments of a widow bringing up
her children, or her nephew in Han YU's case, was deeply a.ppreciate‘d in
itself, the main concern of the leading revivalists was not with the virtue
of chastity per se. They aimed more at manifesting the unu‘sual deed‘s
accomplished either by their widowed mothers or f'emale' rela.twes. Thfﬂ}:
respect for these deceased females is obvious, but 1nl th(?lr epitaphs, wu.;
the exception of Li Ao, the leading Confucian rew.vahsts never partic-
ularly single out chastity as a celebrated virtue for w’lclnws‘ T}:IIS is not t‘o
say that Li Ao was necessarily opposed to women s re.marn::tge. Th‘me
might be other explanations for his stress on his moL.her-m—laws chastity.
Before we turn to these possible explanations, it is perhaps necessary
first to state that the situation regarding remarriage after the An Lu-shan
rebellion was similar to that prior to the 760s for women from the scholar-
official class. _ ‘

Besides all the women's epitaphs composed by the leading Confutf{an
revivalists, I have also read all the other women’s epiLaPhs .in th‘e Chiian
Tang wen collection dated after 7602 Like the pre-760 situation, from
around two hundred and nine women’s epitaphs, I have located only‘ one
case in which the deceased married twice. Forty-one women we.re said to
have remained widows, but only eleven of them started their w1do?vh00d
under the age of fifty.* This finding does not include the remarriage of

is editi lso includes the Tang wen skif-i EII0H [4 Supplement to Tang
m:ﬁ:s :}iltaa:nzfﬂg-shih &L (A ;:fond Sipplement to Tang Prose. L have read the
epitaphs included in these two supplements whenever they‘ were 'fibout T;;::lg w;ﬂr:en;ﬂm he
% The chapter and page number of these fclny one epitaphs in l]mf ! ign lhengone , the
Tang wen shik-i (TWSI) and the Tang-wen J'Lm-s"h;fl {TWHS) are as ?r?w‘s,awg e with
asterisk refers to those 11 women who became widows under the age of fifty: A g d,
qga; 15 438 9= 105 o B-F, 121y and *13-10; 320 "ro=11, LI-78, 13- 14, "14-15, an
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Han Yii’s elder daughter. Even if we add his daughter, we still have only
two cases of remarriage. What seems to be apparent is that, like their
counterparts before the 760s, a very limited number of women from the
scholar-official class remarried after the 76os.

. We do not know why Han Yii's elder daughter married twice, but the
single epitaph from which we learn that a deceased woman married twice
can give us some clues regarding the reasons for such a remarriage. This
epitaph was composed by a man named Ku Fang-su @i % 8 Ku does
not seem to have had an impressive official career, but he was related to the
prominent Ku family of the native southern aristocracy in the lower
Yangtze region. According to Ku, he was the second husband of the
deceased. His wife was from a Chao # family in the north.

Ku Fang-su specifically stated at the very beginning of the epitaph that
lady Chao’s family lacked male descendants. This made it difficult for the
Chaos to keep their family genealogical record. As a result, it was impossible
to trace her family development. While lady Chao was not a member of a
very distinguished aristocratic family, her father did serve the T ang
government. She, in short, still belonged to the scholar-official class.

Like most of the T'ang women from this class, lady Chao martied into
T’i family named Yang #3 at age fifteen. We learn that she had a pleasant life
in the Yang family for more than twenty years. In 811, her first husband
died and left her with nine young children. Worse still, she soon contracted
some kind of lower back disease that made it difficult for her to walk.
Ku writes that although lady Chao could continue to regulate the house-

hoid chores while seated, she was aging fast and her health continued to
decline.

Moréover, it was not possible to keep one’s chastily in poverty. [Since]
the ritual norms are intended to be in accord with the appropriate
current situation, and [since] widows and widowers were often
suspected [by others|, she was forced to take a [new] engagement.*

Fm (5 2Bt e e . .

‘l(i)-;,:-f; _,_1}4. .-(-'.&‘..I? 1 ansl_lz— 13;_‘5()8: 505 500: 16-18 and 18-1¢; 631: §-4 and 5-5;

! ‘_'Il.?.. 15?, h35: 20~ 301 tio: 3-6; 725: g- 12 and 19- 14 7Ro: 14;16;‘ 785: 7-4; "-:.r)h'.-‘,

'I:i'\";i)‘-nf%ll‘ 24_-.2(); 792 "1tz and zo-20; 88y: 6-7; gob: 3-, B-7, Fra-1y ar‘1d 1{;'11‘-
" i(‘l:lj‘[-"-l.-l")‘ % 7 LH; 28: 24250 *401 §=5;%67: 6-7; TWHS, 15: 15-16. ‘

ang-su, “T"ang ku Chao shih fu-jen mu-chih-ming” 4 G 5 i

Pang wen hsii-shih, 1989 Chung- i Chian Tang o o ERBRRARE,

oy 84 Chung-hua shu-chii Ch'tian Tang wen edn., 5: 6-7
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What happened subsequently is not particularly relevant to our
present concern, but suffice it to say that after four or five years of her new
life, lady Chac became seriously ill and died in 81g. Lady Chao’s life
demonstrates that after the 7tios women from the scholar-official class still
preferred to preserve their chastity after the death of their husbands, but
remarriage continued to be an acceptable practice if women from that class
chose to do so.

lLady Chao's life also makes it reasonable to speculate that if an elite
woman from a poor family was somehow forced to remarry, women from
impoverished peasant families probably had very little chance to choose 1o
remain widows. Economic imperatives seem to have been the main reason
for women’s remarriage. but social pressures might have played just as
important a role.

We have seen through lady Chac's life that widows were often the
subject of malicious gossip in T'ang society after the An Lu-shan rebellion.
Lady Chao’s second husband's statement apparently implies that remar-
riage would ease the pressure of such gossip. From this perspective, we can
further explain why Li Ao held his young widowed mother-in-law in high
esteem. His respect for a widow’s chastity is more likely Lo have derived
from his understanding of how difficult it was {or a woman (o be in that
position than from any possible bias against remarriage. In other words, Li
Aa's praise of his mother-in-law's chastity should not be regarded as the
equivalent of moral opposition to female remarriage.

Similarly, even though a widow's ability to raise her children and
maintain a Confucian family order receives a more detailed description
from the leading revivalists than from the scholar-officials before the 760s,
it does nat follow that the leading Confucian revivalists were aulomatically
opposed to women’s remarriage. Still, the Confucian revivalists’ shift of
emphasis in women's virtues, particularly to a widowed mother’s virtuous
conduct, probably did cause the already Confucianized women of the
scholar-official class to be even more conscious of bringing certain Con-
fucian principles into practice. The possibility of being elevated to the
position of a historical model after death might very well also have served as
a strong incentive for a woman to attempt some heroic deeds in life.

To be sure, some leading revivalists did write specific essays exclusively
to express their views on female conduct. A theoretical legal judgment, p'an

#|, prepared by Po Chii-i for selection examination candidates and one of
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his poems have also been cited as evidence that Po had a negative attituce
toward women’s remarriage.” We therefore cannot conciude our investiga-
tion without examining these works. We need to find owt if certain par-
ticular forms of female conduct, other than those which had already been
distinguished in their women’s epitaphs, were specifically celebrated by
the leading Confucian revivalists in other works. If so, we need to explain
why this was the case. Our findings should help us to clarify further the
exact role of the leading Confucian revivalists in the Confucianization of
T’ang women.

FORMS OF FEMALE CONDUCT
CELEBRATED IN WORKS OTHER THAN EPITAPHS

As far as we know, Li Hua, Liu Tsung-yiian and Li Ao are the only
three leading mid-T’ang Confucian revivalists who wrote specific essays to
manifest certain deeds accomplished by women between the mid-eighth
and mid-ninth centuries. Li Hua’s essay was written in paralle] prose and
entitled “Laments on a Chaste Woman” (Ai Chieh-fu fu 2= S5 Rt} ™ This
work has been dealt with elsewhere, but a short summary is provided here
to assist our discussion.

Li Hua wrote this prose piece to honor a woman, née Po #. She was
married o a county police officer in the lower Yangtze region (in present
day Kiangsu province). Due to a local rebellion, she was captured by the
rebels and was about to be humiliated by them. Having realized that there
was no way to escape, she committed suicide, Li Hua writes in the preface
that since he “heard that lady Po’s righteous conduct had moved [the
people] in the south, how could [I] not compose an essay to [record this
event|?™

Li Hua apparently learned about lady Po’s deed during his own
retirement years in the lower Yangtze region. Li's essay on lady Po can be
construed as a means to encourage T'ang women to be completely faith-
ful to one spouse.” On the other hand, we can also argue that Li Hua
probably did not intend to make chastity a woman’s uncompromising
virtue, and that chastity is not the main point of his essay. This argument

* Wong, “Confucian Ideal and Reality,” 1979 194-95 and 27— 48,
" Li Hua, “Ai chieh-fu fn,” CTW 314: g-10.  Ibid.. g.
* Wong, “Counfucian Ideal and Reality,” t979: 17y
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is made plausible due to an important incident in Li Hua’s own life. Dur-
ing the An Lu-shan rebellion Li was himself forced to serve in the rebel
court. When the rebellion subsided, he was subjected to a court trial in
which his reluctant coltaboration almaost cost him his life. His career suffered
from then on because he had not tried to preserve his integrity as a T'ang
official.®™ _

Since Li Hua himself failed to demonstrate complete loyalty to the
T ang court, he probably would not expect others to do so, but he certainly
would have great admiration for a woman who ended her life to avoid
being humiliated by rebellious enemies of the state. While henoring lady
Po’s courageous conduct, Li Hua was not without sorrow about the loss of
her life. It is not at all accidental that he should have used the word
“lament” as the title of his essay. His mixed feelings of respect and sorrow
for lady Po and his own collaboration with the rebels iead one to doubt
that Li Hua was trying to propagate chastity as an absolute virtue for T’ang
women. Perhaps Li Hua understood, as we would today, that there is a
substantial difference between a woman dying to remain chaste for the sake
of her husband and dying to avoid being raped.

As far as can be ascertained, Liu Tsung-ylian wrote two essays regar-
ding women's conduct. One of these essays was composed to make known
the unusual conduct of a filial daughter named Jao E #E4." Jao E came
from a fishing family in a southern province {in modern Kiangsi). Owing to
a sudden storm, Jao E’s father was drowned during a fishing trip. Liu
records that Jao E died of exhaustion after spending three days without
food in a fruitless search for her father's corpse.”’ The following day, her
father’s corpse surfaced from the lake. The local population believed that
this was a miracle granted by Heaven in recognition of Jao E's filial piety.
They collected some money and buried Jao E and her father.

Because filial piety was the fundamental cohesive forces of Chinese

# Pulleyblank, *Neo-Conlucianism and Neo-Legalism,” tyto: 85-806.

* Liu Tsung-ylian, “Jao E pei” BRI , CTW 387 910, N .

o1 | am aware that the famous Sung scholar Wang Ying-lin £ argued that Jao E didl
not die after that three day search. Wang believed that when Jao E's deed was transm1ffed
orally, people simply passed on an inaccurate message. That is why when Liu Tsung-ylian
recorded the event, he also wrote that Jao E died due to three days’ exhaussmtn, However,
since the issue of Jao E's death does not alter our basic explanation of Liu's concept (ff

roper conduct for wamen, I shall leave it as it is. For Wang Yingl-lin‘s comment, see his

K'un-hstieh chi-wen [REMZ R, Taipei Shih-chieh shu-chii 1yl reprint, val. 3, ch. ry. Also
see Lo, Lin Tsung-yiian shif-chi hsi-nien, vtz 281,
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family life since the third century,™ and because the T'ang emperors contin-
ued consciously to foster it,” it is only natural that Liu Tsung-yiian would
want to commend Jao E’s unusual deed when he heard about her story. Tt
is also worthwhile to note that when Liu dedicated an epitaph to his
deceased sister, he provided many details about her filial conduet as well"*

Although Liu Tsung-yiian held his sister’s filial conduct in high regard,
such conduct was not particularly unexpected from a woman with her
aristocratic background. Liv’s great admiration for Jac E, then, was precisely
becau_se she did not come from a family of the Confucian scholar—nfﬁcia;l
class.”** Liu’s essay on Jac E can thus be seen as a deliberate attempt to
Confucianize other T'ang women from the commoner class.

Liu Tsung-yiian's other essay concerning women's conduct is entitled
“A Biography of A Woman from Ho-chien” {Ho-chien chuan nffi{#).*
Liu’s own comments attached to the end of this essay make il more of a
political allegory than a woman's life story, but the work itself contains
certain of Liu's conceptions of praper female behavior.

Liu Tsung-yiian calls the female protagonist of his essay Ho-chien, the
name of her hometown. This is because, Liu asserts, she was a lewd woman
s0 he does not intend to reveal her surname. According to Liu, Ho-chien
was originally a woeman of fine virtue. She was filial to her mother-in-law
and careful not to involve herself in street gossip. She respected her hus-
band and his friends, and had a very close relationship with him. However,
some of her wicked neighbors could not bear to see Ho-chien's virtues,
and they tried to find a way to ruin her. They invited Ho-chien to go out
with them. Their specified reason was that they wanted to model them-
selves upon her virtuous conduct. Ho-chien refused their invitation, but
her mother-in-law eventually forced her te go out with these “admiring”
neighbors.

To make a long story short, once Ho-chien went out with these

* Yii Ying-shih j3¥1f, “Han-Chin chih chi shih chih hsin tzu-chiieh vii hsi :
SN L s L2l G 2 : . i 4 hsin ssu-ch ao™
J‘% 1.;L¥§thﬁ’f‘il‘ﬂi i, in his Chung-tuo chib-shih chich-tseng shib-lun B |_-'uél¥||'
k[ het £ 58, Taipei: Lien-ching, 1g¥o: g2 4-27.

' MeMullen, State and Scholars, 1988: 88 and y00.

# See his “Wang chieh ch'ien Ching-chao-fu Tsan-chiin Pei chiin fu-jen mu-chih,” CTW
s40: 22, Also see Chen, Liv Tung-yiian, 19gu: 45, ,

¢ Lin Tsung-yiian," fao E pei,” CTW387: 10,

* This essay is not incleded in CTH, it is in the second chapter of the “Li i

N 3 apte the “Liu Ho-tung wal-
chi™ WA HE M 1 which is included in the Lix Ho-tung ch'i it BT % ;

_ _ y : Zatls

vol. 4, Taipei: Chung-hua shu-chii reprint, 1g70. g chian HBITRAR L SPRY edn.
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neighbors, in Liu’s view, she eventually became a fallen woman. She not
only enjoyed having a sexual affair with a handsome young man who
originally raped her, but alse successfully plotted to have her husband put
to death by the local government. She later opened a wine shop and began
to select all sorts of young men as sexual partners. Liu’s description of
Ho-chien’s sexual activities is probably the most explicit one we can trace
among scholar-official’s writings n the mid-T"ang.

Liu Tsung-yiian tells us further that Ho-chien eventually died of over
indulgence in sexual activity. After her death, when her name was men-
tioned, even her wicked neighbors felt disgusted and tried to avoid the
topic. Liu's final comment is that if a wife who had ariginally been as good
and respectable as Ho-chien can fall 1o such a low point, it is obviously
difficult to depend upon the support of a mere friend when one is in
danger, not to mention depending upon a ruler’s favor. The political
implication of Liu’s essay is, as stated before, aot the focus of our concern
here.”” Neither shall we discuss the authenticity of Ho-chien’s life. What we
are interested in is Liu's idea of a fine woman as described in this essay.

Liu Tsung-yiian clearly approved of Ho-chien’s behavior before her
fail. The conduct he praises her for agrees with that applauded in most of
the above mentioned women's epitaphs. When Ho-chien first refused to go
out with her neighbors, she told her mother-in-law that she heard that “the
way of a wife is to accept chastity, submissiveness, quietness and concentra-
tion as ritual [norms]. As for bragging about one’s carriage and costumes,
showing off one’s jewelry, going out as a group for boisterous amusement
and running around seeking food and drink — these things are not ap-
propriate for women.™

Ho-chien’s statement unquestionably represents Liu Tsung-yiian’s
own view of appropriate conduct for women. We are not sure about
Ho-chien's family background, but her perception of proper conduct for
women implies that she probably came from the scholar-official class, or at
Jeast, from the bottom rung of that class. The interesting point is that if Liu’s
portrait of Ho-chien is based on a real flife contemporary, her life then
demonstrates that T'ang women of the scholar-official class in the early
ninth century could still enjoy a colorful life outside their own home. It

»7 Far & possible political interpretation of this story, see Wu Wen-chih R, L
Teung-yiian p'ing-chuan B TCEY 4, Peking: Chung-hua shu-chii, 19621 1ig-70.
™ Liu Tsung-yiian, “Ho-chien chuan,” in “Liu Ho-tung wai-chi,” ch. 22 2a.
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further shows that some of these women could also manage their own
businesses and become economically independent. These women could
even enjoy a freely chosen sex life, though they were obviously shunned by
women from the respected class.

It is quite clear that Liu Tsung-yiian himself did not believe that
women from proper families should go out as a group and wander around
looking for excitement. He was also opposed to women showing off in
public. Such attitudes could certainly lead to complete disapproval of
outdoor group activities for women, but Liu Tsung-yiian does not seem to
have ever gone to such an extreme. Moreover, even though Liu accepted
chastity as one of the ritual norms for women, he never in this essay
promoted complete faithfulness as an absolute virtue for women.

Li Ao’s two essays were aimed at manifesting some particular deeds
accomplished by two females during another devastating provincial rebel-
lion that occurred between 781 and 786. This is the so-called second
Ho-pei rebellion and has been carefully dealt with elsewhere.”™ Powerful
provincial military governors had been a serious threat to the T'ang court
since the An Lu-shan rebellion. When Emperor Te-tsung took the throne in
770, he attempted to restore the imperial autherity. To do so, he started to
restrain the semi-independent military governors in the Ho-pei region. This
lead to another chaotic period in mid-T’ang history.

One of the two females presented in Li Ao's essays is a seven-year-old
girl named Kao Mei-mei & &%k or Little Sister Kao."™ When the second
Ho-pei rebeilion broke out in 781, Mei-mei and her mother and brother
were taken hostage by the rebels. The rebeis believed that with these
hostages they could prevent Mei-mei’s father from joining the T'ang forces.
When the rebels failed to achieve this goal, they decided to execute their
hostages. Mei-mei’s maother then begged the rebels to release the innocent
young Mei-mei, but Mei-mei refused to live as the rebels’ maid servant and
see her mother and brother executed. When Mei-mei was about to be
executed, unlike her mother and brother, she refused to pay tribute to the
deities of the Four Directions. Her reason was that since a loyal family like
hers was to be persecuted, the deities must simply have lost their sense of
right and wrong and they did not deserve her tribute.

* C. A. Peterson, *Court and Province in Mid- and Late T'ang,* The Cambridge History of
China, vol. 3, part 1, 1679: s00-310.
wo Lj Ao, “Kao Min Nil pei” B R4, CTW648: -1
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Li Ao tells us that a year after Mei-mej’s death, the Tang court granted
her the posthumous name Min #% or Sympathy. Li Ao himself did not actual-
ly hear the story of Mei-mei’s life until 797 when Han Yii related it to him.
Li Ao said that it was strange that Mei-mei’s deed was not known to every
household. Because of this, he wanted to compose an essay to celebrate
Mei-mei. He believed that if Mei-mei’s virtue was made known to people,
“even if they have a discbedient son, he wiil definitely change his behavior;
and even if they have a shrewish wife, she will definitely change her mind.
Praising [such] a young gir! and thereby encouraging people [to do good] is
also an important element of the [government’s| civilizing influence.”""

The woman presented in Li Ao’s second essay is lady Yang, wife of a
county Magistrate."™ Lady Yang, according to Li Ao, saved her husband’s
territory from attack by provincial rebels in 783. When the rebels first
attacked, lady Yang’s husband did not know what to do. Lady Yang told
him: “You are the county Magistrate. When the rebels arrive. you should
defend {your county|; even if your defense force is not enough and you
will subsequently die because of it, that is also your duty. If you run away,
who will then defend |the county]?”"* After further discussicn, lady Yang
finally persuaded her husband to stay and defend the county.

Lady Yang later organized the people in the county and encouraged
them to fight in their own defense. When her husband led the troops to
fight against the rebels, lady Yang personally cooked and distributed rations
equally to all the fighting men. Afier her husband was wounded in the
hand, she still insisted that he continue to fight to boost the morale of his
troops. They finally defeated the rebels and saved the county. Her husband
was rewarded with a promotion by the court. After relating lady Yang’s
heroic deeds, Li Ac then offers his own comment:

If women and girls have such virtues as attending to parents-in-law
with respect and obedience, keeping a harmonious relationship with
the wives of their husbands’ brothers, treating the youny and those of
lower rank with kindness and love, and maintaining their chastity, they
are quite worthy already. As for distinguishing military ranks, and
understanding the courageous principles of fighting and defense, even

wit |hid.: 17,
we Li Ao, “Yang Lieh-lu choan® P SR CTW g0 6-8.
ue Ibid.: 5.
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understanding the courageous principles of fighting and defense, even
ministers and officials have difficulty doing so.

Since the autbreak of the rebellion..., there have been those
who lacked the courage to fight, the wisdem to defend [the land] and
the loyalty to sacrifice their lives. There were some who [even| aban-
doned their towns and ran away. What kind of people were they
then?

Lady Yang is only a woman. Confucius said: “a benevolent man
is sure to possess courage.” Lady Yang deserves to be the [benevalent
man] of this phrase. *

Toward the very end of his essay, Li Ao particularly states that even
the virtuous women of ancient times could not surpass the deeds ac-
complished by Kao Mei-mei and lady Yang. Again, Li explains that because
he was afraid that their conduct would not be known to later genera-
tions, he has recorded their lives and will report them to the official his-
torians.'” There is no doubt that Li Ao was deeply moved by Kao
Mei-mei’s and lady Yang’s unusual courage when facing the threat of
mmminent death. He was especially impressed by lady Yang's loyalty to the
T'ang state. Li specifically points out that most T'ang officials could not
malch lady Yang's loyal conduct. He even adopted the term “benevolent
man,” the greatest virtue according to Confucius, to praise lady Yang's
accomplishments.

As mentioned before, living in an age when the T'ang state was in
decline, Li Ao, as well as other leading Confucian revivalists, were primarily
concerned with the restoration of the state and relief of public suffering. As
a result, the concept of “loyalty” began to receive different interpretations,
and some Confucian revivalists also tended to make “loyalty” an absolute
virtue """ Scholar-officials wheo sacrificed their lives for the state were specifi-
cally elevated by the leading Confucian revivalists in their writings. "7 This

, 1t _lhid,: 7. For the phrase of Confucius saying, see D. C. Lau, Cenfucius, The Analects,
Penguin Classics, tg3y, book 14 4.
"3 “Yang Lieh-fu chuan,” CTH 40 8.
o For example, Yian Chieh T4 {714-72) and Tuku Chi BTRM (7u5-75) both
mt;r;{)reted this concept and tended to make it absolute. See David McMullen, “Historical
and Literary Theory in the Mid-Eighth Centucy,” Prrspecisves on the Tan FE T THEL R
Chiu-Duke, *To Rebuild the Empire, Lu Chih,” [);;”-_', chJ.DH. & o
wr Fm" examples see, Han Yii, “Chang Chung-ch’eng chuan hou-hsii® 7t b % [31 75 84,
CTW 556: 11-1x; Lin Tsung-yiian, “Tuan T ai-wei i-shih chuang” FEARBHRHIK, CTW

H36

TANG WOMEN

profound concern for the survival of the T'ang state explains why lady
Yang received such high recognition from Li Ao, Li’s elevation of lady Yang
is no different from other revivalists’ analogous promotion of loyal officials.
In this regard, Li Ac's allempt at using lady Yang to Cenfucianize T'ang
women is fundamentally the same as his and other revivalists’ efforts in the
Confucianization of T'ang male subjects.

What is clear is that neither Li Hua, Liu Tsung-yiian, or Li Ao made
any conscious efforts te promote chastity as an absolute virtue for women.
Their admiration for women who chaose 1o die instead of being humiliated
by rebeis, who exhibited unusual filial piety and who had outstanding
loyalty to the state demonstrate that they ascribed to these women an
important part in the mid-F'ang revival of Confucianism. The virtuous
deeds accomplished by these women were perceived as behavioral models
nol just for other T'ang women, but even for T'ang officials as a whole. The
moral status of these women was portrayed as far superior to that of or-
dinary T’ang officials. From this particular perspective, we can certainly say
that to some leading Confucian revivalists, wornen had equal if not greater
potential to become moral worthies than men did.

To be sure, although mothers enjoyed high esteem in Chinese society.
the general status of T"ang women remained complementary and suppor-
tive to men. Our discussion of T’ang women'’s epitaphs already confirms this
point. Many poems composed by Po Chii-i to describe women's distress
also demonstrate women’s inferior status vis-a-vis men. '™ While Po Chii-i
had great sympathy for women abandoned by their husbands, he is. on the
other hand, seen as apposed to women's remarriage.

Po Chii-i once wrote a negative judgment in a theoretical legal dispute
over a widow's remarriage. In this abstract legal case, we learn that the
widow married her second husband out of gratitude because he had helped
her achieve revenge on the bandit who murdered her first husband. She
was accused by her contemporaries of being unfaithful to her late husband.
Since, according to the Classic of Rites, widows should not remarry, Po Chii-i
decided that she should never have remarried even though her motive was
to take revenge on behalf of her late husband. Po’s judgment was that a
woman’s loss of chastity was a greater shame than not being able to

RO R=10, . .

i Far example, see Po Chii-i, "T'ai-hang Lu™ A fTH#5, or “Fusjen K'u g AT, in Po
Chii-i chi 50 8, vol. 1, Peking: Chung-hua Shu-chii 1g7¢ edn,, ch. 3: 64, er ch. 120 240,
Also see Wong, “Confucian Ideal and Reality,” 1g74: 248
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retaliate against her husband’s killer."*

From his judgment on this hypothetical legal dispute Po Chii-i would
seem to be an uncompromising follower of the teaching of the rites, but he
did not always assume such an intransigent attitude. When dealing with
political situations, Po often stressed the importance of flexibility in
government. In other theoretical legal disputes about men divorcing their
wives, he also demonstrates that he did not simply accept the teachings of
the classics without taking the actual situation into account.!'"” One has
to wonder why Po assumed an orthodox attitude toward this particular
legal dispute regarding a woman’s remarriage. Perhaps, he felt a nega-
tive judgment was the only possible answer suggested by the canonical
teachings that he could offer to his intended audience, the examination
candidates.'"'

On the other hand, Po’s negative decision is very likely further com-
plicated because this hypothetical widow’s remarriage was motivated by
vengeance, a opic of contraversy among T'ang officials at this time. Han
Yii’s famous essay on vengeance written around 811 illustrates this con-
cern.'' In his essay, Han made it clear that vengeance was not something
the state should approve of, but since it was sanctioned by the Confucian
classics, the state had to investigate the background of each case of ven-
geance before taking corrective action. From this perspective, Po’s theoreti-
cal opposition to women's remarriage can probably be construed as an
indirect response to an important conlemporary issue. That is, his negative
judgment reveals Lhat he placed the legal authority of the state above
individual retribution.

Po did not discourage vengeance by directly advocating the state’s

1 Po Chii-i, “Te Hsin shih [ yii tac erh ssu, sui ch'iu sha-tao-che erh wei chih ch’i, huo
tse ch'i shih chen-hsing chib chieh, pu-fu™ 155 [CICHIRIMIZE R AT EWN 223
B LA 1720 - SR, CTW B72: 2. Also see Wong, “Cenfucian Ideal and Reality,”
LT T4 OG-

11a For the pragmatic side of Po’s political approach, see his “Chung, ching, chih, wen
sun-® AR W A GTWHT0: 15-16. For his flexible approach to the divoree cases, sec
“Te Chia ch'i yii ku ch'ien ch'ih kou, Chia nu erh ch’u chih, su ch'eng fei ch'i-ch'u, Chia yiin
puching” {1 FE KBS TTNL FER T 2 SR AEL 2 THE |, and “Te Chia ch'a chi
ch'i su ?lun wu shih fu-tao, %«{in, fu-mu pu yiieh tse ch'u, ho-pi yuko™ & B 3, HA 7,
e AR 2 LTI LR , CTW G2 17 and Gi7g: 6. Also see, Wong,
“Confucian Ideal and Reality,” rq74: 18g-ge.

11 My interpretation of Po Chii-i’s theoretical judgment greatly benefited from discussions
with Prolessor Denis Twilchett.

12 Han Yii, “Fu ch'ou chuang™ {88HK, CTW 544 5-6.
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authority. Instead, he presented a widow’s remarriage as a greater shame
than her inability to take revenge, even though he knew that vengeance
was also sanctioned by the canonical teaching. Because of this, it is un-
derstandable why Po’s position on this particular hypothetical legal case
could make him appear to be the only leading Confucian revivalist who
deliberately propagated chastity as an absclute virtue for women from the
commoner class.'

It is of course also possible to view Po Chii-i's advocacy of absolute
fernale chastity in a theoretical legal dispute as an attempt to influence the
education of the T'ang imperial princesses. Some recent studies point out
that the T'ang imperial family also underwent a process of Confucian-
ization after the An Lu-shan rebellion. Besides completely giving up the
practice of “levirate” after the 760s,'"* T'ang emperors further encouraged
the imperial princesses to conform to Confucian teachings on feminine
ethics.'"*

Among these T'ang rulers, Emperor Hsiian-tsung B 7% (r. 847-860}""
is considered the one most concerned about educating his daughters to
follow the Confucian norms of behavior for women. He often instruct-
ed his daughters not to humiliate their husbands and not te interfere
in political affairs. He especially warned them about the disasters caused by
female domination of politics in the early T'ang.'” In 851, five years after
Po Chii-i’s death, Emperor Hisiiian-tsung issued an order to prohibit im-
perial princesses and Asien-chu B E {daughters of imperial princes) from
remarriage if they had children by their late husbands.'"® The emperor’s

14 There are of course other T'ang Conlucian literati, such as Meng Chiao A
{731~81.), who advocated absolute chastity on women’s part. but since [ am mainly
interested in the role played by the leading Confucian revivalists, I shall not include those
literati in my discussion. For Meng Chiao’s and other literati’s position, see Wony, “Can-
fucian Ideal and Reality,” 1979, 247 and 180, { am also aware that Yii I-fang T#%71, a
T'ang local official about whom we have very little information, but who definitely served
after empress Wu's reign, wrote a short work in which he pot only opposed women’s
remarriage but men's as well. See his Hei-hsin fu HL( 5 (Black Heart Charm), Tsung-shu
ching-ch'eng edition. Also see Wong, ibid.: 52-54. '

1+ Wong, “Confucian Ideal and Reality,™ 197y: 124-27, Chen, “Empress Wu,” 194
[y,

115 For details, see Wong, “Confucian Ideal and Reality,” 1974: s32-44-

e | follow the conventional practice of using the romanization Hsitian, instead of Hsilan,
to avoid confusing this emperor with the famous eighth-century ruler Hsitan-tsung Z3r.

n? Ihid.: y7-4R. .

v CTW B1: 6-7; Tang hui-yas, 6: 74; HTS 84: 3672; Also sce Wang, “T’ang-tai kung-chu,”
1gR8: r24; Wong, "Confucian [deal and Reality,” ty70: 147.
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paramount concern was undoubtedly a mother’s care for her fatherless
children.

Emperor Hsiiian-tsung’s edict can be regarded as a result of the
gradual influence of Confucian ideas of proper female conduct. '™ It might
even have been influenced by Po Chil-i's negative atlitude toward remar-
riage. We should, nevertheless, keep in mind that Hsiiian-tsung’s strong
views about marriage may be related to the fact that he had a very close
relationship with his own mother, who lived with him in the Palace, an
exceptional practice for a dowager. His own childhood experience
probably led him to value the mother’s role in raising children, and 1o the
promulgation of his 85t edict about remarriage. Furthermore, this 851
edict did not forbid female remarriage in toto. [t did not in any sense make
female chastity an absolute virtue. All this makes it seem unlikely that Po
Chii-i's theeoretical insistence on absolute female chastity had any substan-
tial bearing on the 851 edict.

In addition, although it has been pointed cut that after 806 Tang
imperial princesses ceased the practice of remarriage, it is nevertheless
important to note that information concerning the marriage or remarriage
of the imperial princesses after 824 is scarce and incomplete.™" This lack
of information makes it difficult to conclude that the marital practices of
T'ang imperial princesses underwent a genuine Confucianization. This
again implies that, as far as promoting widow fidelity is concerned, Po
Chii-i's hypothetical opposition to female remarriage probably had little
to do with Confucianizing T'ang imperial princesses. If our exploration of
the possible reasons for Po's negative attitude toward women’s marriage
is acceptable, it is then safe o say that none of the leading Confucian
revivalists examined here genuinely promoted female chastity as an ab-
solute virtue.

Similar conclusions can equally be reached about scholar-officials like
Tu Mu fHH (803-852?} and P'i Jih-hsiu B2 R (854-883) who have
been considered upholders of the cause of Confucian revival in the late

14 For a discussion of the various reasons for the Confucianization of the imperial
princesses, see Wong, “Confucian Ideal and Reality,” 1974, ch. 5.

w0 Tru-chih ung-chien, 2.40: Boz2—33.

r21 See Pang hui-yeo, B: 115, Wang Shou-nan notices the problem of information regarding
the marriage of the imperial princesses after 3u, burt he still states that after 806 T'ang
imperial princesses did not practice remarriage. See his “T"ang-tai kung-chu,” 1988: 104 and
124
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T'ang."* Both Tu Mu and P'i Jih-hsiu composed specific essays to praise
women who had also accomplished some unusual deeds. Their essays, quite
similar to those written by Li Ao and Liu Tsung-yiian, dealt mainly with a
woman who tried to eliminate a rebel general for the court even though
she herself had been the concubine of this rebel, or one who attempted to
save her father's life in every possible way. ™ What is extolled then is again
Joyalty, public spiritedness and filial piety, but not absolute chastity on
women's part.

In the end, the first concern of the majority of leading Confucian
revivalists, be it in the mid-T’ang, or the late T'ang, was still the restora-
tion of the T'ang state. In the eyes of the majority of leading revivalists,
the reputations of anyone, including women, who performed deeds that
were crucial to the stability of the T’ang state and society ought to be
elevated.

CONCLUDING REMARKS

From the composition of T’ang epitaphs on women, we have dis-
covered that the general conception of an ideal woman remained the same
from the beginning to the end of the dynasty. The “three forms of submis-
siventess and the four virtues” continued as the ideal norms for women's
conduct, However, the emergence of the mid-T’ang Confucian revival alter
the An Lu-shan rebellion did cause a shift of emphasis regarding the ideal
conduct for women in the writing of T"ang women’s epitaphs. After the
760s, the leading Confucian revivalists began to provide increasingly
substantial details about certain virtuous deeds accomplished by women to
whom they dedicated their epitaphs. They no longer paid that much
attention to the formalistic part of “the four virtues.” Nor did they treat
these epilaph writings as a mere intellectual exercises and portray the
deceased women in the conventionally formulaic manner. Their main
interest was to demonstrate how these deceased women had realized
certain Confucian moral prineiples in their striving to maintain a Confucian
family order. Through their behavior these women are seen to establish the

t2¢ For Tu Mu's and P Jih-hsiv’s Confucian consciousness, see Yung 5. Teng, “A Study of
the Confucian Thought in Tu Mu's Literary Works,” CHHP, ns 14: 1 and 2 (Dec. 1g81):
ry-o; William H. Nienhauser, Jr., Pifif-hsiu, Twayne Publishers, ty7y, ch. 3.

i21 See Tu Mu, “Tou lieh-nii chuan® B F4 8, CTW756: 17~ 10; P Jih-hsiv, “Chao-nil
chuan® # 4 {H, CTW 7yy: ve-uy.
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living relevance of certain Confucian moral principles.

This shift of emphasis confirms again that the core of the mid—T'ang
Confucian revival was not the ritual or exegetical aspects of the Confy.
cian teaching, but rather how to reinvigorate the Confucian moral prin-
ciples in practice. It is then not fortuitous that the Neo-Confucian scholars,
who were primarily oriented toward moral philosophy, actuaily followed
this mid-T"ang epitaph writing for women in the early years of the Sung
dynasty. '

Furthermore, although only two of the above mentioned leading
revivalists consciously stated that they intended to elevate the women for
whorn they composed epitaphs to the status of an ideal model, the kind of
praise given by the rest of the leading revivalists in their epitaphs would also
increasingly motivate T’ang elite women to conform to Confucian norms of
behavior. This is not to deny that many T'ang women of the scholar-official
class probably wanted to pursue a kind of Confucian moral life, but the
possibility of enjoying eternal fame in history must have also led to a
stronger desire to accomplish some substantial moral deeds among T'ang
elite women after the 760s. It is fair to say that the ideal female established
in the epitaphs by the leading Confucian revivalists indirectly encouraged
T'ang women to become further Confucianized In the sense of realizing
some Confucian moral principles.

Finally, with the possible exception of Po Chii-i, the ather leading
Confucian revivalists, though expressing great admiration for a widow’s
perseverance in bringing up her children, never advocated chastity as an
absolute virtue for women. As we have seen, what they wanted most was
to establish those filial and loyal women and girls as behavioral models,
and that not just for women, but also for men. Their fundamental concern
for the restoration of the T’ang state even led them to assert that some
T'ang women had far more supertor moral stature than most of their male
counterparts. They felt compelled to write essays specifically extolling the
behavior of women and girls whose loyalty and filial conduct they deemed
necessary to the survival of the T'ang state and society,

While it is possible that when there was 1o imminent danger to the
state, their elevation of loyalty and filial piety counid be used by Confucian

't Bossler, “Powerful Relations and Relations of Pawer” tgyt: y2. While Bossler states
that the shift of emphasis in epitaph writings started in the ninth ceniury, as demonstrated
here, it actually started around the mid-eighth century,
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scholar-officials of later dynasties as a pretext to demand the (forr?plete
fajithfulness of a woman to her husband, or to make female f:hastlty.mto a
moral absolute that contributed to a decline in the qua.llty of life .for
women, this is certainly not what the majority of Ieadm.g Confu’man
revivalists intended to achieve in the T"ang. In order to rebuild the T;\r:g
empire, the majority of leading Confucian revivalists felt an urgent ruau;1 )
elevate lovalty and filial conduct, and that is precisely what those.we ,ave
studied set out 1o do. It is worth noting that all the ]c.)yal and ﬁlliT;;i
women presented in the revivalists’ essays were later lnC]l.'lded 1:f1 h.e “
Tang History."”* Apparently the mid-eleventh century ?OmpllE'l‘S os this v: t

fell that these essays were important to the preserAvatl.on‘of the : ungfs] a e.]
We can thus say that the mid-T'ang Confucian revivalists ele.vanrj)n 0 O{Ia
and filial women not only constitutes their coascious contr_lbutlon 10 the
Confucianization of T’ang women, but also helpeFl to estal‘alhlsh f;rt}ier the
position of loyalty and filial piety in the official Chinese political ideology.

LIST OF ABBREVIATIONS

CTS Chix Tang-shu BT & |
CTW Chiian Tang wen F: 7 3
in Ry g 1)
HTS Hsin Tang-shu #r1E & b (e Sk kA
TTMCM Tang-tai mu-chih-ming hui-pien fu-k'ao ¥ (NEILI R
i 5

123 See M8 205, The compilers of CIS oaly ipcluded Li Huafs eésT?s'x :m‘ lti{li?-}li{ho.;;
than three quarter.s of the thirty biographies of virluous women in g : }1";’.15 ‘s probably
il piety and chastit, less than ane quarir empRasie loyal conduct. This s provsy
related to the frequent changes of dynasty and the problematic nature of loyalty

Five Dynasties period (go7-gfin). .





