JO-SHUI CHEN

Culture as Identity during the T’ang-Sung
Transition: The Ch’ing-ho Ts’uis and Po-ling Ts’uis

In T’ang times, the surname Ts"ui # was probably the most prestigious of
all and the most associated with the notion of distinction. In the famous
erotic story “The Dwelling of Playful Goddesses” (*Yu-hsien k'u PHLEE ™,
the female protagonist Shih-niang +1R , whom the male protagonist Chang
Wen-ch’eng &3 X meets and courts in a remote mansion, claims to be a
Ts'ui of illustrious ancestry.' Similarly, a Tunhuang document purporting to
be a set of instructions provided by a mother for her daughter just before her
wedding, calls itself “Née Ts'ui’s Instructions to Her Daughter” {(“Ts'ui-shih fu-
jen hsiin-nii wen B 53k A ZC 3 7).2 Without question, it was so titled be-
cause the name Ts'ui lent a sense of legitimacy to the instructions. The prestige
of the surname Ts'ui rested largely on the glorious status of two Ts’ai clans: the
Ch'ing-ho % Ts'uis and the Po-ling /% Ts'uis.? Shih-niang even declares
herself a descendant of both clans. In a patrilineal kinship system that forbade
same-surname martiages, as it existed in T’ang China, Shih-niang’s claim can-
not be truthful. It only shows her ignorance of the distinction between the two

Yane LU and John Kieschnick read an earlier version of this paper; I am grateful for their correc-
tions and suggestions. My thanks go also to Yang Ch’ac-ch'in for his assistance. For final revi-
sions, | benefited from the comments of Denis Twitchett and an anonymous reader,

1 Chang Wen-cleng, “Yu-hsien k'u,” in Wang P'i-chiang TERE M, Tang-jen hsioo-shuo FE A/l
21 (Hong Kong: Chung-hua shu-chii, 1987}, pp. 23-24. 26.

2For a transcript of this document, see Kao Kuo-fan # B, Tun-huang bu-su yi min-su u-pien
S+ [ 8 R {4 6% (Nanking: Ho-hai ta-hsiieh ch'u-pan-she, 198g), pp. 462-G3. In the Tang
context, “Ts'ui-shih fu-jen” normally refers to a masried woman whose vatal name is Ts'ui. For
examples of this kind, see “Wang-ch’i Ying-yang Cheng-shih fu-jen mu-chih-ming” CE5IEE
K% ASiER, in Chon Shao-liang H 595 and Chao Ch'ac $#, eds., Tang-tai mu-chih hui-
pien FEL AL M (Shanghai: Shang-hai ku-chi ch'u-pan-she, 1992; hereafter TTMC). p. 2404;
Ku Fang-su 8877/, “F'ang ku Chao-shih fu-jen mu-chib-ming ping-hsi” B SR R A B
F P, in Lu Hein-yian BRI, ed., Tang-wen heii-shih B SURIG (rpt. Taipei: Wen-hai ch'u-pan-
she, 190Gz} 5, pp. Gb-7b.

4 During the Tang, the Ch'ing-ho Ts'uis, the Po-ling Ts'uis, and virtually ail other aristoeratic
families were kin groups so large and differentiated that, strictly speaking, neither *clan™ nor
“lineage” is an appropriate designation. The word “clan” in this paper is used only for conve-
nience. Pairicia Ebrey gives a good sense of it, referring to T'ang aristocratic groups as “lineagess|
of identification”; The Aristocratic Families of Early Impevial Ghina: 4 Case Study of the Po-ling 5 ui
Family (Cambridge: Cambridge U.P., 1973). p- 03,
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Ts'ui clans. Nonetheless, Shih-niang’s blunder provides a usefut opening for
an examination of the power of the Ts'ui surname and the culture of identity,
This paper examines the cultural situation of the two Ts’ui clans during
the ninth and early-tenth centuries — through the Later Chin of the Five Dy-
nasties period (936-946). We concern ourselves particularly with two issues.
The first is the decline of the medieval aristocracy. It is widely recognized that,
during the era commonly known as the T’ang-Sung transition, many crucial
historical changes occurred. One was the disappearance of the old medieval
aristocracy concomitant with a restructuring of the elite class. I follow many
Western historians who see China’s medieval aristocracy as an assemblage of
clans that had, for generations, enjoyed supraregional (if not national) renown
and wielded various forms of social and political power.* The Ch’ing-ho Ts’uis
and the Po-ling Ts'uis were two of the most prestigious clans among this elite
assemblage. Past studies of the medieval aristocracy centered on its history
during the Period of Division (316~58g AD) and the first half of the T ang (up
to about 755), and have not explored deeply the decline of this dominant
social group.® The study at hand deals only with a smail portion of aristocratic
life in the ninth and tenth centuries. I hope, however, that the details I have
brought into tight focus will expand our understanding of a crucial change in
Chinese history.

An enduring aristocratic class requires many resources, often a complex
combination of wealth, status, and power. The fall of such a group, thereby,
usually involves major changes in society. The well-researched decline of the
British aristocracy in modern times illustrates this process.t In contrast, our
image of the demise of Chinese medieval aristocracy is dim, and owing to the
paucity of extant information, research will always be confronted by severe
limitations. We know quite certainly that aristocratic families still were a sa-
lient presence late in the T'ang.” What roles did they play in late-T"ang social,

+Major studies of medieval Chinese aristocracy in English include David Johnson, The Med:-
eval Chinese Oligarchy (Boulder: Westview Press, 1977); and Ebrey, Aristocratic Famities For a broader
picture of the T'ang ruling class, see Denis Twitchett, “The Composition of the T’ang Ruling
Class: New Evidence from Tunhuang,” in Arthur Wright and Denis Twitchett, eds., FPerspectives
on the T'ang (New Haven: Yale U.P., 1978}, pp. 47-85

5 On the final stages of the medieval aristocracy, only two English-tanguage works exist:
David Johnson, “The Last Years of 2 Great Clan: The Li F zmily of Chao Chiin in Late T'ang and
Early Sung,” HJAS 37.1 (1977}, pp- 377-403; and Ebrey, Aristocratic Families, chap. 5. Chinese

and Japanese works on this subject are incomparably fewer than those on the earlier history of
the medieval aristocracy.

@i See David Cannadine's comprehensive account, The Decline and Faill of the British Aristocracy
{New Yark: Anchor Books, 1990}

7 3ee Mao Han-kuang 85, Tang-ta: t'ung-chih chieh-t5'eng che-hui pien-tung BE (L HK i Pt 1R
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political, cultural, and intellectual life? How did they fare during the Five Dy?
nasties? What was the course of their decline, and how are we to measure 1.t.
What were the causes of this decline, and how important wasf each cause in
relation to others? Such questions are as complex as they are important, and
an adequate understanding calls for persistent and collecn:ve schc‘:rlarly reseaf:ch.
My investigation of the cultural situation of the Ts’ui clans is based prima-
rily on the following assumptions. The medieval aristocraq.( took shape .durmgf
the time of the breakdown of the Han empire and t}.le rise c?f. new kfnds;:
participation in the court and in state offices by leac.lmg families durmg‘t ;:
Wei and Chin dynasties (that is, roughly during the third an?d.fourth centur;es .
Many factors came into play, yet among them cultu‘ra.l dlstmcnorf was olf:n
not crucial. By T'ang times, however, culture, by Whlf:h I.re.fer lznau.nly te L fci
style and intellectual tendencies, played a major role in distinguishing the o
aristocratic families, especially those rooted in the north, from other l:nembex.*s
of the ruling elite. Culture, in a word, was a sig‘niﬂcant‘ part of t.he anstot(;ira:c
identity. It was also 2 practical pursuit, because medieval C}.nna lacke: L e
ideological support and institutional arrangements for the existence of a he-
i rivileged class®
redlta’;l{;l:wo Tg ui clans occupied the top positions among. culturally conser-
vative Shan-tung (I3 aristocrats. Following the assumption, set ?ut ab;\:et
concerning culture and aristocracy, therefore we can deducel that 1.f .the ! s 1.;1
families of the late-T’ang had, to a significant degree, Tost the}r traditional cul-
tural characteristics, then the cultural distinction between aristocrat and hnon-l
aristocrat had disappeared before the actual disappearance of medllev;n
aristocrats. A suggestion arising from all this is that cultural ch.ange was chose z
related to the decline of these families: consciously or not, in the ninth an
tenth centuries they abandoned an important line that had separated thelin
from the rest of society, thereby letting go a major aspect of statius. If, ,o? the
contrary, we find that the ways of life of the Ch’ing-ho and lf'?-llng Ts'uis re
mained more or less intact, the implication may be that polluf:al. econorr:;c,
and accidental historical developments were primarily responsible for the de-

. . s
mise of the medieval aristocracy.

5 iss., National Cheng-chih U., 196g); Sun Kuo-tung ﬁ:@ﬁ., “.T’ang-Sung cht}?—
:ﬁgiﬁﬂﬁ{gzﬁ}h hsiao-jung” %%Z%?ﬁ:fﬂ%‘z%ﬁﬁ! , chap. 1 in his Tang-Sung skik
lun-ts'ung EEFR P M (Hong Kong: Lung-men shu-tien, 1980). . -

#For a brief treatment of the cultural features of the T:ang r:nrthem a.nstocr}acy, s:eﬁ_ ‘
Tling-chu FZERE, Sui-Tang shib-tsu FAAE LR (Sian: San-ch’in ch’u-pan-she, 990}, pp- 13 4:(

o Without making detailed examinations, Patricia IEbrey suggested t.he po’sslble lma];?::::;cihe
the cultural factor in the decline of the medieval anocrar{y..Rega:dun% ':;nglrzrde [Ye;] he
wrote: “To be of value, their ethos had to remain both distinctive an mired. ...
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What is meant by the term “cultural features,” which I use below? My
definition of it as lifestyle and intellectual tendencies is not arbitrary. Scholars
have indeed found that the maintenance of a refined, morally-oriented behav-
ioral pattern and a tradition of learning within the family was a vital concern of
medieval aristocrats in their heyday, that is, during the Period of Division.!¢
One conspicuous example comes from reading Yen Chih-t'ui’s 252 (51—
591?) Family Instructions of My. Yen (Yen-shik chia-hsiin 3855 KM ). This impor-
tant writing on medieval aristocratic lives and attitudes, emphasizes two issues
— the behavior and education of family members.!! Such emphasis remained
a cultural mark of aristocratic families in the following Tang era.

Another subject this paper seeks to address is intellectual change as an
aspect of the T"ang-Sung transition. I will not conduct a case-study of intellec-
tual history, because extant materials concerning the two Ts’ui families are
unsuitable for this purpose. The present study can make a contribution to in-
tellectual history in another way. With knowledge concerning the general cul-
tural tendencies of an important segment of the T"ang educated elite, various
insights into these families might provide new information for the ongoing
discussion of T’ang-Sung intellectual transitions.

Methedological challenges to my inquiry might easily arise and should
be discussed at the beginning. Did the Ch’ing-ho and Po-ling Ts'uis behave
corporately? If the answer is no, then is the subject of this paper legitimate?
There are two ways of responding. First, a T"ang aristocratic clan was not a
single entity; at the top level it consisted of some divisions (chih 3, Jang 5.
among other terms}. The structure of each division was also fragmented, in-
cluding numerous extended families with no formal ties to one another. In
short, a ¢lan, or any branch within this ¢lan, lacked hierarchical authority over

matter how well the old families maintained their subcuiture, they could not prevent general
cultural change.” Alsa: “If they fully adopted current attitudes and mores, there would be no way
to distinguish them rom other T'ang bureaucrats; on the other hand, if they refused to change
any aspect of their way of life and values, they would soon be viewed as eccentric and old-
fashoned”; Aristocratic Families, p. 113.

105ee Ch'en Yin-k'o BEETE, “Sui-T'ang chih-tu yian-yiian lieh-ilun kao™ FEE B 6 25805 35
T8, in idem, Ch'en Yin-k's hsien-sheng wen-chi [ & 5.2 L4 (rpt. Taipei: Li-jen shu-chii, rg8s),
vol. 2, pp. 19—41t; Ch'ien Mu 5%, “Liieh-lun Wei-Chin Nan-pei-ch'zo hsiieh-shu wen-hua yii
tang-shih men-ti chih kuan-hsi® B% 3 5 5 1 & (L BB BEFYE 2 BAF, in idem, Clung-
kuo haiieh-sku ssu-hsinng shik lun-ts’ung T BED AT F 38 5 5% B (Taipei: Tung-ta tu-shu kung-ssu,
1977} vol. 8, pp. 171-85.

'' Among the 26 chaps. in the Family histructions of Mr. Yen, the longest is “Evidence on Writ-
ing” {shu-cheng W3 ), which collects Yen Chih-r'ui’s notes on various textual,philological, and
other problems. The only other long chapters are “Customs and Manners™ (feng-ts'se 812} and

“To Encourage Study” (mien-hsich %), which discuss the problems of behavior and learning,
respectively.
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its constituents. At these levels, aristocrats clearly did not act in any coardinat-
ed fashion.!? However, this question is not truly relevant to my explorati?n.
This paper does not assume that the behavior of the .Ch’l.ng-ho and Po-ling
Ts'uis was corporate in nature. Merely for purposes of inquiry, they should be
seen as members of a larger and looser “corporate body™ - the Sh.a.n—tung
aristocracy. It is undeniable that, in the T'ang conception, clans and their prom-
inent branches were the basic constituents of the aristocratic class. Moreowter,
we should not assume that the Ts'uis lacked cohesion entirely. One indicanon'l
to the contrary is that, as seen below, until the end of the T'ang mafiy Ts'ui
families still practiced exclusive marriage alliances, by and large forming such
relationships with other leading Shan-tung families.

Another response [ would fike to make is that, althoug‘h no l.'?trge-scale
kinship organizations existed within the Ts'ui clans, families l.llfely stilk fexerted
profound influence on individual members. Extended families, partlcular.ly
the descendants of a common grandfather (a patriline}, were fundamental units
in the life of the T"ang ruling class.

Studying the cultural situation of the Ts'ui families is not easy. Ct}_ncr?te
and reliable information is difficult to find. Funerary inscriptions (mu—cffzk-mm.g
E3EE), most useful for the reconstruction of the history of aristocratic ‘faml—
lies, are only marginally relevant here, because these accounts are oftefl 1de?1l-
istic in nature. I refrain from using funerary inscriptions as sources ofTs’L.u-famtly
culture, particularly those written by the relatives of the burit?d. Despite these
restrictions, there is enough material available to observe an impertant aspect
of aristocratic life in a critical transitional period.

THE CH'ING-HO T8 UIS

My examination of actual cases begins with the Ch’ing-ho. TS,I{iS. In this
paper, identification of members of both Ts’ui clans relies ananly.on the
“Genealogical Tables of Chief Ministers” in the New Tang History {Hsin Tang
shu BTEEE ). These tables record the existence of six major branches of the
Ch’ing-ho Ts'uis.*® They provide information on three of the six branches for
the late T"ang period: the “Ch’ing-ho senior branch” [Ch"fng—ko ta-fang T&FIR
5), the “Ch'ing-ho junior branch” (Ch'ing-ho hsigo-fang T /1N 5), as well as
the “southern ancestral branch” (Man-tsu T ui-shih FHE K ).

iz For descriptions of the general structure of medieval arilgocralic clans, seejchnsan: Mz::::l
Chinese Ofigarchy, pp. 80-11g. See also Ebrey, dristocratic Families, pp. 90-93, 145} and n. 3, above.
i3See Hiin Tang shu ¥ (Chung-hua shu-chii edn., 1975; _hereaﬁer HTS) -,r:zC,h ?p- Eb:»lcz:
74, 2817. In addition to six main branches, a few minor subdivisions also appear in these .
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The junior branch was clearly the most prestigious of all of the Ch’ing-ho
Ts’ui subdivisions.'* More important to the theme of my paper is that, by the
late T’ang, this branch still maintained the distinct lifestyle of the traditionat
Shan-tung aristocracy. During late-T*ang, the most prominent “junior branch”
family was the one sprang from the six brothers Ts'ui Pin 5%, Ts'ui Feng %%,
Ts'ui Yen B, Ts’ui Hsiin 88, Ts'ui Shan 3§, and Ts’ui Tan &L, most of whom
were prominent figures in the late-eighth and early-ninth century. Tan served
as a chief minister from 839-841; and Yen (768-836) became a highly re-
spected leading official.'®

Among T'ang historical writings, we find consistent praise for the con-
duct of all six brothers and their descendants. The Ts'ui brothers were known
for filiality and for the harmoniousness of their mutual relationships. Four gen-
erations of the Ts'ui family lived together, constituting one single household.
Another important characteristic of this family is the strict discipline in per-
sonal behavior that was required. Ts’ui Yen and Ts'ui Pin were said to have
embodied the Shan-tung aristocratic ideal of “purity and frugality” {ch'ing-chien
{#{®). Yen, in particular, distinguished himself by being frugal in his personal
life but charitable toward others. During the T’ang both the Ch'ing-ho Ts'uis
and Po-ling Ts’uis received frequent praise for purity and frugality. Whereas
the idea of frugality is quite clear, that of purity is not so. In T’ang documents,
it seems that purity refers to the observance of proper behavioral standards in
both private and public life. In the area of public life, “purity” was especially
related to the problem of corruption.

The Ts'uis’ exemplary reputation at one time even earned them a person-
al commendation from emperor Hsiian-tsung E 7% (1. 847-859). As a gesture
of his admiration for this family, Hsiian-tsung granted the Ts'uis a title for their
study. He himself wrote for the plaque, “The Hall of Virtuous Stars” (“T'e-

1+ See Liu Ch'ung-yian ¥R, Chin-hua zu £ FF (Shanghai: Ku-chi chu-pan-she, 1g58)
2, p. 50; Wang Tang T3, Tang i lin B35+ (Shanghai: Ku-chi, 1978) 4., p. (38, Chitr Wa-tas
shih W H A F (Chung-hua edn., 1976; hereafter CWTS) 58, p. 779.

15 Contrary to all other information, the Ts'ui family's genealogical table in HT5 (72C, pp.
27t2-65) provides the names of eight, rather than six, brothers. This source is apparently incor-
rect. For more reliable information, see Liu Yii-hsi #| & #5 , “T"ang ku ch’ac-san-ta-fu chien-
chiaa shang-shu Li-pu lang-chung chien yii-shib-chung-ch’eng tz'n tzu-chin-yii-tai Ch'ing-ho-hsien
K’ai-kuo-nan tseng T'ai-shih Ts'ui-kung shen-tac-pei® FEMIE A F ML N BEMAEch =
RBBR & B AT PR B AN 2 B, in Li Yi-hsi chi §1 BB (Peking: Chung-
hua, 1990}, p. 39. For Yen's career, see Chéx T'ang shu HE® (Chung-hua edn., 1975; hereafter
CT8) 155, pp- 4118~19; HIS 163, pp. 3017-18; Tu Mu ¥, “Li-pu shang-shu Ts'ui-kung
hsing-chuang” &0 i B 8 D THR , in his Fan-ch'uan men-chi %) 30K (rpt. Taipei: Han-ching
wen-hua shih-yeh yu-hsien kung-ssu, 1983}, pp. zo7—11. For Tan's tenure as chief minister, see
HTS 63, pp. 1725-26.
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hsing t'ang {82 & ").'6 The story of Tsui Shan’s death, again, points to the
Ts’ui brothers’ venerahle reputation. Shan died suddenly, only days before
the outbreak of the bloody “Sweet Dew Incident” late in 835, an incident
which was closely linked to the office in which Shan was serving. His death
thus freed the Ts'ui family from implication in the upheaval, which would
have taken the lives of many courtiers. A popular phrase at the time held that
Shan’s “timely” death proved the superior moral qualities of the Tsui family.!”

We should pause to reflect upon the relationship between moral reputa-
tion and actual behavior in the case of the Ts'ui brothers. Typical of most
extant materials concerning family and individual life in T’ang times, the ex-
pressions cited above to denote the popular admiration for Ts'ui-family con-
duct are abstract and terse. It is hard to carve a well-defined image from them.
Nevertheless, two issues warrant further pursuit. First, the fact that four gener-
ations of the Ts'ui family, including all of the Ts'ui brothers, lived together
seems highly unusual. Scholars have found the size of families during the T’ang,
on average, larger than in many other periods in Chinese history, such as the
Han and the Sung. Quite understandably, the families of the ruling class were
normally larger than those among the commoners.'® However, it will be diffi-
cult to find cases comparable to the Ts’uis. For such a large number of people
living together abundant economic resources are requisite, Yet one suspects
that being rich was not the key to the existence of the huge Ts'uis household. It
might be that they wanted to show that they had the necessary moral qualities
to lead such a way of life.

Another intriguing item is the description of the Ts'uis as “frugal.” Con-
sidering the wealth of the Ts'ui brothers, “frugality” is of particular note. Here
again, it seems to be a clear indication of the Shan-tung aristocracy’s tendency
to define itself in a moral light, because frugality was a type of behavior con-

trary to its general economic condition.
Regarding the intellectual interests of the Ts'ui brothers, we are best in-
formed about Yen and Pin. Both were well versed in canonical studies and

16 Chien | 885, Man-pu hsin-shu {8 SR ¥ & {rpt. Taipei: Hsin-wen-feng chu-pan kung-ssu;
TSCC hsin-pien edn., vol. 86) 5, p. 433 HIS 163, p. 5019 and Wang, “Parxg yii tin PP -8, which
mistakenly refers to the Ts'ui family as a Po-ling, rather than a Ch'ing-ho, family.

17 For accounts about the cultural features of the this family, see CTS 135, pp. 4117-20; HTS
164, pp- 5016—10; Tu, “Li-pu shang-shu Ts'ni-kung hsing-chuang,” p. ztt.

i For a general investigation of the size of families in premodern China, see Tu (Ilheng-s]?eng
# E#%, “Ch'uan-rung chia-tsu chieh-kou ti tien-hsing” B4 F RS REATIA R, in his Ku-tar she-
hui yii hno-chis T4 HFER (Taipei: Yun-ch’en wen-hua shih-yeh kung-ssu, 19g2), PP 780-:
A54. On the T"ang situation, see Chen Jo-shui [Ch'en Jo-shui] 5 7k, “Shib-t'an Tang-tai funil
yu pen-chia ti kuan-hsi” BB ML REFTNAMGE, C1YY68.1 (1997}, pp. 21626
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ritual affairs. In 818, Yen was assigned by the court to assist in a pProject of
revising ritual regulations, on account of his proficiency in the area. In 826,
together with a colleague, he compiled a collection of passages drawn from the
Confucian classics concerning governmental matters.!® Furthermore, in 871 I,
Pin played a significant role in settling a ritual coniroversy at court.?’ Howev-
er, despite the brothers’ apparent adherence to the old Shan-tun g intellectual
tradition, they gained phenomenal success in the chin-shik #+ examination
system, which valued principally the art of writing and was the most presti-
gious way of entry into officialdom in the mid- and late-T’ang. Al six brothers
received the chin-shih degree. Among the brothers and their sons, five had the
opportunity to take charge of the chin-shik examination, for a total of seven
times.?! By T"ang standards, there could not be higher achievement for a fam-

ily. In view of their close association with the chin-shif examinations, it is not
surprising that certain Ts'ui brothers, chiefly Yen and Pin, were active in con-

temporary literary circles, Pin being considered particularly adept among his

contemporaries.”? In short, the cultural qualities of the Ts'ui brothers are mixed

in character. The brothers displayed features traditionally linked to the Shan-

tung aristocratic families: strict observance of Confucian behavioral codes in

family life and intellectual aptitude for canonical studies? Yet they also mas-

tered the literary skills necessary for success in the larger world.2*

The Ts'ui family was prominent throughout the T*ang and well into the
Five Dynasties, producing many high-ranking officials. Ts'ui Hsieh 1, a great-
grandson of Ts'ui Pin and chief minister under the Later T’ang dynasty (g2g—
936}, still had a reputation for filial conduct. However, he was also known, and

M CTS 155, pp. 4118-1g; 158, p. 4165; HTS 59, p- 15135; 153, p- 5017. Early in 823, Yen also
received the appointment of classics lecturer to Mu-tsung. See Wang Fu F.i%, Tang kui-yao FB &
# (rpt Taipei: Shih-chiek shu-chi, 1g8q) 57, p. bz

2 Tang hui-yao 57, pp. 91—02: CI§ 171, Pp. 4454-55-

2! Hsii Sung {2, Teng-'o-chi k'a0 BFLFT# (Peking: Chung-hua, 1984} (4. P- 504; 27. pp-
1047-48; Chou Hstin-ch’u F &) et al., eds, Tang-jen ©-shik hui-pien B3 N 25 %5 {Shanghai:
Shang-hai ku-chi, 19ys}, p. 1048, a new publication and an extremely useful collection of anec-
dotes concerning T ang figures.

28ee Wu Ju-yil SR8, ed., Tang Wa-tai fen chigo-wang-shik suo-yin B H K AT BB
(Shanghai: Shang-hai ku-chi, 1993), pp. 448, 491; Li Han =8, “Ho-chung kuan-chiich-lou chi
hsi” PO RRRIBAFF , in Chiian Tang wen 2 (rpt. Taipei: Ta-t'ung shu-chii, 1970) 430,
pp- 10b-1ra.

#1 Accarding to one source, for ritual pecformance of weddings and funerals, ail Shan-tung
aristocratic families, such as the Ts'uis, the Ying-yang Chengs /885, and the Fan-yang Lus
TS H I, compiled their own manuals. See Hiin Wi-tai shih TR L5 (Chung-hua edn., 1g74;
hereafter HWTS) 55, p. 635.

2+ For more information on the culural character of this family, see Lu Lun 74, “Sung Ts'ui
Pin shih-i" 3 H R 5K , in Liv Ch'u-tang BI¥I5E, ed., Lo Lun shih-cki chigo-ch R EC e
{Shanghai: Shang-hai ku-chi, 198g), p. 71; Li, “Ho-chung,” pp. 10b-11a,
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ridiculed, for his dearth of learning2’ From this account, we may infer that the
tradition of learning in the Ts'ui family had lost considerable strength by the
tenth century. o

During the late-T'ang and the Five Dynasties periods, the_ Junt?r branch
of the Ch'ing-ho Ts'uis featured other prominent families. Ts'ui Ch unjg’? was
a famous literary man and chief minister from 817 to 819g. His son Ch ltang )
and two of his nephews also became high-ranking officials.?* Fn cnrepajnson to
the preceding case, information on the cultural features of this famll?r is vag,m
and sparse. Yet it is significant that Ts'ui Chiin’s behavior was associated with
Shan-tung aristocratic ideals. In his time, he was generally :(—Egalzded asa 1:11an
of high moral integrity, again, “frugal and pure” {chien-su )27 Ha“n Yi 5
&1 (768-824) even described him as “impeccable in word and deed, decla?-
ing him unequaled in this behavior2* Chin and his son likely f.ocused their
intellectual pursuits on the art of writing. Ch’iin was a close frl.end_ of such
prominent authors as Han Yii, Liu Tsung-yiian W3z, Liu Yii-hsi %'J;%%S’;
(772-842), and Po Chil-i E1/& % (772-846). His son Ch’ung t.entered official-
dom owing to his writing talents® Another piece of infqrmaﬂon worth men-
tioning is that Ch'lin was interested in Ch'an Buddhis_m:’“

The family of Ts'ui Kan “F and Ts'ui Yen-chao ZH#F was closely related
to that of Ts'ui Ch'iin. Kan was a second cousin, and Yen-chao son of another
second cousin®' Kan was an esteemed figure in his time, who was once charged

25 CWIS 38, pp- 780-81; HWIS 28, pp. 300-7; Sun Kuang-hsien TEA-FE, Pei-meng suo-yen il
E BT (rpt. Taipei: Hsin-wen-feag; TSCC hsin-pien edn., vol. 86) 18, p. 144. .

= See CT8 159, pp- 4187-90; HIS72C, p. 280; 163, pp. 5080-82; TTMC. PP&.*QS]%S"_”‘;'ﬁ Elc;
Ke %1% and Chao Yieh 5, Tang shanf-s.-‘m -sheng lang-kuan shikh-chu Ci-ming &'ao B i
EHEHA L% (Peking: Chung-hua, 1992} 10, p. 514.
FTEE{?E 1;9(, P 41590, Ch‘-’fn‘s frugality and purity aze mentioned dispan:agingly: r_lamely.lth:;
Ch'iin's contemporaries said that when he was old he did not kleep. these virtues as rlg{r)rous z [
in his youth. However, throughout his life, Ch'tin glenerally maintained hl.:'i rel_:ul:lmn orI psuﬁ}l ¥.
See Li Jung BT, Ta-i chih BB (rpt. Taipei: Hsin-wen-feng; TSCC Asin-pien edn., vol. 86) 3.

. 3040 -
PP ,;E]a:. Yii, “Yit Ts'ui Ch'tn shu” 51L& B¥ 3, in Han Chlang-li ch 'ﬁaﬁ-aﬁiﬂ_ﬂ gy -3 (rPL Ta}.l{pel:
Hsin-wen-feng, 1077) 17, p. 147; Lin Tsung-yian, Liv Tung-yiian chi B3 7088 (rpt. Taipei: Han-
ching wen-hua shih-yeh yu-hsien kung-ssu, 1982}, lpp(.i588—8.g, T Weihue

bl i i Chiin's connections with leading writers, one may c : ei-ht
ﬁ{%;ﬁ}f ;“;:f:;}:lztgl?ckn;nwm-ckiﬁ liao-tso K'ao B8 F7 KR 15 8 (Tientsin: T'ien-chin ku-chi ch’u-
pan-she, 1994}, pp. 431—32. For information on Ch'ung, see CTS 159‘. p- 41G0. e g

# See Po Chii-, *Ta Hu-pu Ts'ui Shih-lang shu” Eﬁ‘r’:‘ﬂ&ﬁﬂﬁ%, in Chu Chm-cl; eg-g'[‘
W, Pai Chii- [Po Chii~i] chi chien-chiao £11% 5 W E L (Shanghai: Ku-chi, 1988}.. p- 280 2,- f['a}?e
ning X 3, Sung heo-seng chuan 5K i €% (Peking: Chung-hya, 1984} 11, p. 2503 17, P- 425-
latter source was brought to my attention by John Kieschnick. .

#1L There is some confusion about Kan's name. In CTS' 150, P- 4100, anc! Tang klr;‘;-ya? 58, pe.
1002, Kan's name appears as Yii T . This infarmation is followed by an lntf_lllel'l.tl l.:: :r:[_“i‘n
book: Fu Hsitan-tsung MBEER et al., eds., Tang We-tai jen-uru chuan-chi izu-liao tiung-Ro suo-y
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with drafting imperial edicts.*? More prominent even was Yen-chao, a chin-
shik degree-holder of 849 serving as a chief minister in the mid-870s. Yen-
chao had a reputation for being a profound scholar of the Confucian classics, a
filial son and an unassumning, well-mannered person. In other words, he fit the
image of a model Shan-tung aristocrat.® Yet it is clear that members of this
family were also steeped in the art of literary composition. The family pro-
duced two top graduates of the chin-shif examination: Hsien 4 {841) and Chiao
B (8g3).3¢
Within the junior branch, however, we also find evidence of behavior
quite removed from the traditional Ch’ing-ho style. One case in point is the
famity of Ts'ui Chiieh £ . A poet and good friend of Li Shang-yin ZE i@
{(B13-858), Chiieh is described as frivolous and wild in character, with a taste
for brothels. It should be pointed out that this characterization is largely based
on Chiieh’s frequent visits to brothels with fellow chin-skik candidates or liter-
ary men.*> He was simply following a common practice in the literary com-
munity of the late T’ang. The conduct of Chiieh’s two sons, however, seems
less forgivable. They were powecful bullies in Ching-chou HiH, referred to
by a local official as a plague in that region.®
Aside from this family, I found another member of the junior branch
displaying conduct in conflict with Shan-tung ideals. This was Ts'ui Shih-pen
EfiA | active around the early-ninth centery and one-time magistrate of Lo-
yang county. He was famed for his skill as a gambler and chess player. Not
surprisingly, he enjoyed his gambling#” I am not suggesting here that a]l or
even most traditional Shan-tung aristocrats lived up to the standards they set
for themselves, yet that they attempted to maintain this image seems certain.
The significance of Ts'ui Chiiek, his two sons, and Ts'ui Shih-pen is that in their
behavior they did not even pretend to be upright Shan-tung aristocrats,
References to the cultural features of the senior branch are meager, I
have found only two noteworthy cases. The first is that of Ts’ui Kuei-ts’'ung

EEAAMIEEHESED {Peking: Chung-hua, 1982), p. 241, particularly nn. 3—4. How-
ever, based on the more reliable transcriptions of funerary inscriptions, his name should be Kan.
See TIMC, pp. 2104, 2318. CT5also wrongly identified Kan as Ch'iin’s younger brother.

32 CT8 139, p. 4190; Tang hui-yao 58, p- 1ooz.
* For information on Yen-chao and his family, see CT5 178, pp. 4628-30; HTS 18y,
* Hsii, Teng-'o-chi k'an 22, p. 785 24, p. goo.

¥ Fu Hsilan-ts'ung , T'ang &v'ai-t2u chuan chieo-chien M7 FIBEES {Peking: Chung-hua, 1990},
vol. 4, pp. 101-2.

* Wang, Tang yit fin 2, p. 44; Sun, Pri-meng suo-yen 3, p. 17.

7 Wang, Tang yii lin8, p. 275, Li Chao 2%, Tang Auto-shik pu B E M (rpe. Taipei: Shih-
chieh shu-chii, 1991} 3, pp. 6162

Pp- 5380-81.
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#¢, a chief minister from 850 to 851, who served under emperor. Hsu.an-tsu:g.
Though active in literary circles, he was bette.r knDWl:l as an hl.StOl'lal'I and a
leading ritual specialist. This scholarly propensity, particularly his experfllie tl11n
ritual practices and learning, indicates that he was, to a large extent, sti ;
product of traditional northern aristocratic culture 3® Anot:l1er perior? na:meﬁ
Ts'ui Lu B was at one time, around the early 870s, an admirer of P'i Ji-hsiu
H fk and an aspirant writer embracing the cause of the ku-wen 7 % move-
)
ment':l‘he southern ancestral branch was much more promi.nent tha‘m theTs:-
nior branch, producing two politically powerful farnilit;s late in the T fmg. ;
first is the family of Ts'ui Ts'ung # and Ts'ui Neng §E. Brothers, Ts ungbanth
Neng were prominent officials in the 820s and 8305.' From an early agg o
carried with them the air of traditional Shan-tung aristocratic cflltl{re.h u;ng
the late-eighth century, they passed ten years in remote mountau_ns int ;:d a;
yiian /& area {modern central Shansi}, secluded from thf: outside .wor bl:m
devoted to study. After their father died, they fulfilled their mouming o lga;
tions by living in a hut by his tomb. These unusual deeds shov.v, or were 'r:lea.n
to demonstrate, the Shan-tung aristocratic emphasis on lea.rnmg and filial vir-
tue. After their entry into officialdom, at least Ts‘ung. continued to‘ follow tl;e
old ways. He was praised by contemporary literati for TIOI: ownm,g femaf.:
musicians and dancing girls, a common practice among high-level T ang offi-
cials.s® Another piece of relevant information is that Neng ?.nd Ts ung \'\:Te
maternal uncles of Liu Kung-ch’o #1234, the head of‘a fam.lly ?onmdere in
late-T"ang times to be an excellent model of aristocratic cultivation of proper

conduct*!
The cultural features of the generation after Ts'ung and Neng are less

a8 For Kuei-Ts'ung's scholarly specialties, see CT5 176, pp. 45?2—7%;;3'7.3’ ]{_)J?: ‘p[u 11'1;31 ;;30},{::‘1
6. For his connections with three leading contemporary poets {Po ?‘g lso,a nd Hei
‘}*{9?:1 .’”ﬁﬁ) see Wu, Tang Wi-tai jer, p. 470. Kuei-ts'ung’s son Yin-meng 1'[‘ washa 2 ot
ﬁglim: in ti;e late-T'ang. See Wang, T'ang yi lin 7, p. 232; Lao and Chao, T'ang shang g,
PP‘;.{?;:; ?(;hi Yu-kung 5t B {Wang Chung-yung F{dh ik, ed. and :umot.}, Tang-sk:‘g:h:;-.s.ti
chias-chien BE 55 W E {Chengi: Pa-Shu shu-she, 1989; hereaften]:‘ TSE.S] b4‘h!?}]?'c]h "i;:n cﬁ ; ;in.
) : . i-mei ch'ou ch'ien-chin-shih Ts'ui Lu sheng-chi -
Kuei- EE M, “Feng-ho Hsi-mei th'ou ¢l ; 8 e e T
l.s::‘gr:::;igi-pai ssu-shih yen" BB EMTE L ERER ﬁﬁg?h aﬂgj‘?ﬁ ,in Gh'E
Tang shik (Peking: Chung-hua, 1960) 618, p. 7018, The character ## shou .
H 5--g8.
# CTS 177, Pp- 4577-79. 4581; HIS 114, pp. 41969 o -
+1 See CT5 165, pp. 4300-13; Chao Lin &3, ¥in-tue-lu H I (rpt. E&}.:Pel: Shlh-d_’u:;'lc:;lilc
(1. Li i han Shan-tung, aris
ii . 11. Liu's family belonged to the Ho-tung , rather t .
ch‘-ll‘l '91?0? : 'd‘i)sc;;siou of this f:mjl),»s lifestyle and status in the late-T ang, seegglkedsa R(ylujl :r’;I
EEOEEI;E “T5dai shizoku no kahé ni tsuite” LT RO FEIZ DN T, Shigaks 25 28.1 119554

PP- 93-97-
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clear. Ts'ui An-ch’ien % g, Ts'ung's son and long-time regional governor
during the 870s and 880s,*? was said to have “pure virtues and a lofty reputa-
tion.™** We also know that he was a faithful Buddhist and enjoyed watching
bull-fights.#* Ts’ui Shen-yu 16, An-ch’ien’s brother and one time chief miq.
ister, had a reputation similar to his father’s, of being “vpright and kind” {tuan-
kou 35 /5). In an imperial edict issued at the end of 858, Shen-yu's family was
applauded as “a house of virtue” (te-men #8F), of “superior repute among gen-
temen” (chin-shen wei-wang 1B #{&HF) and with “ritual and musical propriety
in the highest form” (4-yiiek shang-liu ¥ % L 7). This document refers also to
Shen-yu’s reputation as a writer of imperial edicts. The above information is
somewhat vague, yet it seems o indicate that, in the eyes of their contempo-
raries, this generation of the Ts'ui family culturally still belonged to the great
old Shan-tung tradition. Intellectually, their orientation seems to have been
largely literary in nature (both brothers received the chin-shik degree).+* How-
ever, at least Shen-yu was well trained in canonical scholarship. In the funer-
ary inscription he wrote for himself, Shen-yu stated that early in life he studied
the Tso Commentm)r of the Spring and Autumn Annals, the Book of Documents, the
Classic of Filial Piety, and Confucius’ Analects. Prior to passing the chin-shih ex-
amination, he had already received the ming-ching 85 4% (understanding the
classics) degree,

The best known figure in this family is Ts'ui Yin ., son of Shen-yu and
leading official in the closing days of the T"ang. Yin was notorious for his role
at court as the principal collaborator of Chu Ch'iian-chung % 2 %, who would
eventually overthrow the T’ang dynasty. He is condemned in both the Old Tang
History (Chiu T'ang shu % B ) and the Mew Tang History as the principal trai-
tor of the imperial court. Historians have no friendly words for Yin as a person
either, describing him as crafty and sinister, We possess one solitary reference
about his personal life. He was patron to a famous prostitute named Hsiao-jun

“¢ See Wang Shou-nan T, Tang-tai fan-chen Yi chung-yang kuan-hsi chik yen-chin I (S5 5
BIUD R 72 FFZE (Taipei: Chia-hsin shuini kung-ssu wen-hua chi-chin-hui, 1g6g), p. 498.

¥ Tai-ping kuang-chi A T (rpt. Taipei: Ming-lun ch’u-pan-she, 1971; hereafter TPKC)
237, p. t8uy.

H TPKC 201, p. 1515 Fan Shu 75§, Yn-si yu-i B %% 3 {rpt. Taipei: Shib-chieh, 1991) 3,
P- 7t; Wang, Tang yi fin 7, p. 248. [t is difficult to determine what problems watching bullfights
posed for a Buddhist and for one who was a member of the Shan-tung aristocracy; the fact of the
sport’s existence in the gth c., however, is certainly interesting.

* For the quated phrases, see CT5 147, pp. 4579-80. Far other celevant information, see H7S
114, P. 4198; Sung Min-ch'iu RHR, ed., Pang fz chao-ling chi FE RS0 % 2 {Shanghai: Hsiieh-
lin ch’u-pan-she, 1go2) 50, P- 230, 54, P- 259-

Wy Shu-ping ‘S F et al, eds., Sui-T'ang Wi-tai mu-chih hui-pien Pei-ching chiian 5% 7.1

SLRE S It 714 (Tientsin: T'ien-chin ka-chi, 1ggt). vol. 2, p. 127,
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/)7, spending lavishly on her and once making an inscr.iption Ppaﬂ her feg.%?
In his lifestyle, Yin had apparently steered away from family tradition.

Another politically important family from the southern a.nces.tral blra:nch
was that of Ts'ui Chao-wei 5% . Like Ts'ui Yin, Chao-wei, a chief minister
from 891 fo gy, was a major coilaborator with recalcitrant warlords. We have
almost no concrete information about the cultural features of thlslfamxly. .We
know that its members were extremely successful in the chin-shih examina-
tions. Chao-wei and three of his brothers received the chin-shih degree. Two of
them, Chao-wei and Chao-chii B§%E , were actually top graduates** A con-
temporary text also reports that one of the brothers, Chao—ypan Ei::?’f » was a
frequent visitor to the famous prostitute Cheng Chii-chi iﬂ%ggj 9 Tt is likely
that, intellectually and in lifestyle, the Ts'ui brothers were no different from
their regular literary peers. ‘ o .

In addition to the above three branches, another family active in the mid-
and late-T’ang, that of the brothers Ts'ui Hu i and Ts'ui Hsien &X (d. 834),
may also have been related to the Ch'ing-ho Ts'uis. According to' the genea-
logical tables in the Mew T'ang History, this family belonged to a minor branch
of the Ch'ing-ho Ts'uis.*® However, mysteriously, in two other sources, the
brothers are referred to as Po-ling Ts'uis.”! We know very little about the. cul-
tural life of this family, but it is significant that both Hu and Hsien were highly
renowned poets in their tirme.*?

In concluding the discussion of the Ch'ing-ho Ts'uis, a few general com-
ments are in order. First, it seems that, by the mid-ninth century, 'most of th.e
Ch’ing-ho Ts'uis known to us still retained the Shan-tung aristocratic e’mphastvi
on propriety and discipline in personal life. Toward the end of the T'ang an

27 For information on Yin's life and career, see CTS 177, PP 4I58:I--87‘. 1‘{33'2232, pplbgg?h—

5 4. For his relationship with Hsiao-jun, see Sun Ch'i {7.58, Pei-li chin 10 23 (rpe. _ al;pe AN
gh{eh 1991), p. 32. We do not know how Yin's inscription was done or holw long" it L s'tj .Tl;‘_

friend,'s i_)ﬁen.l composed for Yin's act of inscribing, he is referred to as a Po-ling Ts'ui {ibi f.}. I 1:
may be the result of wrong information or, more Iike!é.ufgi%ply a -;usmmarg wa.¥ tl;}er:(,zzhem

'ui wi istocratic background. Ts'ui Chao-chit Wi, another member of the ;
r:;:cl:s:::lhhz::na:f \::s also refgrred to as a Po-ling Ts'ui in & work of the Five Dynasties pgriod
{Sun, Pri-meng sug-yem 11, p. gz}, . )

4 For information on the careers of the Ts'ui brothers, see CTS 179, pp. 485455 ggbj, PP
1748-51; Hsii, Teng-4 o-chi ka0 23, pp. 834, 876, 882; 24, pp. By4—05. According to I';g},op;,
+lfi-£- éhao-wei had four brothers, but the H7S genealogy only records three (72C, pp. 2750-40)-
T

4 Sun, Pri-li chih, pp. 28—2q. % HIS 72C, pp. 274840

& CT8 19aC, p. 3050; TPKC 274, p. 2158, i

52 €78 1goC, p. 5000, HTS 177, p. 5274; I5CS g0, pp. 1102-3; }'\fang Ch'in-jo i?’&i etbeilll;
Ti'e-fie yian-kue FHF 7.8 (cpt. Taipei: T'ai-wan chung-hua shu-chil, 1972) 720, p- Ga. fHe' >
liographical chapter in HT5S (Go, p. 1607) and some other sources record the existence of Hsien’s
coliected works of 2o cf., but none of his poems survives to this day.
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during the Five Dynasties, however, this feature grew scarcer among the Ts'uis.
Intellectually, some Ch'ing-ho Ts'uis in the late-T"ang continued to maintain a
keen interest in canonical and ritual studies, yet one suspects that the art of
writing now took center stage in the educational and intellectual life of most, if
not all, of the Ch’ing-ho Ts™ui families. The issue of the Ts’ui families’ relation-
ship with the chin-skik examination is discussed below.
Second, regarding the question of morality among the Ch'ing-ho Ts uis,

our information speaks chiefly of reputation, and the relationship between
rhetoric and reality is often difficult to determine. However, I would submit
that, in the case of the Ching-ho Ts'uis, neither for their contemporaries nor
for later historians would any break between rhetoric and reality have been of
fundamental importance. Moral superiority of the T’ang Shan-tung aristocrats
was mainly a matter of perception — perception among the elite community at
large as well as among Shan-tung aristocratic families themselves. The per-
ceived moral superiority of Shan-tung aristocrats had much to with these aris-
tocrats’ presentation of their behaviors and standards. Yet this is not to say that
the moral reputation of Shan-tung great clans was totally unrelated to realities.
One indication of this connection is the prevalence of the “farnily ritual annv
als” (chia-li K13 ) and “family regulations” (chia-fa F i% ) among northern ~
not just Shan-tung — aristocratic families. These were the written rules of con-
duct composed for each family or lineage.*® To assume that they were com-
pletely unenforced seems unreasonable.

Third, this paper deals primarily with the general cultural tendencies
among members of the two Ts'ui clans. Yet this does not mean that individual
choice did not exist. As already discussed, T*ang aristocratic clans were highly
segmented, and only families (often extended ones) could exert direct author-
ity over individuals. Moreover, during T’ang times, members of old aristocrat-
ic clans had ample opportunity to interact with other members of the ruling
class. One should not, therefore, view the action of a Ch'ing-ho or Po-ling
Ts'ui as a definitive reflection of overall values and conduct within the clan.
Ts'ui Shih-pen’s fondness for gambling, Ts'ui Ts'ung's and Ts’ui N eng’s resi-
dence beside their father’s tomb — both could be manifestations of personal
inclinations. However, it is my considered opinion that the recognition of indi-
viduality should not prevent us from seeking collective patterns,

%+ Far relevant information, see HT5 58, pp. 149T—93; 7rA, p. 2179; HWIS 53, p. 645; Take-
da, “Tédai shizaku,” pp. g3~g7. “Family regulaticns” could be an abstract idea, referring to a
family's general requirement for its members’ conduct; for example, see HTS 116, p. y242.
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THE PO-LING TS'UIS

The “Genealogical Tables of Chief Ministers” in the New Tanf H:'m:rry
record four branches of the Po-ling Ts'ui clan: the “An—p’ing branch (Pb-f:;g
An-p'ing-fang MR T [5), the “Po-ling senior branch” (Po—ﬁng fajimgfl‘i
), the “Po-ling second branch” {Po-ling ti-drfl_-;f&ng % FE &), and (? ! a-
ling third branch” {Po-ling ti-san-fang HMEE=F)MI have' not found in or-
mation on the An-p'ing branch relevant to the subject of this paper, and this
section will only treat the other three branches. ‘ .

During the late-T"ang period, two prominent families existed in the se-
nior branch. One was highly respected among scholar-officials, .but ne.ver ac-
quired much political power. The most famous member of this fa..m.lly was
Ts’ai Yung % . Yung never reached high officialdom. Before committing su:-
cide under imperial order in 869, he was the prefect of Ho-chou 171 , near
present-day Nanking.* However, for reasons that are no longer clear, he was
considered a leading cultural figure in his time. In fact, he and another persoTl
named Cheng Hao $i5 dominated the conternporary intt?llect!.lal communi-
ty. Their approval of a young literatus’ talent could easily bring him the s.ought-
after chin-shik degree, a status that would attract many followa?rs. The literary
community surrounding the chin-shik examinations at Yung’s time was even a..t

times referred to as “the world of Ts'ui and Cheng.™® Furthermore, ch:ﬂ-sﬁff;
degrees came easy for Yung's family. According to one report, Yling and his
brothers held a total of eight degrees. Although the term “brothers. here dei:;
nitely include first cousins, this was nevertheless a remarkable a.f:hleverf';ent:
Several of Yung’s brothers became active officials, but none ach1eved. his level
of fame.™ Yung was a major collector of paintings, and little else is kPown
about his cultural pursuits.® One does, however, get al. sense Fhat Yung.s and
his family’s unusual prestige had a great deal to do with their success in the

54 HT§ 72C, pp- 2774-2817. _ _ |
i itl hi i during the

) d Ts'ui Yung to kill himself for his alleged disloyal actions

rebel'lIi‘zz ;? ;‘r;nugr CI]-;:':n ﬁgﬁl?l{?iﬁﬂ-gﬁg]. Yel, some reports indiczt;:s' tha;\ an lml?gna;g Stz_a(é:r]-l':;‘
ind Yung's death was chief minister Lu Yen's #5 8% enmity; see CT5 194, pp o ’

]E:.‘lnin—h::i: ¢, pp. 38-39, 42 Wang, Tang yi lin 7, p. 256. Accntdmg to Stun, Pei menlg itta-yen u::,
pp- 87-88, Ts'ui Yung was captured and executed by Pang Hsiin. This is apparently incorrect.

s Liu, Chin-hua tzu 1, p. 40; Wang, Tang yit fin 4, p. 138, "

7 See Liu, Chin-hua fzu 1, p. 42; HTS 72C, pp. 3781-84. We only know the names of three
brothers who received the o, .

s For information on Yung's family, see also CT§ 162, P- 4215 HTS 72C, pp. 3781-82; 159,
pp- 4962-64; Lao and Chao, Tang shang-shu-sheng 2, p. 86; 8, p. 448, 23, p- 944 .

s Kao Yen-hsiu 8 7Z 0k, Tang oh ick-shih FEME {rpt. Taipei: Hsin?wen-fens; TSCi ﬁ:m:::’r;
edn., vol. 86) 2, p. 24. Not a single piece of writing by Ts'ai Yung survives to this day. A poe
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ame .y N
gld aric;iotilfa::::tl:f::’a examinations, and not much with their descent from an
farnilHere, one shF;u]d nott‘: tha_l, in the mid-ninth century and even earlier, a
‘ y successful in the chin-shih examinations did not necessarily mean th
its mempers were unusually talented in writing. Such success may ont indéT-t
;:l-alt;egti:elr good connections within the examination system. At the lat):est bly
e ;os or the By0s, many families had done well in the chin-shik examnina-
' s or so long that they had formed an establishment that could easily b
efit their younger members Certain Ch'ing-ho and Po-ling Ts'ui ; . 'ﬁn-
apparently belonged to this group. 5o
Yuanf}?o]:hirmgrom'u'{en_t_ “senior tiranch“ family — that of the brothers Ts’ui
Yiian- _ue TCBE, Ts'ui Yian-shou 7052, Ts'ui Yiian-shih 7T, and Ts'ui Yijan-
_]U(.:]Tb[:frr:'; — was politically much more powerful than Yung’s family. In the peri-
;)m fetween emperor M.u—tsung 85 (821-824) and the Later Chin (g36-g46),
our generations, this family produced many chin-shik degree-holders and
Rowerful officials, including three chief ministers.t! HOWevergrexta.nt infi -
t10r‘1‘ on their lifestyle and intellectual tendencies is limited. W; know t;1na:J "}'r:‘laj
gs?ang f% » a central figure in the family who twice served as chief rninist::'
beiim::,. 84&855), was famous in his youth for poeiry. He seems to have
. a major patron of young writers later in his career.%? Furthermore
I'.Isuan'apparently was serious-minded even in his private life. On one ‘
sion, his wife was surprised when actors succeeded in making i'lirn law; ho’g‘ca_
e g stress‘ on pr?[:rriety in this {amily seems to have continued well iit(.) the
. ive .ynastles. Ts'ui Cho 7, Yiian-shou’s great-grandson, was a high-rank
ing official during the Later T’ang and the Later Chin. In‘his cu.lt;lghrarl -
known for his filial acts. He preserved his reputation as a well—nfanne :13 e
son throughout his life. It was reported that Cho even treated his ser\f:zts I::;
:::is egc;oirsdm.gdto rules of courtesy. He spoke sparingly and with great discre-
dism.rbancestzl ﬂ:o have l'.leld -that talking not only easily caused emotional
e ance tooal e:s:l, bat inevitably violated the taboos of another family {that
e need ! void words that were part of the names of the ancestors of
whom one conversed). Such concerns perfectly reflect the values of

Li Shang-yin written for him i P .
lterary figates, im is the sole indication of his connection with historically known

% See Fu Hsitan-ts'ung , Tang-tai &'a-chii yii
o ung, g-tai & 'o-chii yii wen-hsiieh B (X E B M ian: s
min ch’u-pan-she, tg68}, pp. 357-62; Hsi, Teng-k'n-chi k'av 1y, pp. 1&—35.} (Sian: Shan-hsi jen-

81 CT5 7=2C : (6 .
T pp- -'783 a0, s, . a: R
b PP 125133, —99i 163, pp. 4260-63; HIS 160, pp. 4973-75; CWIS 68, pp. goo-1;

:it?e 73'(_,'.5'51. pp- 1381-82; TPKC 170, p. 1240; 182, p. 1357, 202, p. 1524
in, Chin-hua &2u 2, p. 53. For anecdotes about Hisiian, see also Chou, Tan:je:;., pp. 13202
\ 4
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traditional aristocratic culture.* Intellectually, Cho was a good writer, and
interested in classical and historical study as well*> We also have one passage
on the personal life of Ts'ui Lun ¥ , Cho's brother, stating that he wasa de-
vout Buddhist.®

Ts'ui Chieh i was anather notable member of the senior branch in the
later part of the T'ang. A chin-shik degree-holder, in the mid-ninth century he
once served as mayor of Lo-yang, and was known for his ability and righteousness
as a civil administrator.5” Public performance of individuals, however, is not
used in this paper to gauge cultural tendencies.

The second branch produced one of the most powerful families of the
late T*ang: the family of Ts'ui Kung Ht, a chief minister under emperor Wu-
tsung K5 (r. 841-846). For three generations, a continuous stream of leading
officials flowed from this family. Aside from Kung, this included Ts'ui Kuan
78, Ts'ui Tsao BE, Ts'ui Yu B Ts'ui Tan &, and Ts'ui Yiian i%. {Ironically, a
chief political enemy of Kung was a fellow Po-ling Ts'ui — Ts'ui Hsiian.J*®
Only the fall of the T’ang brought an end to the fortunes of this family.

Ts'ui Kung’s family was not just politically successful; its members were
regarded as model scholar-officials. According o the New Tang History, it was
hailed as “the best among scholar clans” (shif-tsu chik huan "ETEZ R Ts'ui
Tan and Ts'ui Yiian, father and son, enjoyed a particularly good reputation.
Although little survives about their cultural features, it is clear that the family’s
members were well-mannered and weighed filial obligations heavily. One sto-
ry tells of Kung's gtent—grandmodler‘ toothless in her old age, having been fed
milk every morning for several years by a daughter-in—iaw. Apparently, this
story became widely known, and was used as an exemplar in Liu Pin's HilEt,
written instructions to his family. {P’in was a grandson of Liu Kung-ch’o, and,
as mentioned earlier, theirs was one of the late-T'ang aristocratic farnilies best
known for strong emphasis on behavioral propriety.y In addition, many Ts'ui

it In Yen Chih-t'ui's The Family Instructions of Mr. Yen, a lung chapter on personal conduct
includes many discussions of famnily taboos; Wang Li-ch'i £ #1358, Yen-shih chia-hsiin chi-chieh 20

{5 2| IR {Peking: Chung-hua, 1093, chap. 0. pp. B1-6g. g2, 102

& CWIS g3, pp. 1231-33; AWIS 55, pp- 535737 w CWIS g3, p- 1233-
w2 HTS 120, pp. 4320-21; TPKC (72, pp- 1266-67.
o TS 177, pp. 4389-00; HIS 182, p. 5304 w HTS1%2, p. 5304

i See HTS 163, p. 5027; B2, p. 5364 Liu P'in's work has been lost, and it is not easy o
determine its title. The bibliographical chapter of the New Tang History cecords a work by Liu
P'in titled “Preface to the ‘Family [nsiructions of Mr, Liu™ {*Liu-shih hstin hsii” # R AIFF). See
HT538, p. 1485, Sun Kuang hsien of the Five Dynasties mentioned that he had read it (Sun, Pei-
meng suo-yen 12, p. 102). However, 2 Southern Sung writer cites another work referred to as “Liu-
shil chia-hsiin™ 81 % %3N . See Wu Tseng Gidt  Neng-kai-chai man-lu HEMO W 2 8% (Chii-cheng
ts'ung-shu edn.] 6, p. 8a. Judging from the title of *Liu-shih hsiin-hsil,” there should be a separate
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family members were deeply immersed in literary composition, From the late-
eighth century onward, for four generations, this family produced at least nine
chin-shik degree-holders. It seems that they were to some degree influenced by
the lifestyles of literary men of non-aristocratic background. One indication is
a poem, written by Ts’ui Tan for a famous prostitute in Ch’ang-an.”!

Ts’ui Hong-li 5418 (766-850) was another prominent figure from the
second branch. He was a chin-shik degree-holder, too, and an tmportant offi-
cial during the early-ninth century, particularly in the *20s and the *g0s. For a
Po-ling Ts'ui, Hong-li was unusual in that, though possessing the background
of a literatus, he was interested in military affairs and rose in his governmental
career as such. Yet, in his early years he had been a close friend of Li Kuan *
B (766794}, a short-lived literary master and an early hu-wen proponent.
Clearly, at that time, Hong-li was himself an active writer, and was considered
a promising talent by his peers.”™ Some references lend insight into the cultur-
al orientations of Hong-li’s family members. Hong-Ii’s eidest son was a Taoist
clergyman.” Reportedly, his fourth son, Yen-wen 2. was a generous man,
enough so that within a period of a few years he squandered his entire fortune
on his friends.”* This kind of behavior was incongruent with the traditional
Shan-tung teaching of frugality, and resembles more closely the lifestyle of a
literary or military man from a non-aristocratic background.

In late-T’ang times, a “second branch” family that was considered a mod-
el for the community of scholar-officials during the eighth century, continued
to be active. This was the family of Ts'ui Yu-fu 358 (721—780). Yu-fu’s was an
exceedingly prestigious family in his time, known for its “purity, frugality, and
observance of ritual laws” (ch'ing-chien li-fa 1§ 181£ )75 Though himself a
chin-shikh degree-holder, as a chief minister Yu-fu endeavored to resist the emerg-

piece of writing called something like “Liu-shih chia-hsiin.” We do not know where the stary of
Ts'ui Kung's grandmother appears. I am grateful 1o Yang Lu for calling my attention to Liu's work.

71 For general information on this family, see £T8 177, PP- 458790 HIS (82, pp. 5362-64:
Sun, Pei-li chik, pp. 52—43; Liu, Chin-hua tzu 1, P- 401 Wang, Tang yii lin 4, p. 138,

72 For information on Hong-li’s early career as a writer, see Li Kuan, “Shang Liang Pu-ch'iich
chien Meng Chiao Ts'ui Hong-li shu™ LR ARG E T, Chian Tang wen 534, pp. 2b-
3b: Han Yii, “Li Yoan-pin mu-ming” ZE LW HEE , in Har Cl ‘ang- ch'ian-chi 24, pp. 65-66.
Ts'ui Hong:li was the same age as Li Kuan.

7 “T°ang ku tung-tu liw-shou... Te'ui-kung mu-chih ming ping-hsi” S HEH T L
sEFRIFE . TIMC, p. 2124. For more on this family, see CTS 163, pp. 4263-66; HTS 72C, p.
2810; 164, pp. 5050-51; TTMC pp. 2259, zatig-64.

™ “T’ang ku Po-ling Ts'ui fu-chiin mu-chih-ming ping-hsti™ AT MM & 7 SR L3477
TIMC, p. 2364. Yen-wen appears as Yen-fu 8 in his father’s funerary inscription {TTMC, p.
2124). [ cannot explain this discrepancy.

75 CT§ t1g, p. 3437. There are & great deal of materials available about Yu-fu, his father Mien
G, and his grandfather K'ai 1 Unfortunately, not much information exists concerning the

120

CULTURE AS IDENTITY

ing trend of valuing literary talent over behavioral propriety ir‘1 the se!ectic;n of
officials.” In other words, he was a defender of Shan-tunfg an.stocrat;c va ue-s-;i
His nephews Chih 18 and Leng f& were both top officials in the 820s a.:;l
850577 No available sources allow us to judge whet}}er as time w::(nt on L et
cultural features of Ts'ui Yu-fu persisted in the family. W:e only Ynov:ﬁt a‘is
Chih was a specialist in the Book of Changes, and tha:t Leng’s son, 1 en ,“;8
described in the Old T’ang History as a person of “u.png.htness a‘nd e edgante.d'_
Though sparse, this information does betray inclinations attribute hto ra 1—
tional Shan-tung aristocrats. It should also b; not;qht:ag among the three peo
i ioned, only Yen received the chin-shin degree. e
Ple J"j:;‘:;‘;:.‘ notable rx)l(ember of the second branch was Ts'ui Li-(lhl..h iLZk;
Li-chih was a famous and prolific poet in the early—.ninth century. His t:.\wor X
were greatly appreciated by Han Yii, and he r\naintamed an exchal"nge o p;oe _
ry with Lin Yii-hsi and Yang Chii-ytian %E.ﬁ (755-7), both milj’or contemn
porary poets. Unfortunately, most of his writings have' been lo,st. .
There seems to have been general agreement late in the T'ang aruil1 . L‘l['?ng
the Five Dynasties that the third branch was thfa maost respected sul; 1ws;lon
among the Po-ling Ts'uis. Members of the senior anil the se:::?d tl.1:':\:11:' t::l
reportedly designated members of the third branch as “uncles. . .Inau e nin _
and tenth centuries, however, this branch produced c:nly one pohtlc. ¥ F;ozn.
inent family, fewer than the other two branches. Tl.us was the fa.rr;ﬂyf; . : L:
Hsijan-liang 27 (768-833). Hstian-liang was a highly respe(‘:te 1.0 1012@.;
the early-ninth century. He also had two youngerél;}rothers, Ch un—gla;g w ;1;
and Yin-liang 8% , and two sons, Ch’u-yen $§ = and Han.—yen r h,:. ,fami_
were chin-shik degree-holders®' Among the younger generaﬂonsl;)kt is il
ly, T¢'ni I-sun 85 7% was most prominent. I-sun was already a well-known tig

tate of this family in the gth c. For an account of this family in the 8th ¢., see Ebtey, Aristocratic
stal ¢
Families, pp. 9t—09-
e i T ordered Chih to be
. hter and no sons. After his death, emperor e-tsung d i
Yl.l.j:j : sf:lunha:"lidot;::n?j::ge the family line. See *Yu-T'ang hsiang-kuo tseng t ai-fu Ts'ui-kung mu
chih-ming” 1 B FIEOH AP 1 B EEER , TIMC, p. 1823,
2 CTS 119, p- 3444 . ‘
 The :ol?efted works of Han Yii preserve several essays and poems w.nt‘tex; :;}rqc: :;rre:pbo:;e
P ‘ang-li chian-cki 4. pp- B3—64: 5. PP 95-97: 7- P- 1143 £3, PP- 94953 15, PP-
10;5-4 ;;uhz;::ar;dc:ﬁ ;ngt‘rol‘ i-wen, p. mﬁF.' CE also Lix Yii-ksi chi, p. 527; Ch'iang Tang shik, p. 3727
I135—4%7 - » p- 0O,
B o i I These works explain the habitual
i in- 1 2, p. 50; Wang, T'ang yi lin 4, p. 138. These _

" See ;“lftttfg:"; k?rahf auﬂlru? of Chin-hua tzw beld that it was purely due to t'he pl.‘estllge ::et:‘l:_
E:ii::;lz:anlch Wa:):.g Tang, on the other hand, conjectured that it had to do with actual g
tional relationships within this clan.

81 CT8 165, pp- 4313—14; HIS 164, pp. 5051-52 15CS 39, p. 1051.
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ure during the last years of the T’ang, reaching the positions of minister of
personnel and minister of rites under the Later Tang ™

In terms of cultural tendencies, Hsiian-liang displayed what one may call
a “dualistic” character. Ou the one hand, he very much acted out the moral

image of a Shan—mng aristocrat, but on the other was

immersed in the literary
culture.

As a young man he slept on the greund on a straw mat, disregarding

comfort, in a filial gesture of grief during the twenty-five-month mourning pe-
riod for his father. He is said to have suffered serious rheumatism as a result,
and was unable to perform formal obeisance {such as the kowtow) for the
temainder of his life ¥ After becoming an official, Hsiia.nlliang was extremely
respected among the national elite. His modest but principled personality won
him wide praise.** On his deathbed, he instructed his sons to conduct his fu-
neral affairs under the principle of economy and restraint. He further advised
that filial and brotherly deeds were the best means to preserve a family.

The most dramatic manifestation of Hstian-liang’s adherence to Shan-
tung traditions was his request to be buried in his ancestral hometown. On his
deathbed, he remarked that, since the time of the T'ien-pao X% reign (742~
755}, for the sake of convenience Shan-tung scholar-clans had buried their
members in Ch’ang-an and Lo-yang, rather than in their hometowns. But his
clan had refused to make such a change, and he desired to be buried in the
ancestral graveyard of Fu-yang i$75 (present-day Tz'u county W8, Hopei
province). His will was carried out® Hsiian-liang’s statement here is essential-
ly correct. By the mid-eighth century, most Shan-tung aristocratic families had
made their homes in the two capitals. In the mid-ninth century, it was ex-
tremely unusual for a major Shan-tung aristocratic family to maintain its grave-
yard in the Hopei area, the original base of this group. An additional difficulty
for Shan-tung aristocrats to maintain their family graveyards in Hopei was

that, after the An Lu-shan rebellion, the entire region of Hopei fell to the de
Jacto independent northeast warlords, products of the militaristic north Asian
nomadic culture. Shan-tung aristocrats were in general loyal to the imperial
court, and their cultural values could not have been further removed from
these new rulers of their ancestral homes. Although Fu-yang is
meters from Po-ling and not the “real” hometown of the who
clan, it is still in the Hopei region. Hsitan-liang’s request to

about 250 kilo-
le Po-ling Ts'ui
be buried there,

= CWISho, p. 917,

H4 Po Chii-i, “T*ang ku Kuo-chou tz'u-shih tseng Li-pu shang-shu Ts'ui-kung mu-chih-ming
ping-hsti™ F3F SO 4 ] o o0 7% il R HF | in Chu, Chien-chigo, pp. 5749~50.

i See CTS 155, PP 4313~t4; HIS 164, pp. 505152

% Po, “T"ang ku Kuo-chou tz'u-shih”; Chu, Chien-chiao, pp. 374950,
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ith his wife, conveys a deep concern for maintaining a distinct family identity
w £
d tradition.* . o
- ;:Lt in terms of social and intellectua! connections, Hsilan-liang very r‘nuch
belonged to the community of literary writers, with particularly .close t:e? to
tlfe iu of poets led by Po Chii-i. The poems that he, Po Chii-i, énd Yian
Ch’gr 7_1:P$§ (779-831) wrote for one another were compiled into a single col-
1 cu?onn Today, onty two of his completed poems and several loose versesi sur-
e . N ‘ - © o
im, however, are still extant*” Hsilian-liang
ive. Many poems composed for him, .
v::e told {.1113.1 Yii-hsi, another noted poet and close associate of Po C};: i, l:hat
0 : - . .
his three most cherished hobbies were poetry, string music, ancll' ;vm;{. T ES:
i ial i i { a T'ang literary man’s life. Moreover,
re the quintessential ingredients o  lice ‘ o T
;Zﬁan—lia:l'lg's brothers — Ch'un-liang #%%, Yin-liang % fE, a:;fijen llangh{._
& — were apparently all active in contemporary literary circles. ?mor:gt .:n'
fier i tsiders in terms of aristocratic
iends in the literary community, many were ou 15 of arists _
fn::u:- “lliy the standards of the T’ang national elite, two of Hstian-liang's clos
ulture. : : |
Zst literary companions, Po Chii-i and Yiian Ch'en, could be viewed as having
humble social backgrounds. o
- Hsiian-liang was also strongly religious. For mast of his ltfe,‘he was a
devoted Taoist. Apparently an ordained ritualist, he performed varm}ls‘ cere—r
monies, and interested himself with the gathering of h?.-rb. ancl(xt)he mlxlgg;}:)
elixirs ‘even compiling a collection of medical prescrlpuons.-_ Towar the
end of’ his life, however, he became a follower of Ch’an Buddhlsr,n, a.i:i:lnlapulr:]g1
articularly the teaching of Hui-neng, founder of the South.ern Ch'an sc :lo .
F Hsiian-liang’s family, it seems, strove to adhere to basic Shan-tung.v l.l(;S,
but was equally influenced by the powerful literary culture Df. tl;le time. In
omparison with his grandson I-sun, Hsijan-liang deviated only minimally from
C

- ization” of T"ang aristocratic families,
; insi f the problem of the “centralization™ of T'ar : :

M b m:gh:ul“s';'tl‘ﬂ:n; shi;-[::u chi-kuan ch'ien-i k'an T ang-tai shih-tsa Fh;hﬁc?unﬁ%. gt:g
see N??ﬁ%nﬁgié}zﬁ'ﬁ L W2 PRI, in his Cuag-tuo chung-kn she-hui-s xer: e
l“:?‘l' g‘ﬁ-%ﬁ ('T.'aiqpei: Lien-ching ch'w-pan shih-yeh kung-ssu, IQSHJ. PP- 235-337 Mao sp
:zjdly- ZliSCl.ll.‘Sses the case of Ts'ui Hsilan liang's family, pp. 21).'4—l.13. 356 o T o, Chien

87 Sae HTS Go, p. 1624; Ch'iian Tang shih 456, p. 5301; Ch'en Sha'n&-rc u;“ Iw;_;ad‘,n o
Tang shih pu-pien 2ETH MR (Peking: Chuag-hua, 1902}, p. 1045; Wu, Tang
wang-shif, pp. 459-bo.

w ISCS 40, pp- 1050—5T. o o

w (hian Tang shih 577, pp. 422030, 378.fp, ?iﬁggnﬁﬁh}:: if}f;;a,m:\g:n's él;:r%

i 1 a7 3—44 (Meng Chiao’s poems for Yin- 1370 PP- 417 fen's =
liang}; 3 ‘}2;.,1?[]: : ‘:‘?}:ﬂ-ﬁ:n(g as ijend}, According to the HTS genealogy,‘]en-ha‘ng s:;ls flsu(au;‘l:ng ]
tpaor:{?;rrebut chChﬁ-i refers ta him as a cousin. See Po, “Trang ku Kuo-chou t2'u-shih,” p. 375
e ; TIMC 7 tio; Fan, Yun-hsi
is refigi i 83, p. 431%; HIS (H4, p. 5052; 73 p- 469; T
ﬂ'l o hls(::fosu::lf;;iﬁ[‘;; :P t ,41: 1935; Po, “T'a.ng k:l}.l Kuo-chou tz'u-shih,” pp. 3750-51-
yu-1 2, pp. 2u-50; Sun,
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the Shan-tung aristocratic tradition. I-sun was reportedly a greedy and stingy
person. When an old man (in his eighties), his three sons occupied themselves
with fighting over the father’s property. They paid no attention to the care of
their father, thereby violating an almost sacred Shan-tung value, filial piety. I-
sun even wrote a letter to his sons, warning that after his death his spirit would
seek to punish them. For this, I-sun became an object of ridicule among schol-
ar-officials.”> At the very end of the T*ang, an imperial edict lavishly praised I-
sun for his distinguished family background and his supposed integrity ¥ These
words are, without doubt, empty. The key observation I wish to make here is
this: I-sun was not necessarily ethically inferior to many of his ancestors, but
unlike them, he and his sons had abandoned any effort 1o create an image of
moral decency. In this sense, they were merely and literally Shan-tung aristo-
crats by birth.

Finally, another family active late in the T’ang and during the Five Dy-
nasties seems also to have belonged to the Po-ling Ts'ui clan.® Among the
most famous figures of this family were Ts’ui An 25 and Ts'ui Li %, both high
officials in the 830s and 840s. These brothers displayed clear features of tradi-
tional Shan-tung aristocratic culture, Ts'ui An is known to have criticized the
conduct of state and imperial family rituals for their lack of piety. When he
asked that the situation be remedied, emperor Wen-tsung X 5% (r. 827-840)
concurred, although we do not know if he in fact ordered reforms %

Like his brother, Li concerned himself with ritual matters. He persuaded
Wen-tsung to abolish the long-standing practice of performing Buddhist ritu-
als on the death anniversaries of earlier T’ang emperors. His reason was that
this practice had ne basis in the Confucian classics® In conduct, Li stubbomn-
Iy clung to the Shan-tung ideals of “purity and frugality.” Though born of high
station and successful in his career, he led a simple life, even denying to his
sons and concubines the luxury of silk clothes. He declined gifts of money or
cloth, accepting only tea and medicines.%” The following incident reveals clearly

2 CWIS 6y, p. 917: Sun, Pri-meng suo-yem 1g, p. 148, which claims that I-sun had two, rather
than three, sonas.

43 Ch'tian Tang wen 831, pp. gb-10a,

™ All records (except one) regarding this family indicate that it belonged to the Po-ling clan.
See Ch'lian T'ang wen 718, p. tgb; TIMC, PP- 2382, 2467. [n HWTS 55, p. 645, Ts'wi Li's grandson
Chil-chien is referred to as a. Ch'ing-ho Ts'ai. This family does not appear in the “Genealogical Tables
of Chief Ministers” in K75, maybe because it never produced a chiel minister during the T'ang.

" CTS 117, p. 3404; HIS 144, PP- 4708~g. There is ambiguity in the language of CTS that
records An's apinions on imperial ritual practices. For this matter, one should rely more on K75

™ CTS 117, p. 3408; HIS 144, p. 4708.
“ IPKC 182, p. 1354; T ch'iian 10 TR T {Shanghai: Ku-chi, 1958}, pp. 1g-20.
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Li’s values. Wen-tsung had been abaut to punish a (.:erta'm ‘j'\fei wefl Zi13 tfm-
rejecting the office of Han-lin &1 Ff academician, an influential agpmntme:lai:
the emperor’s personal advisor. Li requested Wen—tsung,nf)t to Oﬁso’:zf;t "
ing that Wen was simply following his deceased father’s ms;rucahon S
not work in the Han-lin Academy. Wen-tsung called thf: order : sur uble
ming fL# ). Li responded that when a son followed his father’s ;eason; le
order, this already was “supreme filial virtue'? Z# . When hefoLfeerie i
absurd order, it deserved higher commendation. As _a result .0 i’s :_ .}v1lir;
Wen-tsung decided not to punish Wei Wen _Ext‘ant information onm:: e
is modest in quantity, but passages uniforml)t indicate that he was a
liever in the teachings of Shan-tung aristocratic culture. e in
Despite their adherence to traditional Sl'fan—tung valuejﬁ 'an Al; i
ritual matters, An and Li were also well-versed ‘m th'e art of wntmgi-l cungr s
their two brothers, they each received the cf!m—.sh:h d‘egree. Furthermo d,fm
was at one time responsible for drafting imperial ed}cts, a tas?(‘resefrve oo
good essayists. As a young man, An had sought_ advice ondw\frlt?gc';ﬁzrlﬁon
Tsung-yiian. A letter in response to An’s request is prese.rve lll'l : ett olection
of Liu's works. In the letter, Liu criticize.s An‘ for paying s::.ch a r?tin "o
literary technique and calligraphy, while ignoring the fao, w ICf I\tf dgAn‘S
meant to illuminate ? It seems that the youngel.‘ gene-raho.n‘ 0 1B axtlh A
family immersed themselves even more deeply in their wntmgs.t‘ 0l el
Jao # and Ts'ui Chii-chien & {& , Li’s son and grandson respec nr;);, rere
renowned authors. Unfortunately, nothing is known abf)ut their C?(I:] uct,
er than Chii-chien’s excellent reputation at the Later T'ang court. e
Owing to a scaccity of material, it is difficult to offer‘a clea: afse;ssr::l ot
the cultural situation of the Po-ling Ts’uis. 0!"} Fhe basis of; erl:: auon
mentioned above, we notice remarkable similarities between t 'e .o— ; rgthe e
and the Ch'ing-ho Ts'uis. Intellectually, by the late-T’:‘:.ng, a I'r:ll..to,_]onntze of e o
ling Tsuis had already ignored the tradition 01; ci:;lo?lcf::?lly :?:; e f:-:l ggh o
the dominant trend of literary compeosition. In their : » thr h the
i inth century, many Po-ling Ts’uis continued tl'fe stnct.o sel"
vmaf:i(:)fo(f::h:fi;n rituals :nd behavioral codes, or succeeding in creau.t_llg tl::.
image. Yet this distinctive, even defining, character of the S;?l-m:fdarl;::;ive
¢y becomes harder and harder to trace by the end of the T'ang

Dynasties.

% Chao, Yia-hua Iz v, p. 7. o _ .
" S, eaoCT.S' t17, p 3403; Lin Tsung-yiian, “Pao Ts'ui An hsiu-tsai lun wei-wen shu” BRENE
kg e s P 4

e ; —whi 3 856—87
Hia®, Liv Tung-yian chi, pp . 367 HWTS =5 , p. 635,
'::'CTSHT.P- 3404; HTS 144, p. 4708; CWIS 57, p. 760; 127, p- 1667; 5% . P 035
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Here [ wish to stress that it is not my intention to isolate literary and
northern aristocratic cutures completely from each other. In actuality, canon-
ical study was a basic element of a medieval elite education, and chin-shih
examinations required a knowledge of the classics. At the same time, old north-
ern scholarly clans had begun to venture into the art of writing by the end of
the Period of Division, and in the early-T’ang produced several writers of na-
tional renown. However, it was manifest that literature was not a favored sub-
jectin traditional northern learning, and northern aristocrats embraced it under
farce of circumstance,'™! In the case of the Ch’ing-ho and Po-ling Ts'uis, de-
spite their huge success in the chin-shik examination after the middie of the
eighth century, their members, for the most part, played an obscure role in the
world of creative writing. As for behavioral norms, intellectuals of non-aristo-
cratic origins overwhelmingly supported Confucian values, and one can as-
sume that many of them followed these values quite faithfully. Yet, they did

not lay claim to a ritual purity or moral superiority,

INDIRECT INDICATORS

The previous sections have dealt only with the accounts that provide di-
rect information on the cultural tendencies of the two Ts'ui clans in the ninth
and tenth centuries. Now [ would like to discuss some less pertinent informa-
tion that may allow us to make reasonable conjectures regarding the lifestyles
and ethos of members of the Ts'ui clans. In the fallowing, I probe three prob-
lems using the approach just stated. The first is the relationship between old

Shan-tung aristocratic families and the literati culture closely associated with
the chin-shit examinations.

10! For the spread of literary writing in the north before the founding of the Sui dynasty, one
may consult Li K'ai-ytian 07T and Kuan Fu-jung B X5, Pei-Wei wen-hstich chien-shik bz
LB (Tai-yiian: Shan-hsi jen-min ch'u-pan-she, tggy); Ts’ai Tsung-hsien 3845 %, “Wen-hsiieh
huo-tung ti fa-chan yii Pei-ch’ac wen-hsiieh feng-ch'i fi hsing-ch'eng” 30 %5 8165 B R 521 LEA
A CRAY B, Shik-pian T a0 (May 1997} pp- 146-355. For northern intellectuals’ eriticism
of the southern literary radition in the early-T’ang and before, see Mou Jun-sun #4347, “T'ang-
<h'u nan-pei hsiieh-jen lun-hsiieh chib i-ch'i chi ch'j ying-hsiang” BEHI AL A S8 2 By
SURE . in his Chu-shih-chai t5'ung-hao £ P TE B {Taipei: Shang-wu yin-shu-kuan, :ggo), pp.
a84—-400. In his rich discussion of the introductions to the chapters of literary biographies in the
eight histories of the Period of Division produced in the early T'ang, Peter Bol gives the impres-
sion that early-T'ang court scholars were speaking in one voice in expressing views on writing;
“This Culture of Qurs™: hntellectual Transitions in Tang and Sung China (Stanford;: Stanford U.P., 1992),
PP 92-104. Yet it appears that there were conflicting views among these scholars, and the intro-
ductions contain sharp criticisms of the southern literary tradition from a northern point of view,
Famous early-T*ang writers of northern aristocratic background include Wang Chi T4 (500-

iy}, Wang Po T3 {650-676?), and Lu Chao-lin i[5 4 (634~686%). The two Wangs were
from the same family.
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As noted earlier, Shan-tung aristocrats distinguished the_mselvr‘:s c?ltural-
1y by their strict observance of Confucian beha'vioral codes in fa.m;!l.y 11;§kand
their intellectual preference for canonical studies. However, the. c_ in-shik ex-
amination — during the majority of the T'ang era the m(?s_t pres‘nglous galfel:o
power and fame for an educated man — emphasized writing sknlls., es?ect .y
the compaosition of rhapsody {fu ) and pcletr)i. In order to rr;:m-nt;;ln t :r
privileged economic and social status and to gain acc.ess to p? 1t1(:ad{:f:}\:\f}l };
members of the Shan-tung aristocracy had taken an ‘actl.ve part. in the ¢hin sf: l
examinations since the early-eighth century, becoming mcrea?mgly suf:ctz;s u
during the ninth century.'* The participation of Shan-tung arlsfocrats in ‘e?:.;
examinations nonetheless came at a potential cultural cc':sf‘ Aristocrats mig ;
become forced to shift the focus of their inte‘llect_ual training f.ror;l canomtc}f.e
learning to literary writing. Moreover, a libertine lifestyle .pre\lfjalt an;{;r;i e
literary men of non-aristocratic background.‘The gm\:»v;r:lg in agtz of Shan
tung aristocrats with literary culture could easily result in damage

i Seriousness. ‘
e 0;;:5:::::3).([ ?:;uence of literary culture on the Shan-t.ung a.ristocratl.c tra-
dition is difficult to measure. Earlier in this paper I exarrTme-.d concrete u;fcl.tlr—
mation concerning this connection. Now, with a.qua'nutatwe surveydo the
Ts’ui families’ participation in the ¢chin-shik examinations, | hope to ;a:':t
picture of the general situation. The following Fables show the. nm"lrjk‘)e.r of chi
shift degree-holders among the Ch'ing-ho Ts’uis and the.Po—lmg ;uls‘;l_ -
Because the extant information on successful can.dldates of the chin r‘

examination during the T'ang and the Five Dynasties is fragmentary, tfhet:g—
nificance of such figures is not readily clear. In ge.neral, thtj: ﬁgl};es ur .ntz
prove that both Ts'ui clans were deeply invohied in the r:hm—;}n e?(al.‘?r;na_
tions. Two points can be made in this regard. First, fl"OII.l the a: tove m' e
tion we can infer that the number of Ch’ing-ho and Po-ling T? uis plassmgThe
chin-shih examinations in the late-T’ang and the Five Dynasue; is a.trf:;e.’rs,u‘l
above eighty-seven people are confined to.the degree—hold.ers r.:lm t‘fi:ation
clans about whom we know something. With a few excepuons,: enti caen
of Ts'ui clan members in this paper relies on a modest base, the Geneaé (1351 !
Tables of Chief Ministers” in the New Tang History. There must be rn;ny ; ll_r;sgu
ho and Po-ling Ts’ui degree-holders whom I have left out. A(‘:COT 1ﬁ§ct?0n of
Sung’s (R4 Teng-k'o-chi k'ao Z k5%, the most cor;nprehenswe ;o o o
information on the civil examinations during the T°ang and the Five Dy

ok il in hi
1 See Mao Han kuang, “T'ang-tai ta-shih-tsu ti chin-shih-ti B AL REATHE £ 55, in his
Chung-kua chung-hu she-hui-shih fun, pp. 336-03.
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Table 1. Nb. of chin-shih among

Table 2. No. of chin-shih among
Ch'ing-ho T'uis (ca. 790-g30)

Po-ling Ts'uis (ca. 790-g30)

BRANCH NUMBER BRANCH NUMBER
Senior branch 5 An-p’ing branch 1
Junior branch 22 Senior branch 19"
SoBanceEUal 9 Second branch 8
ranc
Third branch

Other 8 e 5

subdivisions Total 43
Total 44 AThis is Ts'ui Chien % #, Liu Tsung-yiian's

brother-in-law, wha received .. in 78a;
AThis number includes Ts'ui Yin-meng &% he died # 12, thus not covered in this arti-

%, not listed in previous studies of T'ang cle. See Lix Tsung-yiian chi, PP 231-3¢.
chin-shih degree-holders. For Yin-meng's Chien is only memger of An-p'ing branch
passing the examination and actuaily receiv- mentioned here.

g top "a{’k" see Y ch'dan L, p. 77 Hisil, UNumber includes four brothers, or cousins,
Teng-k'a-chi £'a0 22, p. Bz, of Ts'ui Yung who received c.s. but whose
names are unknown. See Hsii, Teng-&'p-chs
kaczq, p. oty

ties, from 790 to 30, the period covered in the above tables, a total number of
2,933 candidates passed the chin-shik examination. 102 Assuming that the num-
ber of Ch'ing-ho and Po-ling Ts'uis who received the chin-shik degree during
this time was 110 (by adding 23 to the known figure), which I believe to be a
very low estimate, the degree-holders from these two clans constitute %.75% of
the total. This represents a major share in the ckin-shit examination systern, '
Second, the above discussion concerns only the men who passed the ex-
aminations. In the shadow of the amazing success of the Ts'ui clans, there
must have lurked a multitude of failures.’5 There is no question that prepara-
tion for the chin-skik examinations was the leading educational enterprise within
the two Tsni clans of the late-T"ang, and perhaps even during the chaotic Five
Dynasties. Then, one may venture to guess that by the eacly-ninth century, in

10 See Hsii, Teng-& 'o-chi &'an, vols. 2 and 5. Buring this period, the chin-shik examinations took
place annually, with the exception of six years, thus the average number of successful candidates
for each examination is close to 22. It should be noted that the number dropped considerabiy
during the Five Dynasties, due to political instahility and widespread turmoil. There are some incon-
sistenicies in the numbers Hsii's book records. My number should only be taken as approximate.

"™ A more accurate way to measure the Ts'uis degree of success would have been to deter-

mine the percentage of the Ts'uis among all known c.1. degree-holders in the late-T"ang. Yet this

cannot be done. For a large number of them we simply have no information on their passing

dates. It is impossible to examine carefully each one’s biographical information, as I did with the
Po-ling Ts'uis and the Ch'ing-ho Ts'uis.

"1 can mention the name of only ane such person: Tsui L B K. See Hsii, Teng-k'o-chi h'aa
24, Pp. gog-10.
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most families of the Ts'ui clans, the art of writing had replaced canonical stud-
i i j f intellectual pursuit.
jes as the primary subject o ) .
Next, I would like to explore briefly the role of the Ch'ing-ho Ts’uis and
ol . i )
the Po-ling Ts'uis in the factional struggles at the fate T'ang court: lh?.t is, to Se;
whether they allied themselves more with the Li Te-yit ZX{8# faction, whu:.
detested the “libertine” lifestyle of literary men, or more with the Nlll Seng-ju
4 {# T bloc, which largely represented the forces of officials identifying them-
elves with the culture formed under the chin-shik examination. I have found
s ¥ f Yoie i :
evidence for the involvement of eight Ch’ing-ho and Po-ling Ts’uis in this
struggle. Among them, six were clearly in opposition te the Li camﬂ. These
: . . 3, - LI
eople were Ts'ui Ch'iu 2, Ts'ui Hsilan £, Ts'ui Kuoei-ts'ung i, Tsui
. I - = i
i’en—chao W8, Ts'ui Yin-meng B %, and Ts'ui Yiian-tsao JL#.'* Only one
Ching-ho Ts'ai was close to Li Te-yii: Ts'ui Ts'ung i#. The position of anot]'fer
individual, Ts'ui Kung £ ,'97 is unclear. Kung seems to have allied himself with
Ik 4 i e <
Li early in the 840s, but they later became estranged.'® In addition, Ts uf Tan
#F and his brothers were reportedly Te-yii's friends, but no informadon indicates
i i in-Li struggle.t%
that they were involved in the Niu ‘ N .
Our present knowledge about the Niu-Li struggle indicates a variety of
causes. Today's scholars no longer characterize it as essentially a clash be-
) . - 3 - "
tween old aristocratic forces and newly emerging literary men, as Ch'en Ym
K'o's FEE1E classic work on T ang political history did.''® However, it is
crystal-clear that Li Te-yi and some of his allies were deeply antipathetic to
the whole zhin-shih examination system and its culture as it then existed. }.\s a
powerful chief minister from 840 to 848, he initiated reforms n?f the exgn;':{na—
tion.''! Thus, our information appears to suggest that many Po-ling and Ch’ing-
1wt See Lao and Chao, Tang shang-shu-sheng 3, p. 170 {Ts'wi Ch'in); ‘P‘ei T'ing[;g:f%ﬂli?fn:
Tong-huan tsoy-chi HE %5 (Peking: Chung-hua, 1994) 2, P 1145 TPKChebg, P 2;‘1 iy
Ts?tfi Yiian-1sao); Ch'ien, Nan-pu hsin-shu 10, p. 109 {Ts'ui Yen-chao); Wang, Tang y R
232 (Ts'ui Kuei-ts'ung, Ts'ui Yin-meng).
w? T8 177, p- 4579 . ‘ .
1k See f.;;xg ; 43185 177, P. 4589 Pei, Tung-kuan tsou-chi 1.90. T angph_en'ggl_e}i%fif’
i Kun; vssrleialionshi.p with Li Te-vii, but hig explanation is not convincing; eyt y
(ria‘l::u;;!i’&ﬁﬁg% (Taipei: Chia-hsin shui-ni kung-ssu wen-hua chi-chin-hni, 1973}, p. 51-

w CF8 155, p. 4120 _ ) . ‘

1o For C;:‘)en‘s view, see his “T"ang-tai cheng-chih-shih shlrl-lun kao Eﬂﬂ(‘ﬁfﬁ]ﬁjﬁ;
idemn, Ch'en Yin-k's Asien-sheng wen-chi, vol. 3. For some new studies on the Niu-Li strugg el,1 ]
1He.tjn' -ts"ung, Li Te-yii nien-p's FENMEM (Chinan: Ch'i-Lu shu-she, t 9842; WanghC u“g;g ;)
Es{'.:;‘% Suf}’aag We-taf shih P FE 4 F (Shanghai: Shang-hai jen-min ch 'u;pagn%;;%%é

N 205, 214-25; Hu Ju-lei 1403, “T ang-tai Niu-Li tang—cheng }re.n-cmu SrERE
Ii)ﬂg%gg_gfc (' 1979.6), pp- 18—43; Chou Chien-kuo AR, “Kuan-yii Nuu-I:,J tang-cheng
ke wt;n-t!i- BRI E B M (PSR, Fu-sen hstich-pae (1g83.6), pp. 102-6. S

111 S¢e Fu, Li Te-yii nien-p’s, pp. 277-80, 283-84, 496—97. 556-57; Tang, Li Te-yii yen-chin,

chap. 8.

129



JO-SHUI CHEN

ho Ts’uis did not only enter the training and examination process that led to
the chin-shih degree from career necessity, but that they assimitated the values
prevailing in the literary community, which were quite contradictory to north-
ern aristocratic ideals. In a prolonged political struggle, many Ts’uis stood
against Li Te-yii, the self-proclaimed protector of Shan-tung values. However,
the above information also exhibits the complicated nature of the Niu-Li strife,
According to our earlier discussion, it is obvious that some of the Ts'uis in the
Niu and Li Tsung-min Z =M camp still honored the traditional Shan-tung
lifestyle or intellectual preferences, peaple such as Ts™ui Hsiian, Ts’ui Yen-
chao, and Ts'ui Kuei-ts'ung. I should note here that the only known Ts'ui in
the Li bloc, Ts'ui Ts'ung, was also an adherent of the old Shan-tung tradition.
His links with the Li party were compatible with his cultural attitudes,

In short, my investigation into the role of the members of the Teni clans in
the Niu-Li strife is mconclusive. However, let us for a moment assurne that views
on civil service examinations were a significant factor separating the members
of the Niu faction from pro-Li officials. Then we may be able to say that, if the
involvement of Ts'ui-family members in this power struggle is any indication, it
suggests that the majority of the Ch’ing-ho and Po-ling Ts'uis in the late-T*ang
believed that literary talent, rather than canonical training and behavioral pro-
priety, should be the primary standard for the selection of elite officials. 12

MARITAL PATTERNS OF THE TWO
TS'UI CLANS IN THE LATE-T'ANG PERIOD

The third problem to be examined is the marital relationships of the two
Ts'ui clans in the late-T’ang years. (No information on this is available from
Five Dynasties sources.} Based primarily on Chou Shao-liang's 45 R Tang-
tai mu-chik hui-pien (A Collection of T'ang Funerary nuseriptions), 1 found the fol-
lowing data, as given in the tables, below, after an explanation of terms.!?

Before exploring the possible implications of these tables, I should ex-
piain the categories used for classifying the marriage partners of the Ts*ui fam-
ilies. “Leading Shan-tung families” basically refers to the so-called “families

'12 For this issue, see Mao Han-kuang, *Chung-kuo chung-ku hsien-neng kuan-nien chih yen-
chiu jen-knan piao-chun chih kuan-ch'a” PEPLRER LIRS RE S B CIYY 48.4
(1977} pp- 358-66.

'#4 Aside from TTMC, the information in tables 1—10 is taken from 8 transeripts of funerary
inseriptions collected in Ch'ian T'ang wen; one from W, Sui-Tang Wa-tar mu-chih, Ebrey, Aristo-
cratic Families, provides a considerable amount of data about marriages of the Po-ling Ts'uis

during the T'ang (pp. 191-201). Newly collected inscriptions since her baok’s appearance have
benefited my research and made a larger sarnple.
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forbidden to be intermarried,” or the “seven clans.” These are the most Presf_i_
gious Shan-tung families that in 659 were ordered by emperor Kao-tsung R
(r. 650—583) not to enter marital relationships with eac.h other, for the purposle
of curbing their pretensions and influence. Both Ts'ui :?,l:'ams belonged to this
group.'™* “Other aristocratic families” refers to the families appearing on the
list given by Liu Fang 177 (fl. ca. 740~-763) in his famous essay on tl.uf: gen:
alogies of medieval aristocratic families, but excluding Shan—t‘ung famll!es an
those of North Asian origins.''® “Well-known old families” simply de31gn3:tes
the old distinguished families not found in the above-mentior‘led caftegnrle.s.
The category of “other backgrounds” represents people outside aristocratic
circles, such as those from newly arisen prominent families, local powerful
families, and those from humble backgrounds. The “unknown” category in-
cludes spouses whose origins cannot be determined. Yet clearly, most of these
spouses did not belong to the first or the second category.

Generally speaking, it is quite easy to determine the baf:kgrourj.ds of the
spouses of the Ts’uis. I encountered only two obstacles. Fll‘St,‘ owing to the
insufficiency of information, occasionally it is difficult to decide whe:her a
person belonged to the category of “well-known old families” or that of “other
backgrounds.” Under these circumstances, I made judgments based on rr‘ly
own sense of how the individual seemed to fit. Second, even in the cases n
which our information is clear, it may not be correct. It was rather commorf in
the T'ang for people of obscure origins to represent ther?selves as ccrmmg
from a prestigious clan of the same surname. However, wtt?mut materials to
prove otherwise, I had no choice but to accept my information at face value.
One comforting fact [ found in the process of investigation is that a great many
data in funerary inscriptions are congruous with genealogical sources at our
disposal. .

As already indicated, information in the tables is drawn from funEfary
inscriptions dated during the period from 847 to 898. The ﬁr.st year ?f Hsiian-
tsung's reign was 847; and 898 was the year when the latest inscription I used

11 rase “families forbidden to be intermarried” actually refers to specific branches of
these -sl::reer? l::]ans: aside from the two Ts'ui clans, the Fan-yang Lu.s\ tPe Ying-yang Chm}%s. rt:lle
Chao-chiin Lis #BF% X, the Lung-hsi Lis WA ¥ X, and the T'ai-yiian Wangs KEE . Y
classification places all members of these clans in the category of “leading Shan-tung fz?rm fxe.::
regardless of the subdivisions to which they belanged. For a superb study on the topic o ]r.1 e
“families forbidden to be intermarried,” see Mao Han-kuang, “Chung-ku Shan-lun%} u}—tg ;t‘, ;
fang chik yen-chiu T'ang-tai chin-hun-chia yi hsing-tsu-p'o” ey || KK FF 2 W48 ;
S Bl B | in his Chnng-tuo chang-kx she-hui-shih lun, pp. 1(Bg-234.

115 HTS 1gq, pp- 5577-78. See also Twitchett, “Composition of the T'ang Ruling Class,” pp.
50—51.
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Table 3. Backgrounds of Spouses of Ch'ing-
ho T5'ui Men (Funerary hiser'ns. 847-98)

Table 4 . Backgrounds of Spouses of Ch'ing-
ho Ts i Women (Funer. huscr'ns. 84798 )

FAMILY STATUS OF SPOUSE NO. OF
SPOUSES

Leading Shan-tung families 16
Other aristocratic families 1
Well-known old families 2
Imperial, or north Asian

old families ¢
Other backgrounds o
Unknown o
Total 19

Table 5. Backgrounds of Spouses of Po-ling
T5'uf Men (Funerary hser'ns. 847-98)

FAMILY STATUS OF SPOUSE NO. OF
SPOUSES

Leading Shan-tung families 13
Other aristocratic families z
Well-known old families 0
Imperial, or north Asian

old families o
Other backgrounds 4
Unknown 4
Total 22

Table6. Backgrounds of Spouses of Po-ing
T'ui Women (Funer. buscr'ns. 84798 )

FAMILY $TATUS OF SPOUSE NO. OF
SPOUSES
Leading Shan-tung families 2
Other aristocratic families o
Well-known old families 2
Im?erial. oF north Asian o
old families
Other backgrounds o
Unknown o
Total 4

FAMILY STATUS OF SPOUSE NO. OF
SPOUSES

Leading Shan-tung families 7
Orther aristocratic families I
Well-known old families 2
Imperial, or north Asian

old families 5
Other backgrounds 4
Unknown o]
Total 19

was written. The information on the marriages of the Ts'ni families contained
in these inscriptions concerns mostly the buried, but sometimes also their par-
ents and even grandparents. Hence this information covers most of the ninth

century.
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As is well known, marital relationship was a principal factor in the consti-
tution of aristocratic prestige in medieval China, especially in the case of emi-
nent Shan-tung families. Marriage was a crucial method through which these
families maintained their group cohesion and distinctive lifestyle. From the
above tables, we can see clearly that a great majority of the Ch'ing-ho Ts’uisi
spouses came from the traditional pool - other leading Shan-tung. families."“?
It may be inferred that in the last century of the T"ang dynasty Ch‘mg—?‘no T:? ui
families still by and large held a strong sense of Shan-tung aristocratic identity.
They continued to keep social distance from other segments of the ruling class,
not to mention the populace. Apparently this effort was not effective enough
to resist the infiltration of outside cultural forces, but it might have prolonged
the survival of their traditional learning and values.

The situation of the Po-ling Ts'uis is not so clear-cut. The information
regarding the spouses of Po-ling Ts’ui men is too scarce to make any judg-
ment, Among the spouses of Po-ling Ts'ui women, nearly half did not come
from native Chinese aristocratic families. Because the Po-ling Ts'uis in the
T’ang were not an active group of kin, the above data do not imply that the Po-
ling Ts’uis, viewed as a whale, lost their aristocratic identity. Yet it is likely that
certain Po-ling families no longer took seriously their membership in the Shan-
tung aristocracy. They were quite flexible in choosing their marriage partners.

In order to give a more precise evaluation of the information in tables 3—
6, I would also like to supply data about the marriage of the two Ts'ui clans in
the earlier period.

Tables 7 and 8 show that the composition of the marriage partners of the
Ch'ing-ho Ts'uis during the period in question is almost identical with that of
the same clan in the following decades. It further supports the scenario I put
forward earlier: namely, toward the end of the T’ang, Ch’ing-ho Ts'ui families
in general still maintained their traditional marriage circles. In the case of Po-
ling Ts'ui men, it is clear that they acquired their spouses mostly from the
uppermost echelon of the old aristocracy. As to Po-ling wome.n, bc.acm:lse the
figure of the spouses with unknown backgrounds is high, the 1mpl|f:at10n‘s of
their data are a bit vague. If we remove this figure from our consideration,
then the situation was that the majority of their spouses {10 out of 17) came

11 The reason for Kao-tsung’s arder prohibiting intermarriage among la_aading Shan—tu‘ng fam
ilies was specifically to prevent ther from maintaining or enhancing prestige. Kao-tsung ;, po]lcz
failed completely. A funerary inscription for Ts'ui Ch'ui B {# (father of the brothers Pin a.r]!1
Tan) by Liu Yii-bsi stated that the family had a traditica of confining its marriage partners to the
Lun-hsi Lis and the Fan-yang Lus; Lix Yi-hst obf, p. 40.
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from top aristocratic families, Comparing this condition with that in the later
period (table 6), one may conjecture that, in the last decades of the T’ang,
some Po-ling Ts'ui families had given up efforts to sustain their superior social
status,

From the marital relationships of the two Ts’ui ¢lans in the late-T’ang
period, a general point one can make is that the majority of the Ch'ing-ho and
Po-ting Ts'ui families still strove to protect their old identity and their exclu-

Tabie 7- Backgrounds of Spouses of Gh'ing-  Table8. Backgrounds of Spouses of Ch'ing-
ho Ts'ui Men (Funerary fnsar'ns. 806—46}  ho T5'ui Women (Funer. Inser'ns. Bob—46 )

FAMILY 5TATUS QF SPOUSE NG. OF FAMILY STATUS OF SPOUSE NO, OF
SPOUSES SPOUSES

Leading Shan-tung families 17 Leading Shan-tung families 8
Other aristocratic families o Other aristocratic families 3
Well-known old families 3 Well-known old families o
Imperial, or north Asian Imperial, or north Asian

old families 1 old families 2
Other backgrounds o Other backgrounds 2
Unknown I Unknown o
Total 22 Total I5

i‘&él.e 9. Backgrounds of Spouses of Po-ling  Table ro. Backgrounds of Spouses of Po-ling
Ts'ui Men  (Funerary hiscr'ns, 806-46 ) B'ui Women (Fiuner. Inscr'ns. 806—46 )

FAMILY STATUS OF SPOUSE NO. OF FAMILY STATUS OF SPOUSE NO. OF
SPOUSES SPOUSES

Leading Shan-tung families {0 Leading Shan-tung families 7
Other aristocratic families Other aristocratic families 4
Well-known old families 3 Well-known old families 9
Imperial, or north Asian Imperial, or north Asian

old families ! old families %
Other backgrounds i Other backgrounds 2
Unknown 2 Unknown 5
Total 20 Total 22
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sive sphere of social connections. However, many forces beyond their control
were undermining their efforts. Culturally speaking, the most formidable force
of this sort may be the chin-shih examination system, which rendered their
traditional intellectual pursuits almost irrelevant to success in the larger world.

CONCLUSION

By comparing the cultural situations of the two Ts'ui clans, one may get
the impression that the Ch’ing-ho Ts’uis stuck more closely to the traditional
Shan-tung cuiture than the Po-ling Ts’uis. Yet [ am hesitant to make such a
claim, because my samples may not be representative, and, again, neither the
Ch’ing-ho Ts’uis nor the Po-ling Ts'uis formed an active group of kin — they
were clusters of families united symbolically by common ancestry and status.
Thus, in what follows [ offer tentative conclusions without making any distinc-
tion between these two clans.

It seemns clear that by the ninth century both the Ch’ing-he Ts'uis and the
Po-ling Ts'uis had undergone a major intellectual reorientation. Preparation
for the chin-shif examinations, which meant studying literary masterpieces and
practicing the art of writing, had now become the core pursuit in the educa-
tional and intellectual activities of these two clans. Canonical studies had tak-
en a back seat. In the realm of lifestyle, many Ts'ui families in the late-T"ang
maintained the ideal of a “pure and frugal” life. Propriety and discipline in
private life were still an important attribute of these families. In other words,
many Ts'ui families were showing a “dualistic” cultural character. Regarding
behavioral norms, they adhered to old standards; intellectually, they followed
new trends. Some of the Ts'uis seem to have been aware of this situation. In a
funerary inscription written by Ts'ui Clviin ¥ (who belonged to the junior branch
of the Ch'ing-ho clan) for his cousin, he states that their family members

were for generations lauded for their observance of ritual laws, filial vir-
tue, and brotherly love among their clan members and marriage part-
ners. Among official-scholars, they were known for their achievements in

writing and matiers of governance X LAT8 5 £ 18 T 7R 1F, XS K HME
Tiak v

Ch’iin composed this inscription in 81g. More than forty years later, in 861,
another member of Ch'iin’s lineage wrote a funerary inscription for his de-
ceased sister. In it, he said their recent (male) forebears “ail were highly valued

017 T'ui Ch'iin, “Cheng-shih chi-mei mu-chih-ming ping-hsi” in TIMC, pp. 204n—41.
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in their times for their virtuous behavior and literary achievements & L{ /817
XEBHEMPEY 1 In both inscriptions, behavioral propriety and liter-
ary skills appear as the defining merits of the respective families. As pointed
out at the beginning of this paper, funerary inscriptions are often representa-
tions of ideals rather than descriptions of actua] behavior. Nonetheless, such
docwments are important for what they tell us about how the Ts'uis saw therm-
selves. Furthermore, in the light of the information I presented concerning the
cultural conditions of the Ts'ui families, the passages quoted above seem quite
realistic.

Itis important to note that what I have called a dualistic cultural character
represents only an overall tendency among Ch’ing-he and Po-ling Ts'uis. Ap-
parently, late in the T’ang some families or individuals had already lost the
traditional cultural features of the Shan-tung aristocracy altogether. This con-
dition became intensified toward the end of the T’ang and after its fall. In-
creasingly, where we once read accounts of upright Tsuis carrying out mourning
rituals with exacting propriety and receiving thorough training in the classics,
we read instead of Ts’uis who led lives of dissipation, spending their time com-
posing poetry with prostitutes.

A few words may also be said about the relationship of the Ch’ing-ha
Ts'uis and the Po-ling Ts'uis with the religious currents of the T’ang. Based on
the accounts in the first two sections of this paper and the funerary inscriptions
of some obscure members of the two Ts’ui clans, I can make two points. First,
there were devoted Buddhists and Taoists in these two clans. We see informa-
tion on two Ts’uis being ordained as Taoist clergymen and more of them be-
coming Buddhist nuns and monks. It is clear that Buddhism won far more
followers among the Ts’uis than did the Taoist religion. This was probably a
reflection of the general situation.!!® Second, the records about the religious
life of the Ts’uis are few in number, This seems to suggest that religious faith
did not play an important role, or it failed to draw the attention of thase who
wrote about them.

In sum, the cultural attitudes and pursuits among the Po-ling Ts'uis and
the Ch'ing-ho Ts'uis in the ninth and tenth centuries were mixed. Their old
tradition was eroded to a significant degree, but some elements remained alive
and well, at least until the middle of the ninth century. My observations seem

"8 Ts'ui Kuei 83, “T'ang...Cheng-chiin ku fujen Ch'ing-ho Ts'ui-shih mu-chih-ming ping-
hsii” JF .. MEMX AR EEEHAE, TIMC p- 7382,

t# In addition to the first two sections of this article, above, see TTMC, pp. 2180, 23 50—51,
2474-75. 2486.
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to suggest that cultural change was a factor contributing to the general decline
of the old medieval aristocracy, but probably not a leading one. The overall
social and political environment in the T°ang was not conduci've to the long-
term flourishing of an aristocratic class, and many of the Ch’ms-ho and Po-
ling Ts'uis had done well in protecting their lifestyle and well-being.

Finally, one may ask another question. What can knowledge about t.he
cultural identity of the Ts'uis add to our understanding of the T‘ang-&}ung in-
tellectual transition? On this question, | wish to make two points. First, in terms
of the relationship between the Ts'ui clans and the intellectual scene at large,
what basically happened was that the Ts'uis, together with other Shan-tung
aristocrats, entered the literary community on a large scale but, at that same
time, tried to preserve their own identity and values, until the outside forf:es
were too great to resist. Thus, the effect of the Ts'uis’ intellectual reorientation
may be that they finally assimilated into the general intellectual community
led by literary men, but also had a considerable impact on literary circles. One
wonders whether the Confucian revival took place among literary men after
the mid-eighth century had anything to do with the merging of membersf of
northern great clans into the literary community. Certainly, my Suggestlc.)l'l
remains a hypothesis until research into the family backgrounds of the parfm—
ipaats of the mid- and late-T’ang Confucian revivai can be accomplished.“‘f

Another point I would like to make pertains to Peter Bol’s thesis. His
book “This Culture of Ours” argues that the characteristic assumption of the
medieval aristocratic worldview was to think of values as cultural forms (wen
I in a broad sense), and that it was only later {after the An Lu-shan rebellion}
that scholars would distinguish the ideas behind the forms from the forms
themselves. The idea of cultural forms refers to the entire received tradition
supposedly handed down from ancient sage-kings and Confucius, includin:g
ritual, textual, and literary elements.'2! Although such a context excludes reli-
gious currents, the view is nonetheless an enlightening one. Yet one wonders if
Bol underestimates the diversity and tensions within the tradition of wen. In
the case of the Ch’ing-ho Ts'uis and the Po-ling Ts'uis, it seems that they em-

120 For intellectual change after the mid-8th ., see Bol, “This Culture of Ours”, chap. 4;]o-sh!1i
Chen,FEul?"slzﬁg—yun and J?::H:cma! Change in Tang China {Cambridge: Cambridge U.P., 1936}
Lo Lien-Uien BT already pointed out that almaost all leaders of the ku-wen movement were
northerners and that this movement most likely was rooted in the norther{l cu][ura]l tradition;
“Lun T'ang-tai ku-wen yiin-ing” 5& B E L ® B, in his Tang-tai wen-hsiieh lun-chi B TE
# ® (Taipei: Hsiieh-sheng shu-chii, rg8g), vol. 1, pp. 16—19.

121 Bol, “This Culture of Ours”, pp. 2—3, 76—78.
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braced literary practices very late in their history and under the force of cir-
cumstance. With a finer grasp of the relationships among various components
of the tradition of wen, we shall be able to see not only the shape of changes in
history, but also the dynamics of thase changes.

LIST OF ABBREVIATIONS

CcT1$ Chiv Tang shu EES

CWIS Chiv Wa-tai shih BHIH

HTS Hsin Tang shu HES

HWTS Hsin Wy-tai shik T EAE

IPKC Tai-p'ing kuang-chi KT &

I5Cs Tang-shik chi-shik chiao-chien BT EWE

TIMC Tang-tai mu-chif hui-pien BB EIERE



