IS MANICHEISM AN IRANIC RELIGION? PART ]

By J. SCHEFTELOWITZ

1, The direct statement in the younger Avesta that there are
7 Amafaspantas (Princes of the Gods), is confirmed by a Chino-Manichean
source”.  The oldest parts of the Avesta allow the conclusion that
there were 7 divine princes beside Ahuramazda (cf Yasna 47, 1—a2);
Spanta  Mainyu$, Vohu Manal, ABa-vahita, Haurvartat, Amaratat,
XZadra, Armaiti, As Spanta Mainyus (Holy Ghost) is often identified
with Ahuramazda, the latter is used

in the place of the former in
Yasna 1, r—2; 16, 3; 70,2

i so that the “Seven” must be alternately
understood with or without inclusion of Aburamazda. The younger
Avesta, having added Sraofas understands the “Seven” without
Ahuramazda (or Spanta Mainyus),

The supposition that Aburamazda is cquipped with 7 original
powers personified is also substantiated by the 7 epithets given to him
(Yasna 26, 2, Yait 13, 80), while Yasna 45, 2, too, may point at the
7 attendants surrounding Ahuramazda and Angro Mainyus, when—

beside their soul—the following 7 attributes are given to them: manah

(intellect), sangha (knowledge), yratu {wisdom), varana (faith), uxeda -

(speech), Syaodna {activity), daéni (religion). That daéna stands here for
“religion” is seen from Yasna 16, 2. Now it can be proved by the study

of all religions that a people’s picture of the heavenly kingdom reflects |
that of its own kingdom on earth. The 7 Amoasaspantas are conceived |
after the 7 princes attending the Achaemenids’ kings3.  “Diese Aus- :

gestaltung des gottlichen Regiments nach dem Vorbild des irdischen -

1 Journ, Asiaf 19T, p. 5§44
# Cf. Schefelowitz, Allpers. Religion 1920, 1331
3 1bid. p. 133. The seplenary is zlso frequently fonnd in the culi of Mithras, ;

On its monuments we see (he sun with 7 tays and 7 altars (Cumont, Text et mon. I 3
145, I23)
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Hofhaltes hat sich in den Monarchien iiberall entwickelt und tritt uns
sehr anschaulich z B. in B.abylonit:n auf den Vativtafeln seit den l-
testen Zeiten entgegen”®. A, Christensen ? showed that, in a similar way,
the four watches of the heavens in Bundehidn 2, 7 correspond  with
the 4 main dignitaries of the Sassanides. The Indian gods’ lives and
courts, too, resemble perfectly those of princes on earth?. That the
Ama3aspantas nearest to Ahuramazda must be thought of as inseparably
combined with him, is to be inferred from Yasna 23, 2, where Ahura-
mazda’s Fravadi and the six or seven Fravadis of the Amadaspanias
appear closely united through the use of thedual: fravagit, Amongst the
Ama3aspantas, Vohu Manah represents the genius of good-will, Aga
vahidta (perfect justice) the protector of fire in the heavens and on
earths, Armaiti (devotion) the guardian of the carth (Y. 47, 3; Vend,
2, 16; 18, 64), Amaratat (immortality) that of the plants, and Haurvatat
(perfection) that of the waters, whereas in the younger Avesta the two
last names also stand for plants and for water®, X%adra vairya {excellent
government) takes care of the metals and therefore also stands for metal?,

2, Of late, Reitzenslein® suggested the hypothesis that there
were 1n Iran originally but 5 Amsasaspantas, representing, so to speak,
the 5 elements: fire, earth, water, plants, and metal, He sees the prool
thereof, firstly, in a passage of a Soghdish fragment, calling the g

+ Ed. Meyer, Ursprung und Anfinge des Christentums 11 1921, 98,

¢ L'Empire des Sassanides 1907, 31.

3 Kirfel, Die Kosmographie der Inder, 1920, 312 f,

¢ The text of YVasna 23 has many mistakes. § 1 reads, to my opinion, after Ms.
Mi. 3 and Yait 13, 22: pude3 . ., paitivarat3 {aceus, plur). As the verb 2-y3s may also
be followed by ihe genitive as shown Ly §4, we most replace the faulty fravafe
in § 3 by the varjant K. 37: fraval3e (4. «., dative for genitive) which form stands also in
the text of § 4; the same also instead of the second fravasi in § 1. The especially in-
correct § 3 must — with regard to the existing variants—ron as follows: ¥ pispaydl afu-
vane fravafde $8a a5t dudcit akyd wome Purairitt® dakma nduiba dperandyiita kainiba .,
* uzpeiti. (the last form can be proved by the Pehl.-translation). "1 address in prayer every
fravashi of a righteous person, defunct anywhere on this earth as godly wowan, of every nﬂ:
grown up girl that laboured in the field and was domestic and has gone off that }1ouse,
The parallel passage Y. 67, 2—3 also demands the dative Sravaise, because this word
depends vpon the verb dadami “I dedicate.” About the dative for genitive in Avesla
comp. P. Horn, Bezzenhergers Beiwrige 17, 152 flL
5 Yasua 25, 7; 1, 4; 2, 4; cf. also Darmesteter 2. A, I 361,
¢ Yasna 8, 1; 3, 1; 4, 1; 6, 17; 7. 26.
7 Cf. Banholomae, Air. Warterbuel 545,
¥ Mani and Zarathustra, Nachr. Gatt. Ges. Wiss. 1922, 249 ff,
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Manichean elements “the 5 Mardaspandtii” (=old Iranic: AmoaZaspantas,
cf. Miller, Handschr, II, g8); secondly in Yasna 26, 1—3. Let us
see if this hypothesis, overthrowing all previous Avesta-interpretation,
can be verified.

Yasna 26, 1— 7 treats in all details the same subject as 23, 1—4;
§ 1 is an invocation of the Fravagis of homes, villages, districts, and
countries; § z invokes Ahuramazda’s I'ravadi together with those of
the AmoaSaspantas and Yazatas. Then follow those of the religious
men, lead by the Pavirya thaesa (i e, the first teachers), such as Gayo
maratan, Zarathudtra, Vistaspa, Isatvastra; then are invoked the
Fravadis of male and female believers belonging to one family and
called Nabanazdista. In § 4, the Frava%is of the Favirya thaifa and
Nabanasdista are mentioned in connection with the own soul.  With
the exception of § 1, which is repeatedly varied in the Avesta, the
invocation of the Fravagis is very old in its form and found not only
in Y, 26, 2—7, but also in Y. 1. Here, 1, 1—18, the names of Ahura-
mazda, of the 6 AmsSaspantas and of the other Yazatas are given
in the same order, then follow the Fravasis of the Paoirya tkaésa, of
the Nabanazdidta, and of the own soul. Let us begin with Yasna 26.
§ 1 is—as was said before—a favourite litany of the Avesta:t

1) “The good, powerful, holy Fravasis of the right-believers I praise, I
invoke, [sing. We adore the Fravasis of the thoroughly Zarathustrian
homes, villages, districts, and countries.

2} Among all these Head-Fravasis we adore here that of Ahura-
mazda as the greatest, best, most beautiful, most powerful, most wise,
finest of all in shape, and unsurpassed in righteousness,

3) The good, powerful, holy Fravasis of the righteous Amaga-

spantas, the shining, cffective by their glances, prominent, overpower- _

ful, efficient, offsprings of Ahuramazda, intangible, and just.

4) The vitality, the Self, the reason, the soul, and Fravasi of the
first teachers (Paoirya tkaéSa) and of the first male and female rightly
beheving disciples, who were victorious for the right faith, we adore.
The soul of the well-built cow we adore®.

5) Those that were victorious for A%a, we adore, that is: the

Fravadi of the right-believer Gayo Maratan, the lot, and the fravadi of |

v Yasoa 17, 185 26, 1; 59, 18; yr, 22; yadt 13, 21.

2 This sentence breaks the logical coonection and has probabily been insertad later.

seen by Yasna g5, 1:
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the right-believer Spitama Zarathultra we adore; the Fravadi of the
right-believer Kavi Vi¥taspa we adore; the Frava$i of the rightly
believing offspring of Zarathu¥tra, Isatvastra, we adore.

6) The vitality, the Self, the reason, the soul, Frava&i of their
nearest kin (Nab&nazdidta) among the male and female believers, who
were victorious for the right faith, we adore together with all faithful
Fravadis of the dead and living right-believers and of the yet un-
born world-renewing saviours.

7) We adore here the souls that are the lravadis of the righteous
dead. We adore here the [ravadis of all Nabanazdistas that died in
this house, of the promulgators of religion, and of their male and
female rightly believing disciples.”

Here, as in Yadt 13, 149, arc only invoked the five spiritual and
immortal ingredients of man of the Paoirya tkaé%a and Nabinazdista,
whereas in Yadt 13, 155, the 5 spiritual, immortal parts of all “nresent,
future, and past victors™ are adored. According to ancient Iranic creed,
5 immortal spiritual powers are immanent to the right-believer, as is
“All persens, with bones, physical strength,
body, intellectual vitality (fovii), reason (baedah), soul (urvan), and

Fravadi we hallow.” Here the last four powers are immortal. That

. fevidi corresponds here entirely with a/g, the imperishable vitality,

is inferred from Yasna 45, 10; 34, 11; 51, 7. Besides, man has, as

known, an immortal defna (Self), cf. Ya$t 13, 74; Had. Nask. 1, 9.

In analogy to the 5 spiritual parts of man, Zarathudtra has also five
spiritual  features: Frava8i, speech, religion®, faith, and teaching
(Yasna 16, 2).  Among the Fravadis of men the Paoirya tkagda are
the mightiest; ¢f. Yalt 13, 17: “t fravasayo afaonam aojista ... ya

paoiryangm tka&Sangm”. Next to them in importance are the Fra-

- vadis of the Nabanazdidta; therefore both are generally mentioned to-
. gether®.  Both categories of the Blessed are regarded as victorious
 for their religion. Of such prominent Blessed who, while living, worked
, 50 victoriously for their religion by means of their five immortal spiri-

tual powers, all the immortal powers are adored, whereas in other cases,
only mrvar and fravadi are adored. The singular of every one of

t Here daénd can but be of the same meaning as in Yasna 45, 2 where zarana
and sengha correspond with the zesvwa and thagda of V.16, 2.
2 Yasna 1, 18; 3, 22; 7, 22; 23, 4; Yadt 13, 149, 156,
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these 5 spiritual powers is collective in sense, as also sometimes the
singular of wrvan and frava$, Thus Vend. 19, 2¢: “Vizara%o . . . urvinam
bastam vadayeiti dryatgm dagvayasnangm” = “Vizara8a leads away the
souls (lit: the soul) of the infidels, demon-worshipers bound.” Yasna
28, 41 “Who I have directed my will upon watching the souls (lit. the
soul)”  The collective meaning of “soul” is still more evident from
Yasna 49, 10: “And that, o Mazda, 1 (Zarathudtra) will watch over
in thine creation: the good-will and the souls of the right-believers”
For the singular frava$i in a collective sense of Vadt 13, 148: “We
adore the fravadi (sing.) of all these male and female right-believers, whose
souls are venerable and whose fravadis are adorable; we adore the
fravadi (sing.) of all these male and female nght-believers, whom the just
Ahuramazda, for their adoration, has taught the better life.”

As pointed out above, the 7 epithets of Ahuramazda in Yasna 26, 2,
probably allude to the seven Ambasaspantas, which here, as in other places,
are directly named behind Ahuramazda. Whereas Yasna 23 has still the
phrase “together with all (he just FravaSis of the spiritual gods” bet-
ween the AmosSaspantas and the Pacirya tkaé%a, we find the Paoirya

tkaesa in Yasna 26 directly after the Amadaspantas, presumably because

this Yasna was principally recited as muass for the dead, where the
fravasis of the defunct act the principal part. We can understand that
those 5 spiritual immortal powers of the Pacirya tkaé¥a and Nabanar-
difta are invoked, as by those powers they successfully worked for
religion; the collective meaning of the singular offers no difficulty
whatever. Yasna 26 ff. contains therefore no argument for Reitzenstein's
hypothesis of the 5 Ams¥aspantas in Iranic.

3. But by means of a new method Reitzenstein arrives at the |
conclusion, that Yasna 26 does not only teach 3 Amoa¥aspantas, but |
also a fivefold deity. He sees in Yasna 26, 2 ff. beside Ahuramazda and :
the Amo¥aspantas a third deity, which is epumerated in the same
order and similarly fivefold with Mani: For it would be quite inex- §
plicable, why § 4 does not run as numerous other places, e. g., in the 3
end of the litany: “we adore the Fravasis of the first right-believers”, §
“Nur dal vorher ganz generell von den Amdsaspantas die Rede ge-
wesen ist, kann Anlal davon geworden sein, dab hier eine fiinfglied- §

rige Formel cingetreten ist, die auch die Frava§i mit umschlielst, die

aber urspriinglich nicht fiir den einzelnen Menschen, sondern fiir cinen

"~ alternating of five and seven in Iranic.”

® Amadaspantas are not identic with the elements.
f theory were correct, 7 ¢, if lranic conception originally saw the

IS MANICHEISM AN IRANIC RELIGION? PART I . 465

- Gesamtbegriff innerhalb der Geisteswelt geprigt war’!, for “die voraus-

gehende und die nachfolgende Fiinferreihe sprechen dafiir, dab der
OCrdner der Liturgie nur an 5 Amoafaspontas gedacht hat.  Fiinfer-
rethen sind ja schon in der Spekulation des Hhesten Awesta selir
zahlreich”? and “wechseln die Fiinfzahl und Siebenzahl im Tranischen
bestandig.”3 '

This hypothesis rests on a wrong analysis of the text: Yasna

23, 1; 8,7; Yakt 10, 18, 150; 13, 150 are sufficient evidences that

in Yasna 26, 1 a series of four only is spoken of, and zaratustretsma
refers to all the four seats: home, village, district, country, this epi-
thet characterizing thewr orthodoxy. The mention of the Amoada-
spantas’ Fravadis directly after Ahuramazda’s is quite natural
Intentional or casual putting together of several series of five do not
occur at all in the Avesta, in which series of three, seven or nine
are more frequent than the pentad, while I do not know of “constant
According to Reitzenstein,
the compiler of this litargy, which belongs to the younger Avesta, is
to have followed a different tradition, though the language of the li-

turgy bears the stamp of about the same time as Yasna 1, which dis-
tinctly enumerates 6 AmaSaspontas by their individual names, whereas

the Gathas and the younger Avesta speak of seven
F of the Fravadis
- Amoagaspantas is not at all unusual for an Avesta scholar; of, Yasna
65, 12: “Therefore I pray the waters, therefore I pray the earth, there-
. fore the plants, therefore the AmoaSaspantas, . ..
E is of the right-believers . . | therefore, 0 Mithra, therefore, o Sraosa, there-
; fore, 0 Radnu, therefore, o fire, son of Ahuramazda.”
b insteuctive also in anuther direction, for from this follows that the

The mention

of the right-believers immediately behind the

therefore the Frava-
This passage i3
If Reitzenstein’s

5 elements in fire, earth, plant, water and metal, why would plant

y and metal have been entirely given up as elements by Iranic tradition?
| Moreover, in the Avesta the plant never was considered as an element
but as a compound of elements; that is proved by the attribute used

T Reitzenstein, Nachr, Gott. Ges, Wiss, 1922, 250.
7 Reitzenstein, ibid. 254.
3 Heilzenstein, Iran, Erlds. zo6.
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for at: atrocidra “containing the secd of fire”, Vend. 8, 73. According
to Zadspar. 10, 2, the metal comes from the body of the Father of
Mankind, Gayomard.

Neither in Iranic nor in Manichean were plant
and metal elements,

In Avesta metal (@ra/} is never named together
with any element, whereas elements are mentioned in following com-
binations of seven or six- heaven, water, carth, cow, plants, fire, man
(Y. 19, 2. 4); hecaven, water, earth, plants, cow, man (Y. 15, 8; Yt
13,86, V. 7, 4). And in Vend, 9 42; 11, 10 stands: fire, water, earth,
cow, plants, man. The Siréze which enumerates all the gods mentions
only the four divine clements: fire, water, air, earth, but not plants
nor metal,

4. A, Goelze, however, tried (Ztschr. £ Ind. u. Ir. II Gofl) to
prove by Gr. Bund. ¢ NNVIIL that the

Sive elements are originally
[ranic.

_ From the introductory words of that chapter: “pa dén guft”
“m the religious boolk it is said”, he infers that the text must be very
old, most probably otiginating from the lost Damdat-Nask of the
Sa‘:;sanidcsn%vesta. Against this must be said that younger Pablavi
wrntings quote as “Jfx” even such religious books which cannot date
before the time of the younger Sassanides; comp. Mén i Xrat VI, 18:
“And those 12 constellutions are called (guft) in the Sacred Book {pa

dén) the 12 leaders that are of the side of Ormazd; and those 7

plancts are called the 7 leaders, that are of the side of Ahriman.
And those 7 planets harass ull creatures and all creation and commit
them to death and to all evils.” XI{ 5: “And the 12 constellations that
by the Sacred Book (az dén) are called the 12 leaders.” XXI 24:
“Then by this Sacred Religious Book it became clearly evident {ar
en aweeak dén rojan padtak £u). that the Romans and Turks’ hos-
tility against the Iranics came from hatred which they roused by
killing Eraz.” Here “dén” means probably younger Pahlavi writings,
as may be seen from the identification of the 7 plancts with the 7 arch-
demons (cf. Scheflelowite, FEntstehung der manich. Rel, 91}, and from
the mention made of the Romans and Turks, Just as other Pahlavi
wrilings often contain in one chapter several quotations marked as |
such ones by words like: pa (event. az) dén guft or dnc padiak tu
(cf. Mén i Xrat 145 and 49; X1V 18 and 24), so we find this here too 3
Gr. Bund c¢h. XXVIIL That we here have a young text is proved j
by the mention of 7 planets in §3. In rewriting the Gr. Bund. the
author compiled i ¢h. 28 all variants found in older works about the 3

- ligquid into the sea”
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comparisons between the macrocosm and man.  This explains why
in § 5 skull and brain arc compared to the highest part of Heaven
“Asar ro3nlh” and the head with the sky “GarGtman”, whereas in § 7
the head 1s considered as Asar sosnd and the heart as Garofman.
§11 uses an entirely different tradition connecting the brain with
Garotman. There seems to be no reason for regarding § 5 with Goetze
as a later interpolation, as the comparison of the two tyes to sun and
moen is old Iranic (cf. Scheftelowitz, Altpers, Rel. 107), and as the end
of §8 presupposes this comparison, Moreover, it is just § g that
treats the important organs: cyes, ears, nose, and mouth, which could
hardly be missing in this place. Though § 4, equilizing the heart and
the water Ardvisard, contradicts § 7, because § 7 compares the heart
to the Garétman, Goetze takes both §§ to be old, just so §§ o
and 11, though in § 9 the brain is idenlified with the highest moun-
tain HMura borazaitd, in § 11 with Gardtman, in 8§ with sdsar rosudh.
On the other hund Goetze supposes § 2 to contain several luter addi-
tions. This § 2 compares the most important purts of the visible
world to some parls of man's body, the sky to the back, the earth
to the flesh, mountains to bones, rivers to veins, the ocean to the
blood, the basin of the ocean (daryd) to the abdomen, plants to
the hair, bushes to ample growth of hair, metal to marrow. Ri-
vers and oceans are of such importance in old lranic tuith, that, in
depicting the visible world, they are enumerated together with the moun-
tains. Thercfore Goetze is wrong in supposing that rivers, ocean and
basin of the ocean are interpolations. The concurrence ol darye and
zrély in § 2 is not strange in Pahlavi writings, comp. Mén i Nrat 62,
33—34; u hamvar pa daryd bar msinéd wu yasiin | yasdan hams ku-
ned w z0r ¢ vl hawé réééd = “and constantly he is living at the
shore of the sea, and constantly he adores the gods and pours holy
Thus it scems arbitrary to consider in § 2 only
the references to skin, flesh, bones, hair, marrow as original, all the
more as § 1g enumerates the heptad: soul, flesh, veins, bones, brain,
blood, and haiy, and as the heptad plays an especially prominent part
in this chapter; cf § 17, emphasizing the fact that the things of this
world are divided into 4 groups of seven each. Of all the 19 &8 of this
chapter, all contaiming enumerations of the parts and powers of the
human bedy, only § 4 contains a pentad: 1) stomach, 2) inhalation and
exhalation 3) liver, 4) milt, §) heart, which are paralleled with 1) cloud
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and fire vazist, 2) wind, 3) sca frax*kart, 4) northern region §) ori-
ginal water, Ardvisira. According to Ya¥t 5 from this water Aro-
dvisara, flowing into the World-Ocean all the water of the earth is
derived. Fraxvkart is closcly connected to it; thus I cannot under-
stand why Goetze identifies Ardvisirg with tight. Tn old Iranic faith
not the heart, which is placed here in the same § with Aradvisira,
but the soul is compared to the light (cf. § 19 and Scheftelowitz, Altpers.
Rel. 144). Aradvisori can only represent the element water (cf. Si-
réze 1, 10; 2,10). In § 4 T cannot see a pentad; the elements are not
reflected here. Just this text emphasizes in 3 places (§§6, 17, 19} that, be-
sides Grmazd, there are 6 AmaZuspontas, and § 17 enumerates the heptad:
liver, lungs, bladder, heart, bowels, milt and kidneys.From Gr. Bund.
ch. XXVIHI no pentad of elements is to be inferred, and there remains
no possibility of referring the text to the lost Damdat Nask of the
Sassanides- Avesta,

5. But Reitzenstein® is of the strange opinion that Mani, though
grown up in Babylon amongst Non-Iranians, transmits most ancient
Iranic popular belief, whereas the actually Iranic texts, the Pahlavi-
writings, transmit what is non-Iranic! Though Manichean documents
as well as the Avesta expressly emphasize the number “seven” of
the Amadaspantas, there shall haye been, according to the Iranic
popular belief transmitted by Mani, only five “materially under-
stood” AmaSaspantas = elements. However, the genuine Iranic tradition
knows of no more than four material elements, Thus we find in
Ulama i Islam2: At man’s death, the 2:nd in him unites with the
wind, the ezl in him with the carth, the wafer in him with the
water, the fre in him with the fire; and the son/ after being con-
nected with the intellectyal vitality (az8) and reason {657} unites again with
the Fravahar”. The same four elements are enumerated in the Par-
see work Madiganicatrang? and they are also known to the Parsees
of to-day+¢. The Middle-Persian proper name Caharbuxt could signify

T Reitcenstein, Nachr. Got, Ges. Wiss, 1922, 254,
2 Trad. Blochet, Rev. Hist. Kel, 37 (1898), 46. Ulama i [slam emphasizes wn

several passsges (p. 43, 44, 47) that only 4 elements exist, which are mentioned alsp
in the reversed order: fire, water, earth, wind.

3 Ed. Peshotan D. Beliramji Sanjana, p. 3—4, quoted in Justi, Iran. Nam. 131,
4 Cf. Eduiji Peshotan Sanjana, Zarathustra 1906, 120.—The following instance

proves that the Parsee writings also handed down Frapisn popular belief. In Soghdan °

texts of the 8t o, A, D. the 7 plapets, ariginatiog in Babylonia, play a prominent ‘part -
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“the one freed from the four (clemients)”, £ e, the Blessed. The
Iranic tradition of the four elements is very old, documented even by
Herodot I, 131: d0over 8¢ fihiw t& kai eehfvn kol yi} xai supl kol
Bdoart kui dvépowse (conf. Strabo. Geogr. XV 3, § 13). Malalas whose
reports probably go back upon the older historics of Charax from
Pergamen, tells that the Persian kings venerate the four t:lcmcn_ls:
earth, water, fire, air. Also the acts of 5t Sapor, descending
from the 4" century, mention the same about the Persian magcs
(Cumonl, textes et mon, IF 68; T 108). The mysteries of Mithra, Whlt.'lh
contain Iranian ingredients, also know but 4 elements whereof consist
not only the universe but also man (Cumont I 41, 307 n. 3; I 24;
Mar Kardagh c. 20, cd. Abbeloos 18g0).

The Ulama iIslam enumerates beside the Fravahar the clements
in the following order: wind, earth, water, fire; in Manichean we find
just the same sequence: Fravahar, wind, light, water, fire. If “earth”
has been replaced by “light”, this shows the influence of Mandeans
for whom the earth was a demonian, dark element. The Mandeans
therefore first introduced “light” instead of “earth” among their four
clements, cf. Johannesbuch cd. Litzbarski 1I g6, “Then the){ {the
heavenly messengers of light) brought fwr water and pourcd it inlo
the dull water, they brought shiung Lght and threw itinto the dusky
darkness, they brought the pleasant bdrecse und threw it i.nto the
raging storm. They brought #he Lwving fire and cast it into the
consuming fire, they brought the soul, the pure Mana, and ca.st
it into the void body”. The Manichean theory of elements, in
fact based upon the Iranic, has been influenced not only by the
Mandean, but also by the Indian: It was under the latter influence
that the Manichean fravahar—the proper meaning had been “tmmor-
tal soul"—became an element too, viz. the leading element:. We

{¢f. Chavannes and Pelliot, Journ. As. 1913, 171 f) Their names are in Sﬂog“hdanf Mir
{sun), May {moocn), Woyin {= Vahrim), Tir, Ormazd, Nayil (Apahil}, K:war.i I(E‘, W.
K. Miller, Pers. Kalepderausdricke, 8. F. A, Wiss,, 1907, 455, Chav. aad Fell. ibid. 1_66,
171 £) The enumeration shows the same order as in I'arses texis: sun, mo_ou, Behram,
Tir, Drmazd, Anakit (== Venies), K&wan (cf. Scheltelowitz, Entsiehung der manich. Rel. 10,
pote 2.) From this must alse be inferred that, when the Mranians took the names‘ of the
planets from the Habylonians, Zarvan was not yet the supreme God in the [renian po-

k. pular religion, else they would have replaced the Babyloniun God Father Bel by Zarvan,
B not by Ormazd,

1 Schefrelowitz, ibid. 41.
Asia Majer, Apr.-QOct. 1934 3t



470 ). SCHEFTELOWITZ

have then demonstrated that the Iranic tradition knows of but
4 elements.

6. Let us consider now Reitzenstein’s method of rescarch in
religious history. It is an cstablished fact for him that Mani’s no.
tions go back to ancient Iranic thoughts, and that his 5 elements arc
likewise of ancient Iranic origin.  Now the Arabian Fibrist (Fliigel,
Mani 93) reports of the Manichean elements: “The light-earth has
5 limbs: the soft breeze (fravahar), the wind, the light, the water and
the fire, just so the light-ether has five limbs: meekness, knowledge,
reason, mystery and insight. These 10 Limbs of the ether and the
earth form together the Majesty Sublime”. Another passage of the Filiist
(Fligel, Mani 93) speaks of 4 divine Majesties Sublime- God, light, power,
wisdom. The light consists in Sun and Moon, the power in the Gods: “the
soft breeze, wind, light, water, fire”; and wisdom consists of gentleness,
knowledge, reason, mystery and insight. We have here once more the
same five material and five spiritual “limbs”. This system, according

to Reitzenstein p. 251, agrees with the Avesta, as here the § materjal
elements are at the same time considered as g divine personifications,
He also finds this assumption confirmed by a report in a Chino-Ma-
- nichean work published by Chavannes and Pelliotr, The passage
runs: “The great wise (messenger) of the benevolent Light made
out of his five parts—viz.: pensée, sentiment, réflexion, intellect,
raisonnement—rise the five virtues or divine gifts: pitié, bonne foi,
contentement, patience and sagesse, and united them with the ele-
ments of light, £ ¢. with the soft breeze, wind, light, water, fire, and
with the two gods: call and answer, and these parts-—making 13 in
all with himseli--symbolize /J Vinérable de la Lumitre qu monde
de Lo lumiere pure. The text goes on: “When these 7 Amofa-
spontas eater into a pure priest , . ” These 7 are for Reitzenstein;
“charity and soft brecze, faith and wind, and the other pairs are each
but one element, as is emphasized; their origin from thought and
feeling etc. does no more come into consideration, and the two
gods, call and answer, were only added to reach the number sepen
of the clements in the younger Avesta. [p addition, five of these
elements have exactly the same double mcaning with Mani, a spiri-
tual and a material one”. (Reitzenstein),

t Journ. Asiat. Sér. 1o, Tome 18, 541 M.

b were neither five in number, nor elements in signification.
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But, as I have demonstrated beflore, the Iranic :\m:}:‘éaspant?s
Only in
the younger Avesta “Hauorvatat” stands now and then also for
"“Water”. In the Gathas already, £ e in the oldest part ?f the‘Avcst'ai
mention  is made of the “seven” Amoa3aspantas, while ‘l'ra\jahfu
(= Avesta: fravadi) and “light” never occur as (.‘ll'.‘[.]lt,.‘l"lts with zian.lj
thustrian scriptures.  Let us see then, if Reitzenstein's 5tal'eme.nt is

correet at all, that in Manichean the c}cmc.nls haf.d a double, ieoa
spititual and a material signification, 1f Rmft‘:nsltt:m valued tr'adlflo:}
according to the different sources, and ﬁ.nz.xl]y, if the conceptl({)nadf)

Mani, who drew his ideas from various religions, have a.n II'EII’?IC. un ;
ment, so that they might be used as z source for .lr.az.uf: r::]lglon.. ‘]n,
Manichean, light, power and wisdom are three divinities of t‘nthlrt. )
different nature. The “limbs” of light (== sun ar":d moon) ar? I'IEItht:l

identic with those of power, nor with thosc of msdom, and wc.e Versa.
Just so the light-earth and light-ether are tw? different b.emgs, 50
that the limbs of the one do not correspond with those of the (;the‘r
Finally the Chino-Manichean dogmatic work?, froTn whlc'h 1_\;:‘“[‘5
predilection for symbolic remoulding becomes 'cspccm‘lly (.:ledr, s ow;:
that the 5 material elements were never identificd with the 5 pure))

. /5. |

"ﬁn{;iﬂ!;:r: necessary illustration, I give here the essential part
of this text: The demon of avidity had the human body sh:fpefi :y
two other demons after the image of the ‘:nacrocosm,‘anq—]]? :t t.
shut up the 5 elements of light together with 5Idcmonb. -‘\“Tf IP:::;
wind” tock the 5 demens and shut tl.mm up in 13 bodies o‘ tl‘b !-
(=virtues), while the demon of avidity 1mpr150ne‘(‘l the ¢ {:])c:‘r,m._n :tltljc
light in 13 “dark powers”. “ile shut up I.’]’l(: pure thu.r _m“t .
“town of bones”, put in it the “dark thought”, and planted the‘” r‘c

of death” there; he shut up the “wind” in the “tO\:’n .of nerves”, :e;
there “dark feeling”, and planted a “tree of death ; l,l‘l the tolwn 01
“yeins”, he enclosed the light, set there “dark reflection”, and “p ante’(,
the tree of death. In the town of “flesh” he shut up the wate‘r,
sct there “dark reason”, and planted a tree of death. -Thin, l;\e t;n
closed the fire in the town of “the skin®”, sctticd_thercm dis.r‘ dis-
cernment”, and planted a tree of death. The g different fruits pro-

> ' ' tome XVIII, 508 f.
1 Transl. by Chavannes and Pelliot, Jourm. AsiaL 1911, to o



472 J. SCHEFTELOW{TZ

duced by these 5 trees of death are: “hatred, excitement, voluptuous-
ness, rage, and folly”. In the place of Xraktag (“call”) and Pad-
waxtag (“answer”), he implanted into the body “avidity and bad Just”,
From this may be inferred that there are 7 divine beings in each
true believer; 2 ¢. the 5 clements and Xréstag and Padwaxtag? The
text tells furthermore: When the 5 “light bodies” (= clements} were
caught and fettered, they forgot about their celostial origin. There-
fore the “pure wind” constructed two light-ships which were to bring
back the human sou! to its original celestial home, and to make it

happy. But the demon of hatred formed two ships of darkness,

and male and female demons, in order to make the human souls go
aboard the ships of darkness guided by male and female demons
into Hell, so that the human souls were subject to the 5 conditions
and to all sufferings of metempsychosis, hardly ever to be freed
from them. But the messenger of light awakens the souls of
men and shows them the way to the abode of light (J. As. 1911,
530f). As soon as he appears in the world “to teach the many live
beings to convert them, and to free them from all sufferings, he
.makes them hear, by the gates of their ears, the voice of the won-
derful Jaw. He immediately returns to the old abode (=the body)
and, under leng magic prayers, chains the many poisonous snakes
and wild animals (= passions), not allowing them any longer to live
in freedom. With the axe of wisdom he strikes the poisonous trees
of death, hews them down, tears out their stumps, as also every other
impure growth, He bids the hall of the palace (=the heart) to be
adorned with purity and majestic sptendour, and a chair to be prepared
for the law. He sits down on it... and judges all people fairly,
the good and the wicked. Having destroyed the hateful enemies in
the old city (=body), he separates the two forces—light and dark-
ness—from each other, and does not allow them to mingle any longer.
He subdues hatred and shuts it up in the bone-city, delivering ether
imprisoned there; he subdues excitement, shuts it up in the nerve-

city, rescuing the wind locked up there; he subdues lust, shuts it up
in the city of veins, rescuing the light from there; he subdues rage, :

* Journ. Asiat. ibid., s28—530; cf. also 560, The pentad: bones, nerves, veins, |

Aesh, skin is not Iranic.

# Conf. alzo p. §57: “Seven costly, incomparably valuable pearls” are retained in

the matter and covered with dirt.
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imprisons it in the city of the flesh, freeing the water; he subdues
folly, and, shutting it up in the city of the skin, he finally rescues the
fire. The two demons—avidity and wicked lust—-he shuts up in
the middle (of the body). The 5 clements of light live in the body
formed by the 2 powers “light and darkness™. Therefore an excellent
man knows to distinguish and to choose between the two and to
separate them from each other” {ibid. 5§35 ff.}. It is mentioned further
on that there are 2 times 12 vicious demons, led by a thirteenth. They
live in the #fleshly man” and stupefy the five parts of light in himy, so

‘that they forget their celestial origin. The revelations of the messenger

of light, however, awaken them, To enable them to fight the vice-de-
mons successfully, the messenger of light endows them with 7 divini-
ties, so ithat 12 such divine beings, headed by a thirteenth, victoriously
fight the 12 demons. Then the messenger of light joins to the
g light elements twice 12 beings, by which the true-believer 1s able to
overcome the “man of flesh” in himself and he rises as a “new man”. The
2 times 12 vice-demons are the two nights of 12 hours each, the 3:<12
divinities are the 3 light-days at 12 hours each. The text speaks of
these light-days as follows: “Therefore the messenger of light came
to help the light-nature of man, that he might iree himself of the
vice-demons besieging him. Out of his own 5 limbs the messenger
made rise the § “liberalities”, 7. 2, out of his fundamental thought he
made spring up chanty, which he joined to the cther; from his
feeling he made go forth righteousness (bonne-foi) given to the wind,
from his reflection rose contentment, which he added to the light;
from his intelligence roze patience, given to the water, from his judgement
wisdom, associated to the fire; he also added Xrodtag and Padwax-
tag. These twelve, together with the light, symbolize /f [Vénérable
de la Lignidre du monde de la lupiitre purd” and form the fisst light
day (ibid. 541}, The second light day are the *12 light kings of the
second transformation”, Z e, the § sons of Ormazd (=3 elements)
and the § sons of the pure wind. The latter are the 5 liberalities
(=charity, righteousness, contentment, patience, wisdom), as may be
inferred from the counterpart creation of the demon of avidity (comp.

[ ibid. 530, 540). Xrodtag and Padwaxtag also belong to the 2" day.
& These 12 symbolize “the round, perfected sun” (p. 543, 566 ff,, 5191, 523).

" The text continues literally: “When the 7 Makraspant enter into the

s body of a pure religious master, he receives from the messenger of light

..
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the s liberalities, and these 12 hours ¢/ ¢, 7 + §) effectuate the perfect
(=3 day. These signs symbolize the high power of Sré%ahray. These
3days and the 2 nights added to them are signs, that there are definitely
two worlds (a light and a dark one) for the religious master as well as
for the common believers” (543/5). From this it is evident that the
7 Mahraspands are the g elements, which in other places are also called
by that name, plus Xrodtag and Padwaxtag, inherent—as we saw
before —in every true-believer. They, most probably, are also identic
with “the 7 costly, incomparably precious pearls” retained in matter
and covered with dirt (557),

8. Nowhere do the texts speak of identity or close union
of the 5 light elements with the 5 liberalities, 7. £, of the 5 sons of
Ormazd with the 5 offsprings of the pure wind (p. 519} Analogically
to the demon of avidity, joining the cther to the dark thought, the
wind to the dark feeling, the light to the dark reflection, the water
to the dark reason, the fire to the dark Judgement—the light nies-
senger joined charity to the ether, contentment to the light, patience
o the water, wisdom to the fire. These enumerations must by no
means be considered as identifications. Even where Mani's picturesque
language has identifications, they are often not really such ones, e. g
when he identifies charity with Zarvan, or righteousness (bonne foi)
with the Mother of the Living (cf. p. 563): The king of the light-earths
is Charity, “the first father of all meritorious deeds”, and within Charity
lives righteousness, “the mother of all excellent things, so to say the
wife of the king”. Another passage connects closely the 5 liberali-
ties with 5 divinities: “La pitié symbolise I'Envoyé de la tumiére qui
maintient le monde; la boane foi symbalise Je Grand Roi des dix
cieux, le contentement symbolise FEnvoyé vainqueur qui soumet les
démons, lx patience symbolise IEnvoyé de Ja lumitre qui est aux
entrailles de la terre;* la sagesse symbolise I'nvoyé de la lumiére
qui accélére la clarté” (P 549). From this, too, becomes evident
that the 3 liberalities have no inner relation to the § materia) ele-
ments, they are called the “5 trees of life” planted by the messenger
of light (in opposition to the 5 “trees of death”) and “watered with the
waters of the drink of immortality, so that they produce fruit giving
immortality” (p. 5611). But the 5 clements, neither identified with

! The editoes observe correctly 1hat this expression is a translution of the Buddhist
Bodhisaitva Ksitigarbha {= Bhidmigarbha),
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the t liberalities, nor with the § spiritual limbs (thought, feeling, re-
flection, wmtellect and  judgement), are never compared o trees.
Mani is a right mystic, who symbolizes everything ', For a nlmn \\-hu:),
wishes to become an Rlect (déniwvar), there are 3 more “special duys
which he is to carn, and “two nights” which he is to conqguer; tl_n:rc
are also 12 forms of the benevolent light, called “the 12 p:"::CiuuS
trees of the 12 shimng kings” (- 12 mweral principles)?, (p. 504 fi. 584).

U Thes e expounds u tale, only kouwn by a feagoent, in the fullowing ma.nuer:
“The shady house is the ‘scripture-reading,” the sdumed garment I’é]ll‘esenisl 'Iplciure
and text;’ the ‘lamp’ means “he good,’ the servants lighting the lamps and assisting the
mas as helpers are *the good deeds' " (Miller, Handschr. Ii, 85 1) . ‘

7 Who wishes to become an Elect, must initate the actions of the Light Gud, *who
made three long ays of Leneficent light shine over \he dark hody of the demon,_ auf
subdued both Kinds of dark nights. This is o sign symbolizing the wnsurpassabla 'Ilghln
(p. §65). Thai the Elect is meant here, is proved by Iile. collllf:nts of "the 12 lretjs.\
The 12 hours of the second day which he must earn, copsist in the _5_sons o_fvihe first
jntellect (= Grmaxd}, the § Light sons of the pure wind (= 3 lil:eralities) X.mst:tg_aud
Padwaxtay and as 13 Sralabray (p. §66 ). Now these 1z hours are ulse siyled b)*lml-
holiczlly as “the wonderful garments of the victorious form ofljesus by n:l:aus “.f \f'hmI
he ornates his inner patere and reaches to be lacking in uolhlllg.; ellevalmg this inwer
gature, he makes it rise and progress and sever for ever from this dlrly‘callh" (p. 5668).
Here the 12 garments are the 12 afore meotioned hours. S-‘:iruilar]y we I1'nd (p. §28) the
Y13 kinds of Light bodies* spoken of, which the “pore wind” lrans‘f:fred into the hum:1n
body. According to Reitzenstein, Iranische Erldsung 157, *the (Tlnnese lext. correctly
describes a mystery, leading within the 32 hours of light I'r(ljm this earl‘h to the per.fec.:f
Light, the realm of Gods.” "A copsecration is represenled_ in the ‘.\Iam(?he.an C}lll, '1.1_ 15
peifected in 12 holy acts, and 12 holy parbs are 10 be recmlw:d by the disciple 1u\r|sm‘g
an high—like the Isis-disciple with Apuleivs; unly the .\|al::|.‘t‘llll'.lu does nel rcpri:ae.n} it
materially, it must be un jawition” {G. (. A. 1923, 51 1) These 12 houlrs of Ll-le rising
soul are (o correspond to the 12 parts of the mass fur the dt._-ad. {Keirzenstein, Ir::n’;
Erl 134). We must object that, of the preserved parts of this “mass for 11|f.: dead,
we have but the titles of (he 1st, 6th and 8th “‘member,” and that “wmember ‘l:ere—u
like the .- Ind, paszan and aram, pirgd—has the meaning of “par, chapter.” “‘h:[illtr
there were 12 chapters or not, is pot certain. The 12 “Garls of Jesus™ .are—accardullg
1 the text—%the 12z hours” we mentioned before. In Mapichean we find the 12 vir-
lues winning the heavens, symbolicaily termed the ‘.12 ga_rmezls, a'ndl the 12 [|10ra1
ptinciples are called the *'12 precious trees of the fshinmg Kings”, Wishing tuf lrzu.h: Ih:

12 garmenis hack (o a formerly visible representation, we musl du- the s,a‘me or t ez
trees and the 13 Light bodies transferred into man by the pure wind. The Manm!leau
texts known so far, do not offer apy sopporn to Keitzenstein's theory (hat there exlflud
2 Manichean twelve partitioned Salvation-mystery. Ie assumes with absolulel certainly
{ibid. 157) that the Persians only knew 12 hours of the day, but he might h.avcr
seen from my Allpersische Religion p. 130, that the Iranians‘ counted 2.4 !murs.‘ 8
the day. A I2 hours' way of Salvation is also knewn to ju-.luls_m; _acco;t}mg Ito Syl
Barech Apokal, the time precediog Wie arrival of the true M‘essmll is divided into 12
parts, ooly after the 12th he will reveal himsel! (comp, Scheltelowitz, Arch. K. W. 1911, 47).
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Their names are “Great King, Wisdom, Permanent Victory, Joy,
careful excreise of religious prescriptions, Equality (or truth), Faith,
Forbearing Wrong, Right Thought, Meritarious Deeds, Even Heart,
the Perfect Light of Nature within and without® (éf. p. 568 ).
The text continues: As soon as these 12 oreat Light hours enter
the five kingdoms, viz. thought, feeling, reflection, intellect and judge-
ment, they throw a boundless light on them (p- 569). On these 12
Light trees there blossom numerous precious flowers; “quand elles se
sont ouvertes, leur éclat illumine tout. A lintérieur de chacune de
ces fleurs dinnembrables Buddhas de transformation produisent leurs
personnes innombrables par transformation” (p, 572). The picture of
the Buddhas that stay inside the celestial lotuses, is genuine Buddhistic®.

9. The Chinese Manichean text evidently shows more of Indian
than of Iranic influences. Iranic might be the especially emphasized
conception of vice-demons opposing each virtue and trying to conquer
man. (546 ff). The 5 kinds of metempsychosis (God, man, infernals,
spectre, animal, p. §33) go back to Buddhism, as also the expressions
the “3 worlds (trailokya p. 586), Ocean of the Samsara” (samsdrama-

hasamudra p. 531 1), the numerous Kalpas {p. §87), and the division of |

the congregation in Elects (vicidagan) and Auditors (nigo8agan =buddh.
sdvaka) the signification of the messenger of light as Yathagata
{p. 587), the thought contained in the Chin.-Manich. text, that man is

Between the creation of Adam apd his being redecned from sio, 12 hours had
elapsed, each one equivalent lo ome stage in his development: the first hour 16 God's
couceiving the plan of creating Adam, the z20d (o his keeping council with his angel-
attendants; in the 34 God gathered the dust, in the 4th he kneaded it, in the 5th he
monided it, in the &th ke gave it the form of man, in the 7tk he hresthed iolo him his
spirit; in the 81h he led him inlo Paradise, in the 9t he forbade him the froit of (he tree
of knowledge, in the 10th Adam transgressed, in the 11t he was sentenced, in the 72tb
he was absolved {Wajjiqra Rabba par. 29). The number 12 appeats repeatedly in conneciion
with becoming free from [letters: 1z years Joseph was retained a prisoner in Egypl, and
having siood the tests, he was freed and made king (Bemidbar R. par. 15). The ocour-
ring of the number 12 in connection with redemplion seems to have ils origin io Babyloaia
(conf. H. Zimmern ZDMG, 1922, 48/) According to the Mandacan belief the soul
of the defunct pions man is clothed on the way to Heaven with 6 garments, viz. with
the garment of the Mandi d Haij&, Abatur sud the 4 sons aof salvation {‘illl Hai, Sum Hai,
Ziw Hai, Nhir Hai), Lidtbarski, Mand. Lit. Sofl. Similarly R. JehGiuf Ben Lawi
teaches, that the Rlessed, directly after being buried arrives at Paradise, where he s
clothed in “5 garments of the ether of glory" (Jalgut § zo).

© The lotus was wsed in the Manichaean cult; the snbordinated gods have heen
pictured standing upon thrones of lotuses, These divine thrones originate {from
Buddhism (Le Coq. D. manich. Miniaturen 1923, 28. 37. 51}

1S MANTCHEISM AN 1IRANIC RELIGION? PART I 477

a diminutive image of the macrocosm, especiaily the comparison of the
human body to a city (cf. also 551ff); all these are Indian, comp.

" Chand. Up 8, 1 ff.: “Here in this Brahman town (= human body) there

is a house, a small lotus (=heart), within which 15 a small ruou? e
Vesily, as wide as this universe, so wide is also this ruom within
the heart; in it both are enshrined: heaven and earth, both: fire
and wind; both: sun and moon; both: lghtning and stars” (cf. also

I - Mahanar. Up. 10, 23). In Yoga$ikha-Up. 4 the body is compared to

a temple having nine entries and enclosing the sun (= heart) with
the fire of Atman therein. Taitt. Up. 1, 7 also contains the thought,
that the man who understands the parallelism between man and world,
microcosm and macrocosm, thereby himsell becomes a MACrocosm (cf.
Deussen, 60 Up. p. 219). The ten heavens of Manichelsmz s we.ll
as the expression “gate of the ear” found in the sane C.hum~Mam-
chean text likewise point to Indian influences®. The high importance
attributed to the series of five in Manicheism? is dependent also from
India; for even in Indian mystics appear the series of five correspon-
dences and personifications, ¢f ¢. g Chand. Up. Il 13, 1—5: “.The in-
haled breath (praua) is identic with the eye and the god Aditya, thi
breath “wpana” with ear and moon, the exhaled breat.h. “apana

with speech and Agni; the breath “samina” wi?h the Spl?‘lt‘ (ma.naz".,)
and Parjanya; the upward breath (udana) with the skin and the d1vme‘wmd .
Saman ‘song’ has five parts: Aénkdra = earth, breath and_ A.gm; pra-
stava = fire, speach and Vayu; wdgitha = ether, cye and.}.\dltya; pra-
tihara =sun, ear and Naksatra; smidhdnam=heaven, Spl‘rlt and Can-
dramas.” (Chand. Up. II 20, 1.} *The Atman consisting in knowledgle,
has Faith as his head, Fustice as his right side, Zrwth as his
left, meditation {yoga) as trunk, and Fower as basis“” “‘Thc‘Atm?n
consisting of delight has Lowe for lis head, Fop for his right side, Ke-

' Joicing as his left, Happiness as trunk, Brakman as basia.” (Taitt. Up,
I 4—5)3,

“Manas (intelligence’) and Ether are to be adored as

1 The commeniary of Medh@iithi with Manu g,137 mentions eI:xplicilly 10 heavens.
2 Who wishes to- convioee himself of the Manichean’s predilection for.the nun‘fber 5,
need only look at the Index of the Journ. As. 1913, 385, for the (Ijhmno‘Mamc}iean
texts worked by Chavannes and Pelliot; in that one page we find 15‘ d1ﬁ'e'rfnt menllla:ls
of fvefold series. There are also § sorts of plants and trees (I:e Coq, Tirk. !\:?mc L
I, 8/11). For olher series of five cf ibid. I 25, TII 20, 39 and.!\iullcr, Handsclur.. ,1_3':);
3 Beh, Ar. Up. 1, 5, 1L1—13: The body of speech {vac) is llhe earth, and |I1.s 1!,_111
wspect: lI;e fire (agni). The body (substance) of the spiril (manas) is the sky, and its ligh
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Brahman” runs Chand. Up. Il 18, 1, In Indian mystics we find, be-
side the 5 material elements, five purely spiritual limbs, and one ele.
ment has indeed a double meaning, a spiritual and a material one.
After Reitzenstein's singular method thijs would
that the entire fundament of Indian mystics were drawn from Zara-
thustrianism, only another sense was given to the details,

10. Suppose Mani had indeed interpretated the clements as
simbols in one place or another, the Manic
Irano-Indian creation, were hardly to be
but would rather be a result of the
which—beside g elements, § organs of re
hide = feeling) and 5 organs of touch (Pragnop. 4, 7)—knows also
5 purely intellectual functions: intellect (manas), will {(sastkalpa), thought
(¢citta), meditation (dhyina), knowledge (#jRana) (cf. Chand. Up. VII
3-—7), which are evep equivalent to the 5 Manichean limbs, though
given in different order: penste = citta, sentiment (with Theodor Rar
Khoni: volonté) = samikalpa, Pili sarpkappa (= will, intention, desire); ré-
flexion = dhyana, intellect = mangs, raisonnement:wy}iém. With the .
highest imperishable Atman (=Brahman) are connected the 5 ele-
ments, 5 organs of recognition and 5 of touch, also the psychic func-
tions (Prasnop, 4, 7, Mundaka Up. 1L, 1, 3)*.  As the Buddhistic monk |
must in lifetime climb up several
vda, the Manichean electys has t

: is personified as god Abatur (Johannesb. Il 14), t From. t:e ‘l\?lr?:taean
E“King of Light” start “g grand, long rays, the I‘S of whic lhl&. 11,,: . d
the 2*9 balmy odour, the 3 sweetness of vmrl:(?, the 4 tu,. \]\01:
; of his mouth, the 5 the beauty of his shupe”.‘: Ih.c \‘mr]dt of L,lﬁ]t}]ln,
.:\vhich the King of Light lives, has 10 qualities, it iy 13 of,a ‘ht (.{
world of Light and radiance, 2™ of gentle‘nc‘\ss, 3¢ of de.:e];cﬁ-’g S{;
! fragrance, §th of eternal life, 6™ of the 11_\:*.1ng‘ waters, 7 0 Kin 1;e.n :
8% of truth, gt of faith, 10'™ the pure world?  Similarly there.ari. a(;a%‘u:;(:h};
lo Mani 1o heavens and, above the Light-earth, 5 worlds, £ e uf lnhllb in,
knt)wludgc, secrecy, intellect and of gcnt]cncsil rI_f.“’L ’u:ln(l) o
Manicheanism the z divinities “caff zlnd. .a?z.\"zwr (}\méta%{ ;m .‘ ’a
) wéxtag} closely combined with the § divine eie.'ments to a :.ep}:t.;;r}:;
lhis shows the powerlul influence of Mandaeanism, f‘l'oﬂ‘l Wh]('. | :“t
.had taken those two godst. It is, therefore, not the Iranian spirit tha
8 forms the undertune of the Manichean notions treated so far,

necessarily  prove,

hean elements, being an
derived from Iranic thought,
influences of Indian mystics,
cognition {eye, ear, smell, taste,

12. Buf Reitzenstein has yet another argument as striking{ evi‘-‘
dence of the dependence of Manicheanis:P froq) the Avesta teac;hmg:..
Eln a Soghdan fragment the element Light is rendcrfd by t;e e:f,-
: pression Afa wvafiifta, and in another fragment by per;f}m‘v );;{.r )
E whereas a Turco-Manichean fragment connects “fuotwiedge of fulfs lm‘g;'
the commands” with the element “Light”. These two ( -P”ﬁft{dm’fhdt];;
L knowledgre of fulfilling the commands) correspond for Reztz-enstem wi he
j Avesta notion of A¥a-vahidta, which can only be brought‘mto -.;:(onnec i !
| with “Light”. Thereby, as Reitzenstein (p. 255) empha‘s:z‘cs{ ﬂfl: p{ro({])”
b-of the connuction between Manichean and Avesta tcach.mgs is :l or(hit .
But this important conclusionis drawn from wrong premises. Aga vahista

degrees in order to arrive at air-

o obtain by endeavours also three
degrees (= days) leading at moral perfectness in order that his soul partake §

of the blissfulness after death. The three degrees may possibly go back
to the three Buddhistic Vimoksa (or vimubti conf. Kern, Buddhism §6).

. Manichean mystics then contain numerous Indian thoughts

but are also influenced by Mandaeanism, for w

personification is characteristic too; e. ¢ “speech and listening™ “prayer

and exaltation”, “treasure of life” (Joh. II 2or1, M. Lit. 73. 125), “Sun-
day” (Mand. Lit. 147} have become divine beings?, and the balance !

aspect: the sun. The body of prana, which
its light aspect is the moon,

* Cf alse Taitr, Up. 1, g, Brho Ae. 1 4, (7 paikiam idam sarvam yad idam kifcs.
There are 3 greal and 5 licle duties (Yogasiitra, g, 30, 32} The series of fve plays also
4t important part with the Youoger Indian sects (cf, R, Gita, Vispu-Nirfyana 1917, 102 ff)

2 Cf. Brandt: Mandean Religion § 51; the same; Mand. Schriften 16—18, 7; 36,
108, 113; Lizbarski, Jolwnaoeshuch I, 1, 7—194.

is identified with Indra, are the walers, and

hich an exaggerated kind of

in the Avesta is the genius of heavenly and earthly fire. As the
§ heavenly fire is a divine element in Manicheism, one must expect,
E-Ada to have in Manicheism the same place as in the Avesta, and the

‘Avestan AmoZaspanta Armaiti, as protectress of the earth, which was
! hﬁly in Iranian but became demonian in Manichean, must appear as
;demoness As, however, Armaiti is called in Manicheism a divine
, - )

£ . ifien 10, ' ,
E : ?l:?dn.d::pmzzdlhes c::-alclcl passage p. 57, the 7t member “the World of K::n::::;
&0 missing, presumably because “radiance and lighl"‘ [o.l‘ the 15t menber) were cor

‘.ls 2z different qualities, so that one member was eliminaled,

3 Fihzist in Fligel, Mani 87.

+ Cf. Scheftelowitz, ibid, p. 17—133.



g envoy of Sun-Light in macrocosm is symbolised by: “erséc, S-enhfntim_'
-;: réflexion, intellect, raisennement”, of which the ipmtuzfl hmba‘ ;rr.
“pitié, bonne foi, contentcment, patience, sagesse”. With. T}ch: or
 Bar Khoni we find the 5 “Light-worlds,” the names 0!: whmh’ are, as
 in the Chinese treatise: “L'intelligence, Ja raison, la pcrjsee_,l la réfexion,
la volonté,” also as parts of the “spiritus vivens.” “Schliissc aufhdejj
Ursprung der Vorstellung in dem Avesta-b'tijc]_{ (Ya:ina 26, f‘) W1lh.l!‘dL
f ich daraus nicht wagen, nur dall cine priesterliche Spc]{f.liatwl.l liber
| eine Art Gottwesen dort schon vorliegt, in der Tat aus c'iseser jungen
b Fortsetzung erschlieben.” (Reitzenstein, ibid. 253£) That Z.ara.thustnafn
b literature knows of no fivefold divinity, hasbeen proved by me; Reitzenstein
E tries to carry Manichean notions into the Avesta. [If t'he fundan?cn—
b tal features of the Manichean religion were Irar!ian, Manichean notions
f ought to correspond to a certain degree also with those of the A.ves.tm
Nearly all Zarathustrian names of divinities have chang.ed their sig-
b nification in Manicheanism. Sun and moon, the adoration of which
b is not exclusively Iranian, are not of Zarathustrian charf"tcter. The
.Manichean Sup with his ship is more of a BHF’IY}OI‘II&[? Inaiure.
The 12 navigator-gods” (Coq. 11 6) and the 12 “divine virgins of
F Mithra (Coq. Il 16), who is the solar goq--- at ‘lhe same time 't’hc
. Saviour (tarkumin dén=interpretor of religion)—is alS(.J non-Irar.n.an,
{ as the Iranians do not know the duodecimal compl'ltahon of dmtlesj
| and Mithra is—as saviour—combined with the Babylonian god Samas (cf.
- Jastrow, Religion Babyloniens und Assyriens I, 69.) ‘: “',l,he l:mar goc?
' quickening the dead,” the goddess “Mother of the Ll:rmg, the God(cilesa,r
. of Lightning,” who is “Zarvan’s beloved daughter, tbﬁ.‘ {n‘alf: go 0
i the morning dawn are not Aryan. Entirely unknown divinities occur in

being, and the element originally entrusted to her is replaced by
“Light,” she alone, and not Afa, must have become the genius of light,
This Manichean transformation has nothing of Avestan spirit; neither
can the quality: “perfectedness” be brought inte connection with A%
vahidta, but only with the Ambdaspanta Haurvatat “Perfection”.
And what is the matter with the expression of “knowledge of ful
filling the commands?” According to a Turco-Manichean fragmentr,
of the 5 gods living in an Electus, the god “soft breeze” js wrapped in
“knowledge of Love,” the “wind-god” in “knowledge of faithfulness’
the “Light-God” in the “knowledge of fulfilling the commands™ the
“water-god” in the “knowledge of longanimity”, the “fire-god” in the
“wise knowledge”  Above gl Reitzenstein has concealed from his
readers, that the expression “Vorschriften, Befolgungs-Wissen” (. ¢,
knowledge of fulfiling the commands) is a rather dubious trane
lation, Moreover of the 5 enumerated qualities, none but “the know-
ledge of faithfulness” could correspond with A¥a, which means “righ-
teousnes” and “faithfulness”, and the adjective afavan derived from Aq
is, as hebr. saddig, 'righteous, religious, faithful’ But the “knowledge of
faithfulness” is connected in the Turco-Manichean fragment with the
water, though in the Avesta the water-genius is not A¥z, but Haur
vatit. The fact that there is po historic connecti
material elements is most evident from

on between the
the Chino-Manichean treatise in
which “Light” is even connected with “Contentment” (Journ. A. 1911, 541}
Mant's System of elements can, therefore, not be Srought into an in-
herent connection with te Avestan Amssaspontas.  The Mawnichean:
names for elements do not occuy anywhere in an abstract meaning.
13. But Reitzenstein states One more connection between the
Avesta and Manicheanism : He assumes3 that the 5 spiritual powers
of man, enumerated in Yasna 26, 3,

t From the fragm. T II I» 173a {Coq, Tiirk. Man. .I 10 1) is evidem} thal t::heeMl?:-
.'_- ¢heans still eagerly expect a divine sa\rim;r, whto wn]lll r;:;]enlflhe;:u ro:]:d . ags
ill them live eternally
: 5"{&":: m:'ml;n:s;nvtil;:tr, lhlefylhi‘:] Jewish-Christian belief on the appearance of Mes_.sias
i ::::;; :;toexisl among the Manicheaps, it would not be understood, wh)r” espec:ltiy
: texts of the New Testament dealing wilh the corr_lil_:g of l]l? "souTif manmuif:u:aue;
- read so eaperly by them. The Mapicheism has a lr[mly of sa\v:ou{s._ . u:s yf; s abed
' sardiimidn razvar 'dragoman {= saviour} and viae’ (MIIJHEI‘ 11 36,,ﬂ:lfam i5 ”“f:m-ag da ok
b mdn ‘the frst-born, the dragoman’ (Milller 1T 80) and in f\:I :38 (Miitler 11‘77) .am su:i Hithe
d “the dragomans of religion. As Mani explicitly calis :[ebus his prc. ecessar,
P cal'l‘e he first saviour, Mari the second, and Mithra the third, The anllpode‘of
: .ghe.:u?at:rti: "tltl]'e wrong hr’lilhra", who pretends to he the third Messiah (¢f, Scheftelowite,

Eatsteh, d. manich, Rel. 38).

mean the priests’ speculations ;
about a sort of fivefold divinity, which he likewise tries to prove by}
Manicheanism, A report of Fihrist (Fliigel, Mani 86) ascribes to the ]
Light-God § Jimbs: Gentleness, knowledge, reason, mystery, insight;j
also five spiritua! limbs: Love, faith, truth, highmindedness, and wis. 1

]

dom. Similarly runs the Chinese doctrinal work published by Cha. §
vannes and Pelliot (Journ. As. 1911, 567, Reitzenstein 253).  The§

¢+ Coq, Tirk. Manich, I, 1922, 16.

2 The tianstation of this word is very dubious ace. to Coq,
3 Nachr. GBU. Ges, Wiss. 1922, 25q.
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the Turkish-manichean texts as god Chorug and goddess Anvam (v. Le
Coq IH, 23, 3). Mandacan are the Manichean terms for gods: Master
of Grandeur, Father of Sublimity, King of Light, Sons of Salvation,
the Living, Son of Gentleness”; also the quadruplication of the deity
(God, Light, Power, Wisdom), the important gods Xré8tag and Pad-
waxtag “Call and Answer”, the deity “Column of Light,” the deifica-
tion of the Aeawvenly element “Fire” in contrast to the demonization
of the ferrestral fire, finally also the Manichean notion of the demo-
nian earth and the “foul body” {Coq IIl 36). Not Zarathustra, but
Jesus is adored, not Zarathustrian but christian scriptures are sacred
to Mani, who considers himself “Jesus’ messenger” (Miiller 11, 26) and
had closely united the ideas of god of the more monotheistic
Mandaeans, Zervanites and Christians, from whom he also tcok the
names for the supreme or primary god. By christian influence Or-
mazd was brought into connection with Jesus, while Ahriman was
changed into a Christian-Mandacan Satan® A genuine christian idea
is the adoration of the trinity “Iather, Mother and Sen,” or “Iather,
Son and Holy Ghost”s, also the constrasting of the “Old Adam of
Flesh” and the “New spiritual Man” the notion of the “New Man"

whose soul is enlightened by the Saviour (Journ. As. 1911, 540, 5461, -
cf. Eph. 4, 22—24; Corinth. 2, 14; Romans 8, 5—13). The Pauline |
idea of an “old”, and “new” man is not Iranian, but originates from °
Judaism, according to which the sinner beginning to lead a righteous -

t The Mandaean term “Living” (=god) points to Judaism, cf. Kah, Rabbz 4, 2. |
“By the expression ‘Living' is to be understood 1he eternally Living {= god).” Hergd ]
Rabbg I'. 43: “The eternally Living (— god) lighted him on every place, which he was
going.” Tn Semst Rabbi P. 5 god is called “the Living' ('), but the idols the *dead” ]
(B0 cf, also Ps. 106, 28). In Sem. Kabbi ¥, 43 god is signified as **the tife of the
world” (@b ¢ ovny, further Wajjigra R. P. 26: 001 2hR ke, Dt 5.23; 2K, 10,4; -]
Hos. 2, 1; Ps. 42, 3 (0“7 2% and Dan. 12,7 (0507 ). Still to this day the tapression

O'P1 N (= the Living and Coastact) for God is well known to the Jews.
2 Cf. Scheftelowitz, ibid. zg.

3 For this the Chin.-Man. text has “Father of the Ligh:, Son of the Light, wind ]

of the pure law.” (] A 1911, 556} “Diec Manichier beanspruchten selbst ausdriicklich §
Christen zu heiben. So bezeugt es nicht nur Avgustin, sondern apch Epiphanius. Dies
hestitigen aber auch bestimmte Taisachen. Bei der Dispulation mit Augustin uoter-
schreiht sich der Manichaer Felix ausdriicklich als Felix Christianus. Ja der Manichais- §
mus rihmtc sich, dab er allein im Gegensatz zu katholisch kirchlichen Abschwachungen
die christliche Auffassunp des Bésen ernsthaft verirete,” (X. Holl, Augustins innere Eai. 3
wicklung 1923, 4) Jesus is called razvar (Mitllers Handscehr, XL, 35} /.« ‘vine.’ ‘

. is call This meaning
was inlroduced by Christianity (cf. Scheftelowitz M. G. W, J 1921, 115 1),
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life creates in himself a new heart and a new spirit (=soul) (Ez. 18, 31;
36, 26; Ps. 51, 12), whereas the heathen who follows and obeys the
Térd is freed from his sins and is “like unto one newly born™ (cf.
Scheftelowitz A. R. W. 1914, 367). The Manichean days of Lent, the
idea of the “wrong Messiah,” the burying of the dead are Jewish-
Christian ideas. In direct opposition to Zarathustrianism, which con-
siders the south as the Light-abode of the heavenly and the north

"~ as the dark secat of the demons, Mani considers the south as the

seat of the devils and the North as the realm of the gods., The
Fravadi-idea of the lIranians, en which their dogma of immortalily
mainly rests, entered as Manvahmed into Manicheanism by Mandaean
mediation®, while the Iranian word for “fravahar” (Frava$i) became
by Indian influence the element “soft breeze”. We would seek in
vain in Manicheanism for anything of the Iranian Haoma-and
Anahita-cults, though the latter (Meter Anaitis) had spread all over
Asia minor just in the first centuries A. D.* But we find, as part
of the original Manichean doctrine, Jacob as “the great angel, the
leader of the angels” and *the mighty angels Rafuel, Michael, Gabsiel,
Sarel”. The Manichean word for “angel”, belonging to the rudiments
of Manicheanism, is the Lteral translation of the Hebrew word
W (“messenger, angel”). Mani’s alimentary rite “The flesh of the
innocent, sinless, dear lamb you may eat, but do not break its bones”
(Coq. TIT 39), corresponds with the prescribed observances concerning
the Easter-lamb, whose bones were not to be broken (Ex. 12, 46).
The syncretism of the Manichean religion may be illustrated by the
following instance: In & Middle Persian-Manichean fragment we find
the passage: “O perfect seal of my hand, mouth and thoughts”
(Miilter I1 63). Now for the tripartition of human acticn a stereotype
formula was ceined in Zarathustrianism and in Buddhism. In all
Zarathustrian writings we find the fixed formula: “Thought, word and
deed” 3, whereas the inalterable Buddhist trinity runs “body, word, and
thought” (cf. Dhammapada V. 391: yassa kdyena, vacdya manasa o’
atthi dukkatam (also 231—33, Digh-Nik. 16, 1, 11; 27, 27, Samyutta-

1 Ibid. 53 .

3 Cf. Weinreich, Siftungen ued Kultsatzungen 1919, 40; Cumont, Notes sur le
culle d'Anaitis, R. A. 1905 [, 28 1.

3 Cf. Vait 11, 4. Schelielowilz, Alipers. Religion, 141 f.
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Nik. I, 2z, ro)*. As the Manichean trinilty of the seal corresponds in
sequence accurately with the Buddhist (but for “body” substituting
“hand”), Buddhist influence is evident. In a Turkish Manichean frag-
ment, we also find the Iranian tripartition of human action: “How
many wicked fthoughts do we think, how many unspeakably ugly
words do we speak, how many unfeasible desds are we doing”
(Miiller I 112).  But the notion “seal” comes neither from Buddhism
nor from Iranian, but from Christianity. The Christian is “sealed by
the baptismal with 3 seals” (those of the Father, the Son and the Holy
Ghost)2. Thus Mani changed the signification of the 3 Christian
scals3. Christianity again took the notion of “seal” from Judaism.
Circumcision is called the seal (omn) of ‘the Covenant with God+.
A sort of tripartition of the divine scal is mentioned in Midr. Jelam-
dénu Wajjiqra Saw. § 14: “To every Israclite God tmprints his seal
" (“Allmighty”) viz. the first letter (¥} on the root of his nose, the
second (T) on his hands and the third letter ("} on the circumcision”.
In other passages we find: “The seal of God is truth” (Jama 6gb,
Sabb. 55a, Sanh. 64). The Mandaecan term for baptism: “The great
scal” (Brandt, M., Schriften 71, Lidebarski, Mand. Lit. 22, 121) also
points to Judaism. Therefore Reitzenstein is wrong in his assumption
that the Manichean tripartite scal “corresponds with most ancient
Persian conception”®. The present investigation shows that Reitzen-
stein’s method of religious history, by which Manichean notions are
proved to be Old Iranian, is untenable; his most important results
rest on his singular method?. Thus he pretends to prove the Manichean

' In Brahmanism we find the reversed formula: sanopdgdeha ihonght, word, Lody”
{Manu 1IX, 2q),

# Thomasakt 27, 49; cf. episile of Clemens 7, 6, Eph. 1, 13.

J As Mani had taken from Mandaeanism the fourfold God, he created, beside Lhe
threepartitioned seal (reh mudr, Coq, Manich. Minialuren 40}, also a fourpartitioned one,
¢f. Scheftelowitz, Entstehung der mauich. Rel, iT A, 8

3 Cf Jalgue Sir hatsir. 8, 6; also the grace Rirkat haminizdn, which runs: o, . . WE
thaok you ... for your covenant, the seal of which you imprinted unto our mear,”

$ The plylacteries {Tefillin) are worn as “Isigns’ between the eyes, { e, at the
root of the nose, and at the arms (Ex. 13, 16; DU 6, 8; 11, 18).

¢ GGA. 1923, §4; the same: Iran. Erlosung 203,

7 The following example may illustiate very evidently Reitzenstein’s method, He
aftirms G. G. A 1923, 41: ,,Er (Mani) wird pach einen schonen Iunde Lidzharskits
aufl den f(ribesten Miozen als der Eingesetzte (Siellvezireter) des Galles
Mithra, also des von ihm hLesonders geleierten drillen Gesandten, bereichner,” But this
his asscriion is wrong, From ihe liule kingdom of Characene {in South-Babylenis) &
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divinities of Redemption as “Mother of the Living”, Sun and Moon as
belonging to “Old Iranian popular belief”, which he infers from th'e
Middle-Persian names Matboy (probably from the 1% ct. A. D), Mi-
trobuzanes, and Maibuzanes. The meaning of the first of these names
is “having redemption through the mother”, which according to
Reitzenstein G. G. A. 1923, 51 explains the following mystery: “In Ma-
picheism the Mother of  the Living reaches out her right hand to

" Ormazd when rising from Hell, he comes to the circuits of the Hea-

vens and thereby she redeems him”™. And the other two names
are to signify (Iran. Erlosungsmyst. 159, G. G. A. ibid.} either “the
one adorned by the Gods of the Sun and the Moon”, or *the one
redeemed by Mithra, redeemed by the Moon”, and that is to prove
the Jranian origin of Sun and Moon as Redeemers. But against this
must be stated, that Mitboy may also refer to the Semitic cult of the
Mother Goddess, which cult was far spread just in the first century A D,
so that Iranians may have prayed to her too, as single Iranians alse
adhered Mandaeanism ', Considering two other Middle Persian names:

wumber of coins descending [rom the first century have been found, which are furnished
partly with Greek legends panily with Mandean ones. On iwe colms with Mandean
legends 1wo quite differeat persoss, of which one is nmfned Mani, ha‘ve e same
cpithet consisting of three words which can be differently mterp_reled. The first word
can be read as 28NBN or WRXNBR (cf. pers. asflr ‘a certain coin’) or IRNOR (= pers.
wséld *master’ or iefikd ‘appointed'), the 28d word as ‘W or R or % anc_i the 3"1 as}
NTID or RIS or BAAD (perhaps either pers. muhr ‘stamp, seal’ either ke ‘.'\Ilthral,
furnished with the aram. ending 4). Suppose that only the reading B “R THNDH is
right, these three words, as they are also added to another person than Maoi, can mean
only a kind of title, which according to Lidzharski (Zschr. f. IN{:mlsmat. 19_21. gz 1} ,,.uu-
abhdnypig von Mani und vor Mani gebravcht warde", so that it is very dul)_lous_altoget‘nelr
whether the name “Mani®” on the coins signifies the lounder of )Ialnlchelsm._ This
title {wsifed T wihr) could mean * master af the sea1=m|mmasler:’ la Iudia the
meaning of pers. muhr is 'a golden coin' (Vullers, Lex. IT 1237). _ Ihe nawme of the
miot-master is also often on Koman coins {Dressel, Zischr. f. Numism. 33, 31). Thus

. H " H N . F—y i N 3 Of
. Reitzenstein's idea that on the coins Prophet Mani is designaied as *“substituie

Mithra” is untepable,

t Cf. Schefielowiiz, Entstehung etc. 2. As my weatise on account of the constantly
rising expenses of publication, had to be quickly finishied in june 22,“3 mu!ﬂn:rl uf errata
could not be corrected, 1. 7, | 21 must be *der zu den Texten gt“lmrl. ii!e sich 5c1|_0‘n
dadurch als jung erweisen”, Page 64 lines 3—8 ouglit to read: In eineu Fragment lLieilt
es gwar: “Dann [schuf Gou der Verslandeswelt (= Zarwan)| zuerst ]en::ln er:len ’_\{amf
{nar), das urspringliche Geschépf, den ursten Verstand und das rrsle_“ isven .(Andm“.
bei Rehizenstein, Mand. Buch 5o).  Hier kann jener erste Mano our Ormaz.d sein, Ay
bedeutet elc. Page 78 lines g—10 ought to be: 'Denn Paulus, der wepen seines Giauhc_ns
an die Auferstebung Jesu vam jidischen Gericht angeklagt war, betewery, dald er im

Auna Major, Apr.-Oct 1524 32
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Pitarbuxt (= “redeemed by the Father”, cf Justi: Iran, Namenbuch 254)
and‘ jt":§ubuxt {=“redeemed by Jesus”, Justi 149) we even find tl?e
Christian trinity, Mithay then meaning “redeemed by the Mother of
God”. The two other names, Reitzenstein quotes, are trans)ated wrong;
for they mean Vreeing himself from Mithra, freeing himself from the,
Moon”. Thus no Iranian Mystery of Redemption can be inferred
from those three theophore names, Non-Iranian is the Manichean
Redemption—Mystcry, according to which those Light-Divinities which
Su?cm?b partly in their fight against the dark powers, must surrender
their divine Light, their souls, as prisoners to the Demons: and these
souls are bound--against the divine will—to the demonic matter, and
thereby forget their heavenly origin so that they must be awal;ened
anq set free by a heavenly messenger.  The stages of purification
which must be passed on the way upward, are just a characteristic
of the Manichean mystery.  According to the Dinkerd {ed. Sanjana
» 242 ) the Zarathustrism differs already from Manicheism thereby
that the former secks to banish the demon from the body and t(})
make God, who is the “creator of the incarnate bodies” (Vend. 3)
a guest in the body, whereas Manj teaches that mankind is the b.od):
of the demon and God is but a prisoner in the body.

14. Now Reitzenstein asserts, that the Manichean conception of |

drunkenness and of the soul slumbering  within  the body until

awakened‘ by a heavenly messenger, 15 genuine Iranian, and hinted

at even in the oldest parts of the Avesta in Yasna 28 4. “This
28, 4.

Tranian i ad spre; i
notion had spread far in the 1 ct. A. D, as it proved

by its imitation in the Jewish or Early Cliristian anonymous quotation

l?inklang stehe mit dem Auferstehungsdogma der Pharisiier”. Page 7, |. 2 d
ln?es 1—'5 must be cancelled. Page 46 aote, lines 1—g ou'ghl tg be" "'aga: Sﬂ 54P."s'
ii;tehur:g':d at;f d“cm Dc.nkmal d. Antiochas T, v. Kommagene, der sich als Vereh're:r fiet
- 383; masdes " ansgit, als Sonne dargestell; {vul. Dittenberger, Orient Graee. inscr.
ot If_it is said about the Manichean etect, that they fight the demons of vices, I
urnghl po_mt out that every tedemption-religion commands s confessors 1o cﬁs’h
a:.gamst wickedness, thus compare in Buddhism Dhamma;pada 40, 175, 179, 29I5gfl'l
;:3. I\Iot‘ ouly Buddha: but every ascetic who congquers the "salanicalllaws : pJpaé&l
aﬁmu? is called a “vigtor* {/ina cf. Vin. 1,8}, because he has caused that “the lig)
of the lights” Liyotisdn Fyoth) 1. e \he celestial doman in his heart (Brh. Ar. U )
1.5.; 4, 3, ?] is finally redeemed. In Parsismv the demons are chiefly fuu ht.bp‘ o
€islng various external cerenionies prescribed, but in Manicheism and ]3guddhi.:r e"::'
endeavours to overcome all sensual desires principally by the power of will "

b cf. also Yasna 28, 11:
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. in Ephes. 5, 14, the heathen mystery imituled in alchemists’ trea-

-tises, the Baruchtext of the Jewish-Christian Gnosis”. Just this Ephe-
- sian letter, remarks Reitzenstein (G. G. A. 1923, 521), shows some
' more Iranian influences; the rhethonc picture Eph. 6, 13 St rolro
. dvahdferte thv avomkiav 100 Jeod he takes for genuine Iranian. But

here too Reitzenstein is wrong in his premisses; neither the Ephesian
letter, nor the alchemistic texts, nor the Baruchtext can be taken as docu-

. menting Iranian notions, as they are no Iranian texts. Eph. 5, 14 can be
b traced back to the Greek mystery (cf. Leisegang, Z. M. R. W. 1921,

205), and the passage quoted from Ephes. 6. 13 is genuine &dfical,

b of Isa. 61, 10 “He (God} has clothed me with the garments of sal-

vation and covered me with the robe of righteousness”. Isaih gg, 17:

| “And he put righteousness as a harness and the salvation as helmet

on his head” cf. also Ps. g1, 4; IL Corinth 6, 7: “By the armour of

i rightecusness (B td@v ondkdv thg Sikarosdvig) on the right hand and

on the left”. “The harness of God”, which means Righteousness is, then,

. a Ofblical, not an Iranian notion. And I can also give the proof,
¥ that onfy the ons passage from the Avesta by which Reitzenstein

substantiates his theory, Yasna 28, 4: y5 urvinsm m3n gairé , ., dade”,
must be translated with Bartholomae and Geldner: “who I have directed

- my mind upon walching over the souls”; though the translation
L proposed by Andreas “that the soul be wakeful” be grammatically
. without mistake, this meaning is contradicted by ancther passage
E from the Gathas which emphasizes that Zarathustra is called for “to
¥ watch over the souls of the righteous”, cf Yasna 49, 10. “And that
f 1 (Zarathustra) will watch over, o Mazda, in your creation, namely
X the good mind, 2ke souls of the pious, their prayers, devotion and religious
§ zeal, I will watch over with sovereignty and constant not-stumbering” *,

“I (Zarathustra) who will watch therefore over
E the right doing and the good mind for ever”. Exactly the same task is set
.to the Israelite prophet as God’s elect; he is bound to watch as a
| “watchman” (Jer. 6, 17) over the souls entrusted to him (Ezek. 33, 6).
| Thus in Ezek. 3, 17; 33, 7 the prophet is summoned: “Son of man,
| 1 (god) have set thee as watchman unto the house of Israel; therefore

11 read the obscure “adm’rd” as gvimird = a-vi-miri: O. Ind. mi “to close
one’s eyes, lo sleep.”” Aw. 3 is alternately wrilten with i, cf. Y. 23, 2. @ frovas/ beside
 &fravaii, dfvavaie; Y. 30, 4 dazdi beside dazdz, dasd?; 3o, §; vastr beside wases, vases;

R ¥. 32, Vi maxibid Leside weagddii: y. 33, 41 farimaiioe beside fusimaitim

32*
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shalt thou hear the word of my mouth and give them warning

from me”  Of the neglectful prophets is said: “Their watchmen are
all blind, and altogether without knowledge; they are all dumb dogs,
they cannot bark, dreaming, stecping, loving to stuméer.” (Isaiah 56, 10).
lixactly like the Iranian, then, the Israclite prophet is to watch over
the souls *with constan{ not-slumbering”. This is another of the nume-
rous evidences quoted in my book “Altpersische Religion und das
Judentum”, that twe entirely different religions can develop quite
', If Mani has

drawn thoughts alternately from Mandacism, from Christianism. from
1

independently from each other, the same or parallel ideas

Parsism, from Buddhisin, which partly contradict one another, this
may be because these thoughts belong to difierent epochs of his
activity and have been adopted according to the circumstances of the
different times and countries in which he appeared as “waker” —
15. The results of this rescarch must be summed up as follows:
1) The assumption of five Zoroastrian elements is untenable. 2} The
Avesta knows of no five-fold divinity. 3) Mani's system of elements
never occurring in abstract meaning cannot be brought into an
inner relation to the Avestan Amafaspantas; nor is there any
possibility of the five Manichean elements having their roots in the
[ranian popular belief, which accepts the existence of 4 elements
only. 4) None of the leading thoughts of Manicheanism can be

brought into relation to the Avesta, the tenor of Manicheanism

cannot be considered as Iranian. 5) In historically considering the
Manichean redemption’s doctrine, the Indian and Mandean texture
must be regarded. 6) Reitzenstein is the creator of a new mystic
religion which he calls Iranian, but which in reality has as little to
do with genuine Iranianism as the figure of Nictzsche’s

with the prophet of Ahuramazda.

Zarathustra

U IF the thought of o spirival awakening of the soul from “slumber” could even ]
be proved in Iranianism, it would wot necessarily follow thereof that all other relipions ;
comaining the same thonght must have drawn it frow Iranian sources. For an individual 4
with reason this thought lies so near, that it appears quite independently again and again, |

T heard & in Mareh 1923 in tie speech delivered by a gemtleman who had nou the
slightest knowledge of the religious mysteries, yet he detailed that thought very pregnanlly
ac the 25t Anuiversary of a persen’s preslbency of a charitable society.
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Annotation to p. 468 n. 4:

In the old-lranian era Zarvanism did not yet exist. The two epithers of the

Zzvan in Avesta do not justify the presumption of an original godfather Zrvan. Not ooly

) “he, but alse the air {Ny 1,1} has the name darsyo-yPadita (‘long independently governing’),
_ and the other epithet of Zrvan, atarana, is the opposite of anuyra (comp. Yait 8,48). The

former means ‘endless, the latter ‘beginoingless” Zrvan is in Avesta only ‘endless’
(atarana), Ahuramazda however *“lhe first and the last” {Yasna 31,B). Not Zrvan but
Ahuramarda's light heaven and Angromainyus’ dark hell exist “beginningless” {cf.
anayra raoed, auayra tnd). The Graod Boad. (ed. Anklesara 1908 p. 9,2) distinguishes
Zyvan abarana stictly from Zrvan darsyo-yvaddta, which both were ereated hy Ormazd.
According 1o the Gr. Bund,, the “long independently governing” Zarvan bas been shaped

' soon after the “endless Zarvan' by Ormazd (cf. Blochet R.H. K, 1895, 108, Darmesteter

2. A.12z1). Ever since the dualisny has existed in the old [ranian religion, wherefore
it is taught, thal the good and the evil do mot descend from one heavenly origin, bk
from two quite difierent ghosts: “And when hoth these ghosts originally came together,
they decided life and dembh and that lastly the worst existence must be for the false
believers, but the reward of the Lest mind for the right-believers"” (Yusna 30,4 f,
Scheftelowitz, Alipersische Religion p. t6). In consequence of the old idea, that two
ghests have cxisted ¢ver since, from which each of them has produced an especial crealiog
{yasoa 8,8}, they are signified as wraiups (dual) ‘the two ghosts' and thereflore it must

- be undersiood to characterise them as “lwo twin-gods™ {Yasoa 30,3, Scheftelowitz L. ¢
57 £}, When Eudemos with Damaskios repors, that the Persians soppesed only ope

original principle which they called parily ‘ahode’ pardy ‘ime,’ ] should like 10 ask what

. is to be understood under **abode?  Between the lifetime of Eudemos and Damaskios
" lie mapy centuries, so thal the latter was not able 10 prove the genuineness of this
¥ tradition (cf. Scheftelowitz, Beitrag z. Methode dervgl. Religionsforsehung in M, G. W. J. 1921,

113f). When in a hymn of Alharvaveda au first time A%a “time’’ is praised as the
only one crealor, and in Maitr. Up. Bradwrus is identified with Adle, (his speculation of
single Indian philosoplers did not have any influence on a large circle and canpot be
a lestimony for the high ape of the Iranic Zarvapism. Even the pure movotheistic idea
can be proved as speculution in several Upanisads {cf. Sivasamkalpa-Up. Z. .M. G. 1921,
201 ). Quite different is that Zarvanisin which first appears ip the era elter Chirlst

f as ao Iranie religion of vilal power and not as speeulstion, so that scriptures of

Parsces dispute with it. Jewish and Christien monotheism widely spread since the 1%
century A. D. pave nse to the formation of that Zarathustrian sect. Would Zarvan
already in the pre-Christian lime have been the maio ged in the lranic popular religiocn,
Antiochos I of Commagene, who confessed the Iranic popular belief, would have
mentioned him in his inscription beside Zeus-Oromasdes, Mithea, Artagnos (= (Fors0raynaj.

Ouly in one place xpévog &mepog is used in the meaning of ‘divine fate’, which also
Theodur of Mopsuest {with Photius, Biblictheca 81, ed. Becker) knows for Zarvan: Ilepl

i Zovpovay, v kol Toxnv xahei Thus Antiochos L says: ov Jépg dvdpdrwy
yevealg ‘anfvrwy, odg &v xpdvog dmewpor elg Bwxdoxiv xwpag roalding 18ig Biov

E yoipa xacxordory (Dittenberger, Orientis Graeei luseriptiones Nr. 383, 111 ) Similarly
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“fae” (mp. days) is in middle-Persian era a god [cf. Mén i Xrat 8, 15) as with Firdasi
“the wheel of fate™ (cary), The very young Parste-work Méen i Xrat, influenced in
two places by Zarvanisin, has been written in Mohammedan times and also mentions
the Turks. VII[ 8: “The creator Ormazd produced these creatures and the creation, and
the AmeSaspentas and the Spirit of Wisdom, from that which is his own splendor and
with the blessing of the endless Zarvan, becanse the endless Zarvar is undecayiog and
immnortal and painless and ibirstless and unafflicied; and for ever and everlasting, no
one is abl: to stop it and remove ils control from his affairs,” XXVII 10; ' Since
the aflairs of the world aliogether proceed through destiny and time and the supreme
deeree of the seltexisted Zarvan the Ring and long independent gouvernor,” But in the
older work Bund. e, 1 line 10 {ed. Justi 1863) we find: “Oune is always this endless Zarvan
like 6rmazd. region, religion and time; Ormaszd yehawent va 7 va khamé yehavunst “Orn
mard was, 5, and shall he for ever”. In Zadspar. 1, 24 Zrvan is distincily staied to be
s creatare of Ormazd. About the Zarvanism comp. also Darmesieter, Ormazd et Ahri.
mao p. 316 .




