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foth sacrifices have any etymological relation to one another?; it is
mite sufficient to draw attention to the fact that both sacrifices have
mdergone development. For example, the latter sacrifice was brought
% the mountains according to the Shu-king, ch. Yi-kung (=Ch. Cl.
p. 121 resp, p. 125} [cf. also Lun-yii III, 6 (=Ch. CL. I, p. 156)].
Bot let us leave the extraordinary sacrifices on one side and consider
e ordinary /Je7 sacrifice, which was the most important one to be
'ught by the ruler. We notice at once that according to Sho-king II,
8, 111, 6, the Zo¢ sacrifice was offered defore the tours ol inspection under-
bken by the rulers in the 2%, ¢ 8 apd 11'™ months when ihe
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By BRUNO SCTINDI ER Jour holy mountains were visited. This custom is confirmed n the
diki 3(5) 10b, ch. Wang-chi (=SBE 27, 218 ) where it is clearly
boted: K T M WM E LW R B M PO When the
of Heaven was about to go forth, (then) he brought the Z/ sacri-
e to Shang-ti, the 7 sacrifice to the spirit of the land {shé) and the

Bras sacrifice to the ancestors”. Although the /e/ sacrifice was specifi-

The most important sacnfices of the ancient Chinese cult ar: the
3 Je/ and Jg i sacrifices, the jfi pi sacrifice and the §f kiso
sacrifice. ;

Without going turther inte the rites of these sacrifices which
plly brought before all journeys undertaken by the ruler—cfl o g,
[hou-li 6, 33a, ch. Ta-chuh (=Biot II, p. 92) or Li-ki 3(5), 12a (K
® i FiE ... . “When the son of Heaven was about to go forth
y & punitive expedition . . . .")—the tours of mspection carried

are examined 1 detail elsewhere, we would draw attention to
characteristic feature which is common to these three principal sacti
fices. In following up the development, one fact stands out clearl)
namely, that the three sacrifices are in some way connected witlg
road offering, or offerings to the four corners of the world or offeringg) by Shun appear to have been undertaken regwlarfy (apparently
wincident with the vegetalion festivals).

k. It is also known of the Ao sacrifice that ecach time the son of
Heaven “wishes to undertake a campaign of war, he must first offer
ktao sacrifice, in order to inform Heaven thereof; only when this
accomplished dare he venture to undertake the military attack, 7 ¢,
p go the right way of the son2” According to the Shi-king III,
VI, 8 (= Ch. CL. IV, 455} the sacrifices which were brought on the
gene of warfare itself, were the ¥§ lei and the j& ma sacrifices, 4 e,
ferings brought to Shang-ti and to the equineformed deity (of the Earth#)3.

to the winds: nay perbaps have sprung from them.
1. To begin with the 3f /= and Jg /i sacrifices. Both werd

ti. This is not the place, however, to investigate whether the names

t Tou this article the text critivismz of the Shu-king atd other works, as righlly a
ked for by A, Pelliot in T'oung Paa vol. XXIIL. 1923 pp. 364, are nol taken into accot
out of the consideration that they are irrclevant for our purpose. And in spie of
fact given by M. Pelliot L. c. p. 363. alsa known to me for a long time, that the Lig
shu-'ung and similar palacographic works are of late and parily spurious origin, J
base my palacographic explanations on these works for the simple reason that -
identificalion of ancient characters from bone —and other inscriplions are parth
still doubtful and npot complete. T myself devote my time to these identifications:
unfortonately not all pueblications during and afier the war are accessible ¢ me. E
I think that the methods in palacography must be the same as in phaonetics.

x According to (he Liw-shu-tung, Ihe old forms of the character are as follows:—
B 5 4 A% R The oldest (here the third) form, apparently accerding to the Ku Shang-
B, consists of: “ITHI1" plos “Hair(®)” or “(Cloth?)" plus: “Flesh”—*Flesh for the
ic peneral we also use for reconstructions the Ts'i-viin and similar late works and oot f. 4 my 7)". The other forms for the character Gik-fef (ancient: Hi)—¥class”, “kind” have
the Faog-yen or other older works; simply for the reason lhat these works contain’j et iransferred to the character for the /e sacrifice.

spstemalic survey af all equivalents required. Besides 1 do mot neglect the sufficiend SN ol AN &, the Ch'vn-tg'in-fan-fu quoted by (3. Franke in ,Dus Troblem des
identified characters from bone—and other incriptions. But practice shows the Bebun-ts'in and Tuog Tschung-schu’s Tsch'un-ts’iu fan Ju, Hamburg, 1920, p. 261.
standurd characters like those of deities or of the ritual, remain the same in their com 3 According to the Li-ki 3 (3) 122, ch. Wang-chi {= SBE 27, 220), the war sacrifice
position, ma was offered up by the king when he took the field agninst rebellious princes.
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2. The yin ji8 sacrifice, according to Kuoh-yu 1, 16f17 ch. Chou-yi
was considered as a sacrifice:— %4 B I TE i 4 “In order to bring
a sacrifice with pure thoughts” is called . It stands to reason
 that this could not have been the original significance of the sacrifice;
but as a result of continuous development such and similar sacrifices
were often brought in the figurative sense of “Purihication offerings”,

The ceremony at the /v sacrifice as it was practised in the mosg
ancient times is almost completzly unknown. Occasional remarks
as tur example those of Cheng K'ang-clVeng to Chou-li 5, 22, cly. Ssii-shd
(== Biot I, p. 460) state that the ceremony of the e sacrifice correspot
ded to that of the Aine sacrifice’; the dvo sacrifice, however, was
burnt offering of faggots. Similar burnt offerings of a pile of wood
%.‘-’:‘ c/far, are in fact quite simply described as the offerings to Heaven
[CY. e. g, Ngili 20, 44b: 8K KB S i Lien fan orai; “By offering -'.
to Heaven he brought the burnt sacrifice on a pile of wood”, and Lil
8(23) 31a, ch Tsi-fah: 4% 2& M 8 K 4 “With a blazieg
pile of wood on the Grand Altar—they sacrificed to Heaven™]. Ii, thend
it be the case that the 7/ sacrifice was a burnt offering of faggots ..
then a magical significance must be ascribed to it, because the .:?10 .
thereof was supposed to generate rain clouds. Again, its magi
character is apparent from the conjuration formula Wy #¢ which, acco
ding to Chou-li 6,28h, was recited by the liturgist at the 47 sacrifice®

There were four le/ analogous to the Jour kize and the fo
directions of Heaven (winds). Cf. Chou-li 5, 16b, ch. Siao-tsung-pol
(= Biot, I, p. 441). '

The modern written character which is supposed to designate t
particular kind of sacrifice is very remarkable in that it js compos-
of dog, rice and feud, and perhaps indicates something that has been
preserved in the sacrificial cult. (Cf. . . .. £ the sacramental meal of
the ruler which is reporied in the calender of the Ts'in. According
to Li-shi Chun-ts’iu 8, 11 = Li-ki 3(6) 81a (=SBI 27, 20¢) the 4
there offers dog’s flesh with rice in the autumnl],

The /Jei suacrifice is exclusively offered to Shang-ti; in vi..
therefore, of the many paralicls which the history of reli;;ion offen
frorln alt tlmels and all peoples, and according to the internationsl
cult of the dismembered god who rises again, the assumption mag
be entertained that Shang-ti himself was brought as a sacrifice and}
as a matter of fact, in the forms both of the rice plant and the dog}
it we take it that he was reincarnated in both. In the same .-:'
the horse which is sacrificed to Earth probably represents the ez
goddess hersell] |

or rather as a “sacrifice with a pure mind”.*

The written character jfi yin, according to the Liu-shu-t'ung, has
the following ancient forms:—jig ) §® & It s difficult to recognise
their consiruction. In the eighteenth century . Gaubil tried to see
Ein the more modern form (spirit plus bird over a nest {west] and
cearth), an indication that the Chinese had imported this sacrifice from
a country of the west. Lcaving other reasons aside, Legge in Ch.
E C1. LI, 451, rightly rejects this impossible hypothesis on lexicographic
grounds?, but falls into an error himself in that he describes the
Eright half of the sign as pwrely phonetic. In spite of Kardgren’s
asseition pure phonetics of such important notions are almost com-
pletely unknown, not only n China but everywhere. A comparison
 with the characters which are formed with @ g#n, shows that almost
 everywhere ‘o appears to have preserved its primary meaning “to
immurc”, an assumption which is confirmed by the construction of the
[ character of “earth” plus “bird” (swallow?, the typical wall-bird ?) over its
nest. The character is etymologically related? to 448 yens (resp. 3JH)
festival?), a fact already recognised

asmoke” (also to yer —swallow
by Cheng K’ang-ch’eng and which points to its character as a burat
offering.

As a burat offering the pén sacrifice has above everything else
a magical significance. This is brought to light from the old incan-
tation which was recited at the same time and which has been
fpreserved in the Shu-king V, 13, 27 (Ch. CL HI, p. 449). It runs as
fllows: B #%5 &% & 47 K A & 8 & W T /& & /15l &
E“L et him be obedient to and observant of the (pre-ordzined) course.
Let him meet with no evil or bodily sickness. Let him live for

1 Legge {Ch. ClL III, 451) has sometimes a special tzlent for picking out the
mosl impiohable explanation and making it his own.

# CL the commentary to Chouli §, 8b ch. Ta-tsung-poh {= Biot I, 419}

3 Cf. the ancient form of the character according to the Liu-shu-Uung:

RERANIRADY

I (L also Chouli 6, 374, ch. Tsu-chub (= Biot II, p, 101}
o Cf. Hiclsson, P. Primitive Religion in Religionsgesch. Volksbiicher
senes 13714, Tibingen 1911, p. 34
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1, 6, VIII, 4, it is also brought by the peasants in connection with
the other harvest sacrifices. (% #£ 3 1. U H 4 F “The distant
descendant will come with his wives and children™) It is apparent
fom the Shi-king IH, 2, 1, 1—2 (= Ch. CL IV, 465/467) that women
; ere also allowed to bring the sacrifice, for we are told in that passage
that ¥ % Kiang Yiian, the ancestress of the Chou offered it as a
Hacrifice for fecundity. The special significance which this sacrifice
[assumed through it for the Chou dynasty seems to have Jed to the result
that the Chou rulers ascribed special importance to it and made it
2 royal sacrifice. The Shi-king ode, which describes in detail this
sacrifice  for fecundity seems to have played a special role in the
sacrificial cult. There is also the curious remark in the Shi-king
fragmcnt IV, 1, Il (= Ch. CL IV, 571) that Wén-wang was the first
to offer up this sacrifice or else--since ¥ chao can also be trans-
lated thus-—-*founded” #7. It is quite clear, however, from the Shu-
idng V, 13, 26/20 and apparently so from the Chou-li ch. Tzi-tsung-
poh that the Chou rulers did in peint of fact actaally offer up this

myriads of years with your virtue. Let Yin (enjay)} prosperity ever-
lasting!”  As is usually the case with bumt offerings, the y#n sacrifice
was offered up in the open air and according to the commentary to
the Chou-li 5, 8b, ch. Ta-tsung-poh (= Biot I, p. 41g) at the time of}
the winter solstice and on the round hill (E Z M ) Af
description of the magical character of this sacrifice and of the site
of its consummation has been preserved to us in the plastic represen-
tation in the Shi-king 1II, 6, VIII (= Ch. Cl, IV, 380 ff); in verse
two, the weeds are uprooted and destructive insects exorciseds, that.
they may be cast into the Dlazing fire (B K yen luo) by the | .
fien-tsu, “the Ancestral Lord of the Fields”:. Verse 3 which follows:
gives a representation of the rain which fertilises the soil and it
seems evident from this that a kind of pantomime took pla e when |
the yin sacrifice was offered?.

The yrn sacrifice was both the first and last offering, inasmuch §
as it was brought at the end of the year after the Harvest Thanks-§
giving Festival but was also reckoned for the ensuing season of the
year; this is said quite distinctly in the Shi-king 111, 2, 1, 7, (= Ch.d
CL IV, 471) where these words occur: B g # “in order to con- 3
secrate the coming year”. )

According to the Shi-king ode quoted above, Ch, Cl. 1V, 381/3823
(concluding verse), the sacrifice must have taken place after thed
Harvest Thanksgiving Festival. In the same way according to Shu-§
king V, 13, 29 (= Ch. CL. IlI, 451/452) it is brought after the winter
sacrifice 28 ching. Again, o g, in the Tso-chuan, 6th year of$
Huan-kung (= Ch. Cl V, 47/49) it appears as a winter sacrifice.

Now while the offering of the /7 sacrifice was reserved to the 3
ruler from the beginning as a special privilege, the pm sacrifice was
originally offered up by the people generally and only later became®
a special ceremony which was reserved to the king. In the Shi-king 4

t.  According to the Shi-king II, 6, VIII, 4, the passage whic.h
apparently characterises the most primifive conditions, the ym' sacri-
fices were offered up to the Jf fang, 2. ¢, to the cardinal points or
to the gods of the windsz The fact that mention is made of a red
and a Dlack (sacrifice) B B in this connection could very well lead
to the conclusion that it was not merely a matter of the four cardi-
'nal points but of Heaven and Earth as well3.  Again, we learn from
the Shu-king II, 1, 6, (= Ch. CL III, 33/34) that Shun offered up the
yin sacrifice to the 35 3R Ju-fsung, “the six Honoured Ones”. This
Istrengthens the suggestion first thrown out by the commentator Fu

1 Cf. 1he commentary in Legge’s note on p. 572 for both inlerpretations.

2 Cf. as well Shi-king IT, 6, V11, 2, where a psx sacrifice is apparenily also meaot.
3 Chinese commentators as well as Legpe ascribe both these expressions to the
Finimals oflered up to the Norlh and South, This, however, cannot be the ecase, for
were that so, a white animal would have to be offered to the West and a blue {or
green) one o the East: no mention of this is to be fouad anywhere, A.more probal}lle
Fassumption would be that a vegetation sacrifice was offered to i1he winds, Ci?. ‘Slu‘
king 1I, 6, VII, 2, where millet seed was offered to them and a sheep to the Spirit of
the Soil | L Red and black sacrifices are much more likely to refer to ijeave‘n
fand Earth. For the actual bringing of the pin sacrifice cf. also Tso.chuan, Ch. CL

Y, 47/49.
k. Asia Major, Apr-Oct. 1924 41

* This is the inost important of the rites which Yare directed not so much lo
eosure fruitfulness as to render harmless the evil influences which threaten the seed”, g
(Miclsson (P}, Primitive Religion in Religionsgesch.,  Volksbicher IIT  series 1314
Tibingen 1971, p. 34). Cf the conjuration formula in the Li-ki ch. Kiao-U'eh-sheng
(=SBE 27, 432) wilh reference to the Cha festival. 4

2 Tt Is possible that the whole of this Shi-king ode was sueg during the ceremony

Cf. also verse 2 of the preceding ode, where conjurations and prayers were addressed
10 the fien-tre for Ysweet rain”. '
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Shéng® and recently by Laufer? that the 4u-fsung shouid be inter. |
preted to mean the six cardinal points: north, south, east, west, zenith §
and nadirs. They are probably identical with the so-called FH
Sang ming found in the Ngi-li 20, ch. Kin-li (= Harlez p. 241, %
= Couvreur, p. 381, = Steele II, p. 7) which according to the commen- §
tary to the passage in question are = the £ F W # 2 W or {
more commonly i 8] “the holy spirits”, a colour is ascribed to each
of these and as we find in the Chou-li ch. Ta-tsung-poh (= Biot
I, 431 ff.) and ibid ch. T'ien-jui (= Biot I, 483 ff) as well as ibid. ch. }
Yib-jen (= Biot II, 519) they were each conceived symbolically by
means of a jade sceptre. The six tortoises mentioned in the Chou-
ii 6, 24a, ch, Kueijjen (= Biot II, 76/77 fi.) are attributed in special !
colours to Heaven, Earth and the four comers of the world respec- 4
tively.

The important role played by the wind speaks for the high
anfiquity of the sacrifice, because the wind is a very important factor
among those tribes where the sun has not yet acquired any special |
religious significance. The natural development of the vegetation cult |
would be for the chief role to be assigned to the demons of Heaven, §
especially the sun, and no longer to the winds or the other lower
demons of nature. In accordance therewith we expect to find in China :
also the god of the sun or the god of Heaven gradually taking the
place of the demons of the wind. In point of fact, we find, among |
other things, in the Chow-li 5, 8b, ch. Ta-tsung-poh, that the sacrifice
is offered up to Heaven but not to Heaven alone: it is also offered

jof Skang-ti seems very surprising, since as one of the inner demons
of vegetation, Shang-ti should have nothing to do with a sacrifice
which is offered up to the outer deities of vegetation. As a matter
fo fact, it is hardly possible to explain his presence through natural
religious evolution; on the contrary, we seem to have to do with
forced change of cult, which was probably the result of political
 motives.  This supposition becomes stronger when we mention Shi-
Fking IIT, 2, 1, the Totem ode of the Chou Dynasty, where the yin
[ sacrifice is described in detail.  According thereto, Kiang Yiian, the
ancestress of the Chou, offered up the yar sacrifice to enable her to
 bear the Totem of the Chou, Prince Millet, Hou Tsih.  As the highest
 inner vegetation deity of the Chou, Hou Tsih, had to be reconciled
with the highest inner vegetation demon of remote antiquity, and the
 best way of overcoming the contradiction was to make him a descen-
t dant of the other®.  For this reason, Kiang Yian brings the sacrifice
for fruitfulness not to the winds but to the highest plant-god and treads
in his toe-print that she may become pregnant by him?*: 3§ g %
[ ;. “She brought a burnt sacrifice, she brought offerings” in order that
she might not be childless. It seems, therefore, that the ji sacrifice
fhas taken the place of an older sacrifice {Shang-ti sacrificef), an
hypothesis which arises from the warding-off cevemony #% pak which
was performed at the same iime. We shall touch vpon this ritual
again and we shall then see that orginally a dog was driven over.
Now, if the dog has been replaced by a ram in the yin sacrifice,
the fact begins to glimmer through, that originally a sacrifice other
than the p#» was brought to Shang-ti. We may perhaps be allowed
1o read, into the statement of the Erh-ya 8, 11 resp. the commentary
ad loc, a further confirmation of the warding off ceremony at the
yin sacrifice as found in the Shi-king. We are told there:—#£% &,
B Bt “To sacrifice to the wind is called oAt ‘to tear to pieces’”
The commentator ad loc {Kuoh Pol) adds:— 5 {F % Kk i rh
e = 3 ak B UL K B 4 “To-day adog is ton to pieces in
‘the midst of the high road and one says, to appease the wind. This

to the Dyas Huang-t'ien Shang-t/. At the first glance the presence {

+ Cf. Legge ad loc (footnote).

# CI. Lavofer, Jade, A Study in Chinese Archaeology and Religion. Field
Maseum Vublications 154. Authropol. Ser. X, Chicagu 1902, p. 120f Laufer bases his
argument mainly on Chon-li 5, 32aff. (= Biot I, 486 ) acd ibid 12, 46 (== Biot II, 52811}
and identifies the symhols of Heaven, Earth and the (oar cardinal points with ihe i
fsung, Cf. also Haas, Theol. Lileraturzeitung 1913, p, 290; Séderblom, Das Werden des
Gollesglaubens, Leipzig 1916, p. 283 acd Schindler in O. 2. 15186, 1V, j324. Fraoke,
Das Problem des Tsch’un-ts'iu etc., p. 262, wried to identify the fu-freng with bolh the
sacrifices which were afterwards called #io and with those of the four seasons. He 1
has obviously fallen a victim to the incorrect rendering of Fu Shéng's opinion given §
in Chavannes, M. H. I, p. 61, note 1.

3 Even to-day the importance of the four cardinal points (four corners of the world).
is very great in the belief of indigenous Siberians. Cf Tschubinow (G), Beitrige zum
psychelogischen Versiindnis des sibirischen Zauberers (Digs). Halle 1914, p. 61 m{
Wupdt, Mythus uad Religion2 I, 510. '

; 1 Cf. & 4. the role which the god Marduk had to adopt from the older Enlil in
the Babylonian-Assyrian cult.
2 The verse which follows, where Shang-1i lends his aid 10 Kiaug Viien, proves
that it iz really a guestion of Shasg-ti's 10¢e-priot and not, us Mao believes £ ., 466,
foot note, & maltter of the Emperor Ku, plihough she sometimes appears as bis concubine,
41*
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is his image” The Tzi-tien s. v. observes:—J% % B X 2 #
B HIE Y # R b % % “Sun Yen says: After that which has
been bound* has been offered up, the sacrificial animal is tor to pieces
that it may appease the wind etc2.”

3. The Ff Awe sacrifice is generally fiteralty translated as
border or boundary sacrifice, resp. sacrifice in the suburb, this trans-
lation being partly dues to the written character. What are meant,
however, are the old crossroads, uéi viae competunt, which served as
the abodes of the spirits and were the spots at which they were
worshipped.

This character of the saciifice as a boundary sacrifice, resp]

I

sacrifice of the suburb, finds its justification in the description given
by Kiao-t'eh-sheng in the chapter of the Li-ki specially devoted to
the ke sacrifice, where the ceremonial therefore is describedd, The
K'iao-t'eh-sheng tells us that according to its own characteristics, the]
special kiao sacrifice was a sun offering, for it says quite distincily:
— K XMW F H B “It was a great act of thanksgiving to]
Heaven and the sun was made the chief personalitys”. In the chapter
Tsi-ngi of the Li-ki 8{24)46a (= SBE 28, 218} in a similar passage,;

* On binding up the winds v. Gruppe, Griech. Mythologie und Religion.';.-
geschichte, Miinchen, 1906, I, 835. The binding of the Spirit of the Soil i’[_—t shé i
similar thereto. Cf. Chavaones, Le T'ai chan, p- 486 1. .

2 Cf. similar ceremonies among the Indians along the North American Lakes. If
surprised by a storm, they bound a dog and threw it overboard. Brinton, Myihs of ihe]
New Werld 3, Philadelphia 1896, pp. 159-—162. 1

3 According (o the Liu-shu-Uung the old forms of the character showed: s
and zwén, ;

9 CL Li-ki 5 {11} 241 1, esp. 34b A (= SBE 27, 428 fl). Among other things we are
ald: W K I8 = A “(The sacrifice took place) in the subueb [at the boun
dary]. Therefore it is called the sacrifice of the “boundary” (‘suburl’).’’ Shi-ki 28, 18b
ch. Féng-shan-shu = A H, III, 457, gives a similar cxplauaiion:——ﬁ‘ 8 ¥ B8 &
A K F 8 ¥ ¥ £ wm o AW M g A “The officials sy af
In olden times the Son of Heaven himsell used to offer up sacrifice in the &ae to Shﬁng-!{
in the summer and in the 4g0 (suburb): therefore it is called e (sacrifice).”

5 P. Callery has already rightly recoguised this aspect of the sacrifice. Oo
other hand, Legge (SBE 27, 427, nole) is absolutely wrong. Ie reads into the word
M £ H of the text;—*And the sun was considered (for ihe occasion) as the resis
dence of (the spirit of) Heaven." F: is here supposed to mean “spirit tablet” aad
actually says:—*The sun hecame for ihe time the “spirit tablet W =£) of Heaveny
He Las been led asttay to his curiows inlerpretation partly through a rationalistie]
explanation of Fang Kieh. It is, however, uonecessary 10 mention that such a comt
ception is out of the question for a sucrifice which Lelongs 1o primitive times,

| in the first place it is also brought to the sun,

- speaks in favour of a sun offering as well*.
F took place on a round hill, on the e 18 yuan ¥in ran®. When
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The use of torches

i (4 cAuk) although the sacrifice took place during the day (?)
Further, the sacrifice

the Emperor Wén offered up the #4iao sacrifice in 165 B. C,, he chose
the colour 7ed in its honour (in memory of the ancient sun offering) 2.
. That, however, cannot possibly have been the original character of

i the sacrifice, for in very primitive stages, the sun is not yet a deity
 to be worshipped. It is only much later that he assumes the role
¢ originally played by the lower demons of Heaven, i e, the winds.
._Here again we have various indications which go to show that the
E Chinese sun offering was originally sacrificed to other powers.
# point of fact we find in the Chou-li 7, 162, ch. Ta-ssi-ma (= Biot

In

I, 181) that a Aéeo sacrifice took place after the autumn hunt at
which a wild animal which had been overcome (siow) was offered

E up+, and that according to the Li-ki ch. Yieh-ling (= SBE 27, 295) which
F is noticed in the Chou-li commentary ad loc, i was offered to the
¥ 4 F5 ssii fang “the four corners” “(winds).”s It follows from this

 that the supplicatory sacrifice which was accomplished by laying out
 the net before the autumn hunt, was intended for the windsS (i

v Cf, Li-ki 5{11) 36a, ch. Kiao-reh-sheng {= SBE 27, 429), also Ski-ki 28, 15b,
b ¢k Féng-shan-shu {= M. H. III, 447):—-;’@ ;{;ﬁ IR Des feux suspendus en Dair
b &clairaient toute la scéne*
3 Cf the symbel of the svn at the sacrifice 10 the sun, the fwedopi.
3 Shi-ki 28, 19a, ch. Féng-shan-shu (= M. H. ILI, 457).
_ 1fE W T M OA MK & I I R “The wild animal was brought
_to the #ize (as food for the gods) and when entering (the capital) the game was offered
-up as 2 winoler sacrifice,”” Chouli 3, 16a.
sfr £ A £ @ -T 4 o “Iie (he Son of Heaven) commands those
" who administer (he sacrifice to offer up the (capiured) game to the four corners of
E the carth {the winds).”" Li-ki 3{6) 8ob ch. Yieh-liog (last month of autump). The
;commentnry observes that the sacrifice took place in the dise P} 3R [I_L] K & iI-F
L. vin order to thank the spirits of the four corners of the earth {the winds).” Chou-li
. $18h/19a (==Biot I, 450) reports the same application of the offering: —{F5 K i ﬂl]
W A § W ok BE T+ %5 .. .. “If (here be a great hunt, then he (Sino-
.'lsung-poh) places himself at the head of the officials and offers up a wild animal at the
‘Mw (as food for the gods)”], and then the commentalor cefers to the spirits of the winds.
- 6 Chou-li 7, 13a ¢h. Ta.ssi-mn == Biot 1L, 175;— 5t WX B B Ll 3 §f The
rwotd §f fang s related to Jf fang, both etymologically avd palacographically, a fact
which is noticed by the commentator. The character 773 “spiril” is simply added lo
[ the character jj to denote the religious element,
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Jang) in the same way. Thus in connection with the hunt, whi !
probably is the most primitive of all professions, the most important
sacrifice was still offered to the winds and not to the sun.. As an
ancient hunt sacrifice the 4/ze is also characterised because the kiné
has to shoot the sacrificial animal®. '

Eid that the Hia still offered it up in the darkness of the night
I8 5 JC &8 # ). But the sun was ot allowed to enjoy the
Bioo sacrifice alone: it had to share it with other celestial bodies.
e are told in the above mentioned passages of the Kiao-t'eh-sheng
fnd the Tsi-ngi of the Li-ki that the moon was associated with the
k nt The adoration of other deities of vegetation at the same time
ays enlarged the circle until at last the character of the dige
facrifice was to a large extent nidden under the guise of a sun
boffering, although it was never completely extinguished. Desides the
qun and moon, it seems that the driagon was drawn within the scope
bof the kigo sacrifice, for it appears on the royal standard (ffy £%)
fogether with the sun and moon, thus, we are told, representing

At the beginning of settlement, in the period of agriculture, the
demons of the wind also played their part which afterwards was taken]
over by the sun. While later on again we find the Spirit of the Soil]
Bt shé and the sacrifice called after him in permanent connection]
with the 3 &iao as the sacrifice to the heavenly powers; thus, ¢ g8
Shu-king V, 1, I, 3, (X # A %) “the sacrifices &iao (to Heave;
and sk¢ to Earth) he did not perform” and Chung-yung XIX, 6
(=Ch.CLLgon) (B it 2 M FF U % L % & Z 2) “With the
ceremonies at the sacrifices to Heaven and Earth [kiao shé} they
served Shang-ti ete. etc.”; we still find, however, in Shi-king III, 3
IV, 6 (= Ch CL IV, s32):—7F £ FL B, 5 ot & B “In prayingt
for a good year? I was abundantly early, (in sacrificing) to (the Spirits
of) the four Quarters and of the Soil (fang skhé) 1 was not late™;
and again in Shi-king IL, 6, VII, 2 (= Ch. CI. 1V, 377)3:— Hoak & gﬂ'
ST 4 E M At M A “With my vessels full of bright rnil!et'
and my pure unblemished victim-rams I have sacrificed to {the Spirit
of j¢ the Soil and to [those of] the four Quarters (s4é Jaug)”

Here we still have the heavenly and earthly demonos compre-
hended as J5 gt faug skhé: and it is the winds, not the sun, who are!
the foremost representatives of Heavens. We have, ho,wever a
probable date for the transmission of the sacrifice to tiw sun wh,ich
is found in a statement of Li-ki 8 (24) 46a, ch. Tsi-ngi, where we are

Aguin, when offering a sacrifice to the heavenly deity (%), the king
ways wore the costume with the rising dragon (as the symbol of
Heaven).3

f Now the dragon was a deity of the rain, for the crocodile () (scil.
ihe dragon) awakes with the commencement of rain and appears on
the banks of the river; and the primitive mind naturally looks upon
the herald of rain as its bringer. Since wind and rain deities always
tand in active relationship to one another, it is quite possible that
the dragon may already have had his share in the kigo sacrifice while

45 & £ ... AE Kl A Wil the sacrifice at the divo . ... - the moon
w5 associated .. ....." Liki 8(24) 46a. The £ wang sacrifices which in practice
were Brought o the closest connection with the fiae sacrilices and in some extra-

sdinary cases look their place, might be mentioned here for they seem lo coplain

the moon elemenl.

1 V. Li-ki (11} 36b, ch. Kiao-teh-sheng {=SBE 27, 430).

3 Cf. Li-ki 6(13) 1a, ch, Yi-ls’ao {= SBE 28.1). Diflerent, however, accordiog
to Chou li %, 36a, ch. Ssi-fub (= Biot I, 3) where the ruler put on the ﬁ Aun Tobe
{which according lo the commentary was decorated with dragous) when hLe Dbrought

r Cf. Chou-li 8, 142 (= Bigt II, p. 243), Shi-ki 28, 31b (=M. H. III P 497h
For further references see Schindler, Das Priestertum ete, p. 76 oote 4 ' 7]
f 3 CL the W S MR Kimen-tion, “hall of the temple where prayers are offored
up for the year’s harvest,” wiil the province of the ifici
s sacrificial ;
Groot, Universismus, p. 151. el counlty of Heaven: de
5 The inversion of the usual 25 jif: is only due to e exigencies of rhyme,
+ Lepge, L ¢, follows up the impossible identilication of Bl s4é witls it
Ao £'n which was already essayed by Al X i h |
a3 y Alao and j
ot e and Chu Hi, only to be rejected by them

serifices to the ancient ralers.

4+ Therefore the commencement of the rainy season is called ﬁE B deng-hien
spe appearance of the dragon”. Cf Tso-choan, sth year of Huan-kung
{=Ch. CL V, 45/46). In the Shi-ki ¢h. K’ung-izd-chuan (= M. M. V, 352), zccording
o an old proverb, Confucins utters the warning lo drain the pond becguse then the
*ealy dragon” i3 EE Eigo-fung (cf. thereto De Visser, The Dragon in Chipa and
Japan, Amsterdam 1913, p. 76f) will find no nourishment and will not show higelf,
and 50 the rain will be averted. For further information concerning the earth dragon
who brings rain, see Erkes, Das Welthild des Huai-nan-tze, nole I72.

- sl:[.‘the still seemns to be a remembrance of the original significance of the sacrifice
in t; |-1n. (1) 1810, c%.. Li-ki (==SDE 27, 410} where we are lold that by offering
up the sacrifice at the {dwo, the wind and rain would be regulated and cold and heat‘

made to set in at 1he appoinied lime {?f ,ﬁ-;. :f_ i‘li i | f‘-ﬁ ﬁ?i %. ;,E ﬂ#) :

-
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it was still a wind offering. According to the Shi-ki 28, 8b, ch. Féng
shan-shu (=M. H. 111, 430) during the Hia period green drag
sojourned on the boundary (in the suburb) (where the Aéao sacrificg
was offered up) and “the vegetation thrived wonderfully” (% ¥
BB AW )

In the Li-ki 8(23) 2g9b, ch. Tsi-fah (=SBE 28, 201/202) there i
an enumeration of those deities of vegetation to whom the old tiad
sacrifice was brought under the old dynasties. It seems to be
.they are all totems. According to it Shun brought the #£ine sacrificg
to 4t K'uh, the Hia offered it up to & K'un, the Yin to B Ming vailing at the sacrifice just mentioned. As the Chou‘ brougth the
and the Chou to # Tsih® (According to the commentary theselilsacrifice to their ancestor, we should be right in expecting to see 2
deities were only Ep p's/ “mates,” “correlates” or “associated”). _
statement may possibly have been systematized: some Chinese tog)

that Chou-kung used two oxen as sacrificial animals at the Aduo
fsacrifice (in Lo-vang) (B8 4 T 3 4 ). According to Mao’s
wommentary one of the animals was intended to Hou Tsih (as associated
ith Heaven) and as we can find no proof for the statement of other
commentators that the animal was sacrificed to the earth (ffi), Mao
ﬁaay quite well have hit upon the correct interpretation.

The fact that the other statements have not given us an imitation
of the Chou sacrifice®, goes to prove that they were drawn from real
conditions and that these conditions were not paralle]l to those pre-

FSich 2 their ancestor mentioned among the Yin. Instead, however, ¥
Ming, the fifth ancestor, is the one given. ¥ Ming3 like i K'unt is
2 water deity and therefore a demon of vegetation.

t Thus, ¢ g., in the Tso-chuan, 7th year of Cliao-kung (= Ch. Cl V, 613/617)
'¥'on asserts that the A#fus sacrifice was offered to him under the Hia and in comse-
f quence all three dynasties offered to him,

z In its old form ﬁ == {Chuan- lzii-wei: 1% "*‘. #l #,). The Chuan-tzi-wei add

& oh'wng —vvermin”. The Tzd-tien s v ,'Q adds further % ﬁ; i the florrJr:
of a0 elephant’” The Han shu 22,8b differentiates betwefn Sieh and 1be *dark kiog
Faho is otherwise ideatified with him. According 1o the Chou-shu-ki-nien, The Anpals
ol the Ilamboo Books (Ch. Cl. IIL. Proleg, p. 128), Sich was born from & swallow's

¢gg which his mother ﬁﬁ 3K Kienti had swallowed. The statement that Sieh was
bom from an egg {ZE 81y also oceurs in Hoai-nan-tzi £9,4a. In (e Li-ki (8 (23),
cll Tsi-fah & Sieh is also commemorated as mipister of education (@) fi).

| 3 According to the Chuan- tzi-wei, the old forms of the sign 3‘?7 are: f*] n n ﬁm m
They mostly designate “Covered (inprisoned) sun”. According 1o the same work
Fiv, Tziitien s. v): 35 B K W JL—The dark ming is a water spirit.”’ We are
Fioid in (he Liki 8(23) 37b, ch. Tsi-fah (==SBE 28,209 #) H & WM K &E
"Ming died in the water in the midst of the greatest efforts for the execution of his
office. The commentator remarks that this concerns the &7 BT Aiww-ming “ihe dark
ming" and that he appears in the Yieh-liog as “the deily of the winter” {7, o .\..vher‘\ the
L gn bas disappeared). Jo the Tso.chpan, in the 1818 year of Chao ‘kung (—=h CLV,
465671y we are told that at a conflagration, a supplicatory sacrifice was brought 1w
Hﬁau-miﬂg and [6] Nf Hwi-twh (he god of hire) to stay the ﬁr_e iK% ﬁ
Fg] §%- Cheng K'ang-cheng to Chou-li 5, ga, ch. Ta-tsung-poh {= Biot .I' ?2[} explains
Hian-ming—with leanings 1owards the theory of the elements—as originating from the
F'wo soos of Shao-hao (fff Siu acd BB Hi) who was reared on water.

4 fif Kun “the great fish”, father of g Yii and therefore ancestor of the il

‘Dyuasty, is the hero who was 1o regulate the great Noods, in which, however, he was
posnceessful.  For this reasom, according to Shu-king II, i, ¥z {=Ch. CL Ill, 40) he

occurs over and over again proving Hou Tsih to be a recipient
the &uo sacrifice. It is directly stated in the Tso-chuan, the 7%
year of Siang-kung (=Ch. CL V, 430/431), that “the Aizo sacrifiod
was offered up to Hou Tsih in the Lu state, to implore (blessing
for agriculture” (KB R W E I s '

According to the Liki §(11) 36b, ch. Kiao-t’eh-sheng (=SBH
27, 430) Shang-ti+ and Hou Tsih both received the 4ize sacrific

conditions, according to which Hou Tsih is a correlate to {associated]
with)s Heaven, 2 ¢, with the deity to whom the #Fizo sacrifice
originally brought. He secems to have taken part in the enjoymend
of the sacrifice already in the Shu-king V, 12, 5; we are told the

t Cf also The Acoals of the Bamboo Books, Ch. CL 111, Proleg. p. g
BOGE A B ORGSO W T -
2 UL Legge, / « p. 202, vole ¥ and Fuini, Tre Capitoli del “Li-ki"', Florencs
1886, p. 1—2, who meations a paralle] passage from the Kuoh-yi. .
i The commentator uuderstands from this that Hou Tsih was associated wit
Heaven ([ AE f). :
+ At any rate the commentary to the passage says, mistaking the equality of]

Shaog-ti agd Tien:—3 3 K5 B K B K At the kias sacrifice Hou Tsih i

associated with Heaven,"

S 2 B d B E B R B M AR R “When Chokung v
adviser 10 Ch'eng-wang, he brought the 4ee sacrifice to Hou Tsih that he might b
agsociated with Heaven.”
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he more ancient character of the sacrifice still glimmers through
he Li-ki passage (SBE 27, 110) quoted above, for it says there that
hen sacrifice was presented to (Shang-)ti at the Az, the winds and
jins were duly regulated and the cold and heat came each in its
roper time. (% W F W W OB W H X E )

¥ The passage in Chung-yung XIX, 6 {(=Ch. CL I, 404) with the
flictum attributed to Confucius shows still further fusion: 3ff gt 2
8. 55 bl E b % 4. “With the ceremonies of the sacrifices to
Heaven and Earth (&/eo s/4é), they served Shang-t1” This attempt to
rconcile all the sacrifices is to a certain extent due to the strong

The variation of the statements' concerning the sacrifice of Sh _:
shows that this was not a matter of mere systemization; Even §
K'uh? who disputes with Shang-ti the f(atherhood of Hou Tsih, -scemg
to have been a demon of vegetation.

Owing to Shang-ti’s association with Heaven, the fine sacrificg
was transfefred more and more to him; this step, however, seems
to have been taken at a comparatively late date since the oldeg
sources know nothing of such a practice3 It is not until in the Lig
ki that we find the Ao sacrifice offered up to Shang-ti as well]
Cf, e. g, Li-ki 4(9) 654, ch. Li-yiin (=5BL 27, 385). We learn from
these passages that the distinction between Shang-ti and Heaven hashillmfluence which was clearly exercised by Taoism in the Chung-yung
completely disappeared and that for this reason 'they cannot be verygiiEme and according to which Heaven, Earth and all things in existence
old, In the Liki 5(10) 18b, ch. Li-k'i (=5BE 27, 410) [cf. also Likg
5(10) 22b=SBL 27, 413] we are told that sacrifices were brought %
to Shang-ti at the 4éze and that in this way the site of Heaven was
established. In the Kiao-t'eh-sheng of the Li-ki 5(r1) 36b (= SBE
27, 430{431) mention is made of the sacrificial animals at the Aias)
and then it says:— B #j & F K. A X F ¥ ) B L K
L #% 4 <Al things have their roots in Heaven {3K); man has hig
root in (his) ancestor (g]); this 15 the reason why he (Hou Tsih)
was associated with Shang-1i.,” This remarkable rationalistic argument
proves in itself the lateness of this statementt. On the other hand]

e merely emanations of one original being.

With the rise of the J # wu-ti the {/ao sacrifice was devoted
o these goods. On the other hand the Ts'in and Han reformed this
Bacrifice again and according to the Shi-ki 28, ch. Féang-shan-shu
=M. H. III, 485), extended it to their own highest deity, the Great
r e Tai-yik, in memory of its ancient character, and we find it thus
oihicially established in 113 B. C.

r Originally the sacrificial gift probably consisted of the conquered
wild animal which was offered up on the spot where the 4o sacri-
fice was presented to the winds. Cf. Chou-li 5, 18b/19a, ch. Siao-
bung-poh (= Biot T, 450): 5 & 1 M B A A T & W T .
gIf there be a great hunt (by the king), then he places himself at
dhe head of all the officials and offers up the wild animal at the
boundary (#ie0).” The commentary to this passage adds that the
wild animal was offered up at the 4ieo to the spirits of the four
borners of the world (the winds) (k] 8 #& W 5 2 W # 3. CL
rther the Chou-li passage (=Biot II, 181).

When the sacrifice developed into a sun offering (under the
{hou?) we find a red bull as the representative of the sun. Cf. Kiao-

was banished to the Yi.shan (7] |[f} (in Shantung) where he was kept a prisoner uniil b
death. For the history of K'un ef. also Shu-king V, 4, 3; Li-ki 8(23) 37a, ch. Tsi-fal
et sacpe. According to the Tso-chuean, the 710 year of Ch'ao-kung {(=Ch O
V. 6131617} “{alter his death) his spivit turoed into a yellow bear that it might entey

the Yo abysses” (H b {b B ‘& ﬁ% U A B ¥ @ Accerding 1w

T’ien-wen line 40, he was revived by a sorceress. 1
1 Differences are also found as far as the olhers are concerned. Accordiog @

the Li-ki 4{9) §3a, ch. Li-yiin (== SBE 27, 372} {the rulers) of I K'i (as descendanty
of Hia) offered up the 4iao sacrifices (co-ordinately) to g Vi, (the rulers) of K Su"
{as descendants of the Shang) cifiered np the &dse sacrifice (co-ordinately) to ;g Si:li

¢ The emperor K'ah (Ti K'uh) with the dynastic tille Kao-sin (E 3E) is Oy

futher of Sieh. \ ;
3 Cf. the observation in Shi-ki 28, 18b, ch, Féng-shan.shu (=M. H. IL, 457} and because red was highly prized.” The saciificial ritual of the ancient

I ce. 3b (=M. H. 421), that from olden times onwards, the 4o sacrifice was aluys
brought to Shang-ti in the territory of $f Yung. The latter statement is looked upos]
as uncanonicat (7, ) and is not mentioned by the official writers (bt ﬂl) :

4+ The Kiao-t'eh-sheag is, like the whale of the Liki, a compilation of texts whl
belong to very diffecent periods: hence the continual centradiction in Lhe statements. E

¥ On the other haod, at a later period, a passage occurs in the Li-ki §{10) 22Db,
Li-k' {=— SBE 27, 413) where it is stated “that when offering the sacrifice to & at

diya, the bighest expression of reverence is uttered.” (a '}’g n ﬁs, ﬁﬁ =z ] &).
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{= Biot I, 421) in its enumeration of the characteristic customs
of the individual sacrifices, blood plays a special part at the Earth
sacrifice only *; we can therefore sce an interweaving with the terrestial
cult?, But the enumeration of the sacrificial gifts in both the Li-ki
passages already mentioned seems to indicate a certain amount of
systemisation.  The actual burning seems rather to have been the
chief feature of the ceremony; for in the middle of it all, next to the
round htll, stood the fire altar 4§ 18 sfan £an so characleristic of sun
and celestial sacrifices. The so-called burnt sacrifice of a pile of
wod ¢ claz is, as a matter of fact, often designated as the sacri-
fice to Heaven. In the Chouli it is to be found among the enume-
ration of those sacrifices and in the place where one might expect the
ka0 sacrifice, for it is offered to the sun with whom are associated
the moon and the starss. Again, the statement of the Tsi-fah in the
Liki 8(23)31 (= SBE 28,202)4 refers to Heaven, There the pile of
wod is set alight on the great altar & J§ rai rans. Again, the
king offered up a ¥& c#’a when he went on tours of inspection or
expeditions of war if he attained his goal. Thus according to the
Sho-king II, 1, HI, 8 Shun offered up a burat sacrifice of a pile of
wood when he reached the T’ai-shan or the other holy mwountains;
Liki 3(5) 8b, ch. Wang-chi (SBE 27, 216) has the same reference®,
An extension of this cult, however, can be seen from Li-ki 6 (16)
662, ch. Ta-chuan (= SBE 28,60) where Wu-wang offers up a burnt

hunt offering has, however, been retained, for the king generally 4
shoots the animal instead of slwgthering it. The Kiao-t'eh-sheng
[Li-ki §{11) 24b] begins with the statement that only one sacrificial
animal is offered up (K 4% #E). [Cf further ch. Li-X'i of the Liki
5(10) 5b = SBE 27,398: #8 K 4% & “He offered sacrifices to
Heaven with a single victim” The commentary to the passage §
runs as follows: 4% # 4 “The victim is a single one.”} The command
that no pregnant animal had to be sacrificed may have something to
do with this®; but conceptions of ritual purity probably alse have
been the cause of such a command, In practice the matter was
quite different, Hou Tsih, who is associated with Heaven, also receives
an ox, as is shown in Shu-king V, 12, 5% In his case it was not
necessary for the animal to be absolutely flawless although the ani-
mal dedicated to Heaven had to be without blemish3, The numerous’
abservations of the Ch'un-ts'iu and the Tso-chuan go to show that j
this command was faithfully observed, for according to them the
sacrifice took place at a later season and in fact had to be dropped ;
at several occasions because no perfect animal could de obtaineds,
The red colour of the sacnficial animal is easily explained through}
the character of the sun sacrifice,

Strangely enough blood plays one of the chief roles at this
sacrifice. Cf. Li-ki 5¢10) 154 — SBE 27, 406 and Li-ki 5 (11} 252}
= SBE 27, 417:— %} M. According to the Chou-li 5, 9a, ch.'Ta-tsung-poh §

o & £ it B E W En ﬁ “Througli the blood afiering, sacrifices
bronght to the Spirits of the Soil and of the Grain, to the five ssi [==35 lares (1) or
socient lieroes(?)] and to the five hely mountains.”

2 It may also be an interpolation.

4 4 | i '
3 L2 B B2 K “Through (the bull) on the pile aof wood burat

g, sacrifices are brought to the sun, moon, stars and stars.” {Chou-li 5,8b ¢h
ung-poh (== Hiot I, 420} ' ‘
- 3§ 88 K 4L “Sacrifices were brought to Heaven through

hming pile of wood on the Great Altar Li-ki 8(z3) 314, ch. Tsi.fzh
' § According to the commentary the sacrificizl animals and pieces of jade (ff ) were

eed upon the pile of wood. The fire altar is situated souti-southeast of the middle
of the Round Hill” (cf. De Groot, Universismus, p. 146).

5 . = - i
B_R W8 F R T MRS YHT W o
d month «f the year lie made a tour of inspeclion to the easl, as far as T"ai-tsung,

gre} he bLrought s burnl-offeting on a pile of wood and offered up a sacrifice from
{w:rg) towards the mountains and rivers™. Shu-king II, 1, IIi, 8.

A ‘:} 4 Z;ﬁ ﬂ; ' oM, & W ?g i3] ,th, “Therefore the Son of

Heaven did not ate of & pregnant sacrificial animal, peither did he use it when{
sacrificing to 4. Liki 5{t1) 24b, ch. Kiao-Ueh-sheng (= SBE 27, 417). '

2 Since other deities already partook of ihe #dgw sacrifice in hoary aniiquily, we
may assume 1hat the custem of offering two sacrificial animals goes very far back.

sHFAE LB R B A H R m “If debd
intended for the # were found to be out felicitous, it was used as the (sacrificialf
bult for {Hou) Tsih. The (sacrificial Lull inteaded for ) had to be kept in a pure st
for three months, ete.” Liki §{11) 36b, ch. Kiac-Ueh-sheng {—= SBE 27, 430}

4 Thus e g, Ch'un-8’iu in the 3¢ year of Sian-kuny (= Ch. CL V, 291292
SH KEEREAD A L OB & N & EEDFH
“In the third year, in the spring, in the first month of the kinyg, the mouth of the by
was damaged, [t was exchanged and the tortolse-shell consulted about the {other) bel
{This) bull died and then the &l sacrifice did not take place”’ Cf. also the numen
passages where field-mice gnawed at the horns of the bull and so made the sacrifd
animal voclean, Fiually i Méng-tzi and Chuang-tzi references are made among o
things about the value and care of the sacrificial aninal.
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on the placing of the musicians during the £7ao sacrifice in the modern
cult: mourners have to put off their mourning for the day*

Originally, while it was still an offering to the winds, the Zue

sacrifice was not limited to any special point of time, but as the
sacrifice after the chief hunts it took place in spring and autumn.

When it was transferred to the sun it was himited to the solstice

festivals. In the Tzi-tien s. v. Zf 4o, we are told:— 8 F X F
X T HBEEEW TR KERBKXLED
“The name of the sacrifice of the winter solstice is the offering to
Heaven at the southern suburb [boundary] (#/ze); that of the summer
solstice is the sacrifice to Earth at the northern suburb [boundary]

(#7a0). Therefore the sacrifices to Heaven and Earth are called 4o
(sactifices).” Leaving later embellishment aside (as that of the

sacriice to the Earth in the summer) we must retain the winter

solstice as the time limit for the sacrifice. The Shi-ki 28,2b, ch

Féng-shan-shu (= M. H. III, 417) quotes from a certain §§ & Chon |

kuan “The Officials of the Chou", according te which sacrifices were

brought to Heaven at the southern suburb [boundary] (#iae) during i
the winter solstice and to the deities of the Earth at the northern ;
(kiao) during the summer solstice? The 4fao is verified twice in the _'
Kiao-t'eh-sheng as the sacrifice of the summer solstice. We are told _'
in the Li-ki 5(11) 34b (=SBE 27, 27—} 2 & 4 ' K A 2§
F 4 “At the sacrifice at the suburb [boundary| (fzz0), he (scil. the §

27, 429}

not eoter the gate of the capital (< ﬁﬁ A E I“]),

HERXUENKRAEDBDRER L FE A
AU M K L BT W S W 4G T AR L The Choubuad)

says; At the winter solstice sacrilices are brought 1o Heaven at the southern #izo. Thm,

the advent of growing day is mwailed. At ihe summer solstice sacrifices were brong

to (he Spirits of the Earth. (Cm) all (these oecasions) music and dances are performedy

and so the spirils can be reached and the rites carried out” Shi-ki 28, zb. Fol. 1
of the same chapter of the Shi-ki (== M. H. III, 447) also fells us among other things:=

EE—~BEUXTABBEUZTUTALEDN

The Ts'in reckoned the tenth montly

“One Aiae sacrifice tock place every three years,
in the winter as the beginning of the year. Therefore (the ruler) in his owa mi
person went in the teath mooth, within the first ten days of the month to perform o
tigo sacrifice.” '

1 g@ I B A Ft A AR '“The mourners wept not, neither did |

they dare put on their mourning dress.” Li-ki 5{11) 36a, ch. Kiao-t'eh-sheng (== 3BE
Cf, similudy Li-ki 8(24) 452, ch. Tsi-ngi (= SBE, 28, 217): *“During the 3
Aigo sacrifice, \be mourners dared not weep and those who wore mourning dress dared_'
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b Son of Heaven} solemnly welcomed the arrival of the longest
day.” Then again 5 (11) 350-- B2 W F B A Z 4B B o B
“The 4iao was offered up on a sin-day (for it was) the Chou (N. B.
| King Wu-wang after the battle near Muh-ye) who commenced the
| kizo at the (winter) solstice.” As a result of the confusion with other
vegetation sacrifices of various dynasties, the £ize sacrifice became
L2 spring sacrilice, as is shown by the practice of the Ch'un-ts'iu and
 the Tso-chuan for Lu. The following statemenats are found in the
Ch'un-ts'iu concerning the time when the #7ue sacrifice was offered:
1L Ch.CLV, 21— 4 3 W b A “In summer, in the fourth
month, the tortoise-shell was consulted for the fourth time concerning
¢ the £izo sacrifice”. 2. Ch, CL V, 290:—Z F KR £ FE H # 4
T2 0 B b 44 2 5 X% “In the third year (of Duke
‘Stian) in the spring, in the first month of the king, the bull (which
-was destined) for the #ino suffered some injury in the mouth. It was
exchanged and the tortoise-shell consulted concerning the (other) bull,
The bull died, and so the Aae sacrifice was not offered.” 3. Ch.
OV, 361 says— K £ K EE AR B4 B & b 4
UE X R BB 7B %4 “In the seventh year (of the duke),
in the spring, in the first month of the king, some field mice gnawed
at the horns of the bull {destined) for the £rge sacrifice. It was ex-
changed and the tortoise-shell consuited concerning an(other) bull,

{But) ficld mice again gnawed at its horns, whereupon the bull was
ket go.” Again ibid:—7F 3 B =
tigo sacrifice but in spite of that we offered up sacrifices to the three
wang” ChCLV, 372tellsus:—~F M A # b 3B X % % X %
*In summer, in the fourth month, the tortoise-shell was consulted for
1 fifth time about the £/ae sacrifice. As {the result) was not favourable,
ko sacrifice did not take place.” Ch. CL V, 78g: -2 B & %
4 4 3L & b 4. “(In the fifteenth year of Duke Ting, in the
st month of spring) field mice gnawed at the bull (which was
tined) for the Aiao sacrifice. The bull died; it was exchanged
the tortoise-shell consulted concerning the (other) bull® And
bid:—H L A ¥ Z % “In summer, in the fAfth month, on the
y Sin-hai, the &ize sacrifice took place.” Ch.CLV, 702:—§2 g
,_ B4 &k b 4 “(n the first year of Duke Ngai, in the spring)
d mice gnawed at the bull (which was destined) for the Are

Rrifice. [t was exchanged and the tortoise-shell consulted concerning
} Asia Major, Apr.-Ocr tgzy 42

“(In summer) there was no
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the (other) bull™ According to the same source, the Ao :.acnﬁ'
took place in the summer, in the fourth month, on the day Sin-soll
(AWM A % E W

We learn from this that in Lu, under the Chou, the sacrifice
brought in the summer: in reality, therefore, in the spring. Thig
practice is further confirmed by the statements of the Tso-chug
According to it, in the 5™ year of Huankung (=Ch. CL V, 4514 .‘
the #ao sacrifice was brought at the time Zichih F4 vat thd
emergence of the insects from their burrows” 7 ¢, at the beginning

in tige of the capital, The former is oftered op on the [§ T 8
pion-k'iu-r'an, “The altar of the round hill*t and the latter on the
. & W Aikul-tan, “the altar of the grain offering”=.

Under the Chou the day of sacrifice had at least to contain the
eyclical character 2 siz. The reason given is that after the battle near

The real &sao sacrifice is only that which is offered to Heaven
ot the southern ddae, although other sacrifices analogous to it were
Blso brought at the other subwbs (boundaries); it may perhaps be
dhat these inherited the remembrance of the Aigo sacrifice being
priginally offered to the four corners of the world (P4 ). There
e an obscure passage in the Chou-li where mention is made of

of spring. This statement is confirmed in the Tso-chuan, 7% year of
Siang-kung (=Ch. Cl. V, 430/431) and the writer adds that pioughi -
followed directly on the Aze sacrifice. _

The last passage mentions that the Auo sacrifice concerned an)
offering to Hou Tsih and that biessings for the tilling of the fie ds}
were entreated’. p

The practice during the Ch'un-tsiu period shows therefore—ald
though not all commentators will admit it—that by that time the FI757 <

a tipe while the Shu-king speaks once of 3 #/aes. There were 4 loi

It is probable that as an offering to the winds, the £ume was not

acrifice was no longer (or rather not only solsty sacrific H oy . . L.
$ ger (or r: iy} a solstice sucrifice bugi e up to any special demons or gods, as little as it is the case

also a spring sacrifice®, _

The sacrifice is specially mentioned under the Ts'in as the
offering after the 37 # “beginning of spring” and before ploughing
the Jand. Lii-shi Ch'un-tsin 1, 3a and Li-ki 3(6) 47b, ch. Yich-lingQy.
(=SBE 27, 25q) tell ws— B H L X F /5 Y 5L B % & T directed to the sun or Heaven, it fell under the personal duties of
L 3% “In this first (spring) month the son of Heaven on the first
day3 brought sacrifices of grain to Shang-ti (or: the son of Heaver
entreats Shang-ti to bLless the grain)d, '

go-day among the Siberians and other peoples. This would explain
rhy it was brought by an official of quite secondary rank when it

day. In the Li-ki 4(9) 65a, ch. Li-yiin (=5BE 27, 385) mention

Since that time the sacrifice remaineds as the sacrifice of _
winter solstice and that of the spring at the southern boundary ﬁ bacrifice in Dt? _f]raot, Unive_rsismus,. p. 148 . There is an illustration of the sacrifice
I 5. Wells Williams, The Middle Kingdom, New York 1895, I, with the words Im-
ill Worship of Shangti on the Altar of Heaven at I'eking.”
T De Grool, 4 ¢ p. 144 fl,
3 De Groot, /& c. p, 150 M
3% Zz H :_';E J_b‘ Bl = #fj ﬂ; B u F “For the Aine a sin day was
, (becuuse) the Chou first offered up the &ise at the (winter) solstice,” Li-ki 5 (1)
53, ch. Kiao-t'eh-sheng (=5SBE 27, 428) {s. above p. 645). CL the notes of the K'ien-lung

B MR f{,‘: m A m &% # Therefore the fiuo sacrifice
offered ai the time &% ok and ploughing follows afier the #ire, Tso-chuan, 5th veap
of Siang-kung. '

* Cf. Legge, Ch. (L. V, 219, par, 3 —35.

3 Acecording 1o the commentary the first day O H} is the first (#} sz

¢ The commentary adds that the Son of Heaven resps his graia offering by tilling]

fitors in Legge 4 ¢ For furller explanations why a siz day has been chosen cf.
the field with 1000 Mou. g6 P Y J;Q Y

L :_, -Morgan, A Case of Riwalism in JKAS China Branch, 1917, p. 136, nole.
5 Cf, the deseription in De Harlez:—-& & 23 § La Keligion ot Jes Cérémo' ¥ 4 Cf. Sho king V, 29, s.

Imié::les de la LI;];:IMode;ne, 1893, p. 676 I’f(’—l;ar)anel Le Culie Impérial en . s "JE _:ﬁ-_ '_ﬁ? ':f‘ m ﬁ; E % m ﬁ ;ﬁ: ﬁll z «“He grected altars to
) T 10, voi (1906) p. 431-510;~Grube, Religion und Kulis der Chinese wu-tf at the four #ize. He did likewise for the four mwamy and the [vor fe?

p- 73 ff. and lastly the most detailed and best representation of the maodern princ':

4z*
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We have thus seen how the three greatest sacrifices of China
P have had their beginnings in ancient travel, roadside or wind sacrifices,
The actual road sacrifice is mentioned in Ngi-li 16, 10a, ch.
'F*'ing-li (=De Harlez p. 163, Steele I p. 191). We are told there of
the ambassador of a cortain state who reccived a 5 wing, a

is made that the ancient kings used to offer it'. In the Shu-king ¥V,
1, I11, 3, the last Emperor of the Shang dynasty Chou-sin, is reproac'
for neglecting® the &iao (and the 5/48). In the Shi-king II1, 3, 1V, 2, the
king complains that drought has set in in spite of the fact that b
piously offered up the &dae sacrifices, In the Shi-ki (=M. H. HI, 221
the #zav sacrifice is designated as royal sacrifice. Therefore Condll commission, and performed the solemn ceremony in the ancestral
fucivs makes a serious reproach in the Li-ki 4(9) 53b, ch. Li jtemple before his departure. It was a question of the gifts which
(=5SBE 27, 371)¢ that the ruler of Lu has taken upon himself to offerjthe ambassador should take with him and which had been laid out.
After the ambassador had performed the sacrifice and the sacrificial
sk had been buried 3 mas, the text says:— % ¥ # T 7 3
% fr “Then he (the liturgist) offers up the sacrificial rolls of black and
red silk to the Road * and after that he (the commissioner) receives the
& vang.” The sacrifice to the God of the Road 4F 4éng forms one of the
five 3L B wwn ssi sacrifices, which are generally designated as domestic
sacrifices. These consist of the sacrifices to the protecting spirits of the

AHEBEERZBLELERZDLZLEXT
BB KK FBK MK E SR “The bao and
sacrifices performed in Lu are against the ritual instructions. Howl
has (the ritual} of Chou-kung (fallen) into decay? The kéao sacrifice is
K’i was offered (on account of) Yii. The %ire sacrifice in Sung was
offered (on account of) Sieh. Thus were preserved the sacrificial
observances of the Son of Heaven. For the Son of Heaven offered
sacrifices to Heaven and Earth (only) while the feudal lords offered
to the Spirits of the Soil and the Grain”

The ploughing of the land by the rulers took place in conneetio
with the spring fzae sacrifice; in the Li-ki 3(6) 47b, cb. Yieh-ling}
(=SBE 27, 254/255) (=Li-shi Chlun-ts’iu 1, 333 ff) it is called: §
% ¥ Aéng ti-tsieh “the ploughing of the imperial field”.

inner gate, the cooking hearth, the outer gate, the road leading home
Land the middle rain gutters, In the Ts'in calendar of the 1i-ki, the
Yﬁeh-ling (Li-ki 3, 824, 3, 86b, 3, 91b=35BE 27, 207, 302, 306), the
B 17 sacrifice is recognised? as specifically a winter one. We find
bmention of the real travel sacrifice in the commentary (44 of the
Nei-li 18, 24a, ch. P'ing-li (=de Harlez p. 216)3. We are told there:
(f &) i ol B2AK %2 08 0 759 B i T M fl “When departing

{the commissioner) offers up the #u sacrifices and performs the pak

I & %’3 ;I%' ﬂ ﬁs ﬁ}f H }iﬁ 36 ﬁ'[_ ‘HL “Therefore the (scil. the 5E I.

“ancient kings”) brought sacrifices 10 the «# at the 4/az and thus the place of Heavey
was ¢stablished.” Li-ki 4(9) 65a.
: 3 it A #£ “The sacrilice #iao (1o Heaven) and s4é {to the Spirits of
Soil) he did not perferm.” Shu-king V, 1, III, 3. ;
38 % {4 '® “From the &izo I have gone 1o the ancestral temple.” Shig
king TM1, 3, IV, 2.
¢ Cf. also M. H. V, j92, oote. §
5 Cf. also Ch. CL V, 430/431; further the commentary to Chouldi 1, 31b o
Tien-ssi (—=Biot L83~ M & T I8 #t % I = 5 At ihe beginnisg

of spring the king himself ptoughs the imperial iield, elc.” According to the preses

ceremony. He offers up wine and dried meat and then drinks wine
etc. etc.” Here we have two sacrificial rituals which must be explained
more fully. Concerning the jfl zsu sacrifices, this is generally regarded
as the sacrifice to the God of Road+. The modern character consists of

i fg shi—*to sprinkle, 1o salurate, o leave;” it also has the meaning “to lay
down, to briog,” throughout in the Ngi-li.
¢ The conmumentary observes concerning the passage where he sacrifices are brought

o the road:— 5 K Y 4F 2 T /. <. outside the gate of the temple in the west.
Cf Legge's remark in SBE 27, 297. According to the Ch’un-ts’iu-fan-lu and other sources
Be well has laken Lhe place of the road.

3 De Harlez /. ¢. has the following fantastic translation:—“Quand I'envoyé a passé
b porle de la capitale, il offce un sacrifice aux ancéires e au génie des chemins (et
ose les offrandes suc le chemin & gauche de la grande porte). [l offre du vin et des
pndes séchées (prie, annonce son voyage) et boit le vin {offert) & calé (du liew du

ritaal, the ploughing ceremony was preceded by a sacrifice to the Sien-nung (5% JH
(CL. De Groot, L o p.238). Cf the fuller treatment of the cult of Sien-nung
Shen-oung (il ﬁ) ioc Franke, Kéng itschi t'w p. 11 ff. We have tuken the follo
statement of the Hou Han-shu 14, 52 from there:—%“According to the old riteal of ¢
Hag, the princely field was ploughed in the east at the beginning of spring and the
the princes offered sacrifices to Sien-nung. Sien-nung is synonymous with Shen-nung' N
Yeo-i.” :

4 Cf. Legge to 5hi IIL, 3, VI, 7 (= Ch. CL IV, 545} in his note where he 525 ;—
Wl was the came of a sacrifice to the Spirit of Roads. at the commencement of a
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T “god” and H “ancestor” (ancient picture = Phallus?); so accordingldeparting,

to the Liu-shu-t'ung the old forms are:—33 TA AR £ @ A &C N
But it may be that the character has been built up anagrammatically from
;7 and # “to depart”. The character may perhaps have shown tha ;
according to the Ngili, sacrifices had to be brought to the ancesto
either before or after the journey?; it might also be that the spirits jR;
were worshippeds before departure (ff:). It says in the Shi-king
3, VI, 7 (=Ch. CL IV, p. 544):—0f ) # Hi wl. “When setting out
Chung Shan-fu offered up the Zsx sacrifice”™. And in Shi-king g
3, VI, 3 (=Ch. C1. 1V, p. 548):—%§ £ H Wl “The prince of Han
when setting out offered up the #su sacrifice.” In both cases it cong

he dreamt that Siang-kung offered up the #u sacrifice,
Tzii Shén said: The prince dare not decide to depart. When Siang-
fung wished to go to Ts'u, he dreamt that Chou-kung offered up
b ssu sacriice and (upon that) he went . . .. .. .. ... .. (Our)
ormer princes never went to Ts'u. Therefore Chou-kung offered up
fhe 52 sacrifice that he might show him the way.” It appears from
his passage that the so-called #s# road-sacrifice had to do with a
Bacrificial ritual in the ancestral temple before departing on a journey,
cording to which the ancestor of the dynasty handed on to his
descendant the portable image of the tribal god that it might act as
y protection on a journey®. The i #si ceremonial when setting
it on a journey, has already been brought into relation with a cer-
Bain rite which is known under the name of #% ga/. The commentary
o Chou-li 8, 17a, ch. Ta-yii (=Biot II, 249} observes amonyg other
hhings: 8 Ml 8 B (& j( 4. While the commentary of Shi-
ing to 111, 3, VI, 7 (Tzii-tien, s. v. M) says—§fl % T IR ¥k 2 5% 4
PWhen setting out on a journey the fsw ceremony consists of attacking
End driving over.”

1

cerned an ambassador who had a {iy 22ug to carry outs. It is quite
possible that this had something to du with an ancestral sacrific
but it could also have something to do with a tribal god who exes
cised his function as a patron god. Tso-chuan gives a lhttle fulle
information about the travel sacrifice i #x. The passage in questiog
is found in the 7™ year of Chao-kung (=Ch. (1. V, 612/616) (It i
repeated in the Feng-suh-tung-ngi 8, 34 with a few wvariations): __
ARES EAMBME B ERGED 2 O
%ﬁ&#ﬁﬁmﬁﬁmﬂﬁﬁamniﬁif
% % B ANl M E Z “As the duke was on the point of

The written character §§ pat is made up of #Hi carriage plus the
Ieharacter Jt pak. According to the Tzii-tien s. v, §# is the name of the
kacrifice when departing :~—3§ M! £% 4 The character Jg (ancient) %
is explained somewhat childishly by the Liv-shu-t'ung.? The Chuan-
i-wei s. v. 38 has the form $4; the Shuoh-wén (see Tzi-tien s. v.)
gives the explanation: 3£ R 8. M R J Z i H E W W} 4.
According to this J{ pak should be connected with 3§ Zson (t5en)
Ftio go away. to depart.” The character might have been taken from
he dog (run over! cf. the character3), because a dog was sacrificed
efore departing on a journey.

journey or expedition,” I am very doublful whether the Jl| ## in Yen (Forke, Mé_
Berlin 1922, p. 347) should bLe iolerpreted as the fezst by the Tso Lake as 2
commentators insist.

t Cf. the phallic symbols on the road in Japan as protection for travellers,

z Cf. lhe announcement Lo the ancestors before departure and after return befog
the m and i'ﬂ Cf, further the farewell sacrifice before the final burial, afrer the des
Lody being placed in the coffin, as we find it described in the Li-ki 2 (3} 24a ff, el
“["an-kuog (= SBE 27, 141/142}. The Rf] £ sacrifice which took pace in the cow
]E img might also he estimated as a kind of travel sacrifice.

3 On the olher hand fﬂ iy could ulsa have been formed from ;f and

(ancient lﬂ)

4 Note in this cobnection the play of words in verse 8:—fift (] F fﬂ
“Chuog-shan-fo went to Ts'L" ;
5 According to Li-ki 3, 123, ch. Wang-cli (= BBE 27, 220), belore deparlulg
a mititary undertaking the kiog received his commission (for the expedition) from N
anceslors in the temple and the complete {plan) in the college (house of the men), [Mfig
he had offered up the /v sacrifice 1o Shang ti, the ilo Me, the #aa 10 bis ancestor and h

also brovght the military sacrifice mo.. . oo Tl B KK

Cf. further Quistorp Z o 2. 28,

t Cf, the commentary to Choudi §, 18b ch. Siae-tsung-poh {== Biot 1, 499}:
g+ 65§

z In the compilations of the Liu-slm-\’nngﬁ appears in the form ¥ and similar.
1f =R

b 3 Another possible explanation might be that the character R is sopposed to
poresent “a, dog on & leash. Cf o g, Liki 1(1) 29b, ¢h. K'ihli {=SBE 27, 85):—
kR & X ﬁ = “He who is presenting & dog, should lead it with (his) left
nd.”* Couvrenr gives lorK “chicn qui court”, *chasser”, “expulser”, because of the
penmentary to Chouli 10, 80, ch. ﬂ‘, IE & “rat-catcher” (= Biot 17, 390):—
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The commentary to the passage from the Ngi-li (&) 18, 24
(concerning the B and §§ cercmonics) shows that a dog was used
for the §& pak. It says:—H # R 2 W 4 “Their sacrificial anid
mals may be a dog and a sheep.” The same commentary refery
among other things to Chou-li 9, 27b, ¢ch. R A chian-jen “dog-man"

(=Biot II, 346) where it says:—R A % R # A £ 0 A &
B R K E Az “The dog-man (officer) is instructed to
offer up the dog as a sacrifice. He (brings) a dog as an offering
at all sacrifices, The animal which is used (for a sacrifice) must be
without blemish and of one colour. He acts in a like manner at the
ceremony for the {k fu, 7. ¢, the driving over the sacrificial animal
and at that of the j 7, 4 ¢, the burial of the sacrificial animal.” The,
commentary to this remarks:—{k &4 £ K U T # ¥ > & R
!B 5 4 “Su means: to offer up a dog as a sacrifice by having
it run over by the king’s carrage; 7 means: to offer up by means
of burying” Then follows a reference to Erli-ya 3, 25a: £ it 8B &
18 “To bring a sacrifice to Earth is called 7 mai, to bury in secret”
The text of the Chou-li g, 27b then continues:— f, S m:
BB W 4 I (the dog) be used for the smearing with blood and i
it be drowned or torn to pieces, then u spotted one may (also) be
used®” After this little digression, let us turn once more to that

‘j‘f K T ey A e ol ) # % B B &, s, however, resis upoa
40 (incorrect) identification with ﬁ, for it is in no way related to the apparent oot
;K‘ {lwe hands unrcoting a tree?). Again the }i of the Chou-li is written in the Lis
shu-tung P& Aok = “Goddess of Drougit’” (Shi III, 3, 1V, 5% Apart {rom this the Shi-wia
is the only other sonrce which compares j}’; with §£ “expulser”.

* The commentary gives the old form HE Jeny for BAI mang. & 10 be read
El] &% (with which Cheng K'ang-cl’eng alsc identifies it) should equal ii Fueei, and a8
4 maller of fact he refers to Erhys 5, 25:—£3 || H if {lext ﬁ &) §§. “To
sacrifice to the mounlain is called 4wei Aiew," but i£ is the phosetic way of writing
for ﬁ (F) and is according to the ‘l'zﬁ-lien:—if i 18 @ 2 “Awer means:
bury it in secret,” This explanation, hawever, does not scem to fit, since ihe buryisg
at the szcrifice to the Earth was quite common and is mentioned, The commentary
makes Bl equal fiff 24 “to smear with blood” {CL furlber the commentary to Chous
ti 9, 15L = Biol, If, 333 note). According to Erhya 2 v gk is 28 )i} B 1B %
“To sacrifice 10 the rivers is called fow-ch'an == to cause to sink,” The commentary
hen refers to Chouli 5, 9a, ch. Ta-tsung-poh (==Biot I, gz1/q922) in support of

his—(il B) B PR I L 8 b Ak N % K R E S W

E hwj + .. “By hurying, sacrifices are brought to ithe mouutains and the woods, by causisg

Ngi-li commentary to 18, 24. This continues as follows:— & ¥
{£ #t* “The Ku-wén form of §f is g fuk “warding off a disaster”
=(to sprinkle)”. This, however, is not confirmed either by the Chuan-
gii-wei or by the Liu-shu-tung. These latter merely have forms like
#. Muo identifies ¥ with @& ped “to go through the grass” (=¥
7). but this is disputed by our commentator. Thus far the commentary.
From all the statements about the &f pat ceremony which are
Jound especially in the Chou-li, we are able to form the following con-
clusions; namely, that it consisted of a certain warding off ceremony
‘at the beginning of a journey or before the driving over ceremony;
it is therefore a matter of indifference whether the &% pa/ is un image
 or a symbol which preceded the ceremony or whether the character LY
‘has been constructed as a result of this custom. The ceremony is
described as follows in thc Chou-hi 8, 174, ch. Ta-yi “Great Driver”
(=Biot 1L, 240):—k 4% % 80 L p5 M W R R ¥K T B &
nﬂz\mﬂﬂwamxf&sg

lo sick to rivers and the arshes, by opesing and culling to pieces sacrifices are brought
ta the four coraers of the world (winds) and to the hundred Beings.* Although the whole
‘systematic division of the sacrifices in the Ta-tsung-poh chapter seems ta have been
‘maipulated a great dea), its core is very ancient, for we often hear & g., of sinking
swomethieg at the sacrifice to the god of the river. Another similar systematic compilation
of the varicus wavs of bringing sacrifices is also found in the Ngi-ti 20, 44b, ch,
Kinli (apparently belonging 10 e FE): — (K f) 28 K 1%L 80 5 A

£ ) ¥k £ it JE “Wheo briogiog sacrifices to Heaven, he (the Soa of
Heaven) used burnt sacrifices on a pile of wood, when offering to the mountains, hills
and heaps of earth, he surmounled (something), when offering 1o the rivers he sank
{something), when offeriog 10 1he Eanh he Luried {something).” ﬁ (cf. alse Chou-
- i 9, 20b} == ﬁ “to lear to pieces”. The inscriptions on bome speak more often of
dogs being buried or burnt. Cf. Hopkins, Pictographic Reconecaissamces in JIAS,
October 1917, p. 784,

1 According to the Tzii-tien il means “the warding off and frightening away of

all evil” 3 P& ME }k ML LB Ay Accordiag to the Chou-li 6, 38D
{=Biot 11, 104) the mi-zox (j( AR} were entrusted with the warding off and exorcising
eeremonies §i§ P&, In the Tso-chuan, the 25 year of Siang-kung (= Ch. ClL
Y, 511/515), we read:— 0 il K “The liturgist performs the exorcising warding
off ceremony at the shé”; and in the Tso-chuao, §th year of Ting-kung (== Ch, Cl,
v, isoprsa—F U OH 7 #ft it B ﬁi A H {f “If the prince go
cat with the army, then the liturgist performs the wardiog off ceremony at the shé,
smears the drums with biood and follows with the portable image;” Tso-chuan,
.39lh year of Siang-kung (= Ch. CL V¥, 544/547):—4fi }jﬂ‘ “to ward off the coffin”.
Legge translates Bf <o sprinkle” throughout, apparently in accordance with the
 commentary to Chou-li 6, 38h.
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iy epidemics of pestilence which are mentioned. It is the ceremony

pown as ¥ #o. There it says:—@r B ¥ LM R E U B & &

was fixed that the ceremony was performed within the town to

o Fhe great drver is commissioned to bring the jade carriage i
the ceremony, and when the ceremony of attack and driving over/
performed, the king himself drives. The driver steps down and re

the ceremony of ‘attack and driving over’ and then drives the horsg

farther”®. Following straight on this we are told in 8, 18a, ch, Jung-pY

: b, ackness®. It can, however, also be possible that the Feng-sub-t'ung-ngi
S HEANTREN S § K fn > “He (thej?uﬁ—:?u) g 7 b ‘is .right \vh.en it rcfefs among uthcrltl?;ngs to thi‘s state:—nent
forms the ceremony of “attack and driving over’ in exactly the samé  the g‘l;‘" acc?rdlrng t::a::}flﬁhciu:t’i :Ziezlaso:t Ezdvii:tcii)ana:
way as the rite with the jade carringe. He does the same at to 3 h of the 4 M four gates be g .

far the ritual at the ¥ pa’ according to the Chou-li. In the Shi-kin

2 hand, there is uestion of a journey or'g : ) "
ML 2, 1, on the other hand, there is no q i JOUrnEY O 3 ¢ Feng-suh-tung-ngi 1. c. then gives a further reference from the

Bhi-ki ch. V, 6,9 (F £ )% for the meaning of the sacrifice, which
no more been understoed by him than it has been by the other

road sacnifice? but of a warding off ceremony at the j# piu sacrificg
for the coming year (@ BkK). We arc told there:—J§ #£ 3l

Jrst had a dog torn to pieces in such manner as to provide a pro-
pction against & F “pestilence and evil”. Nowadays gates and
boors are smeared with the blood of a white dog “to avert mis-
ortune (BF B K #F)". The passage in the Shi-ki V, 6, 9 reads:—
kB 2D — &£ Ik U g 8 B “The Duke Teh of Ts'in insti-
ted the sacrifice fv in the second year {of his reign) in order to

occurs at all conjuration sacrifices which took place at the gates, bt
from the standpoint of the history of religion it matters very li

1 Cf. Leppe, SBE, 27, 266 and note. Li-ki 3(6) 76a, ch. Yih-ling (==S5BE 27,
88/289) says that the Son of Heaven performs the o ceremony (to avert pestilence
2 CF Legge, Ch. CL IV, 471: "“We sacrifice a ram to the spirit of the path® md sickoess) in the second autumn month. He alse tastes hempsecd with dog’s flesh
g ter having brought it as a sacrifice beforehand in the =ncestral temple.

E 2 For similar costoms, cf. Bastian, Ein Jahr aof Reisen, I, p, 619; Oldenberg,
Dic Religion des Veda, p. 487 (warding off the dog demon [epilepsy?]). In Babylen
B black dog was attached to the demon of fever {Labartu); cf. Myhrmaon in Zeit-
brift fir Assyrologie, 1§, p. 157. The vetive dogs which served to frighten off the
emons should perhaps be considered in this connpection,

3 CL in a similar manner the symbol of a dog as a guardian on oriental talismans
V. Bastian / . p. 588 note.

+ Chouli g, 10a (= Bietl], 315): K £2 B FE R # At the great seen-
s he offers a dog as the saerificial animal.”

5 CL the same mission at the great sacrifices for the Ta-ssi-kou as we have it in
e Choo-li 9, 130 (w= Biot II, 324). Further in Chouo-li g, 15b, ch. Shissi = Biot II, 3113
psays:— A, @ E B # R $E <At all (he blood-smearing ceremonies he offers
the dog as the sacrificial animal”

6 De Visser, The Dog and Cat in Japanesc Superstition, p. 4-

the roads on sellipg out on a jonrney; but from the mention of it here, we most --.'.;
clude that it was alse used in conneclion with the services of (he ancestral temple.” 4

li 12, 32 (&) the dog was sacrificed at the eass pate during a banquet. The p

quoted says:— M. $f fa] 4, ¥ J- M &} W¢ - “His sacrificial animal is th
dog. 1t is cooked owside the gate on the sy side” [Cf, Li-ki 16(45), 5Ia, chi
Hiang-yin-kiv-ogi (= SBE 28, 443k & §ig & W Fi] The commentary (ef. 4
£ «) refers 10 the dog as the guard. For further information concerning the sacrifie
of dogs cf. Ngi-li 7, 20 afb (== Dc Harlez p. 74, whe gives a fanlastic translation),
1 Ci. similar phenomena in the Indo-Chinese and the circles of culture related therew
£E. g. Frschewalsky, Reisen nach Tibet, p. 150; Rogoras, The Chukchee, p. 133
Steraberg, Die Religion der Giljaken in the Archiv f. Religionswissenschaft VIII, 190

P 257 {p. 270271 and 472{34: Description of the sacrifice of a dag); Kennan, Zek-
leben in Sibirien, p. 113. k:
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avert the pestilence by meuans of a dog” and is treated in various?
ways, by Chavannes i M H. I, 23 (also ibid p. 237), [cf. further
ch. Féng-shan-shu g4 b (=M. IT HI, 422/423)] and by De Groot. R.S.
V. 826, While De Groot 1. c. takes the expression §J) fk ob'u fur
“the commencement of the hottest summer period” to indicate a con-
ception of time already in 676 B. €. and which he undoubtedly main
tains until the very latest period us the “dog’s day” !, Chavannes interprets
the time given in the strictest conception of the cult, an interpretation
with which I agree, and he translates: “I! institue (le sacrifice de
I'époque) fou”. .

Taking all in all, we see what an impoertant role was played by
the dog in the sacrificial cult of ancient China, a role which has often
been overlooked? for it seems to have been inseparable from the travel

sacrifice.

t Sirius is represented as the wolf of Heaven and is shotat. The Leavenly arro’
(M. H. IlI, 412} lays low the dangerous star of Heat and Robbery which at the same:
time is the protecting star of Ts'in.

7 CL for example the sacrifice of 2 white dog (f &) as given in the Shan-hai
Ling 5, 13b: H ¥ B Bl 1§ 35 W0 <At their sacrifices they all offered throngh)
(the medium of) a white dog.” (Kousoy, Chan-Hai-King 1. 34 translates absolute neonsense)
Cf. also Tzi-tien s. v. J§. Cf Hormio Hale, The Iroquois Sacrifice of the White Dog,
in the American Anthropaologist, vol. VII, 1885 for further information concerning the
sacrifice of a while dog among other palions. In the Muh-tien-izii-chuan, 4, zafb the
Son of Heaven sacrifices 1 dog besides the other aninals (K F 2 4% H &
l{: jE jﬁ] % ‘.3[_) According to the Chou-li 4, 39b (== Biot 1, 396) it was the JI-E A
£ao-jen who had to feed the dogs destined for sacrifice (with grain). Further, the dog
was used logether with the pig and the cack for the puritication by blood (at the Tabe
ceremony). Cf Tso.chuam, 11 vear of Yin-kung (—= Ch. CL V, 31{33). ’



