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Building on Hope: Monastic Sponsors

and Merit in Sixth- to Tenth-Century China

he era of the Northern and Southern Dynasties saw a rise in popu-

larity of the practice of sponsoring Buddhist images.! From dedi-
catory inscriptions, it is clear that the purpose for having a Buddhist
image made, which could consist of different Buddhas and bodhisattvas,
was simply to acquire merit and for rebirth in the Pure Land. Apart
from images, another common form of Buddhist sponsorship was the
translation and copying of sutras, the manufacture of ritual parapher-
nalia, sutra exposition, donation of materials necessary for monks’ sub-
sistence, and the construction of temple buildings. This article looks
at the latter, the sponsoring of cave temples and monastic buildings
— the most expensive but seemingly a very efficacious way to gain
merit. From emperors to aristocrats, from officials to commoners, all
classes of Chinese society were involved in the sponsoring of monastic
buildings, varying only in size and grandeur. However, there are not
many extant texts relevant to the sponsorship of monastic building, in
contrast to the surviving stele texts relating to image making. Nonethe-
less, enough evidence exists to show that the sponsoring of Buddhist
buildings was popular among all strata of medieval Chinese society.
Therefore we can dig deeper, in order to examine the extent of build-
ing sponsorship in Tang society, the motivations behind it, and differ-
ences in architectural form and style of monastic buildings sponsored
by different strata of society.?

If the number of monasteries is an indication of the popularity at
a given time of the practice, then clearly, the Buddhist church in the
Northern and Southern Dynasties emphasized building more than in

1 Hou Xudong & JIH*E provides a good introduction to the material in his Wu liu shiji bei-
fang minzhong Fojiao xinyang TLNTERCIL TR BEZUEM (Beijing: Zhongguo shehui kexue
chubanshe, 1998), in which he analyses 1,602 texts datable to between 400-580.

2 For the sponsorship of Buddhist monasteries in later periods of Chinese history, see John
Kieschnick, The Impact of Buddhism on Chinese Material Culture (Princeton: Princeton U.P.,
2003), pp. 185-98.
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Tang times. According to Falin 7} (572-640), writing in 626,% there
were around 2,846 monasteries in the Liang dynasty and 1,292 in the
subsequent Chen dynasty;* and there were 6,478 monasteries in the
Northern Wei.” The total comes to around 7,710 to 9,324 for China of
the early-sixth century. Of these, Bianzhenglun % 1Eifi records 886 state
monasteries during the Wei (state monasteries being those founded by
an emperor, aristocrat, or high official), making the ratio of state mon-
asteries to other monasteries 1:10.° In addition, the dynastic history
Wei shu B & records more than 30,000 monasteries by the end of the
Wei. This number is said to have further increased to over 40,000 dur-
ing the Northern Qi.” Clearly, the larger number must have included
both state and private monasteries. In Tang times, though, the num-
ber of monasteries throughout the empire was much curtailed. In the
Zhenguan H#l era (627-649), there were 3,716 monasteries,® and by
the end of the Kaiyuan BHJC era (713-742), there were 5,358.° This
number seems to have been stable throughout the Tang.'® During the
Huichang persecution & 2%, it is said that 4,600 monasteries were
dismantled. In addition 40,000 lanruo 45, private temples not recog-
nized by the state, were destroyed.!! After the persecution, the number
of monasteries in China steadily increased, reaching 6,030 in g535,'2
exceeding the number prior to the persecution of 845.

3 For Falin’s biography, see Daoxuan, Xu Gaosengzhuan #8514 (Tno. 2060, vol. 50) 24,
pp- 6368-394.

4+ Figures taken from Falin’s Bianzhenglun (Tno. 2110, vol. 52) 8 (sect. “Shidai feng Fo pian
R AEHLIR), pp. 5ozc-8s.

5 See Wei shu (Beijing: Zhonghua shuju, 1974) 114, p. 3039.

6 See Tno. 2060, vol. 52, pp. 507-8.

7 See Fozu tongji fBillAFC (7 no. 2035, vol. 49), p- 3574. The discrepancy in the number
between the two accounts might be due to the difference in the authors’ definitions of mon-
astery.

8 See Da Tang Daciensi Sanzang fashi zhuan K JH K3 B = 5 EMi{# (Tno. 2053, vol. 50)
7> P 2594

9 See Tang liudian /<31, Hiroike Chikuré |~ #1T-/LEf and Uchida Tomoo WA i, an-
not. (Kashiwa-shi: Moraroji kenkyijo, 1989) 4, pp. 20a-b.

10 See the reason given in Zhang Gong 5875, Han Tang Fosi wenhua shi FEFFL 50
(Beijing: Zhongguo shehui kexue chubanshe, 1997), p. 109.

11 See Fiu Tang shu # % (Beijing: Zhonghua shuju, 1975) 18A, p. 606. The other evidence
comes from Fayuan zhulin {E562AK, compiled by Daoshi jE{f in 668. In his tally, there were
OVer 4,000 si, state-sanctioned monasteries, more than 60,000 monks and nuns, and over roo
million images during the reign of the first three emperors of the Tang; see Fayuan zhulin (T
no. 2122, vol. 53), p. 1027C.

12 The number is taken from Wudai huiyao FifX &2, quoted in Jacques Gernet, Les aspects
économiques du bouddhisme dans la société chinoise du V° au X° siécle (trans. Franciscus Ve-
rellen, Buddhism in Chinese Society: An Economic History from the Fifth to the Tenth Centuries
[New York: Columbia U.P., 1995], p. 6).
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There were three types of monasteries founded from the sixth to
the tenth centuries. One was the state monastery; another was the state-
sanctioned monastery, known as si; and, finally, private temples known
as lanruo, jingshe ¥&%5 (pure abode) or Fotang ¥ (Buddha hall). As we
take up each type, what patterns can we discern in the ways in which
they were founded? How was their architecture related to the level of
patronage? Was there any difference between large monasteries spon-
sored by the state and those by the lesser ranks of the society architec-
turally or in their religious functions? In short, what are the architectural
implications of sponsorship for monasticism in this period?

FOUNDING STATE MONASTERIES

The definition of a state monastery vis-a-vis a private monastery
can be found in Daoshi’s & Fayuan zhulin F36EHE, under the sec-
tion on the annual offering to the Buddha on the fifteenth day of the
seventh lunar month:

If there is no donor, then the offerings would depend on the na-
ture of the monastery, whether large or small, state or private. If
it is a small monastery that is not founded by the state, ... If it is
a large monastery of the state FIZXASF, such as Ximingsi PUIYI5F,
Ciensi #/&5F,3 and others in Chang’an... . Besides the land allo-
cated according to the number of monks 177}, these monasteries
often possess fields and manors given by the emperor. As all the
provisions are supplied by the state, therefore the offerings, such
as the basin [for this festival] and musicians, [are all provided by
the state]. There are even government officials &% E A appointed

to escort [these offerings to the monasteries].'*

Monasteries founded and supported by the state were often in-
volved in the performance of state rituals. Of the 4,600-5,358 official
monasteries of the Tang, a small percentage was built and maintained by
the state; their exact number varied over time and cannot be precisely
tabulated. In all, there were three broad categories of state monaster-
ies in the Sui and Tang. First were those founded for specific purposes
such as the commemoration of special events. When Yang Jian £ (r.
Wendi 27, 581-605) came to the throne, he ordered the building of
Daxingguosi AHBLEF in the forty-five prefectures he passed through.!®

13 Both monasteries were founded by Li Zhi 21 in 648 and 656, respectively.

14 Fayuan zhulin, p. 7508.

15 See Bianzhenglun, p. 509A. Another record places the event at the beginning of the reign
of Sui Wendi; see 7i gujin Fo Dao lunheng &7 3@ (Tno. 2104, vol. 52), p. 379A. In yet
another record, the name of the state monastery was not mentioned. However, it records the
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Li Shimin X (r. Taizong A%, 627-650) built seven battlefield mon-

asteries in 629 to honor dead soldiers.'®

This type could also be founded state-wide mainly for political rea-
sons. The earliest broad founding campaign during the Tang occurred
in the reign of Li Zhi ¥/ (r. Gaozong =755, 649-83). In 666, Gaozong
decreed that a Buddhist monastery and a Daoist temple were to be es-
tablished in each prefecture.'” These structures were to be supported
entirely by the state budget.'® The decree was issued after the emperor
and his empress, Wu Zhao {22, performed the fengshan £l ritual on
Mount Tai %[l (Taishan). The reason for founding these monasteries
and temples was probably political, as Tsukamoto observes: they were
intended to express the might of the state.!® Neither the name nor the
exact function of the monasteries is known. However, as observed by
Daoshi:

A decree was issued so that all in the land might know that a mon-

astery was to be constructed in each prefecture. Seven monks were

to be ordained in each monastery.

Following this event many auspicious signs appeared seemingly
to commemorate the day. [I] have looked into the literature of far
off times and examined the acts of [all previous] emperors and
kings, yet none is comparable in virtue to the [present] emperor.
[Through this event], dao i& (the way) is working in the universe
and ren 1= (benevolence) is showered upon all beings. The acts of
ascending the mountain [Taishan] for observing the sun, to offer
sacrifices and to manifest the teaching in the mingtang W15 have
indeed [captured the imagination of the adherents of] the truth
and the commoners. Looking at the present and past acts of the
emperor, he is indeed unsurpassed.2?

decree issued in 583 for rituals to be performed in monasteries founded by the state, guanlisi
'B17F; Lidai sanbao ji FEX =F{4E (Tno. 2034, vol. 49), p. 108a. A Daxingguosi K L[5
was still extant in Taiyuan JXJi in the Zhenguan E{#{ era (627-649), showing that the name
of this monastery was not changed in the establishment of state monasteries by Li Zhi or Wu
Zhao. See an account of other Daxingguosi in Du Doucheng #1:*}-3%, Dunhuang Wutaishan
wenxian jiaolu yanjiu IR FL 2SR SRIA ST (Taiyuan: Shanxi renmin chubanshe, 1991),
pp- 178-80. These monasteries continued to maintain their importance in their respective
prefectures through the Tang.

16 See Guanghong mingji FEAAWILE (Tno. 2103, vol. 52), p. 328c. See also Bianzhenglun, p.
5144, which indicates that there were ten monasteries erected. Other sources point to a dif-
ferent number of monastery erected on this occasion.

17 At the time, there were 358 prefectures throughout China.

18 See the decree in fiu Tang shu 5, p. go.

19 See Tsukamoto Zenryt A%, Nitcha Bukkyo kashoshi kenkyia HZALER 53TF 5T
(Tokyo: Kobundo shobo, 1944), pp. 24-25.

20 Fayuan zhulin, p. 1027c.
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Monastery founding in this case was clearly for the aggrandizement of
the emperor. It was also to indicate that he favored no one particular
religion, a theme often seen early in the Tang.

The same political motivations can be cited for the founding of
other state monasteries in the Tang. These were generically named as
Dayunsi KZEF, Kaiyuansi BJC5F, and Longxingsi AEFLTF. After using
the Buddhist scripture Dayun jing KZEAL to support her claim to the
throne, it was decreed in 6go by the usurper Wu Zhao 22 that Dayun
monasteries were to be founded throughout the land.?! The fashion in
which these monasteries were founded is similar to those founded in
666 by Gaozong, in which Wu Zhao must have had played a crucial
part. It seems that no new monastery was actually built; rather, existing
monasteries were simply renamed.?? The same political motive can be
seen in the founding of Da Tang Zhongxingsi AJHHHF in 705, when
Li Xian ##l (r. Zhongzong H5%, 705-710) ascended the throne and
reestablished Tang rule.?® The only difference between this event and
the founding of Dayunsi is that Zhongzong also included the founding
of Daoist temples in his decree, in line with the founding of state mon-
asteries by his father Gaozong. The name of the monasteries was later
changed to Longxing #EFl in 707, when a petition submitted by Zhang
Jingyuan #R5JC suggested that the name Da Tang Zhongxing signaled
a break in Tang rule, which he did not accept as true.?* It is also sig-
nificant that some of these monasteries were the earlier Dayunsi that
had been founded by Wu Zhao, as Tsukamoto again demonstrated.?>
Political motives can also be seen in the founding of the state mon-

21 According to Chang’an zhi $%%7& (Jingxuntang congshu #5313 3 35 edn. [1787], printed
in vol. 1 of Song-Yuan difangzhi congshu RICH:Jj &% &5 [Taibei: Dahua shuju, 1980]) 10, p.
7a, the monk Xuanzheng E I presented the fabricated Dayun jing to empress Wu, suggest-
ing that it is legitimate to have a female ruler However, the official histories record that in
689 ten monks presented a fabricated Dayun jing to the empress in which it was said explic-
itly that the empress should have the heavenly mandate and rule the land. It was in the same
year, two months later, that Wu Zhao changed the dynasty name from Tang to Zhou (fiu Tang
shu 6, p. 121). See also R. W. L. Guisso, Wu Tse-t’ien and the Politics of Legitimation in T'ang
China (Bellingham: U. Western Washington P., 1978), pp. 36—41. See also Antonino Forte,
Mingtang and Buddhist Utopias in the History of the Astronomical Clock: The Tower, Statue and
Armillary Sphere Constructed by Empress Wu (Rome and Paris: Istituto Italiano per il Medio
ed Estremo Oriente and EFEO, 1988). I have dealt with the architectural significance of Wu’s
initiatives in “Architecture and Legitimacy in the Court of Wu Zhao,” in Frederick Hok-ming
Cheung and Ming-chiu Lai, eds., Politics and Religion in Ancient and Medieval Europe and
China (Hong Kong: The Chinese U.P., 1999), pp. 101-26.

22 Tsukamoto gives a list of monasteries whose name was changed to Dayunsi seen in liter-
ary records and stele inscription, see Tsukamoto, Nitcha Bukkyo, pp. 29-g0.

23 See Tang huiyao &% (Shanghai: Commercial Press, 1935) 48, p. 845; and Tsukamo-
to, Nitchi Bukkyo, pp. 31-34.

24 See Jiu Tang shu 7, pp. 143-44. 25 Tsukamoto, Nitchi Bukkyd, p. 33.
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astery Kaiyuansi by Li Longji &5 (r. Xuanzong 3%, 712-755) in
798.26 In this case, however, the promotion of a personality cult seemed
to be the main motive, since a gilt bronze image of the emperor was
installed in each monastery and a ritual conducted at each Kaiyuansi
on his birthday. Thus the motive for the founding of nation-wide state
monasteries in the Tang was political both in the sense of harnessing
support from the masses as well as promoting the cult of emperor wor-
ship. Most of these monasteries were large monasteries situated in the
locality to begin with, and most continued to be the prefecture’s pre-
mier monastery until the end of the tenth century.

Finally, some state monasteries, primarily located in Chang’an
and Luoyang %, were established for the benefit of members of the
imperial family or eminent monks. They were mainly founded indi-
vidually and maintained by the state separately, such as Ximingsi and
Ciensi in Chang’an, and others throughout the empire. Both Chang’an
monasteries were founded by Gaozong; Ciensi was founded in 648
when Gaozong was still crown-prince (see figure 1), and Ximingsi in
656 for his crown-prince in turn (figure 2). The reason for founding
Ciensi was for the young Gaozong’s mother empress Wende {&, who
died twelve years previously, while Ximingsi was founded as a mark
of gratitude for the speedy recovery from serious illness of the prince
Xiaojing ZHI.27

What motivated the emperor to give so generously to the Bud-
dhist establishment? In Daoshi’s record of the monasteries founded
by Gaozong, it is said that he was a pious Buddhist and a filial son.
Ciensi was founded so that he could remember his mother constantly.
It is also said that another reason was for the “cultivation” of futian
&, the “field of merit.” No further reason was given.?® These mon-
asteries were well maintained through the Tang and remained very
prosperous.

It is difficult to tell if monasteries founded by the state from the
fifth to tenth centuries possessed a particular building form. None of

26 See Tang huiyao 50, pp. 879-80. See also Stanley Weinstein about how many Kaiyuansi
were formerly named Dayunsi; Weinstein, Buddhism under the T’ang (Cambridge: Cambridge
U.P., 1987), p- 168, n. 20. Weinstein also suggests that these monasteries were to “serve as
regional centers where prayers for the well-being of the emperor were to be offered at speci-
fied periods in a setting that would appeal to the religious feelings of his Buddhist subjects”
(p- 54)-

27 Interestingly, prince Xiaojing founded Jing’aisi 4% <F in Luoyang a year later to thank
his parents; it is said to have been constructed in the same manner as Ximingsi; Tang huiyao
48, p. 848.

28 See Fayuan zhulin 100, p. 1027B.
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them is extant in entirety. What remain are monasteries bearing the
name of the state monasteries of the period, such as Longxingsi AE#!
5F and Kaiyuansi BAJCSF in Zhenzhou #/N (present-day Zhengding 1E
%E), Dingzhou ZE/M, Kaiyuansi in Chaozhou #//, Fuzhou /N, Quan-
zhou /N, and Dayunsi AZE5F in Linfen [i?7. (See figure g.) All the
buildings found in these monasteries today are dated no earlier than
the Song. The only exception is perhaps the bell tower of Kaiyuansi
in Zhenzhou, which, although heavily restored on the upper story, is
possibly a structure from late-Tang times (figure 4). Textual evidence is
equally elusive as to the architectural form of these state monasteries.
As stated before, the status of a state monastery was usually bestowed
without the state having to make changes to the existing monastery.
Thus it is hard to specify a consistent form of a state monastery, par-
ticularly those established throughout the empire. This can be attested
by the similarity in the form of the bell tower of Kaiyuansi with those
seen in the wall paintings of the Mogao Grottoes of Dunhuang #2515
fi#, such as the towers depicted on the north wall of the eighth-century
Cave 217 (figure 5). This is in contrast to the state monasteries extant
in Japan,?® which seem to follow a consistent layout and building form.
Examples include the Kofukuji B43<F in various prefecture towns, for
example, in Kanazawa &% and Takayama il (figure 6).

The only exceptions are probably the monasteries set up for a spe-
cific purpose by the emperor, where their building forms were tailored
to reflect that intention. In 527, Xiao Yan ##fiT (r. Liang Wudi 2#7)
established the Tongtaisi [F]%€5F, a structure built adjacent to his palace
and said to have an access gate connecting the monastic compound to
the palace. The two impressive monasteries Da Zongchisi A#&FF<F and
Da Zhuangyan si Ajf:#=F built at the southern edge of Chang’an are
said to have contained an impressive wooden pagoda in each of the
monasteries. Another exquisite pagoda erected in Guangzhaisi JX.55F
was sponsored by empress Wu during Tang. It is named Qibaotai &
73 (Platform of the Seven Jewels) and was reportedly very tall, affording
distant views from its top. It is also recorded that there were paintings
by Wu Daozi %38 - adorning the wall under its windows, and paintings
of Weichi Yiseng #i#Zfg above the windows.?® The empress is also

29 See Tsukamoto, Nitcha Bukkyd, for details on the phenomenon of Japanese state mon-
asteries.

30 See Ono Katsutoshi /NEF[4E, Chigoku Zui To Chaan jiin shiryd shisei PS5 %45
B sk} (Tokyo: Hozokan, 1989), p. 60. Although the monastery is no longer standing, there
is an opinion that some sculptures on the present pagoda of Baoqingsi E/f#<F were once a
part of Guangzhaisi; see Adachi Kiroku £ 755, in Choan shiseki no kenkyu F22 5 DML
(Tokyo: Toyo bunko, 1933), p. 222.
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said to have sponsored a building, the Samantabhadra Hall &%, in

Guangzhaisi, for the purpose of her bath and cosmetics #filfi%.

THE FOUNDING OF STATE-SANCTIONED MONASTERIES

The upper echelon of Tang society founded many monasteries
that, though not sponsored directly by the state, were sanctioned by it.
Of the 158 or more Chang’an monasteries seen in various records,! at
least fifty-six percent were founded by members of the imperial fam-
ily and high officials. This figure includes 27 by emperors, 5 by em-
presses, 7 by princes, 8 by princesses, 6 by the state, 14 by aristocrats,
and 22 by officials. The lower strata of the society were also involved
in founding state-sanctioned monasteries, but in smaller quantities: g
by palace maids, 2 by eunuchs, 2 by local residences, 3 by monks, 2
by merchants and 56 with no founder recorded (of which g6 are said
to have demolished in 611). It is thus clear that only a small proportion
of Chang’an’s state-sanctioned monasteries were founded by common-
ers. One reason given for these foundings was the merit to be accrued
by an individual, either the son or daughter, father, or mother of the
sponsor. In some cases, particularly those sponsored by the emperor,
a monastery was founded in honor of a high monk so that he could re-
side in it. Sometimes, the monastery was built anew, but in many cases,
the monastery is said to have been converted from the residence of the
sponsor for the accumulation of merit. One example is Riyansi H &<,
founded by Yang Guang & (r. Sui Yangdi /7, 605-618) before his
accession and for which he donated the timber that had been cut for
his residence.?? Several of these monasteries were converted from pri-
vate Buddhist structures. Baoshasi #/t/]<F is said to have been the Fotang
(Buddha-hall) cloister of the city district, converted into a monastery
in the Sui within which a Western Wei building was still extant during
the Tang.?® Another example is Dajuesi X% <F, which was converted
by Sui Wendi for his physician Zhou /. The monastery is said to have
occupied the ground of Zhou’s Buddha-hall.?*

Extant materials on the founding of small state-sanctioned monas-
teries during Tang are scarce. Only a few records of prefectural mon-

31 See Ono, Zui To Choan jiin, for the list of 158 names of monasteries in Chang’an seen
in various sources.

32 See Chang’an zhi 8. The monastery was demolished in 652.

33 See Ono, Zui 16 Chéan jiin, p. 66.

34 See ibid., p. 246. Xuanzang 3% studied with the eminent monk Daoyue iE{F in this
monastery when he first arrived in Chang’an.
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asteries survive to indicate how they were founded. The exceptions are
the local monasteries of Shazhou ¥/ (present-day Dunhuang #U&).
Owing to the fortunate preservation of the Dunhuang manuscripts, we
are able to reconstruct many aspects of the monastic economy of ninth-
and tenth-century Dunhuang. One legal document jik, signed by Suo
Qi iill, gives details of his donating his property for the rebuilding
of Bao’ensi #/EF in the Xiantong J#ifHl era (860-74).%° Although the
manuscript is fragmented, it can still be clearly seen that a water mill,
some estate land and fields, and perhaps some houses were donated for
the purpose. In particular, the water mill was described as an inheri-
tance from Suo’s ancestor. The reason given in the document for the
act was to allow the offerings to the three treasures = of the Buddhist
church to continue. The Suo family was one of the most important of
the aristocratic families in Dunhuang.?¢ The sister-in-law of the famed
military commissioner Zhang Yichao #&##] was a member of the Suo
family, and Zhang’s own daughter married Suo Xun ¥, who later
became the military commissioner after Zhang’s death, which occurred
between 892-894.%” Another manuscript indicates that many buildings
were offered to Qjanyuansi ¥27CF, including: “the northern building
in the house with eaves, a vacant building to the west, a vacant land
without building, a side building ... .” This act is said to have been for
the devotee to be relieved from serious illnesses.?8

THE FOUNDING OF PRIVATE MONASTERIES

Apart from sanctioned monasteries, there were at least 40,000
private establishments during Tang. These might take the form of a
building complex known as lanruo (aranya) or zhaoti #it2 (caturdisa),>®

35 See S. 3879 (standard ms. abbreviations are given at the end of Eric Trombert’s article,
also in this issue). Bao’ensi was the second largest monastery in Dunhuang in the early-gth c.,
judging by the number of resident monks; see S. 5676.

36 For a brief history of the family, see Jiang Boqin Z{[1%), Dunhuang shehui wenshu daolun
POk Er 20 E 5y (Taibei: Xin wenfeng chubanshe, 1992), pp. 48-50.

37 See Rong Xinjiang Z84171, Guiyi jun shi yanjiu fiiZ5# 5 15¢, (Shanghai: Shanghai guji
chubbanshe, 1996), pp. 89-91.

38 8. 6829. The date of this text is not certain, but that specified is the 8th mo. of the Bing-
wu K year, probably 926, but possibly 60 years before or after. According to Ma De FE
Qiangyuansi refers to the cave temple at Dunhuang, not a monastery in Shazhou town. How-
ever, according to this manuscript there were many buildings in the monastery. It could also
be that the buildings were constructed on the grounds in front of the caves; Ma, “Mogaoku
yu Dunhuang Fojiao jiaotuan” %578 BLEBUE M BZ ], Dunhuang tulufan yanjiv FEE T
iff5¢ 1 (1996), pp. 161-76, esp. p. 166.

39 Aranya means a quiet place suitable for monks to dwell. Caturdisa means the four regions
from where the monks came. It was first used by Northern Wei Taiwudi X077 (r. 423-53) as the
name of the monastery he founded, and since then was used as a synonym for monastery.
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or just a simple Buddha hall, Fotang. As to be expected, few written
records survive about the founding of these small establishments. Use-
ful evidence comes from Ennin’s description of the process of the de-
struction of Buddhism during the reign of Li Yan 2 (r. Wuzong &7,
840-846). Li decreed in the summer of 844 that all mountain lodges,
lanruo, Buddha-halls, and fasting halls at public wells and in villages,
monasteries with buildings no more than 200 bays, and those that had
no official sanction were to be dismantled. It is said that in the end,
more than 40,000 such private establishments were destroyed.*®

Altogether, according to the tabulation of Zhang Gong, there are at
least 74 records dealing with the building of these small establishments.
Most of the buildings were converted from a house, and many were
founded by the residents of a county or small village. Again, for these
small Buddhist temples, we can only rely on Dunhuang manuscripts to
give us a picture that is limited to Dunhuang and to the ninth to tenth
centuries. A “eulogy of merit accumulation JJf&3” was preserved in
two manuscripts — S. gg929 (written twice) and S. 3937 (in fragment).
It records a lanruo founded in Dunhuang by a group of people, and
the one to suggest the founding was Dong Baode #{R{E, an officer in
charge of materials and a renowned painter of the painting academy
of the military commissioner (jiedushi Efiffil).#1 The main reason for
such meritorious acts is said to be for repaying the goodness shown to
them by the local ruler Cao #:

During the rule of king Cao,*? both priests and laity enjoyed great
peace, the Cao family never stopped doing good deeds, so that the
cultivation of merit would not cease. ... Everyday we received gen-
erous income, and many times, we were also given precious goods
as reward. In a few years, we had wealth that permitted everyone
to have more than sufficient food. ... Thus it is right to repay what
was richly received from the emperor and the prince, it is also
proper to answer to the respect given by the Buddhist adherents.
What do you say if we all cultivate merit together?

40 See Ennin [El{" (793-864), Nitto guho junrei gyoki AJF>Ki%EKiETTEL, Gu Chengfu Ak
i etal., eds. (Shanghai: Shanghai guji chubanshe, 1986), juan 4, p. 178; also Edwin O. Reisch-
auer, Ennin’s Travel in T'ang China (New York: Ronald Press, 1955), p. 347

41 It is said in the manuscript that Dong himself received many commissions, grew very
wealthy, and thus was interested in founding a temple.

42 See Rong, Guiyi jun. The Cao family started their rule of the Shazhou (Dunhuang) re-
gion in g14. It is not certain when this merit text was written, probably in the Five Dynasties
period. However, according to Rong, ibid., p. 107, Cao adopted the title Dawang KX F. (Great
King) only in 931, and since the text mentions king Cao who apparently was still alive at the
writing of the text, the monastery must have been founded between gg1-35, the year when
Cao Yijin #i#< died.
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This tenth-century text clearly shows a sponsorship of a private
temple for the well-being of the state and the ruler. This purpose is
seen in most extant records. Manuscript S. 5638 is a copy of sample
essays to be used in the building of Buddha-halls, the casting of Bud-
dhist images, and for the lighting of lamps. In it the purpose for the
founding of a Buddha-hall is to invoke peace and prosperity for the
state and long life for the emperor and government officials. It is also
clear that because of the huge financial commitment, such acts of merit
cultivation could only be carried out by a group of devotees, not by an
individual in the community.*?

Other than founding a temple by a small group of people, the
most common form of organization for temple building at the time was
through a local community, ske iit.** An example is the founding of a
temple suggested by the sheguan iitFf, or community official, of a she in
a city ward, as recorded in S. 4860. All together, twenty-eight people
from the community, including many said to be from the aristocratic
families of the region, founded a gielan fllf, or large temple. In this
case, the purpose was to pray for the well-being and long life of the

military commissioner Cao, and secondly for the accumulation of merit
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for the community group.*® The manuscript P. 4044 gives evidence

that people living on the same street, Wenfangxiang 23545, came to-
gether to build a private pagoda <Ffi# in the third year of Guangqi J¢
J% (887). In this instance, forty-two members of the community built

the pagoda for the well-being of the emperor and the chief minister (the
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local ruler),* and for peace and blessing of the local community and

those deceased. The sheguan was a certain Fan Ningzi #4147

The same manuscript also records the renovation and repainting
of an ancestral lanruo by the “street community Hiit” of Xiuwen ward

43 The group is also said to have founded a Pujing {54 pagoda either at the temple, behind
the lecture hall, or at the Mogao cave temple site.

44 A she could be a community organized by the state, guanshe ‘Biit, for the promotion of
good moral, the promotion of agriculture activities, and reporting to the state of any good
deeds. But more commonly, a she was a community in a locality, either a village or in an ur-
ban area encompassing a few streets. There were also ske organized for a certain common
interest or purpose, such as a brotherhood organization, or for building a Buddhist temple.
See Jiang, Dunhuang shehui, pp. 231-50, for a detailed account of gth-roth c. she, as seen in
Dunhuang manuscripts.

45 Base on Cao title as military commissioner, this document was probably written between
914-920, when he had not added more title to his name, see Rong, Guiyi jun., p. 107.

46 According to Rong, the military commissioner at the time is Zhang Huaishen 7E/#E %€
who had the title Chief Minister (shangshu 3%) since 872.

47 Following this manuscript is a text on the renovation of the ancestral lanruo of Wenfang
Street, copied in the period of Jinshan state (9o5-914). See Ning Ke %1 et al., Dunhuang sheyi
wenshu jijiao T E A EH M (Nanjing: Jiangsu guji chubanshe, 1997), pp. 661-62.
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{&224i5, Shazhou ¥JI. This took place probably during the Jinshan state
21 period (9os-914). The purpose was for the forty-eight people
of this community to accumulate merit. Again, the motives are said to
be, first, the blessing and long life of the king of the Jinshan state; sec-
ond, so that the deceased from the community might be reborn into
the land of bliss; and, last, that the families might enter the realm of
the immortals. In P. 2857, the reason for sponsoring the building of a
gate tower for a community Fotang was said to be for freeing oneself
from past karma and the “cultivation of a correct mind”; further, it is
also said that the sponsor hopes to be reborn in the Buddha Pure Land
together with his deceased ancestors. This same hope is also expressed
in S. 5574, mentioning a temple built so that the ancestors of seven
previous generations could all be transported to a Buddhist heaven.

An interesting manuscript records the responsibility of the com-
munity organization for the repair of lanruo and Fotang in Dunhuang.
Although undated and rather fragmented, S. 5828 contains a text stat-
ing that the responsibility of the she community is only for donating
half a sheng 7t of oil for lighting the lamp in Puguangsi &t<F on the
fourteenth of the first moon every year, relating probably to the Yuan-
xiao JLF festival, featuring lanterns. Other than that, it is also said that
all building or repairing of lanruo and Fotang for the accumulation of
merit should be a private matter in which the community would not
be involved. This shows perhaps that this particular she had had dis-
putes about the donation to the Buddhist establishments, or that this
rule was common to all she communities of Dunhuang, despite the
fact that many manuscripts indicate that a community official led the
building project.

ARCHITECTURAL FEATURES OF TANG MONASTERIES

Large monasteries located in Chang’an usually consisted of many
cloisters, performing a variety of functions.*® There were those for the
worship of the Buddha or major Bodhisattvas, such as the Great Buddha
Cloister, the Avalokitesvara Cloister #i¢, and the Maiijusri Cloister
9ABE. There were those dedicated to a particular school of practice,
such as the Avatamsaka Cloister ##t, the Pure Land Cloister & 15,
the Chan Cloister ii#Ft, and the Three Stages Cloister —[&Ft. There were
those enclosing a particular building, such as the Mountain Gate Clois-

48 See the study of an ideal monastery as delineated by Daoxuan, in Puay-peng Ho, “The
Ideal Monastery: Daoxuan’s Description of the Central Indian Jetavana Vihara,” in East Asian
History 10 (December, 1995), pp. 1-18.
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ter [LIFPZ, the Pagoda Cloister %%, the Ordination Platform Cloister
AHEPT and the Sutra Depository Cloister #&j#Ft. And there were those
dedicated to practical purposes, such as the Changzhu Cloister 1Pt
for storage of monks’ supply,*® the Monk Cloister f&F¢ for the living,
the Bathhouse Cloister #F¢, and Kitchen Cloister 1Eflc. Most large
monasteries consisted of six to ten cloisters. Ciensi had more than ten
cloisters including the West Cloister in which Xuanzang built a pagoda,
the Sutra Translation Cloister ###&[5¢ and the Cloister of Agaiksa-phala
fEELRPE. Da Jianfusi A #&<F had a Pagoda Cloister and a Pure Land
Cloister. The largest monasteries in the Tang were Zhanjingsi %A
outside the city of Chang’an, consisting of 48 cloisters, and Da Sheng-
cisi KEEHF in Yizhou /! (presently Chengdu), with g6 cloisters.

State-sanctioned monasteries in prefectures were in general not as
large as those in the capitals. One exception is Da’ansi XZ~F of Taiyuan,
which apparently consisted of more than eight cloisters in the tenth
century. According to S. 0397,%° it had a Mahakaruna (AvalokiteSvara)
Cloister KZEFE,”! Maitreya Cloister ##/bt, Sutra Depository Cloister,
Maiijusri Cloister, Gate Tower Cloister [, Cloister of the Tisrah
siksah —%t,°2 and a Bhaisajyaguru Cloister ZEfiic. This is in addi-
tion to the main buildings in the monastery including a Five-phoenix
gate 7LJA#, a main Buddha hall of nine bays and a lecture hall of nine
bays. These cloisters were used for the exposition of various sutras.
Some cloisters were sponsored by monks from the monastery, such as
the Cloister of Tisrah $iksah, which was added in gg1. The colossal gilt
bronze statue of AvalokiteSvara in the Mahakaruna Cloister is said to
have been donated by a local monk Huisheng Z/5. Again, the purpose
is said to be for the accumulation of merit.

It is easy to deduce that the size of lanruo was rather small. The
diary of the Japanese pilgrim Ennin discusses the decree for the de-
struction of small temples, which are defined as those with buildings
under 200 bays and those that were not given the title si.>®> The aver-
age size of a cloister in a large Chang’an monastery was about 86 to

49 Apart from storage, some examples show that a Changzhu cloister might also be used as
monks’ quarters, see manuscript S. 0397, in Ning et al., Dunhuang sheyi, p. 144.

50 Dated to around 931-995, see Du Doucheng #1:2}-36, Dunhuang Wutaishan wenxian jiaolu
yanjiu BRI LSRR SE (Taiyuan: Shanxi renmin chubanshe, 1991), pp. 143-46.

51 The ms. states that it was a gilt bronze 42 armed Avalokite§vara Bodhisattva 3.7 me-
ters high.

52 Tisrah siksah (or, sanxue, the Three Learnings), refers to the three basic aspects of Bud-
dhist cultivation: jie i (precept), ding 7& (meditation), hui % (wisdom).

53 See Ennin, Nitto guho, p. 178. A bay here refers to the space enclosed by four columns.
Thus a building that measures five frontal bays by 4 bays in depth has 20 bays. A cloister that
may contain a gate-building, perimeter corridor, and a main hall, would total up to 50 bays.
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200 bays;>* thus any temple smaller than 200 bays was considered to
be similar in size to a cloister of a large monastery, rather small. En-
nin also comments that a Fotang in Chang’an was equivalent to a large
monastery in the prefecture. This must also mean that the spatial ar-
rangement of a cloister in a large monastery was the same as a small
temple. According to Ennin, Chang’an alone had more than goo Fotang
containing Buddhist images and sutra towers that were made by famous
artists. This indicates that not only large monasteries would be richly
decorated; smaller private temple can also be equally lavish.

Small lanruo of Shazhou are well delineated in extant Dunhuang
manuscripts. They were usually a building located within the confines
of a perimeter corridor. A gate tower served as the entrance. The best
description can be found in S. 4860:

In the lanruo is sculpted Sékyamuni Buddha and attendants,
painted with color. On the east wall is painted the Illustration of
the Subjugation of Mara [F/##fH. On the west wall is the Great
Sage Thousand-Arm Thousand-Eye Avalokitesvara A2 T8 TR
. On two sides of the entrance are painted Amoghapasa 1~
72583 with Cintamanicakra Z17##. Outside the door and under
the eaves are painted the four Great Devardja KL with four at-
tendants. On the four corridors are painted sages and deities of
ten directions.>®

This shows clearly the spatial and decorative arrangements of the
lanruo. Similar descriptions can be found in S. 0474 in simpler terms.
The hall of this temple is said to contain an image of Sékyamuni, two
attending bodhisattvas, Ananda % and Kasyapa %, two vajrapani
774+ and other deities.

The central building of the temple could also be a two-storied
tower, as was the one built by Zhang Ansan 7%%* = and his son. In
S. 4474, the Fotang is said to be located at the northwestern corner
of a street in Dunhuang, completed in the eighth year of Tianfu Ki&
(9o8).

On the upper floor is sculpted an image of Sékyamuni, attendants,

Ananda, Kasyapa, Viriipaksa Devaraja [#H K+ of the west and

Dhrtarastra Devaraja f7# KL of the east. All sculpted and paint-

54 Chang’an’s Zhangjingsi is said to have 48 cloisters and 4,130 bays, making an average
of 86 bays per cloister. Daciensi is said to have more than 10 cloisters and 1,897 bays, an av-
erage of 189 bays, and Ximingsi of 10 cloisters and more than 4,000 bays, an average of 400
bays. However, this figure seems excessively high. Dashengcisi in Yizhou has g6 cloisters and
8,500 bays, an average of 88 bays.

55 See Ning, Dunhuang shehui, pp. 679-8z2.
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ing works are complete. On the east and west walls are painted
Maiijusri 3% and Samantabhadra ## bodhisattvas and atten-
dants. Eight classes of divine beings including deva X and naga
fi£ and their attendants are also painted. There are also painted
many sravaka E[H (disciples). On the four corners of the ceiling
are painted ... [On the lower floor?] are painted Amitabha Tatha-
gata, Avalokistesvara, and Mahasthamaprapta K4,

This form of two-storied tower can be found in large monasteries
of Tang times. There are a few extant towers from the tenth century,
such as the Avalokistesvara Tower #{ %] in Dulesi %457, Jixian #iJi%,
(figure 7) and the twelfth century, such as the Tower of Maitreya #4[%
F4d and the Tower of Turning Sutra Depository #iiiE[%] in Longxingsi
FEBLST) Zhengding 1EJE (figures 8 and g). However, buildings like this,
requiring high technical skills, were probably rarely found in private
temples.

Apart from containing a Buddha hall or a tower, a lanruo could
also contain a pagoda. We have, for example, the one described in S.
3929, which is a gongde JJ{& text for the commemoration of the found-
ing of a lanruo by Dong Baode #{R{E. The lanruo is said to be located
within the secondary city wall of Shazhou (Dunhuang), next to Dong’s
house at the east entrance of a western running street coming off of
a northern main road. The site is described as one of great natural
beauty, four walls being decorated with magnificent paintings and im-
ages of the Buddha. The hall had four ridges, each tied to an iron chain
on which were hung bells. It was compared to the palace of Maitreya
and stupa of King Asoka [f[515. The description is rather ambigu-
ous: I think the building is more likely a pagoda than a Buddha hall,
evidenced in particular by the iron chains with bells. It might have
been a building with a centralized roof, such as the Five Dynasties
structure depicted in the Illustration of Wutaishan in Dunhuang Cave
61 (figure 10), as situated between Da Fahua zhi si KiEHEZTF and Da
Foguang zhi si Kffiot.Z5F. A similar building can be seen in Horydji
%P7, Japan, the eighth-century octagonal Yumedono %% in the East
Precinct (figure 171).

The construction of a Fotang gate-tower is mentioned in the man-
uscript P. 2857. The tower is said to be well decorated, the wall was
painted white and the balustrade red. There were also four corridors
on which were painted the various sages or disciples of the Buddha. It
is beyond doubt that private temple of the tenth century is arranged in
a courtyard form, with a building (maybe a Buddha hall, a tower, or a
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pagoda) surrounded by a corridor. This is substantiated by paintings of
small temples in the Dunhuang cave murals. A graphic portrayal is the
illustration of Wutaishan in Dunhuang Cave 61. The painting depicts
a few lanruo, such as Daoyi Lanruo jE#E[ 4, which has a perimeter
corridor with a gate-tower enclosing a courtyard with no building.*®
However, the other lanruo in the illustration are all depicted as single
buildings, with no encircling corridor, such as Baoshu Lanruo Z£if[i

#i (figures 12 and 13).%7

CONCLUSION

This article has helped us appreciate the magnitude of Chinese
Buddhist establishments in roughly the Sui-Tang period, in terms of
both sheer numbers and sizes. We have also seen who the patron groups
were and their motives for sponsoring Buddhist monasteries, specific
buildings, or private temples. What did they have to pay for carrying
out pious acts? The cost for sponsoring a temple could vary from mil-
lions to tens of thousand in cash. In a petition submitted by Wei Yuli
#E]T7 during Zhongzong’s reign, he said: “I see many people racing
to sponsor the building of Buddhist and Daoist temples. The number
is constantly increasing. Everyone was determined to build larger and
larger temples, and decorated them more and more lavishly. More
than one million in cash was needed [for building] a large monastery
and thirty to fifty thousand were needed for a small monastery.””®
Most of the money must have come from aristocrats, rich merchants,
and monks. A renowned Sui-era Buddhist master, Jizang T, is said
to have attracted many followers whenever he preached the dharma.
Many wealthy people and aristocrats donated gold, silver, and precious
stones to the master, which he used for merit accumulation. When he
heard of the lack of funds for the erection of a Buddhist statue in the

56 Probably named after the monk who saw an apparition of a golden pavilion in 736 and
later founded the Jin’gesi <3[4, which still stands. See Guang gingliangzhuan & 54 (T no.
2099, vol. 51), pp. 1113B—144; Song gaoseng zhuan K =3 {#H (Beijing: Zhonghua shuju, 1987)
21, p. 538; and Daizong chao zeng Shikong dabianzheng guangzhi sanzang heshang biaozhi ji X,
SERHE 22 AR IE i 2R IS (Tno. 2120, vol. p2), p. 8544.

57 For the illustration of Baoshu Lanruo, see Dunhuang shiku yishu, Mogaoku di liu shi yi
ku BURCE BT RS 55 S (Nanjing: Jiangsu renmin chubanshe, 1995), p. 79. There
are names of at least 13 lanruo found on the painting. Some are named after the location, such
as the Sanquan — i (Three Springs) Lanruo, and the Mingyuechi B 5 (Bright Moon Pool)
Lanruo. Others are named after local myths, such as Bailong (White Dragon) Lanruo FfE[#
#4, or after Buddhist practices, the Prajiia Lanruo {7 B4

58 The petition is quoted in He Ziquan {1/ 2%%, Wushi nian lai Han-Tang Fojiao siyuan
jingji yanjiu T-FFACERE EEF TS WEHISE (Beijing: Beijing shifang daxue chubanshe,
1986), p. 44-
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Qujiang 7L area of Chang’an, he went to the site and vowed to com-
plete the statue. On hearing this, devotees donated money, and within
ten days enough was collected.”® Another instance of sponsorship con-
cerns Zishengsi &2<F in Chang’an, a site that was burnt to the ground
sometime after 677g. It is said that several volumes of the Tripitaka were
found in the ashes unscathed, and people were truly amazed. In a few
days, several tens of thousands of cash were donated for the rebuilding
of the monastery.° In the ninth century, the embellishment of Anguosi
2B in Chang’an was carried out by master Dada K3 with tens of

millions of cash donated by devotees.®!

What drove the desire to donate so much cash to build Bud-
dhist temples?®? There are scriptural passages that encourage devo-
tees to build temples, buildings, and pagodas for housing monks. In
the Saddharmapundarika sitra PF5EFERS, first translated into Chinese
in 286 by Dharmaraksa “=i%5# (active 265-300), 406 by Kumarajiva
MSIERE(T, and 601 by Dharmagupta B %, it is suggested that to re-
ceive immeasurable merit (gongde), one has to build pagodas and temples,
monks’ quarters and read the sutras.®® Another sutra, Mahasamnipata
sitra K75 KRS, translated into Chinese by the later Dharmaraksa &
fiE3# (385-433), contains promises about how donors of pagoda, mon-
astery and aranya would be protected from all sorts of peril in this life
and would receive good karma for future life.%*

It is clear from the above that the prime motive in these acts of
generosity was to accrue merit, or the cultivation of the merit field, fu-
tian. As a concept, futian was introduced in the fourth century in such
sutras as Da fangbian Fo baoen jing X7 {EH KL .5 In the Tang, the use
of the term futian gained popularity. Daoshi quoted from Fajuyujing %
IS (Dharmapada-vadana sutra) to say:

There are four ways to give. ... First is to give more and receive

less fubao &% (repayment blessing), second to give less and re-

ceive more, third to give less and receive less, and fourth to give
more and receive more. ... If there are wise people who realize
the intransigence of life, donate money from the heart, founding
temples, pagodas and pure abodes to offer to three Buddhas, ...

59 See Fozu lidai tongzai (il FE(REEL (Tno. 2036, vol. 49), p. 514A.

60 Cited in Ono, Zui 76 Chaan jiin, p. 67.

61 See Finshi cuibian {1354 113, pp. 14-15. Many stone images were recently excavated
from the site of the monastery testifying to the once opulent of the monastic ambience of An-
guosi. See Ono, Zui 1o Choan jiin, figs. 14-17.

62 For a detailed account of the pattern of patronage, see Zhang, Han Tang Fosi, pp. 207-20.

63 Tno. 262, vol. g, p. 45B—C. 64 Tno. 397, vol. 13, p. 374B—C.

65 Tno. 156, vol. 3.
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such blessings will be like water flowing into the sea, the flowing
of blessings will never end generation after generation.®

In Fayuan zhulin he recounts many instances where the act of re-
pairing or cleaning monasteries and pagodas by the deceased’s relatives
would accumulate merit so that the deceased would be transported to
heaven.%” Daoshi went further by suggesting that there are three types
of merit fields, the field of bao’en (requiting of blessings received), the
field of gongde (merit), and the field of pingiong &85 (poverty).5® The
best way to accumulate merit was to sponsor the building of temples
and monks’ quarters.®®

The general idea of accumulation of merit and futian can also be
seen expounded in a short sutra, Zhude futian jing s57EfEHAL. This work,
translated into Chinese during the Western Jin (265-316), summarizes
the seven meritorious acts that would lead to enormous benefit for the
devotees. One of the seven acts is the erection of stupas (pagodas),
samgharamas (temples), halls, or pavilions. For the donors, it is said that
they would be reborn into the heaven of Brahmaloka %X or enjoy the
life of a devaraja KL.7° Clearly this view contributed to the prolifera-
tion of temple sponsorship. Without doubt, the cultivation of a merit
field was a key motive behind most temple sponsorship, whether for
large or small buildings. As we have seen, the basic spatial conception
of these Buddhist compounds remained much the same in the Tang, that
is in the cloister form. This form could be conveniently divided up for
different levels of patronage, either sponsoring a painting on the wall,
a building in the cloister, an entire cloister, or the whole monastery
consisting of many cloisters. In such an act, the merit accrued by rich
patrons and less well-off patrons would probably be the same. Whether
attempting to understand differences between large state-sanctioned
monasteries and small local ones, or attempting to analyze structures
within a given monastery, attention to patronage is essential. And at
the heart of Buddhist patronage is the belief in merit. Hope for the fu-
ture was built upon the buildings situated on earth.

66 Fayuan zhulin, p. 885A.
67 Ibid., p. 584a. 68 Ibid., p. 437A. 69 Ibid., p. 437B.
70 T'no. 683, vol. 16, pp. 7778, 801B.
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Figure 1. Pagoda of Ciensi

First erected by monk Xuanzang
and sponsored by the emperor.
The current building was rebuilt
in 701-04 with a major repair
carried out in 9go; the brick
Jacade was added in the Wanli
reign-period (1573-1620).
(Source: Puay-peng Ho.)

Figure 2. Reconstructed
Plan of Ximingsi

This is the southeast corner;
reconstruction based on the
excavated foundation. (Source:

KG [1990.1], p. 47.)




Figure 3. Pagoda of
Dayunsi in Linfen

Rebuilt in 1718 based on a
Tang-era prototype. (Source:
Puay-peng Ho.)

Figure 4. Bell

Tower of Kaiyuansi
Probably dated to the
tenth century. (Source:
Puay-peng Ho.)

Figure 5. Bell Tower in the Hllustration of
Amitayurdhyana sutra

West wall, Cave 431, Dunhuang Mogao grot-
toes. (Source: Dunhuang Mogaoku ZUfE 5L

=% [Beijing: Wenwu Press, 1987] 3, plate
103.)




Figure 6. Pagoda of the
Kofukuji, Takayama

(Source: Puay-peng Ho.)

Figure 7. Avalokitesvara Pavilion in Dulesi, fixian

Dated 984. (Source: Puay-peng Ho.)



Figure 8. Maitreya Pavilion in Longxingsi, Zhengding
Dated to 12th c. (Source: Puay-peng Ho.)

At left:

Figure 9. Sutra Depository in Longxingsi,
Zhengding

Dated to 12th c. (Source: Puay-peng Ho.)

Figure 10. Dafahua zhisi

As seen in the illustration of Mount Wutai on the west
wall of Cave 61, Dunhuang Mogao grottoes; dated
94474 (Source: Mogaoku di 61 ku S =< T—
i [NanjingFiangsu meishu chubanshe 1995], p. 103.)




;\.;

Figure 11. Yumedono of Horyuji, Nara

Dated to 739. (Source: Puay-peng Ho.)

Figure 12. Daoyi lanruo

Seen in the illustration
of Mount Wutai on

the west wall of Cave
61, Dunhuang Mogao
grottoes; dated 944-74.
(Source: Mogaoku di
61 ku, p. 73.)

Figure 15. Baoshu lanruo

As seen in the illustration of
Mount Wutai on the west wall
of Cave 61, Dunhuang Mogao
grottoes; dated 944-74.
(Source: Mogaoku di 61 ku,

p.91.)
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