NASAKETARI KATHA

AN OLD-RAJASTHANI TALE

EDITED AND TRANSLATED
By CHARLOTTE XRAUSE

PREFACE

The text edited below deals with the story of young Naci-
ketas, who, cursed by his father, visited the world of Yama, and
afterwards returned, safe and sound, to our earth.

What we have before us, is but a modern recension of this
well-known old apocalyptic legend, the history of which
can, by means of the so-called “Brahmanda-Puraga-recension” (edit-
ed by Belloni Iilippi), of the older recensions of the Vardha-Purana
and Mahéabhirata, be traced back through about two and a half
thousand years as far as time-honoured Kathopanisad and even more
time-honoured Taittiriya Brahmana (11, 11, 8, 1 ff.), whereas, on the
other hand, it can be followed down to the recent Hindi tale “Can-
dravati athavi Nasiketopikhyana”, which, in the beginning of the last
century, Sadala Misra composed as a standard of modern Hindi prose,

But interesting as our text may be with regard to its literary
antecedents, and attractive as the development of its matter through-
out s0 many centuries, and in so various stages may be to the student,
all this would never justify the bringing out of a critical edition and
an exact interpretation. For the recension represented here and by
the parallel text partly edited by Tessitori 15 but a short abstract of
a source closely akin to the so-called “Brahminda-urana-recension”,
and its literary wvalue is only small.
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Much more valuable is our text from the linguistic point of view.
For, written in rather an archaic shape of a modern Indian vernacular,
and handed down in a good old MS. exactly dated, it allows us
tostudy acertainearlierstage of development of a cer-
tain modern Indian dialect.

The importance of this argument is clear, if we remember that
nothing is known of the time when, and the manner in which the
old Pracrits have been transformed into the different later vernacu-
lars, and as little is known of the nature and causes of the motive
powers that governed this development. éaurasem‘, e. g., forms the
genitive by adding the case-termination -assa, derived from Skr. -asva,
and, as the latter, amalgamated with the noun into one single word,
¢. g devassa. Modern Hindi again, a descendant of éauraserﬁ, adds
the particle -2, which, being derived from an old -kiaa, shows, by
the preservation of the initial £, that it was never felt as a “termina-
tion”, but remained a separate “particle” (cp. Sir George Grierson’s
statements, “Linguistic Survey of India”, Vol. IX, PartIl, on p. 328):
¢. & deva £2. Quite different, according to Sir George Grierson (l. ¢,
was the fate of the old -4arai, by means of which the genitive was
formed in Western Rajasthani: its development to modern -po proves,
by the elision of the 4, that it has, in the course of time, become a
real “case-ending™, as in dewaro. We have only the first and the
last step of this change before us. We do not know when, why, and
how the main part of the old inflectional system was aban-
doned, in favour of the new agglutinative one, by Hindi
and the other Aryan languages of the “Central Circle” (by Gujarati
and Rijasthani with the exception of the genitive and dative), nor
do we know when, why, and how the languages of the “Quter Circle”,
as well as Gujarati and Western Rajasthani in the case of the geni-
tive and dative, came to proceed even farther, and began to deve-
lop a second synthetical system ofdeclension and con-
jugation.

Another unsolved problem is why and when the vast stores of
more or less late tatsamas and tadbhavas were introduced
into the modern dialects, driving out their old Pracrit equivalents, that
had been developed by manifold early phonological changes, so that
¢. £ (Beames, “Comparative Grammar of the Modern Aryan Langua-
ges of India”, Vol. I, 1872, p- 14) “Hindi has #4z, rdg, nagari, gaj
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for Skr. ratri, raga, ndgari, gaja, where Pracrit has only rai, ra@a,
naary, gaa’. Thus, we have, on the one hand, the pure, regularly
developed Pracrit dialects, and on the other hand, the modern ver-
naculars with their enormous mass of words newly borrowed from
Skr., but we know nothing whatever of the causes of those inpo-
vations.

It is evident that problems of that kind can only be
solved by means of critical editions of well preserved
and exactly dated texts, together with thorough inve-
stigations of their peculiarities. A series of such mo-
nographs treating texts of different ages and diale({ts
will finally lead to a truly historical grammar of the Indian
languages. In spite of all that has been dene by Beames (l. c.?,
Sir R. G. Bhandarkar (“Wilson Philological Lectures on Sanskrit
and the Derived Languages Delivered in 187", ed. by Shridhar R,
Bhandarkar, Bombay 1914), and Tessitori (*Notes on the Grammar
of the Old Western Rajasthani with Special Reference to Apabhramga
and to Gujarati and Marwari”, Indian Antiquary Vol. XLIII, Part. DXL ff),
we are yet far from such an achievement, because their researches
were based on but incidentally chosen and in themselves insufficient
materials, .

In the following study it has therefore been my principal aim
to correctly edit and interpret my text, subordinating
the treatmentof all otherquestions andproblems under
this point of view., The chapter on grammar as well as the vo-
cabulary are therefore merely descriptive and without an attempt
of comparison. Equivalents from the modern vernaculars, or from
Skr. or Pricr., etc, have, consequently, only been cited as a means
of control.

In terminology, I have generally followed the use of the ‘L.
S., which must, for many years to come, be our leader in all studies
concerning modern Indian dialects, In transcription, .however,
I could not persuade myself to try to follow the system of Sir Geo}rge
Grierson, who necessarily aims at an exact rendering of all possible
shades of pronunciation occuring in his (modern!) texts. With a text
like ocurs, such a course would be impossible. For 1) we do n(?t
know the general linguistic character of the tE)ft: that 15,
we cannot say for certain to which subdivision of Rajasthani it
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more especially belongs. If it were, # &, written in a Thali*-dialect
—as 1 suppose it really is (cp. P- 362)~—the old unstressed final 4
would still be audible (as it often is in modern Thali: cp. Linguistic
Survey Vol. IX, Part 1I, P- 109), and, therefore, “inherent 2" would
bave to be expressly transcribed in many cases in which it is mute
(or nearly mute) in every other modern () Rajasthani-dialect. 2) But
even if the dialectal origin of our text were proved beyond a doubt, it
would be a petitio principii to assume all the phonetic
peculiarities of a2 modern vernacular to have existed
in an old one already, the special phonetic character of which
has yet to be found out. Thus, the values of T, U and WY, W, of
9, of anusvara etc. in earlier texts are not yet exactly known, nor do
we know where and when ¢ g, “inherent 2” means a kind of
svarabhakti-vowel or a remnant of an old unstressed 4 respectively,
or is mute®. 3) Several words (especially names of hells: cp.
VII 83 Note) are, in the MS., given in so corrupted forms
that sometimes neither their meaning can be guessed at, nor their Skr.
(or other) equivalents ascertained, nor yet their proper phonetic shape.
4) In some propernames (e. ¢, gy, feTafa), popular
etymology may have exercised an influence, but we do
not know how far, nor whether on their actual pronunciation or merely
on their spellings (cp. the name of the hero and its explanation in
adhyaya 1—2!).

Transcription, in the following study, is, therefore,
merely used as a substitute for the nagari-letters of
the original, without regard to the solution of phonetic problems
(such as the questions of “inherent a”, or of anusvira-mark, or of
|, etc.)?: written “inherent &” is consequently always represented by
a printed a2, anusvira always rendered by s; W always by sqe; T
by za; W, as usual, by ca; ® by cha. Spellings like “Nasaketar:
Katha”, “Gamgan, « Uravams?” ought, therefore, not to be too offen-
sive to the reader used to the present Indo-Aryan vernaculars,
and their phoneties.

L4 e, “Western Marvart”, .

2 Questions which, according Lo wy opinion, cannot be finally decided without a
thorough investigation of the general phonetic character of nemerous similar texts, Ag
to the methods e be employed here, it may suffice to refer e £ to Professor Sievers’
treatment of the relations between Otfrid’s spelling and phonology in “Aufsitze zur
Sprach- und Literalurgeschichte £ W. Braune”, Dertmund 1920, p. 148 /.
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From this system of transliteration, I have (.jeviated. f}nly on
p- 19—23, where rendering a portion of my text in juxtaposition let}.l
Tessitari’'s, 1 accommodated my transliteration to that o.f Tessitori.
Quotations, of course, retain the transliterations of the respective authors.

The below study, together with a Grammar and a Glosrs:jlry,. but
without the Translation, was accepted, in June 1923, ias a “Hal?thatlons-
schrift” by the Philosophical Faculty of the University of Leipzig, a..nd
has been published, in that shape, as a separate booklet, under t‘he. title
of “Nisaketari Kathid, an Old-Rajasthiani Tale, If,dlte:,:l
with Notes, a Grammar, and a Glossary by Charloite Krause”,

Leipzig 1924, Asia-Verlag.
All references to the chapter on Grammar as well as to the

Glossary refer to that separate publication.

. - th 2
Leipzig, November 7% 1923 Charlotte Krause.
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ABBREVIATIONS
a = adjective
Ab. =the Sanskrit text of Naunidhirama’s Saroddhara in

the German translation of Emil Abegg “Der Preta-
kalpa des Garuda-Purina”, Berlin und Leipzig 1921

adv. =adverb

Ap. = Apabhramsa

Beames =See Dl 4

BeFi =the Skr. text edited by Belloni Filippi under the title
“Il Nasiketopakhyanam” Firenze 1goz

bel. to = belonging to

Bhav, = Bhavisatta Kahi von Dhanavila. Fine Jaina Legende

in  Apabhraméa, herausg, von Hermann Jacobi
(AKBAW,, ph-ph. & h. K1, XXIX, Band, 4), Miinchen

1918
comp. = compound
Gu. == Gujarati
He, = Professor Hertel's Glossary of Old Gujarati (MS,)
Hem., Des, = Hemacandra, De$inimamals

Hertel, “Paficatantra” = Johannes Hertel, Das Paficatantra. Seine Geschichte
und seine Verbreitung, Leipzig und Berlin 1914

H:. = Hindi

Ho. = Hindostini

indep. =independently

Jaip. = Jaipuri

L.S = Linguistic Survey of India, collected and edited by
Sir Geroge Grierson, Vol. IX, Part II

L. &, st.w, No. =r1esp. number of the “List of Standard Words and
Sentences in Rajasthani” in L. S, p 3ogfl

Marw. = Marwir

Mew. = Mewatl

Molesworth = A Dictionary, Mardthi and English, Compited by
L. T. Molesworth, Bombay 1857

n. p. = nomen proprium

Pe V. = Pafichakhyanavirttika: see p. 363
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Platts = A Dictionary of Urd, Classical Hindi, and English by John
T. Platts, London 1884

" p-p- =past participle

P- pres. =present participle

Pkr. == Prakrit .
p. w. = Sanskrit-Worterbuch in kiirzerer Fassung, bearbeitet von Otto
Bohtlingk.

Rdj. = Rijasthini '
San. = Sanatkumd@racaritam, . . . . . . herausg. von Hermann Jacobi
(ABAW,, ph.-ph. & h. KL, XXXI Band 2), Miinchen 1921
Sh. = SuvaAbahuttarikathd (Hertel's copy of the text which he has treated

in “Festschrift fir Frnst Windisch”, Leipzig 1914, p. 138fL)
Si =the text of “Nasaketari Kathd” of the MS, described on p. 357
Te =the text of “NasaketarT Katha"” partly edited by Tessitori: see p. 363

Tisdall = A Simplified Grammar of the Gujarati Language by Clair Tisdall,
London 1892

ts. = tatsama , o
V. P, =‘“The Variha Purdna, ed. by Pandit Hrishikesa S&stri, Calcutta
1893" (B. L) . .

- =a word under discussion is to be repeated with inclusion of the

last syllable. . .
o =3a word under discussion is to be repeated with the exception

of the last syllable
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1. THE MANUSCRIFT

Our “Nisaketari Kathd” is contained in the MS. fully de-
scribed by Hertel on p. s1f. of his “Paficatantra” 1 refer to
this description more essentially, as I have not been able to see the
Ms. myself. My text is edited from an earlier copy of the original,
made by Professor Hertel, and kindly placed at my disposal.

The colophon runs as follows: “Written by Sivavarddhana in
Jaitarana,- on the first day of the dark fortnight of Bhadra, of the
samvat-year 1786", 7. ¢, in August-September 1729 A. D. The
situation of Jaitarana, even if known, could not help to define the
home of the copyist, as the latter was (see Hertel . ¢) a Jain
monk, and Jain monks are known to migrate from place to place.
Sivavarddhana’s colophons of our Nasaketari Katha, of “Hitopadesa-
pamcakhyamna” (cp. Hertel 1. ¢, of Suvabahuttari Katha {cp. Hertel,
wFestschrift fiir E. Windisch”, Leipzig 1914, p. 138 ff.), and other texts,
show two grammatical peculiarities also characteristic of the language
of the text itself, and therefore treated below (p. 358): viz. the genitive
in -ro, -7, and the third person pres. indic. of the verb substantive ckar.

The spelling shows the manner common to devanigari MSS.
of modern vernacular texts coming from North-Western India: the
old compound letters are generally avoided; virdma is never written
(cp. spellings as koya, asatari, aganaparasara, vandsapali eic., and see
p- 349 and 350; vocalic 7 replaced by vowel +r, or ¥ 4+ vowel;
anusvira used to mark the different nasal consonants as well as vowel-
nasalizations, and often put without having any etymological value
(cp. spellings as Uravamsi, addhtmko). Other peculiarities are: the
use of g for g and @; of & for & and g5 (cp. Hertel, “Indische Er-
zibler” VI, p. 185, note 1); of a different type for & (wg does not

occur); of the letter which Sir George Grierson transcribes by “&”
Asia Major, Apr.-Oct, 19ay 4
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(L. S., p. 20) for both cerebal consonants “»” as well as “@”; of & for T
of a special different type for J%a, also occurring in cc;m;:uination with’
q; of a special type for q; for @ (see Jacobi in his edition of the
KaI;).asﬁtfa of Bhadrabahu, ieipzig 1879, p. 19, foot-note); and some
special combinations of letters, such as @ (besides ¥), I@] o ete

All such peculiarities of spelling have been retained in m;f edition;

as far as possible; also a kind of kolon employed by the copyist as
a general mark of punctuation.

The wording of Sivavarddhana's text is good and complete,
,

and almost free from blunders. The copyist has even probabl
well preserved the linguistic features of his original, as ai’;
the various texts contained in his Ms.—Professor Hertel téld me slo——are-
each truly rendered in their respective different (North-Western) dialects
(As to literal faithfulness, some passages seem to show that ht;
has slightly deviated from the original: such as I 14—15 [ep. Te
and 5ilV, 431, 1, 37—44, or IV, 34 [see note]) ’ |
The numerous glosses received into the text, show that the
source of Sivavarddhana was not the archetype.

II. THE LANGUAGE OF THE TEXT
1. THE VERNACULAR TEXT

a) Accidence

The grammatical forms of our text offer the main characteristics
of 'M.odern Rijasthani (described by Sir George Grierson, “Lin-
guistic Survey of India”, Vol. IX, Part 1I), as in various agre;ments
not only in the general paradigms of the inflection of nouns pro-
nouns, and verbs, and in the absence of the neuter gender; evf.:n the
shapes of the single classes of pronouns and the way of fo,rming the
past of transitive verbs are essentially the same.

' But we cannot say for certain to which of the various Rajasthani
dialects the language of our text more especially belongs, as it does
not fully coincide with any of the dialects treated ;n the L. S,
Thus, the genitive in «»o, -ri, the nominative of the pronoun of the
first person Awiy, and the imperfect tense formed By combining the
pres. part. with the past of the verb substantive are characteris;c of
Modern Marwari and Modern Malvi A future tense like
mdrast occuring in singular as well as in plural (Modern Marwari
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knowing only the singular) and the formation /eya of the present of
the root 4o are peculiar to Modern Jaipuri Other features are
found in Modern Marwidri only, such as the accusative-dative in
-rai, the infinitive in -za, the two adverbial participles in -@m. On
the other hand, the third person present of the verb substantive c4ai
occurs in Modern Jaipuri, and, in the shape cke also in Nimadi
and certain subdialects of Marwar, 7 ¢, in the Dhataki Thall
of Jaisalmer, in SirdhI and Bikanéri, whereas the past #ho, #47 occurs
in Maivi, Ahirwiti, Nimadi, and the Siréhi and Thali subdia-
lects of Marwart.

And, finally, there are a few grammatical forms now only appear-
ing in dialects adjacent to the territory of Rajasthani, such as the
sporadic Gujarati genitive in -ue, -n1, the Gujarati conjunctive par-
ticiple in -7, or the Bundé&li and HindT forms mio-, fs- of the pro-
pouns of the first and second person singular (with the -was accusa-
tive), whereas forms like the sporadic accusative in -nx, a pronomi-
nal formation like #taras, etc, have no modern equivalents at all.

But apart from such sporadic forms, or heterogeneous peculiari-
ties, the main store of the grammatical forms point towards Mar-
wir,and, within Marwar, towards the territory of Jaisal-
mer, if we may judge from the short specimens given in the L. 5.

A number of characteristics of our text point to an earlier
stage of linguistic development: & g, the distinction between
the locative in -a7 and that in -¢ and -7 (the former being confin-
ed to strong, the latter to weak nouns, whereas the modern verna-
culars have dropped the i-locative, and employ the forms in -¢ and -o7
promiscuously, but only with strong nouns); or the formation of the
present and imperative of vowel-stems. In our text, the lat-
ter are not yet reduced (as in the modern dialects) to a uniform type,
but still show the following formations:

The case-ending added to the stem 1) without any modification
as with consonant-stems: jdx, ndu; 2) the vowel of the stem becom-
ing a4 semi-vowel: dyum, dyo; 3) a semi-vowel being developed:
Javat; 4) the stem itself being, if possible, modified by the latter:
divat, huvai; and §) there are even some remnants of the old Pri-
crit forms which had been regularly developed out of the Sanskrit
paradigms, such as jdya from Pricr. ja7 from Skr. yas; de from Praer.

dei from Skr. dadati; hoya from Pracr. kot from Skr. dhavaii.
24*
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Of these types, the first has been generalized throughout Modern
Rajasthini with regard to the first person singular, as e g., howun,
Jawn, whereas, in the other persons, Modern Marwari has generalize.d
the third, as ¢. g, Aovas, Jjavai, most of the other Rajasthani dialects,
however, the fifth, cp. e. £+ Jaipurl jay; of the second type, only the
Jaipuri forms of the imperative plural dye and fyo have been preser-
ved as special “ircegularities”,

Of past participles, our text, similarly, shows the parallel
types dgyo (and fuwnwvo) and dyo {and joye), of which the latter sur-
vives in Modern Marwiri, Of the types fupto, jéte and javato of
the pres. part., the latter has' been carried through in Marwari (with
the exception of the “irregular” #hoto), the second in the other modern
dialects. In the modern Thali dialect spoken in Jaisalmer, also the
root ke forms a “regular” pres. part. fovato.

These verbal stems ending in vowels show the interesting
phenomenon of the final -»¢ which we have . £, in our @vate,
Javai, huvai etc,, and which originally (like the ya in divar etc.)
was a sort of glide, becoming, in the course of time, an
element of inflection, nay even of stem-formation, as in
Modern Marwiri, Nimidi, and, partly, in Jaipuri, too (cp. e. £, the
shape of the stem &, or 4va resp. in the different dialects, L. S., st.
w. No. 80). Whereas, in our text, this -za is still absent before most
terminations beginning with a consonant (as e. g, lena(nai), deaihdra)),
it has been generalized throughout the modern paradigms (the cor-
responding forms of which are lepang, devaua).

b) Syntax

The chief characteristic of Modern Rajasthani syntax,
viz. the mixture of the Hindi and Gujarati impersonal construction of
the transitive verb, is peculiar also to our text: cp. what has been
said below in § 34, iv of our grammar. In the formation of reflexive
verbs by wro, our text agrees with Modern Marwari (cp. grammar
$32). But whereas, in the latter dialect, the root raka always adds
a negative sense to a preceding pres. part, (as e. g, gare rakaue “not
to sing”, (cp. L. S. p. 20), it has, in our text, kept its old meaning
“to remain” (cp. ¢. g XII,29 sadai bhamata rahai “they remain con-
stantly roaming”). Another difference between the modern vernacular and
the language of our Nasaketari Kathi appears in the treatment of the
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attributive adjective, which, if qualifying a noun in the locative or
agent, commonly coincides with the latter throughout Modern Rija-
sthani, in opposition to what has been stated in our § 24,1, ¢ {(see
also L. 5. p. 7).

¢) Phonology

Most of the (spelling, or rather) phonological® phenomena observ-
able in our Nasaketari Katha, are common to several groups
of vernaculars, as shown by a comparison with the materials given
in Beames’ Comparative Grammar: as e. g, the fact that the vowels
a, #, and x, that long and short vowels interchange; that cerebrals
are substituted for dentals; mediae for tenues; 4 for aspiratae; 5 for
§, and in some cases also for g; the arbitrary vowel-nasalizations; the
substitution of f for y; 7 for final -fn; the dropping of final y; the
substitution of &% for §; the dropping of medial £ and #; the numerous
assimilations in consonantal groups; the development of svarabhakti-
vowels, of 3 prothetic 2 before 5, and of various glides, and other
changes of more or less frequent occurring.

The frequent dropping of /£ (before all in the aspiratae of younger
tadbhavas), however, especially agrees with Modern Marwari and
Eastern Rajasthani (cp. L. S, p. 20 and 33). But the other
phonological characteristics of Modern Rijasthani do not cccur (such
as the confusion of ¢, ¢k, and s), whereas ¢ and 47, o and an are only
occasionally interchanged.

The substitution of gy for j# agrees with Modern Gujarati
Besides, there are, in our text, some special peculiarities, such
as the substitution of dentals for cerebrals, aspiratae for mediae, and
even tenues for mediae, and of 4 and 64 for v

d) Vocabulary

In the vocabulary, it was impossible to compare Modern
Réijasthani throughout, owing to the absence of materials available.
With regard to the sense of the individual words, I have chiefly
depended on dictionaries of Modern Gujardti, in many cases
also of Hind7, Hindostani, and Marathi, all these languages
in most cases offering homonymous, or nearly homonymous, equiva-
lents. Some results could only be obtained by tracing certain words

r Cp, p. 350, note 2,
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directly back to Skr., Prakr, Persian, or Arabian For
information about the words marked, in the below glossary, by He,
I am indebted to the Qidg Gujarati glossary of Professor
Hertel, which has been at my disposal.

A comparison of our vocabulary with the “Lists of Standard
Words” of Rajasthani in the L.S, shows certain agreements with
different groups of Rajasthani dialects at the same time,
as ¢ g, with regard t0* 2k, fin, chyar, pich, das, packas, hii, mare,
7, th, thdro, hat, miido, Gkh, kin, JIoh, pét, lon, sona, raps, bap, ma,
bhat, minakh, lugar, balak, bips, pani, ghar, ghoro, gay, gadhs, pakhiri,
Ja, kha, & mar, mar, dé, qpar, kandi, agai, pal, packhhai, kun. b,
P, pan, kaya, bhals, icho. On the other hand, there are some
agreements with single dialects only, as e & with Marwari in the
case of the words doy, Astdi, ndi, bahn, und (ra), jom, jal, with Thali
in the case of chka, o, manas, and with Malviin the case of adhs re,
with several Rajasthani dialects except Marwari and Thali in the
words ag, dar, £yi. In some cases, words of our text appear, in the
above lists, in different shapes: cp. our 2z, fwm with a short u, hdtha
and maimdhe with aspiratae, our dakin, etc.

Certain youngertadbhavas and tatsamas may be registered
as characteristic features of cur text (cp. e. g., prta, mata, devala, pulra,
asalri, fatha, agna, etc.) in opposition to Grierson’s lists.

e) General Result

We have seen that the grammatical forms as well as syntax,
phonology and vocabulary of our Nasaketari Kathi show distinct
characteristics of the modern language of Marwar. Of the different
modern Marwé;l dialects, it seems to be closest akin to the Thali as
spoken in the territory of Jaisalmer, as far as our materials
admit of comparison.

On the other hand, we have seen that a number of peculiarities
distinctly point towards an earlier stage of linguistic deve-
lopment. .

The heterogeneous linguistic features occurring in our text, such
as certain agreements with Gujarati, Western Hindi, etc., cannot be

* I give the “standard words” williout changing the tramscription of the L. §.

NASAKETART KATHA 363

elucidated without comparing similar texts (written in earlier modern
vernaculars). But as thorough monographs of such texts do not yet
exist, such an attempt would go beyond the intentions of this study.

2. THE SANSKRIT PASSAGES

The few Skr. passages occurring (I, 2—3; XIII, 1; 3; XV, 1;
11; XVIL 1; XVIIL 1; 18; 15; and the final passages of the adhya-
yas) show peculiarities similar to those of the Skr. stanzas contained
in “Pafcdkhyanavarttika” (cp. Hertel's edition in “Sichsische For-
schungsinstitute in Leipzig, Forschungsinstitut fiir Indogermanistik,
Indische Abteilung, No. 3", and Hertel's Preface). The usual spelling
{(sometimes also the phonology) of the vernacular, have

‘here been carried over to the Sanskrit passages, the

language of which is very bad, and abounds in grammatical
forms taken from the former. It is, therefore, often difficult
to say, whether we have to deal with corruptions, or phonologically
exact spellings of what was really spoken. Consequently, I have
restricted myself to correcting manifest blunders, and, if necessary,
giving explanations in the notes. Into the glossary, these hybrid
forms have not been received.

III. TESSITORY'S TEXT

The parallel Rajasthini Nasaketari Kathid of the
Floreatine MS. Pav. 756, could only be utilized as far as edited
by Tessitori (Rivista degli Studi Orientali, Vol. VI, Fasc. I, p. 113 f{)):
viz. for the three first and for part of the fourth adhyiya. 1 have,
therefore, restricted myself to referring to variants of special im-
portance.

The relationship of the two texts I have tried to ilu-
strate by a list of parallel passages, retaining Te in the transcription
of its editor, and accommodating my own to that as far as possible.
(Viz.: anusvara I have transcribed by #2, without regard to its various
phonetical values: ®/ (see p. 358) and WY with as and au, whereas
Tessitori marks differences of modern pronunciation. A difference
between & and ¢* could not be marked, as our MS. has only one
letter for both.) .

toome " and Yy of the L. S,
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Si.
I rasesvara baitha chai |*
tike pina [eka rasesvara)l ndpna
Udalata-j1 |35
Vyvakma-ji-ro putra |*°
mofo rasesvara |V
deha-ro damanakhara |
veda sdstra-no jdmuanaiidra |¥
tina-ro Acrama chai |*°

tathai dijd pina blald bhald rases-
vara rahai chai |

aydyade kumija vana chai |7

Fhaud mora cimkora koyala sarasa
aneka pamseriipg jiva raliat chai)*s

tiga-rai acrama Fipaladae rasesvara
aya |
ayva-nar gusafi kari |

stara-mat Pipalada rasesvara dithe]
Jja astri uahi |*

tarai Uddlaka-jinai pachiye |77

makdrajd thamrai astri naki "

so kisar vdstai |

tarai Udalaka-jr doliva |

mai lapasyd vramacdari thakar hivl
chat |3

larai Pipaldda-ji kalye |3?

vivdha karo |3

astri vind aguakotri na jlmvai |3

Dina priradevald cama padval nahl| s

Te.
eka rasesara Uddlaka nidmdi

tikdu Vrama-jrre putra |

mofo lapasi |

delur-ran damanaidra |

veda-rd jinanaldra |

tind-ro wlama dprama chie |

Pipalada rasesara ava |

taphdt bpa pina rasesara bheld vahi
chal |

bolata ddara kiyo |

ajdiba vana chdi |

Gaigda-Ji vakdi chdi |

pardda ghana chii |

ramautha javaga chii |

mora cikora sarasa koyala suka
aneka jindvara boldi chii |

vana-nii  Gpbd  kela aneka vrisa
suvanna virdjanuina disdi chii |

Lina-rdi dgrama Fipalada risesara
aya chir |

aya-ndi Uddlaka-ji-sii gosata karai
chdi |

gosata karald Fipalada ditho | dsa-
rama-maki asatari nahl |

tardt Uddlaka-jrnii pichdn |

[} - - x .
thari asatari hakl |

so hasd: vasaldr |

tards Udalaka-j1 bolya |

mite tapasyad vrimacdri-thakd kari
chdi |

tardi Pipalada kako |

the saca kako chii |

pina asatri vind aganahotra upajii
nhl |

pitava devald cena pavdi nakl |
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Si

tarai Uddlaka-ji boliya |

wo-ndi Rwmua parandvds |3

wmaid to chaydsthajira varasa vraw-
hacari thakai tapasyd kini |¥®

vale PipalddayT boliya |9

putra vind kundanisa hoya |

pitradevata dumsa pavar |

veda kawihat chai 1+°

{turai Udalaka bolpya i+

mo-nai kwpua parandvas? [+

phera Ppalada-ji boliya |4

putra vind kulandsa hoya |

pitradevata dupsa pavd: |4

asatri-nai ritaddnma diyane-ro dosa
lagal nahs |35

aganaparasana karasyo lo astri
dipnasyo | ¥

tarai Udalaka-Ji boliya |7

mai tapasyd kivi chat | ¥

dehadamana kiyo chai |42

tina-ro ndsa hosi|s°

phera Pipalida-ji boliya |

thawrd mana-mal saydelia upane
chat | to the Vyvamha-ji-nat pucha-
nai ave |

Vrakma-jt kakai so kljvo |5

itaro kaha-nai Pipaldda-ji apa-vai
acrama Iya |

pachat  Visvanopaya rasesvara-ji
raja Fanamai-ji-nai kahai chai |5

Udalaka-ji-vi tapasya-mahe bhamga
padyo |5

Udalaka-ji bohala soca karai chai |57

wmo-nai kany@d kuna parawavast |5®

Te.
tardi Udalaka~j1 boliya |
mo-nk; kuna parandvasi |
me to bayasthajdre varase lapasyd
kint chai |
tardi Pipaldda-ji kako |
purtra vind Eulandsa hosi |
pitra devald-ja cena na pave |
dukha pavi |

asalri-ni riteddna diyd-re dosana
ldgdr nahi |

aganaparavesa karase lo asatyi
duaso |

vale Lddlaka-jz kakt |

whe fapasyd kard chid |

dehadamana kard chd |

tina-ro ndasa hosi |

lard: phera Pipalada-ji boliyd |

asatri-nii  ritadina diyd-ro dosa
nali |

ndi thivdi te mana-mdai bure upajds
chdt | the Vyama-jr-nn puchin |

Viraumid-jr ki sdu kavo |

iare kaldi-ndi Pipalada-ji apa-ri
agrama gayd |

pasdi  Visanapdya-ji rajg  Fana-
mefjaljini kol chal |

Udalaka-rii  tapasyd-mdi bhaiga
paddi |

Uddlaka mana-milidi bolhalta seca
kardi cfuil |
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Si.

saral Vralima-ji-vo dity@mna kiyo |99

Vrahma-ji-kanai jaya-nai astuti kivi
chai |%°

hatha joda-nai kalyo |

marai [dcramai] Pipalada-ji dcrama
ava-nat kakyo |9

thamral astri nahi |6

. se aganalotri na hoya |%

piira devatd tripata na hopa |5
iu astri dmua |

taral mai kalye chai |
tapasyd kvl char |5

Lina-ro ndsa Rosi|%

tarar Pipaldda-ji kakyo |7°

tu Veahmb-fi-nai pucha |7

Vvalima-¥ kakai so kifye |7

larai hfimp vdja-kanai dyo chu |73

tarai Viakma-fi bolpya |1

drai pulva patld dvasi |

nat bhdryd packar dvasi|7s

tarai Uddlaka-ji kaliye |78

mai tapasya kivi chal |

Iinawmai bhamga padiyo chai |7

so rdja masakari karo cho |1®

tarai Veahma-ji bolya |1

re putra Vrakmavdyaka mithya(ta)
na hoya |%

tharai Rughavamsart asatri avasi|¥

itaro  kaki-nai Vrakma-ji  amta-
radhiyamna fuva |

Umdidlaka-ji pacha aya |

Te.

Udalaka-ji Viama-ji-kaniu -gaya |
Jaya-ndi ghant astuta karanaligo|

Udaloka Vvama-jr-nii kahdi |

mare dsrama Fipalada rasesara
&yo the | tina md-ni kako |

Jo thdrdi asatari nakl |

asatari vind aganalofra upajii
naki |

deva pira tripatd nakl hoya )

H asatart dna |

lardi widt kako |

we lapasyd vramasqri-thakd kari
chi |

ta fapasyd-ro ndsa hosi |

tardi Pipalada-jr bolivi |

ti Vrvimha-ji-kandi ja |

to-nit Vrimha-ji kakdi so kayo |

tard! Jui r@ja-kandi dyo chii-jr |

lardi Vrima-ji kaho |

Sharajya pii putra avast |

pasidi bharafyd avast |

tardi Udalaka boliyo |

PHa-JI mdi lapasyd bokata kari chdi |

tina-mi bhanga padgasr)

lardi Veimha-j1 boliya |
ve putra lina-ndhd: dosana nakl |

thardi Rughavanisa-vi asatrl dvast |

ttaro kalki-ndi Viimha-ji antara-
diyvd feva |

Uddlaka apa-rdi acrama ayo |

As these two texts show, their linguistic character is nearly
identical. Thus, the grammatical peculiarities of p. 358 foll. are
found in Te too. But besides the accusative in -za#, there occurs
(and far more frequently) one in “-nd", which is characteristic of
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Western Marwiri and of Thali of Jaisalmer (cp. L. S. p. 110 and 5t. W.
No. 103), and one in *
besides that in -re, -#%, as in Modern Marwidri, and the old form
nau has been replaced by the modern “dvi naki”.

As to syntax, there are no differences, except that the verbs

“ni”. Moreover, a genitive In -4, -47 appears

of speaking and asking are sometimes construed with the ablative case
in the Hindi-manner.

Phonology in most cases agrees with Si. Wherever there are
differences, Te shows a closer relationship to Modern Marwiari. [
here quote some of the statements of Tessitoris on p. (5): “I dit-
tonghi 44, du hanno un’ applicazione larghissima. Non solo sostituiscono
é, & come in: i (per le}, diiyai {per devdz); sin (per so), tikdu (per
tiko); ma petfine q, ¢, come in: sdéika (per saha), mdinasae (per manuya),
s@ihdisa (per sahasa), kahdi-uii (per kaha-nai), rdihditt (per rakati);
vdisdl (per visdi), pdita (per pitd). Spesso d&f diventi &, es.: ki (per
chii), mi (per madr), »i (per rdi), pavi (per pavdi). Frequentissime
sono gl scambi di .. ., ¢, ¢% e s, come in: échadt (per Gsari), dilacha
(per diasa), wvamca (per vamisa), ci {(per si), s}zdfzz))o (per cadluyo),
pasdi (per pachdi), st (per chi=chdi); ¢ ¢ r, come in: sado (per isaro),
nagadr (per nagari), pard: {per paa’a‘z‘)”. A spelling like “cena, pels,
vrama, rasesara’ seems likewise to.point to a stage of development
posterior to our &9, BefY, @g, WGET.

Thus, the linguistic character of Te is completely in agreement
with the younger age of the MS,, which, according to Tessitori,
is dated samvat 1857,

The text itself shows marks of a younger tradition.
Not only have descriptive passages been amplified (such as 1, 21 ff;
II, 14; IV, 1; 32, 1), but also have single terms which in the source
were and in Si are still, somewhat vague or even ambiguous, been
(in Te) brought into a more concise, but less appropriate shape (such
as I, 104; or I, 107}*. In some cases of disagreement, the reading
of Si is borne out to be cerrect by BeFi (see p. 368), whereas that
of Te, on the contrary, in some cases directly contradicts BeFi:
{cp. 1, 33; 38; 40; 46; 61; 80; II, 1)

In other respects also, Te is inferior to Si, showing disfigur-
ations {(as L, 76, cp. Si I, 56)%, and even heavy corruptions, which

+ Cp. the respective notes.
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render the text unintelligible without the aid of Si, or the Sanskrit
text (as I, 46; 89—9g1, III, 8f{}". Elsewhere, Te has inserted absurd
passages (such as III, 38 )%, or left out important cnes (such as the
opening passages I, 1—13; III, 68ff; IV, 29; or the description of
the battle XII, 324, cp. Tessitor, 1. c. p. [3])~

Besides the numerous glosses that have crept into Si particularly,
already the common archetype of 51 and Te must have
contained marginal glosses, one of which has been inserted
into both texts: in 5i in the right place, in Te in a wrong one, making
the whole passage totally unintelligible (cp. I, go and note).

IV. THE MATTER

As remarked before, the matter and its history will not be dealt
with in detail here, especially as Belloni Filippi has summarily dis-
cussed the earlier recensions in his bock “Il “Nasiketopakhyanam””
(Firenze, 1g02).

BeFi is the only Sanskrit text containing the story of the hero's
birth, the motif of which Belloni Filippi believes to have been sug-
gested by the modern form of the name “Nasiketu”, into which the
old name “Naciketas” had been transformed in popular tradition. OFf
this Nisiketopikhyana” (or of a text very closcly akin to it),
our Rajasthinirecension, as represented by Si and Te,
is a very short and rather bad abstract. Cp. the following
table of contents of Si, compared with that of BeFi:

5i BeFi
I History of Uddalaka . . . . . . . 1
Candravati’s conception . N | 1—30
II The repudiation of Candravati and the
birth of Nasiketu

III The exposure of N. by Ch and hn,

I 30f; II 1—18

adoption by U. . Il 19

Ch.'s coming to the hermltage of U IV 1—y47
IV U’s wooing. His wedding with C. . IV 48 ff.

N's disobedience and U.s curse. N.'s

going to Yama . . . . . ., . . |V

t Cp. the respective notes.
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Si

V N. visits Yama and Chitragupta

VI N. visits the hells and returns home. The
rsis come and praise him. .

VII Questions of the rsis. N. describes the
city of Yama. Enumeration of the hells

VIHI Enumeration of the sinners .

IX A trial of Yama's court of justice. The
condemnation of the sinners. The differ-
ent punishments of the different classes
of sinners

X Continuation. e e e

XI The burning tree and other tortures. A
speech of the messengers of Yama,
Continuation of IX and X

XII Description of the messengers. The battle
of the messengers with the Daitya

XIII The re-births of the sinners . .
XIV The celestial joys. The virtuous pecple
and their rewards

XV Pugpodaka . . .
The fate of the soul 1mmedlately after
death . .

The paths in Yamds world
XVI1 Narada visits Yama. The appearing of
the celestial cars. Yama's fear
Yama’s explanation of his fear.
XVII Re-births of female and of male sinners
XVII The rsis praise U. and N.
Sravanaphala ; Co
{As to details, I must refer the readLr to my
passages.)

- 369
BeFi
VI 1—25

VIz66,; VII1-8

VII o ff.
VITI

IX

XI

Xil
(XVII 28—49)

XIII, X1V
XV
XVIL 1—8

XVII g ff, (XVI)

XVIII

XIX 1—28

(XVII 28—40)
XIX 2gff

notes on the single

That the Nasaketari Xathi, however, cannot directly
goback to the version of the Nasiketopakhyina published
by Belloni Filippi, is especially proved by the XVIth adhyiya of 51,
and by the abstract Tessitori has given of the corresponding chapter
As to the passage of Te corresponding to Si XVI 20ff,

of Te.
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Tessitori says: “L’episodio finale della visita di Nirada a Yama ha
un’ aggiunta di cul non vi ¢ traccia nel testo puranico. Narada, dopo
aver ascoltato da Yama I'elogio di Janaka e della sua casta consorte,
gli domanda perche egli abbia il corpo lucente come I oro e il viso
nero. Yama risponde: i peccatori communi che vengono a me, mi
stanno ritti di fronte e io impartisco loro la pena. Ma i devoti di
Visnu mi mettone i piedi sul capo. Percid il mio viso & nere.” Now
as I have shown in my note on XVI, 20ff. of Si, a correct interpret-
ation of the whole passage of the Rijasthani recension as well as a
solution of the problem of its origine is possible by the aid of the
Niaciketa-episode of the Varaha-Purina, which also helps
to explain some more discrepancies between Nasaketari Katha and
Nasiketopakhyana. 1 refer to the respective note.

A further argument in favour of the assumption of relations to
the V. P, is the fact that the prominence of the Visnu worship (which
plays so important a part in our kathd) has a parallet in the V. P,
whereas throughout BeFi, the worship of Siva is predominent, as
Belloni Filippi has shown (L c. p. (54)).

Thus we come to the conclusion that the textfrom which our
Rijasthanirecensionisderived,was, ingeneral, closely
akin to BeFi, but in certain features agreed more clo-
sely with the V. D

It is uncertain, how far some other differences between the Ra-
jasthani recension and BeFi (as ¢. g, the different adhyiya-division)
are due to this source, or to the compiler of the Rajasthani
recension, who, by the way, has worked rather arbi-
trarily, and, sometimes, rather stupidly, as shown in my
notes on I, g7; IX, 1o; X, 2. These passages make it even probable
that the compiler knew his source only from oral communication:
a hypothesis which is borne out by the shape in which some of the
Sanskrit names (especially of the hells and of the judges of the lower
world} appear (see the notes on VII, 83 and IX, 8), as well as by the
confusion of some special features in the text of the NéasaketarT Kathd
(such as of the punishments of all the respective sinners, or of the
tortures and characteristics of the respective hells),

That the shape of the NasaketariKatha text to which
Si and Te go back had undergone corruptions, is obvious
from I, 107 and II, 16.

NASAKETART XATHA Y S

In contradistinction to our Rajasthini recension (contained in the
Jaina MS. of 5i and in the younger, Vaisnava MS. of Te), the Hindi
recension of Sadala Midra (see p. 348)* goes straight back
to BeFi It agrees with BeFi not only generally, but even in
its passages of especially Sivaitic character, although Sadala
Misra himself is a representative of the Vaispava school of Carana
Dasa (see Hastings’ Encyclopedia of Religion and Ethics), and though
his booklet belongs to the scriptures of the Vaisnava sect just men-
tioned.

1 Nagari Pracharini Graothmala Series — No. 2, Allahabad 1901,
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The orginal punctuation of the MS. which is—in a very inconsequent
manner—matked by a kind of visarga, has been preserved. Besides that,
the European marks of punctuation bave been carried through—for the
sake of clearness.—

Passages added to the wording of the MS. are enclosed in < >, whereas
glosses, dittographies, and other, prabably, unoriginal passages are enclosed

in [ ]

LIS
Wm:!*wmﬁrﬁmﬁqﬁ:.s
~ geefa ggEAn ! AE, wtaqw:!
forartedt, Faaetat:! 2y a1 qCHECH:! o
T Al wdm queras !
wafauay g9 wEiga famga: !
g gradnQ & fAargaanQ g@fa: . =0 sgredud

wa# et afE faasiorg Wat ] it a@ fean &
G371 &:° 4% T waR g Qg 0 7% oA SRS -
rg AT R FET T CHETOE (HETHt! wIEE TR a e
Furay: e At e v e, fo gtea!e

a7 &av 8. fad faw [us W] At @Y L e
Y 79, AT EET Y R GHmETC, Y A W Srim-
e famdy e &7 /€ Sy faw wew wey e R &L
wATIR FHET B0 ww W, AT, Frw, w, whw vqesy

I ¢ in the shape of the mutilated diagram: see note & o F7H N
t4 : om. at the end of the line u 15 3areRAl corr. from v@le

25
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@ &7 fauR worw fowerg da . wgh qafz /00
AT § fuyeng <@ 13T o Wt wdt . % sgrewda 9wt
o7 ST ! att welt g |y fiw® ar@ P o a% sgEaet
ATy R Ao wEr v A &0 At fagargslt Wit
‘Taarg w12 sl famr waErd w w80 fow faa@aar & ard
w0 A sgrEmet T AR k2 B A mwrd
B IH 7 gTCT 9% 90T Fit: Y o@ fausrget Setar s
‘oy o dwaTw iy, foaggar §u R § &% &0 ['wt war-
WA T W Fw gt O G fagangoft vt vqm
fawt o €, fARaAT $Y W 4] wEd ot Sty
Y AT T AIATCET Y, A wel! wiway: . 4% wgs-
N Pt 8§ quegy Ky 8:LC Py oquwm A9 E 0 Bl
I Y Ry famergely et at ww & @8y 9o &,
A ¥ FFgTohR gm® WA wErel oF, @ AU gacr sed
fogerzat wa® wrww wraT oo

& faavarg (et g awfanR =8 §::5

“IETAHRAICT TUGT /€ {7 7T et Nrga a1 =%
® 15 "HYR wwT i wowreat 25 AR agrey wrtw w19 g
ot 3% wrah wgfa N &0 gra AR wgr S wre (=)
fowerzalt smew wre® @t ‘it W 9,9 €Y waadray v
ﬁ'ﬂ!,d‘ﬁﬁmﬁﬁﬂm::“gw’?m:!’“ﬁﬁms:ﬁ?
Aoy FrAt &% fawdy wrw Yt fawegeh s ‘q
TR 7 Aol AR, W AL AR # AR W g
AT aqret T it g Ger W, & arat ok Wy
AT agrEEet wEvt R wwmy ALY R0 faw & o iy B
1 T TR w1214 AR gt e T qa, TwaATes
faerra = [1b] $rg:1™ @i qudeY wadt Wt Y Ay stk
AT Havain Fav:.% dgraaeit gy =rqr:.H

@R 79 & wEA wfadewr ww awr M TR wwA WA,

46 3 at the end of the line n
56 @ om. at the end of the line n

46 urgrayw (cp. 1V 48) u
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A W, wfrvguedY:, oA, sgrcfeaddt:, famn aucaet:,

e ftaT guAd:, A { faddr:, A (#9@] e

R Wt Y st A & e A al &

& fraat faf warsh g woat aré oy vV AR waw-
Tt A a® ww e, | s i @A
i wEt 8 WeEy v g e T dTed, JIg St -
AT . SUT I AGLTGY ;.7 oR ATy Ave waATE v

1 g facar T wa(FERY WY § A S 1
T wa{ER]G 3@ 7w T "Rt ¥ (2] stmft fa awie w1
of Wk oS U T wuwr, fAa® e 7 9§ e
€ut e FE.Y @ ThE gAy, Agrade et At & wiw 9T
Fdt &.9 fam® stgradt watn A sy wwe w Ry
wrg &, WY g 8w AR wTEat wrd 0 Ay gy
AT 9 wmawT <G> TR i oy, (4] ue A & g
wON FH 0 78 dgvadt we(lweitige @ 47 @ e wigE
LTI S

Tfa wgAtTerg dow.

ATt dgTadtR Sy wwi .t at amen® tdt F@wy . Wt -
ATt wedT AT AFTAAT ®F g gATC wEgSrat @AY, fAwin wg
F9Y: PS5 A% e STEHS a9 ¢ ui® A 5 el et
91 & iR #tE FAr: Y At sEd et /o S -
IO WA B, @ A et fm wReEr G afd ot w1
T AR AT AN W@, @ wty $R:0Y wwdw AT Re
w9 e qra] a9 & Rw wgr

@ AETEEY I & E@w wed Ut &0 a3 frwey dag
wraT. @7 gel U@ wray ar:. 0 a€ dgrEdd &9 w <
at Ra N ® G g dw K70 @A I KYT A
xosﬁﬁaizn

8¢ whmg#t u 101 danda instead of ¢ u

tog & 0 {sic})

II
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sETTEY et CF an ga(EERY 9 g0 @f e wd
ATk (] A @1 A A A Wt wAth Ak A
LA EE '

At U fg=mET 8, WUT wAA F oWt §FH a1k -
W HEAT a0t FA, Y 98 arfaswy ® vy I w0 @ty -
qag Iy

tfa ﬁ*gﬂﬂmuﬂﬁ:ﬁ“

HEAT AT ¥H:,° 9T §FA FW qwr 7 A dgraedt |y
wek, ok @3 Aaa & oifad, smst F wag A9 qt
WEC NANFY 0 T arasw! 9 917 710 &% a5 4% g
R et afz &:.° |t fiay |if ot e §@ wge-
FAT AATHY fim |aia F @ M &:.° 9% 'viw It faw22]Q
wrg® o w0 Aty At ot At Aw wwie o e,
T A U AW AT wgreaEdt 213Y .0 [at Szt oy-
w1 fawy 9T &% ettt e g, Y siuw qew &
fam® mur @y S« &7 €@ Fu& 3gns Do T wa " w
g1 ‘ywft Gt T wad 0 fad W gan. & aeed
ok WA | WA O W FKIAT FAOL Y AL FATL

s few? faf dgradt gwailt #3:. 9 a8 fawdy @ac 7e-
a1 A § gt W A &Y At Sgredt ey et
THAT MAY ag) 10 Iradr wAT 97 fawy Aot € wATg -
1" WY, A wmak /A F9W FA C aC CHEE gy
FEH Ay wrAT I &0 g, § Ay @i, awmEr e

A% faaCy At I 9, adiw ggTaAt g Wa 3R,
T Sgrewatl wew 49 &0 AR Agrad v Ryl g
T &P QI fuat dw &P qr) ATAT Fw & w0 WA e
QY §: 770 AT MEAA VST W AR SrEEAr &L 0 A7rd
fugr sz & ° YR |ATAT WAL ALY

HI 6 & in gziawsto above the line o
at the end of the line n

23 U AW U z4 ¢ om,
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w% sgadY e T ga! § ey A &0 HEg B Ty

&' qR ATqRw FYEIErT g AR war &5 WY SETw

%;_'53
AT gt qeTd Fd s qray P gwark atf

% ANTHT wATA wIW AUT FFTAATAL LT

AT ATE Sgrwast fum gy Fuh @y T aa! gy
faver vy P Frany fam Y20 g fhm @iy 2 9% A9 A
Y TaarslY! Argy 'Y WE 9N A% agEas drE-
s Tyl e wEr Wy oL At w3 At At wrwa @
=% el wwtw wow war B 0% |% Arwwas eE] gy
g} ATATR qAT A7 ;Y fuar ms qen® B

¢ dgrad P T 9! ard g FIK A gAY
w1 MW foar &k 2@, A% w7 At mway Wyl
wE 2.7 AT ITAEt ArES AR T Y AT qw IR gm
qry a0 _Fw &% 4 79 W owH wAr &% A Ar¥wa A
'EW:‘SJ

% dgTadt way o F Ton et 2 g0 # it g
TATC wEsat ¥ af 9% 73 wwmeaQy ge facay =1 g Aa-
. * | | e ® et fan g A/l wngiw @yt o/t A
79 & A W ® AT # v e 91 743 fawmeay (e W
W fawt WA fganar 29, sl woww & wran: . /% agn
Tq ¥, 98 wreAT Uy ¥ g3 w0 wiw ArEee T
ALAT AT ¥4, T &9 _Q@ qWT:.° AT § wIfowy § wrAn,

starst wTE wATy NEy: Y

& FWTATC ATARA IFTARAT WA FT:."” AL SRS Al 1
‘G Y {2b] IR wEW T T gw F R FATR T AT 919
g F WT woEw A R Aread AgraAtn wy: . Al
sgradt wel www ALY W @S ST §uw wh FEgr
"wwR Agy: o

tfq g hare w0

88 : om. at the end of the line n
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TR wrgar Tk, T ® FET T30 Agla 0 www
e wlrewr 2% Y wEIE RaTE! feats stay
T &1 2 4T WaT Tty W st U wt e
FEit: 7 e oY, fom w Ak o] FAY:° @ S K4y wear ady:.
AR I AiER T wE

‘F HATER wWiw SCw T 9y w8 wWamctoy Tw gt
AT AT grEE <& dew faEhe Y @ augTmor 9yt Je
7 9rg ;. Al wAW A, 4 71 wrfd®, st g warg s
HY facal oY, Wy AR A ATt ITEH Fo | w/a-
q# gery:. 7 At Aarawr 99 R drud, 9t aqE . A T-
STEY B HCH, a9 | Aw wrgr: ¢ A8 SgTadt g0 wow et
FRTAY =g ey 78 faudy e W Naden: 2 faw o
gt ‘gan! g FW M A dFradt @ ® e /)
TR &:.° @R fane At Fa w7 € dE frara 28,
R s, Mot ww A .S WY 9 B

TR $ga et w100 qur aid, gur wwTg wtEn.
FICHT Ao, AFradth 9 @ fagrg wer wiw § Aty
widtEY, W A G IADE, wfe, Dfearh e wiw §
R, wa? wogw drgeTg

ArwRd wET wAL: LS

T fZat faf arada® w7 7ot el A arad dda
917 |y AraEe g% § w9y a3 2%, a1 @y 39w &0 w0E
W& T ae W T B geed W & W, -
_C, GITH, R1g9, wAF HifaQ dt=rac @ &:.9 cwata srgan
4R, ARG T AHTH FCW AT X JWATH wCAL, § AGLAT
T gy Wy, 9 sgreastt wie a R e T gl
RAAETALCT Wt 7 Andt Y amal 9% o ocwew it =v-
15 S

g IAL U to anusvira in ATA blotted out i : om. at the end
of the line 1 t3 the passage has been completed according to 189 n
4L TE N 42 FA N
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AT TrEREI AT fuarert! 8 weY, w1 ot fum W

~ wT B, @ @Y g B

AT sgTEadft wva wCR, WEERH e FEvLS ! e
faZ &, o st oyl

A% gt A B g dts s Tyt B Siga 78 @
#1155 el e gu & A wgresst W g qwec
AH F® 5 o wiol WE Ay YR RO AT Wy £0,%
¥ ww AR, A T 9 AT g e arq i /¥ -
A T Frarelt! # GO O AT O ST ATg
AT, TRy Wy .S Y Aw { geine wEY FA0:1 Ary wran et
LULE A 1R

LAy wfe®, s = 3afw @k, T wifd ¢ ot Hedan:
Y wwE 6y § ha.

tfa wgdfara.®

ATHRA T aw R ey wEafy «0 7 wERIiy, 499,
wEeyg U9 wEgfs quR, S| T ut §7 Sga I s
TR S AR wE qw ArE T urh e g A W IRk

AR ArERT DY AR e wow g9 &0 faw Irad
¥ W W g

TrAT W@ T A A wg T g Wy W e @y o,
faw F awga w5 w¥ TN, AT 7R WrF A0 aEaa -
CICTEREE LR CLIGRCLUIE IR A% T W gATS wg " TE -
72 fraaa &% & sy

| g fITA &9 § an: . arwEe waghe w0 W
T AT 1 g Ry ury gy Stwegr
TAC *%, ® wwafs 0.7 gady 7R, o @ &

T waTaTy Wl

IV 55 *g° in wwlged corr. from g u 37 °°l in si=laT corr,

{gamb.} from *@f u Gg ¥ after IEENATE 1 V 7 : om. at the end

of the line u 2z i the same u 23 °@" in FAU corr, {ganb.)
from *fm* u
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fawraany:

‘T weEan @ & q wih, @ v F O gnaw
¥ A rEEE A W et W frart s % gaia
FE: fRETE L7 AR g At wTg g oAt fEeear . TE W
feavetar:.” qwre, i war frudian:. . 49 fgeetar:.
|AET 9EC A TCH & T

AT T A WY ATEEE! 7 mEr wr:!M v we Y-
T § guE, fam® sera v wd w1 § wwevs W waEy o
KU LGE SIS I CHE L R

AT TWEHTT «CH, IRy Wy

WYH, ATATAAR TRARIT FQY LY QA ATE oI §W-
A A TR W fa% et fAewTas &2 St T
ard &, Ftw oY AreuTeeY =T &, 6w 9 qwyroey w5
fat umro wmETe wHe (HwC $WU eras, wrar & o
% &7 "sgremet! wilt a9 ww,* (it aredd w 0w gwclo
o= Bt v @ Wk goitey:! anes w®, w5 .S
wgY ! WY wTewd argd =gyl

waET {8d #gr .«

tfa geATyTg.

AT AT o7 AR W Fradiorg Gec wg §

“fg} wadn® e TR &, 1 %% & wwee famdrs &7
wRYA foaerd &7 aw fawewws &:7° faanafs faweras &7
& Fradias &0

At wrade w% §::° @R foATet gow Ay favar e
faw ¥ smas ara®, wey wrdy:” g® 9ard wer . faw
FE § .5 rara Tl grwer!

Taw qY 92 9 &% a¥ Ot aw® fasua® wrae
Lic R P

SR Fgw WA I &, 7 werE Mow w9y B @1 g
T &7 T g &L 73 At wiac ovew < &L e, e,
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qore, w2t &0 g wurz B0 Warq a7 & s §i e
& Wt et & @ vy &7 fAw Aty qar ¥ &0
wvd ol & AAAGEAY ;P AATAT HTAT: T WONT AT AT
adY Fa7 FALY WEth A Fugro:,t (FT AW geak ZTATH
wAH FCAT 1375 .

fel wfERTr gTarer =& &2 FiEry AT &Y atad
war §;® Aty w< &0 A% (g1 9w 9t g AR e aian
F¥aT::° FEATC HCAT FA3T:; ¢ WA 0 mArfuar® Faw
FCAT 3T ¢ AT /A A1 Wt Aa i aurd st qrwi® -
TCHw 7, T o0& W [3b], vt 0 gawr femt
ZATH Wad wHAT Zrav:. Y

fe® AT gTaTn Ty &7 § 00 ATy ga &0 Ay
27 &0 @Yy gAT &' A Rl @ wEe war g
T M weAr, w9 atwwd gh, o aggLEwIt wAiwi o>
fagaunat, ¥ s 8,5 wiw 2 aw giw 7Y §w @
wgw 3w 2 :,%° (oo wwiAa .7 99 &8, wvw gwarg =,
qn SUATE W, wAA € www T w0 Ay %%, e aed 9,
ey @, ®iw 7 &, 7o § 9180 fad 9 9aE g
WA HAT ZraT:.7

e femu® gk waw FCAr &% @07 Fwwdw ) FEET,
s 4.8 w0, &izy wan: 7 o % .7 ordt fam §% s
§:." qEac warw &7 g grg &<E @ & {wer wdt
fzom® gTa® waw F(aT I

T R 98 AT aTE e e fanu Atw ww g™
FTr®w, WWI, AEROEA:, g, WO o, g0,
FuoBe, ROEHET:, WA, ALIAET S, FCRGIIW:, FTUAHTH-
B, Fheaurs , TRUH:, AEIRATAR , ARG, DI FL o, AW
Ster, guee o, fwmw:, A, TftA iR, TR, HOHRGEW:,
M, [ARTOET ] AYT AA 1LY

73 @atar u

44 *ATin mAtar = Ay 48 wE u
83 wfmirga o wteid &3 0 ' is

30 °mi* = °T° 1
81 : om. at the end of the line
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Ty sk 3T, W9 owre " S35 faery ot g
g, fawimr, a8, @M@, Fa, #& waT, faxe, {arra::gj k
Iut I8 A &: .Y

RATd I EE B

Tfa qudTeETa wOd .

fe& & aro arcar . fax s 0

weefeamn wefgan )’ At Ry faafear:;® &
|TEETAY ;7 ammETet;” ook weAt %% mw ) faviwm ik, Ty
E FQy wrR T FIATCT AT TEmETT:; Y Wy b
FARQY Trd w50 g we WS AEdt 1% g wiow
T 7 wmian &3 W mh, Tord g Wil Y w96 -
/T FC5™ qraAg P TR, TR WS fwr A B wRe ooy
Fhay: . >

FYTHY T F1IT:, % uCHY dI7:. Fa wflk e, v FE 08,
AT g, 7 wRwt &80 LAy Y § wEw g

wTESA A

T werRaTy Hod: . »

wAOES AT Aife 821 & it poerhaty dms
& gEad g wri% &: .0 nfg fy 7wy & Qe d3r o
fad fow #gx w37 §37 8:.° @iy wiw I g1

HARAL :, WICETST :, W, Af A0 L, ATCHSH: LA WET
WHTATSIT AT WA wrw 3T & vy gady v % wxe
TG dta @k &:.° v, 37 wrET wiwwey, Crame Tt
AT wH AT widt §ar & Wl we 8.0 TR ww &L g
Fgw &' Faar wwww S &0

used instead of : after wwlw® and wmwle 1 the third pame reads
AR 1 e in goiw ﬂim partly on gamb., it looks like “m> n

&7 ' instead of our commas u Fmt u IX 1 zva® in the margin
{cop.) : gRE 8 mwEEs 0
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w3 sRfeamci® et aox & ¥ & Arhvar® FEIEEw
& wth &7 waduama®, wanu® ot § ael dehs 8
ATATREAT aTt, fRed et § wTdiE 8.0 T § A 9%,
fam® gt uAen It ane ek, Tt § AR &0 andy g
STt wEct § Wk R0 @k gt Qe forwh oot
3 / w18 &7y [4a) qoeeth S ek, fawd gueee &
-t§ &: .9 Fyraaratd Gw g A B¢ S ggry A AR §: .8
Qg giaw TR, frad wit wx & Atk &:.° gt g, faud
Fal &7 § va® §:.7 qR 7 A, fook woawe R R &L
wfiw o, fra® Facht A7 et T, ARTgONT Hawd ard
8.7 afgn w2 o, fao® g o aca & Wil & @
L, fam® Aua oo 9o Futl §: . st @@ ¥ %%, oo
ARETY T /TS A{H K2 wmiw %%, fAnd gwAaTQ & ATE
AR §:.8 0T www § www w, famd Aot §onth &0
fawardi® Gz wre®, wom w18 AtNH & T AL, AT DL,

—ﬁnrﬁi‘wmg“ﬂﬂﬁs:.ﬁ TAFS, o ww %, fawrk

aCa & S &Y faa Srdt w1 W, fawdy wiy aS &L gt
Feam TR, fawdy 4 fawer § v &0 qwA A WY, AE-
AN A &k, frm®t sorde g 7% & e ad, wOK §
e, st wTg W #E fawy 3O 8, faeR ge 0 &L
e aTY, fau® & & wid & yawma @2, faud sact s
F aeTid &0 wea QiR fawd g a¥ &, fawd dedw & G,
.4 o wia AT AT o A9 &0

fa =hraawty AT L ¢

= & wopa S

YTUHEY:,* g ar:,? GeHIAT:,* FILT w65 |1 oqHgA -
7.0 s rdt ot oaw an® &:7 Gk ug 3, fauh
S § ATCAT W 8. Tork ek Ak wiet s, Frad dvet

17 sifemwi & 34 °% corr. from =al {cop) u 41 Frrdt 0
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Fat vuT ST w4 Fath &0 @ sl &%, fan® qarE R
ARl an &% & a2 W e o KA 1@ g
QO 30, faed gad Far Foerd B0 A wmfi g at &
TH WRE &0 w9W UNT WG NN &% AAwwaTAi® v B wi§
&:.° 9] d¥g wEAK 1.0 TA@t W DL, fawd it &
R &7 gea DT, faod 9% § 1€ &1 dcw oty w1,
fawd Fewrai § Tt &.9 qrad, wow & w6 &0 qwia @,
fra® stvags @i «ifl §:.7 anr ga@efa, O« a0 a2, faok
THGEY N(F ATE ATH & A¥ A 7R, FoR Q@ Ca A1
Atk §:.° ata a8, g7 2, fowd A WS A€ B wa
geed AT, W WE ¥ A, wWe [ we@ wcrar gonk
e, fau wwE #yewr aqv e wq out Taifi &% w@twgy-
9, AR, favgtw, fonw oo w arfek, #2t fraer €
HCR, 7T ATE A8 &:.° W AT, fqueR 799 fawer § 4E, @
Rl &7 7w aue #9, faud Ty vox R &0 wdid
oYy fEure® aww FR, faud grgde wE wh .
A Hreadiygry: .

TS WA 9« 131 g 99 Y0 gty e <€y, g9
Ao wut: . A wrdl & fad d4blgw WS ¥ &0 I AN
& a3t &7 datdt & ga Ggm v &0 ATt §
AT &

R ot ud Wy e GUUECE LI L 1 S
TR FAAQ, yar fadwrt &/w, @, fagd @ P wegcanh
®ek g9 W WY @ ;@ qATH WWAT FAT AL 2 WA
Y, 73 TH:, @i UTH:, 17 qrH:, 79 4r€: ¢ o9 Qe =
v gt faacin a P @ angat® drewar st
wYagdy A"

fagth wle|=h]H, AC DY &0 T § AR £ giw

Xig wrgr § n X[ 3 uig = on gamb. (cop.) 0 29 u after : n
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2R frard, € aroa B ¥ @, AT @ wEE &L wwETaEl
= W &, gaw B wrd:, @ o, faw wiu [Sivad] st e
B aif &:.7 qratd Wresia ® arah 0@ &0 wwd, wawR 4,
Zaat wTai® 4§, A wAtad A%, otHwR A, gwr %9 9,
Tt fagt &%, oo WY faw® wage & A& W= wifa
wifa o wmT AR &

T TaTcA Ty 7

wAfaFy watew {1317 fad =% &0 § a9 wEre N4 X0

2R yhaa ! A T, g @, Mg 9, fig e,
FACt IUC TFHAT, YT ST TR, ATET IO AT qE0 AV R
S FHEA VT ITURAT, wCEEAT &:° FE® W, FIT _W
ety i qn & AUz B wreww B, wi et &0
war ¥ quT Wurar & gyt AT W &0 e wuet R0
AT grat & o=, fEw &0 <) &0 [gwi] A &°
et 8,7 Az &0 wret &0 ww, wgw &0 aw &7 ¥«
& T gt w18 WA &0 @€ e Ay W WAan
Tg:."

at ATd = g wogd §:.° fawt www ghwr A9 B¢
<t w) & fewww w8 =f &0 fawdy s @ g, |
qqra

FE W oW T AeTaa &0 faw ww =g g9 g 0T
Wit A &0

rw & q@ wedy QA Tw & wwgd g K A
[Tra aw| @@ wra [awk] A 2 g, <O T@R> HATE: L AN
1T 99 & euitEy Ty

faasdt = T &, fawd @uy (v 10 §.° % wwy-
it gATATK &7 AtA dvw R g § A9 g9 andt gyt

XI zz gau n 27 RITHTEE 1l n Xl 4 atg = alg n

35 34gy u
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g @ B wra wR, watw v, gun g8 g A e o wa
aws Wy §: .0
Tfa =ges ey wud .

TRECraTe ey um, Fie ara e, Fart B9, v ]
Ao 3¢ i P |/ Wy

ATARATATY

‘wegfRETCr @ €14 TRUad | T A, WA g s
frarardI% g ¢ afeRTdT e sy’ are § akct
FAuTA G g0 e dier § A% o 7k, w@ s
g Wil A, @ W™ g At r@ q]y g
ey @i, W g e Iwne atat R, @ e g
Rz ar® ", 9 a1 @0 NG wEt ®€, W@ wwm oY
et R, @ WY P AW arEsw g %, @ ogE
[52] == €, &t ww Fra:.” gz O@, @« fa sty Ha.”
FAT wTw WY, F A T gE et of 78, {9 fae
et ey F, W w0 wEAd WA ¥ A &%,
FWHT a8, famrs ATCr Avg O wrh P e AT, W ey
g0 MR AT, WY I VLT e A w § e
ATy, AAST, FAT WY, W g TR0 A, v A
oy, "€ 9 § a8 wid, @ e afa & 2R ey
®, 1 wwwet grec 2 I, oAt W @ wi®, @ W= A
P s I, FPE e ara® S, @ o v
& wTE Wy IEY ¥ wwe &%, @ W e Y oo wad
TC & 9 £ A 1T, @ e 9P e a3, w0y
TG A F ¢, @ Ay g w0 wewmn s
#HT X #F, @Y {9 DY wg afgw W%, Wy v o argee
UTCAT HEH @ HA WAL F, T AR 9 <P A0 ag, @

™Y YL
i e L

XIS AR (cp. note) 1 14 3 =H 1 zyo9r = g n 37 § — &1
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VAT ®CAT EheT. ol wF® gt wadd Ay, EAdy A, XIV
U #F:, FEE T ARy, Wam w9 <udt ag 9
§:. we #w & gwEtT § wlrar &0 frgw Wvmrar &0 e
fagraa &: 7 awt wwdt &0 wowt g o faem Al &0 weEw
wifa \ifawr d@x @& §:.°

73 DX, @) 9% wgEw vdh B wmgie, i, St
T Uy i, Wik §@Y gia s wwe AR g % &, W@
YA ¥ 987 § Hgau I &:.7

At TR, RN ¥ %, faw @ T g A
g T Fgar AW w§)] wAde 2, fagtw 2, e
watw T8, Wieaw, § g | fawim =¥ L g9 wee @l
fau¥ uzaw fawtg G@io?, fgfa & .0 w@q?, o, =-
T+, wivk, MR g oiv ww ats 2, fas wtw W faemw
w & g1 AR 59 g Aw §, @ g @k @2 fawiw
qﬁ:.‘?q’#{ﬂuﬁ:.’*qmumﬁﬁﬁ?ﬁi’.ﬁa‘-ﬁi"(mm’-&:.‘?
oy A wtegud Z, @ @ ovEw W@ 9w & G 2, @
draw st Qe L7 g dta, wAre® T, 9wl /e T L e §,
YW Fa7 W &Y wHTETEOIRG Faw ¥ A9 fawrw w1 @

TET GG d7 s XIS

tfa wadwraTy .

WTEHATAT "

T AR, fredy tw gwig & fawrdy gt Ty - &0
Al Ay &4 fay fauT qoA &0 fad @ W@ wwi ¥ 9w
T &:-° 78 yw e wy &7 48 wodd wadt 8 wiw
wtar Wy & wdeeE &, wedd oy T &, e
ww W, s s wa: e

THECETY [ 3b] “der fagar wrc gary

XIV g after ¥im, a superabundant ¥ at the end of the line n

16 fA&mi= 1 25 ¢ om. at the end of the line u z6 q¥ alter *agrg

XV 2 gudiz n
Asiz Major, Apr.-Qct. 192 26
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ArgEwAATE

W R R, At Wi, v, war, 7, A wd R B¢ T
g4 AT O, €AY WA RATC {IO) ATEAT dTed @I W
&:.°q2 uw Aw R AwAr ¥W &0 Qe 41 B9 st
Ty & get Ak B0 w3 um ak, €1 9 W wE B0
79 W F, W 9 Faran «F7 R W wd &0 @ oF gy vaa,
QR IAl B¢ U g R A G AME B A yh AW ..
w8 Audt B &:.7 Qo Y W B, fawr o widt @ &
fr®, me AR

At g O3 &, faar S AT w3 &

fa gy Y

T FaCTaat ¥37 &0 TWaC ¥ & o AR wreeht
Tga a9 arrat gt =g Ao .?

fam @& U fowrtw wrg Hradar: . fowc qer o qreft &S
QY fanlt w%.° & faas ayae f9% smg &7 tm‘rmsﬁgg-
qTgw WA ®

A At T wdY [B] g wT W0 #vE Wy Saan
#7°° A% T ww wEE Y W e s B W owdt e
fult arg &' AT wrogeh @A aw G it T 6
ATt &, HEY AW A ameR P AR awn o w gy
wrE &:° W wO A W g o @ & wAE w11, fawd
YT @ fow fawe s 8, €1 AR HTOT SUC uw 2R STy
&:.% faw avé® 7 ey &, ¢ T AT B .S I v wat
& Aiofara & far O v @ R e R & % =
a7 g &R A &Y T WERY AT A faw g ww,
faaa g At fat arg &Y

Tfa TrewATY
XV 31 /€ after »am@ n XVI 7 #t u 1o : om. at the end
of the line n 14 TR U 16 @&l corr. from ®iat (gamb.) n
29 AT 1 32 RE alter =y
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LICELILIL e XV

‘FO wwE & B, faw ® wm wh we e

7R wEACr & wF ¥ 100 WOATC Telt IR, o gt w @R &
WCATC § Wg ¢, €1 @gw €90 W g e, e
g ¢ gy meEr &, W Wt 9w T § wm a], 9@
Hreat v ;* 1@ g=w waw IgT g S

Thw W O, 4w @, w Fao ot adc
W, o7, Fow and, 9 A G g Zat TR 9w
7.7 W e, 6 e e Y At €y, @ werd era e
fare 3y TR, NCERITERT, AR, qrEdasiy, q-
$rd, Areed, 7, srartarch, 0 Aty I a, g
A TE:, W owew R wCE B U gact Fratd qam @Y, dicy W],
7R W, THr T A, W AT qAATHH g e

tfa stwacargra g9l

THROATY ,* T AARATE Fgy B:° XVIII

oA AAGTE FTAR, NFY W &0 frar ofactt
facda gamy: FHT AT T 7725 TTHRAR Hr@T 7Y
®::¢ Cw ey ut faee dw gmR ! e 91 ggreaet v, fowd
g1 iy 317

faat TRaa we &:°
‘o1 FUT WIWA, T ACH ATG ARY T FAAQ QI g 9w
Tf6alaer Faw RS W W muAen &0 gH, waA @
LRI

ewa CRET (a1 fae Ay facda gordy ¢ A, 9w,
WG, geEraaT: @iy arat @iy

fat ArraEFaCr wer wgd

fagd faragw, Sacw w7, € qof T wigan afg o fgd:.»

XVIl 11 gt o 18 Ggd@ o XVII 8 % on gamb. n
16 the colon above the beginning of T in ggmi tg 11 wramn =@fz

q f25: in the right margin {cop.}
26"



NOTES



I 1} On the Jain diagram, see Hertel, Indische Erzihler 6, Anh. 2, p. 2.
The passages 1—13 om. Te.—
2—5) In grammatically correct Skr, the text would run as follows:
“Sri-sadgurudbhys namah [ adsakelari katha likhyate |

sarasvati mahdbhage | varade kamarapini [}

visvaripe vidalaksi | devi ya paramedvari [{ 1 }f

chadante mahdbuddhit | iarvajfio ganandyakal |f

sarvasiddhakare deve | gauripuire vindyakal [ 2 [f

On the spelling see p. 363.

21—23) Cp. the more detailed description in Te, on p. 364, as well
as its different reading of 21.

33) The reading of Te (see p. 364) is probably corrupt, not ounly
because “of its inferior sense, but as contradicting BeFi I 22: “ayndiam
wbtam bhavatd pippaladar tam abrapit”

318) Te “bayasihasdra” blunder: cp. BeFil “padasitisaharrani®.

40) Si “veda kakhai chai” absent in Te: c¢p. BeFil 24 smrtir osa
sanatani”.

41—44) Absent in Te. The copyist of Si inadvertently repeats the
text of 36—40 with slight variations.

46) The text of Te “agamaparavess karaso fo asairi 3nase” is
ponsense. The translation of Tessitori “Entrate nel fucco (e, se non vi
brucerd), conducete moglie” would presuppose 1} a lacuna in the MS.
from which Te is derived, z) the use of paravesa (“entrance™) in the sense
of Skr. pravesana (“introducing”), and 3) a custom of examining the bride
by an ordeal before making her one’s wife (which Tessitori assumes,
stating: “Si tratta evidentemente di una specie di agnipariésa”). From the
reading of Si, it is evident that the “sganaparavesa” of Te must be a
cortuption of aganaparasana.

s2) Te “If bad thoughts arise in your heart, ask Brahman!”, Tessitori
wrongly makes the two clauses coordinate in his translation.

59) Absent in Te.

61} “Aatha fedanai”’, which is absent in Te, agrees with BeFil 34
“hrigiifalipute bhfitva”,
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77) Te's reading is inferior: cp. Si (and Te} 1 56!

78) Absent in Te.

8o} Te different. Si aprees with BeFi 1 38 “madvaco nanyathi Mazm" ’,
84) Beginning of the 2 chapter in Beli,

85) See Tel In Te, the damda must be put before, not after “bhara-

tira-sa2”" The text of Te proves that the Zathana of Si is a gloss upon
agya,

88) Te “apachara drihr”.

8o—o1) Te: “so mana caliyo | fardi tapastriu binde dharatv-ni

maliyo jiya [ taridi Uddlakajiro viraja hhasiyo | tardi kivala-ro philz
togi-ndi |” “His heart was moved, Then, the semen (see Molesworth as
well as Platts s.v. bipda: the transtation of Tessitori by “fascia” is im-
possible!) of the ascetic fell to the ground. Then, the semen of Uddalaka
slided away. Then, he plucked off a lotus,”

The passage in Te is evidently corrupt: whereas the corresponding
passage of Si is good and clear. Probably, I 9o of 5i “The semen of the
penance could not be sent to the earth” had originally been added in
the margin in order to explain why Uddalaka puts the semen into a fower
and makes it float away (namely, because, by dropping the semen to the
earth, the ground of the hermitage would have been polluted, and the
well-known prescriptions, such as Manu IV, 151 etc, would have been
viclated). Afterwards, the gloss mentioned was taken into the text, in Si
in the right place and without alteration of the sense, in Te in a WwIong
place, viz. before 89, and without the negative particle (as otherwise the
passage would have directly contradicted the following one).

94—95) Te “Kugha-ri”.

97} Te “eka apasard-niz devatd-ro sarapa huvo”. BeFi knaws nothing
about this apsaras, and, later on, BeFi Il 26, a “sadAs” is ordered to fetch
the flower. Perhaps, the apsaras Urvasi owes her textual existence to
the celestial being to whom, in BeFi Il (3, the mother of Candrivali
is compared.

g8} Tessitori conjectures 4rid: for Aid3, which would agree with
BeFi Il 24 “Asanam Fridadidam friva

1og) “Then the nose serving as (literally; becoming) a womb, the
semen entered”, Te: “Yardi nasabd-rdi pofi bija peta-mihiii paravesa Alya”
“Lo sperma per ta via delle narici (ie) entrd nell’ utero”. In Te, an
original peda {for pefa) “womb” was probably mistaken for paide “path”.
The passages III, 94 and 1V, 18 speak in favour of this hypothesis. Cp.
also the reading of Te I, 28!

106—107) Te “/cka masa [ doya misa | t5iv masa huyo | tardi Can-
dravall pAuliziula ti]” (MS. “phulitula”). lessilori does not stoop to
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" justify either this laiser conjecture of phullatule, for phuidtula, nor bis

I

m

translation of the word by “gravidd”, although no dictionary knows either
of the two forms. The dilficulty arises again from a corruption in Te,
whereas Si is correct: it reads “phase sami tulati”. Now
gloss upon wwlasr, and “phile tulati” means “like a flower”:
fufati” must have been in the archetype of Te and Si. In Te it was
afterwards cortupted into “pAuddin/a”, which the copyist even perhaps
mistook for a corrupted compeund of “pAsie” pl. “pregnancy”, and “atura”
“U”, “sick”. The reading ‘“‘phiia tufati”, however, of the common arche-
type of Te and 3i, is itself nothing but a corruption of a pres. part. of
the verb p4r/ “to be pregnant”, the meaning of which is, at all events,
necessary here, especially as the then following passage refers 1o “so phila”,
“that pregnancy”,
Te before 1:

“sami” is a
this “phils

“tardl Uravdsl ridpi-nk kakdi”, against BeFi, which
says that the queen becomes herself aware of the state of Candrivati.

3—9) Te differem. Te g: “madardja silimata | koni minasaro
samedra naki huvo | garadana mart javd .

11) Absent in Te.

14) Te: “tardi Ravaretndi palakvmdi bdisarT vana-wii mela araf”.

16) The name of the rsi Tinabapdha ocecurs four times in Si, and
always in the combination “Zinadamdha rasesvara” (11, 16; 111, 26; g1},
t “Tivabamdha rasesara” (IV, 22).
and in the flollowing varations:
raresara; 3) ITfuabada rasesara;
viida rasesvara,

In Te, the name occurs five times,
1} Tipavide rasesara; 2) Tiingvida
4) Zinavida ragesvara, and 5) Tiiiva-
BeFilil, z merely speaks of “4aieid tafedhanal”, nor
does Sadala Misra mention a name of this rsi The explanation of
Tessitori, who thinks the name as given in his MS. to be u corruption of
“T'irpaveda”, is impossible for phonological reasons. We have again to slart
from our MS. The finabamdia of Si is a regular Rijasthani formalion,
consisting of fiza, the oblique sg. of the anaphoric pronoun, and of the
masc. substantive damdha = Skr. bandiu, which still occurs in Si. ‘Fhus,
the name means “related to him {or: to her)”, or “a friend of his {or:
of hers)”. In this sense, the expression #na bamdha rasesvars must
ariginally have been employed as an epithet of the rsi who protects the
girl, which (later on) was mistaken for the proper name of this rsi. The
spelling of Te makes no difficulty (see p. 367).

22) Te “Rugha-ri’.

23) L'e “mo-nai agala bhava-ri kamai kari-nai etc”,

28) Te “tardi nasakd-rdi pinfdi (MS.: padai) putra huye”,
via delle narici nacque il figlio”.

1) Te “fina cyara-re”.

“per la
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2} Te “karara”. Cp. BeFilll, 22: “iti rosdt tam adaya lrnaiv avriya
Sanribhifi”, on which Sadala Misra depends (p. 11): “sba ghasa Az bojhe
para rakha”,

8—14) The text of the comresponding passage of Te is in a very bad
state. Te too says that Uddalaka used to bathe thrice a day: in the
hours of twilight (s3jy0) and at noon (ma/ha), but does not say that the
cage thrice attached to his feet.

17) Te “balaka-mahdi dpa-rT dehi-23 53 rena chii.

19) Absent in Te.

21) Te “so putra &yo".

z23) Te “pala posa-ndi”,

25) Beginning of chapter 1V in BeFi.

25—35) Absent in Te.

29) Te “ho pita~t mo-ndi akedl dlagds nakf”, “Oh padre! A me non
garba (star) sola"(?){?) (“alagdi” might be 4 corruption of the avadai
which we find in Sil).

After 38) Te: “putra-ndi ulakhiye” which is against the following
passage.

51—53) Absent in Te.

54f) Cp. BeFilV, 1o: “layakaranam Jlepam agnig@lasvakam sula
Karond foam sukham tista ... (Sadala Misra correspondingly}.

56) Te “handi vayona (MS.: vdcana) mdjtaii | “Lavd la scodella
di terra e it mortaic di pietra”

59y Te “Agdi dekhii to bulare | coko [ handt | vapa (MS.: vlina)
Nasahda-rT m3fr naki”,

62) Te: “aja putra bukare | coko | hamit | vayana kina-ri m3ys chas .

68—71) Te “fardi Navakeda jdya mnd-ndi kahdi",

74) Te: “avk naki”.

After 77) Te repeats 75 and 74.

B1) Te “kdina vamca-ri chii”.

94) “Then, the nose serving as a womb (lit.: the nose becoming a
womb), a son was born” (cf also |, 1o5; II, 28; IV, 18)

89—g7) Te not published by Tessitori.

g8) Te IVth chapter. “tardi Nasakela kahdi | pitdst mari m3 ik
Aakdi chii | kB raja Rugha-rt beft cAR | ndi md-rdi pdila bho-ro paga-si
Putra ho-ndi | sart hakthata maia kaht | so pita-dgdi Nasaketa kahi .

1) Te “sdmo aya page ldpo | pijaracing (MS.: pujaracing) karindi
apa-re sigdcang dendi | rastad pachkivo [ fdi mahdrija kisdi kdrajs pa-
dhariya chii .

g~10) Te “4% raja-sB wfora karit naki | tardi rasi Udalaka madindi
thethd-si v3ratd raja-sk bk’

v

VI

Vil
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13} Te “mhardi bja Ahasiye " this, or a similar passage, must have
been omitted in Si (Cp. I, 8g).

18) “Then arriving at the womb of the nose” (i e ar the nose
which served as a womb): cp. I, 105; 1L, 94. Miss. in Te.

27f) Te “Candravati mifdre nama chii | mo-ndi Fgald bhava-ri ka-
mal ldchana f3go chidi | so mo-ndi vana-mdi meli gaya chii | tardi Tiina-
wdida ragervara kara beff apa-rdi dgrama leadi aya (U, For “kara dai”
one would expect “beft Eari-mii”!

2g9) Te om.

13} Te, after 32: rasing ghand T3 Aalasa bardya-ndd”, “fece
fare al santo molte fresche tazze (di legno)".

34) Here Tessitori has completely misunderstood his text, The MS.
of Te reads “catpidi so ddyaso diye". According to the spelling of Te
{which confounds ¢, ch, and s} #avase stands for dayace “dowery”, and
the meaning of the passage is “he gave the dowery which was wished
for”, or: “which was necessary (. . suitable)”. As the former conception
would be zgainst BeFi (1V, 80), the latter will be right here. It is even
probable that Te is more authentical here than Si: the copyist of $i
may have taken “s24f7#" in the former sense and accordingly replaced
it by mamgiyax, so that Si now is in direct opposition to BeFi, which
makes Uddilaka, on the contrary, refuse all those gifts.

Tessitori’'s publication ends here.—

36) Beginning of the Vth chapter in BeFi

43) Cp. Te's text of I, 23.

45) BeFi “sardhasamvatsare gatad” (V, 8).

- 4B) BeFi V, 11: “aguihetrasya wme lopo jate fu tvdm pratiksinal’,
Sadala Misra just so.

52) Very detailed in BeFi

Beginning of the VIth chapter in BeFi,

3) Instead of this vedic reminiscence, BeFi has a long stotra.

13) This anticipated $ravanaphala is abseot in BeFi. In BeFi, Yama
bids Nasikety utter a wish, and the latter asks to be shown the regions
of Yama.

15f) This second $ravanaphala is also absent in BeFi But there
Yama grants a second wish to Nasiketu, who wishes for his father’s
pardbn. Yama adds: “ajarac camara; caiva sarvedosarivarjitel [ bhava
yaksag ca viprendra tapoyagubalad iha | "

17) “Your family will be in sorrow”?

20) Beginning of the VIlih chapier in Befi

23} BeFi “wayudhaksap” (VII, 4).

15f) BeFi “stutibhis tosito deve mayd dysto “tiundaral” (VI 18),
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17—18) BeFi “catapajanavistirgm puram durgaparisthitam”™ (V1L 22).
In the following passages, there are many differences between Si and
BeFi, _

30) Cp. BeFi VI, 26 “dufisikitinam dukbhitanam aeramam vitaranti
e (and Sadala Misra p. 24 “dubAz jan ke palie kain').

72) Cp. the description of the paths in BeFi XVII, z7(.

“makdnigh tatha meghair andhaldre bhayivahat ||
tatra lat sthaman atulom Erspameghasamapradhan |
dreyate tatra papanim darganidarcanam kvacit fV

83) The passage in BeFi enumerating the hells is, according to
the editar, “di disperata emendazione”. ‘I'he series of names given there
does not seem to agree with any puranic or epic text treated by Kirfel
in his “Kosmographie der Inder” (Bonn und Leipzig, 19z0), nor is there
any agreement between 3i and BeFi Indeed the list of names in our
Rajasthinl text seems to be even more arbitrary and unoriginal than in
BeFi. The original list can no more be restored.

But there are several classes of names distinct with regard to their
origin, Considering, throughout Si, 1) all the names which azre distinctly
marked as designations of “naradard 4uda” (=4), or of “naraka” (==),
and 2} all the names which are not distincty marked as proper
names, and part of which can also be taken for appellatives, we may
distinguish the following groups:

T) Sanskrit names {as known from different texts: ¢p. Kirfel, 1L L},
given in their original shapes, or somewhal corrupted or modified by
phonology, popular etymology etc, such as:

a) distinct proper names:

1 Amdhatase (n) for  Andhatamas or Andhatdmisra
2z Abkica (4) w Avict
3 Kubht () " Kumbkipiia

4 Kubkipaka (4)
5 Gulapaka (%)

a »

» Gudapita

6 Churtdhara (.} " Ksuradhdra
7 Jamacoll (4.) " Yamacuilv

8 Tapate Velu (£) . Taptavdinka
9 Naruchiie (n.) " MNirucchvdse
10 Makabhayamnaka (£.) " Bhayanata
11 Mahdroravamia (£) " Mahdraurava
1z Korave (n.) " Raurava

13 Lekakara (%) » Lokacaraka
14 Sila (&) . Sila
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L) designations not marked as proper names;

15 Amdidravana for Aundhattmisravapana

16 Karama Kuda " Krmibunfa

17 Krama

kL » n
18 Ruisla Auda o Kadmala (+ Aunda)
19 Kusatale Kumnda " Kataigimali (+ kunda)
zo Jamgparabata “ Yamalaparvata

II} names representing attemptls to translate or transcribe
Sanskrit names in order to make them generally intelligible fur the native
speaker: originally, perhaps, nothing but marginal glosses:

a) distinct proper names:

21 Apgaranet Rasa (k) for  dAngdrardiibhavana ot Angaropacaya
22 Kidamro Kuda (%)
23 Makanamdi (&)
24 Falajamta (&)

o Krmikuwfa

»  Makikrade

»  Tuptarantu (cp. glossary s v. faf)
b) designations not marked as proper names:

28 Awmgdramri Rasa cp. No z:
26 Amdho Kumuvo for Andhakipa
27 Tupari Veli {ov: — Velim) cp. No. &

IIl} names originally expressing only certain characteristics,
or tortures, of certain hells, but reminding the reader, by form or
meaning, of praper names of hells, and thus mistaken and handed down
as such:

u) distinct proper names:
28 dganadhidra (£) reminding of dgnijpale and Kruradhidra etc

29 Asimocana (£.) " w Avipatravana

3o Ghiratapita (&) » w Tuilapidka

31 Lusafomia (k) . , Dasikakendie and Taptaiantu
3z FPatipata (&))" " o it kupida , Tailepalta etc
33 Vimsa Kupe (&) " o Pisabupde and Andhatipa etc.

34 Sadagadhire (n) " » Nhadgakunde and Ksuradhara ete

b} designations not marked as proper names:
15 Agana Kuda reminding of Aynijeaie and Visakupida etc.
36 jfoka Kuda . » Jalaukikhiya,,
37 Sadagadiapia’ " » Aitpatravana

an

IV} a stock of names which seem to be hopelessly corrupted
from Sanskrit names (or their translations), whose original forms can
no longer be ascertained:

vgp, VI 202, 320 Ypiiipdbess pacvale’ — T oep. lossary.—



402 CHARLOITE KRAUSE

a) distinct proper names:
18 Karamasuddmma (£.) (=karama [Skr. &rmi] + suddmpa [Gu. éﬁadapq, n.,
ground washed away by a current?])
39 Kuwmdspavastbachaila () {-chaiz corrupted from Skr. -fabmali ¥)
g0 Kesalachatla (&) " » . i .
41 Pavitarchana (k) (-ohana cormpted from Skr. .niredhanal)
42 Samgrdmarchana (&) " P "
43 Swrarchara (k) » . o ow "
44 Bakakalesa {n) {perhaps bgéa, a crane, + blefa, torture,: in the sense
of “a hell where people are tortured by cranes”: cp. the tortures of
Sulaprota in the texts mentioned by Kirfel)
b} designations not marked as proper names:
45 Jamapols (see Glossary s. v. pula)

83-89) The cormresponding Sanskrit passages in BeFi are absolutely
corrupt. ‘

Throughout the adhydya, the agreement with BeFi is evident, although
many single items differ,

10) Aoyanai, “having became”, iz in the course of samsira.
Cp. Ab. IV, 21, )

2y —22) rasabheda (Skr. rakasyabheda) “disclosure of a secret” being
mistaken for Skr. rasabheda “a species of rasa”, the following expression
“papubheda”, “a species of crime” was perhaps added in analogy *.

25 ff) absent in BeFi

IX On the whole corresponding lo BeFi IX.

8) BeFi mentions far more names: on the other hand, the names
Amtakasf (Antaka as a servant of Yama accurs in yet other texts:
cp. Ab. p. 191; note 1), Dra (probably = Dadhi, who is mentioned
only in Sadala Misra’s text, on p. 26), and Muni Narada (who, later on,

plays a part in all the different recensions} are absent in BeFil. BAdradvasr

is Bharadvaja in BeFi (in Sadala Misra Bharadvaja), and Marukandyt
is Mariunde there.

10) This passage looks like a mechanical transformation of the Skr,
source: cp. BeFi IX, 9 (and 11) “Weddupidityasamkdoah” {-50 respectively},
which is an epithet of the judges (and of Yama resp.) The sense of Fhe
Rijasthini passage is: “There were burning, (fe.: they were burning
like} twelve united suns.” In Sadala Midra's text, the Sanskrit passage has
been rendered correctly (p. z6).

t Professor 1lertel supposes that pipa dheda might be corropted frem 2o original
vpddapa cheda’

X

XI
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t6f) In the list of the different sinners and their punishments, there
are but few agreements between BeFi and our text, which is much fuller
here, nor does Sadala Misra exactly agree with BeFi.

18) BeFi “raslayamire”.

zo) Cp. BeFi X 6: “fatra lokamayl rambia surapd ca subhitisitd | agning
Jfralavalt ca Initd papino ‘gralal /}".
25) Cp. Al I, 52 and notes.
39) Cp. BeFilX, 32 “Ranydpradanasamaye ye nara vighuakarinal”,
39) Cp. BeFiIX, 33 “dane pradiyamane hi yas fu vighuam samdicarel”,
41) fy@mm mamhe moto hwnvai “those amongst whom he is growing
(ep. 11, 24; 32; IV, 36).
44} “even without killing her”.
Corresponding to BeFi X.
2z~ 35} The epithets of the different classes of sinners in BeFi X, 3

have, in our text, wrongly been connécted with those of the messengers
of Yama.

3—4) BeFi X, 3 “thsnadamstra®,

14) Cp. BeFi X, 13 “nipamanas tate dateir darunaic ca vanantaram)
patadbhik talavrdsaiy ca gatracchedals prajayate fi7.

22). BeFi X, zo “aramam chedayed yas tv agnimadiye hsipanti tam”.
Cp. Ab. IV, 29, As to datakalesa, see note on VI, 83,

24) BeFi X, 22 “agnide A" etc, CL Ab. 1V, 52.

25} BeFi X, 25 “mpte hante pardsabid patidrohatarl ca ya | jralantam
agnisamhdcam stambham lohamayam tatha [l rapiam alingayati s3 ...\

28) BeFi X, 31 “dasakap sarvapdsirdnidn brakmandnam ca nindakdh”.

Corresponding to BelFi XL

4) BeFi X1 g “paficaysjanavistirna chayofanam wucchritah®.

5) BeFi gives a detailed description of this burning tree, and of the
various tortures the sinners have to undergo there.

16) Belloni Filippi has not edited this part of his text. There is,
however, a parallel speech -of the messengers of Yama, in BeFi XV, 25,
which supports my conception of the clause as an interrogative one (do.
Si XI, 19) “na yrutam yamalokasya darunam vartma durgamamf|”.

17) Belloni Filippi's summarizing of the corresponding passage of
his text by:;* .. la mancata offerta dei resii sacrificati ai cani ed ai
corvi . ..”, and his note.

19) see¢ note on 16.

22) Cp. Al. ]V, 18 and note.

25) parai aye “after having come to another woman': probably a
marginal pgloss on the adjective paradr, which, by the glossator, was
mistaken for a substantive in the sense of pargr (see Glossary) “the

"

up
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wife of another”. The original sense of piradi nimdd haras tinanai. .,
was most probably “he who Dblames {or: offends) another person”,

X Corresponding to BeFi XIL

4) As to gekiiai cp. lielloni Filippi's summary of BeIi XII, 1—6
... dei messi infernali, che a cavallo di bufali e gazzelle ....”,
as Sadala Misra p. 29 ., | Zisthe debho to dhaimie par .. "

26} Cp. Belloni Filippi’s abstract of BeFi XII 2: /. “A tutte presiede
Kila, il fiero ministro di Yama dagli occhi goccianti sangue, che cavalea
un gran bufalo”.

32--35) These hints refer to the great battle between Kila and the
Asura, described in detail in Beli XIf, 32 --43, The same episode occurs in
Varaha Purina CCI, with full particulars. In the recension of Sadala
Misra, it is missing. As to relations between 5i and V.P. see below, XVI
In Te, the whole episode is missing: cp. Tessitori 1 c. p. [3].

34) “Kala flung his lasso, caught him, and ordered him to be brought
before King Yama™ Cp. BeFi XII, 42.

“kimkarais fn mahdghoratr wirjiid ddnavadhipal |

Adlaksipli tan pagair baddid daltys makhabalah ||

danfamudgaraghsiena vacthrids latah ksanat

atas (faift) kimkarair nud dharmardiagratas tatad jj”
The corruption of this passage in Si is perhaps due to the fact that the
idea of Kala as of a servant of Yama was not very familiar to the
cemmon reader, Kila Dbeing chiefly known as a name of Yama himself.
Thus, in XII, 26 the name of Kila is omitted, though his person is
described there (see note), and the passage X1I, 38/ seems to be corrupted
from what is told in Slokas XII, 49/ of BeFi, which contain a praise of
Kiala's power: for, in 39 of Si, the copyist, mistaking the proper name
Kala for a synonym of ve/7, omitted an original pe/s alter 7ima, where-
as in 38, an original A%/e was omitted fur the same reason.

XIiI The XII™ adhyaya of BeTi contains a description of the celestial
joys, which are treated in the next chapter of Si. About the states of
samsira of the different sinners, which form the subject of §i XIII, some
hints occur in BeFi XVIIL, 28 - 49, a passage of which Belloni Filippi has
edited only ¢ élokas. In Sadala Miéra's text, this chapter about the sinners
is completely missing. Compared with the just mentioned passage of
BeFi, as well as with the chapters of V.P. dealing with this subject
(CC, 68ff, CCIlI, 346, CCHI, CCIV), most particulars of Si are different.

5) The Dbabul-tree reminds one of the $ilmalitree, which is often
menticned as an instrument of torture, especially for adulterers. See
Kirfel. That a man who interferes with the wife of his guru becomes a
plant, is related in other lexts too: cp. Ab V, 36 (see also note 7).

(1]
as well
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y~8) Cp. BeFi XVIII, 45 “fadita bhagint yena papas tasya bhavisyati|
Pandurogo bhaven mytyur jvaraddhah sudarunal ff”.

10) Cp. V.P. CCIlL, 16,

13} Our interpretation is supported by Si XIII, 26, q. v.

19) dAena has probably been substituted for an original #zpe “cora”,
“cereals”: ¢p. Ab. V, 1z and the texts mentioned there, as well as Garuda.
Purapa CCXVII, 18; Markandeya-Purna XV, 9.

25) HAdja mare goka-rdre pdvai, i. e “this very woman gets a
destruction in the manner of a lizard”, f. ¢ she is crushed under foot as
a lizard. Cp. Ab. V, 27.

31} "he gets the fate of a stone” (or: of a rock). Cp. Ab.IV,60—61.

32) “he who takes for himself what he has given", cp. Ab. V, 46.

35) Cp. Ab. V¥, 9.

X1v Agreeing, in general, with BeFi XIII {and XIV).

3) BeFi XU, 1f. “dharmisthanam pravaksydmi ¢riayatdm dvifasatiamif
phriaksirant mistannam ksaudrakhapdodakini ca l| pakvannardcayas totra
yathestdy cd "nnardgayah | Rauggyam tu varam vaifram bhGsandbharanani
ca }/”. The five rivers of Si remind us of five of the seven liquids of
the seven ring-shaped oceans surrounding Jambudvipa, salt-water and
alcohol being of course omitted.

14) rifa damna de: cp. BeFi XIIL av pewkalabhigami ca”,

15) pamca agans sdjhai: cp, BeFi X1lI, 18 “padcdgnisevine viprak'.

16) Cp. Si XL, 17 and note.

20) Cp. BeFi XIIL, a3 “yo dadati makaksetram dhanyacaiipraparitar |
s yal paramem sthdngm vimanaif svargagBmibhih He

XV 1—10) corresponding to BeFi XV. Besides here and BeFi XV, 1fl
(and Sadala Misra p. 31), the river Puspodaka cccurs in MBh II1, 199, 56£
(Roy 1810, p. 525). But whereas this miraculous river is described as a
place of happiness in BeFi (Sadala Miéra) and in our text, it is, in MBh,
a means of examining the dead men by a kind of ordeal, giving
apreeable cool water to the-virtuous, and pus to the bad.—Te. “dapoya”
(cp. Tessitori p. {3]).

11—30) What is told here, goes with BeFi XVil, which is, however,
more detailed. The XVI™ chapter of BeFi (with which Sadala Midra
agrees) has no parallel in our text. As te Vaitazani and the famous
Vaitarapi-cow see Scherman and Kirfel. Cf, alse BeFi XVII, 37

XVl The few and dark passages of this adhyaya of Si correspond to what
is told in BeFi XVIII, 1—23 and X1X in 33 Slokas about Nirada's visit
of the hells, The matter is as follows:

Once, Nirada visited King Yama, sent by Vispu in order to superintend

the administration of justice exercised by Yama. While Yama and Narada
Asia Major, Apr-Ucr 1934 27
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were saluting each other ceremoniously, there appeared, with much pomp
and with music, thousands of heavenly cars, at the head of which the
king of the gods approached, riding his elephant Airivata, surrounded by
celestial nymphs, and followed by many horses and elephants. At this
sight, Yama suddenly fled away, together with his ascetics, into his palace,
while his messengers ran away in all directions, and the hosts of the
preta too. When Yama ventured forth again, Narada asked him why he
had fled. Then follows the answer of Yama: in the MS, B of BeFi
immediately, in A after Yama has asked Narada's pardon for first arranging
his affairs, and after he has given his commands to the messengers (ali
this is described with full particulars), In answering Nirada's question,
Yama tells him about King Janzka's faithful wife Satyavati, who, on
account of her virtue, was taken up to heaven in a celestial car, and
revered by all the gods. He concludes with the confession that he has
no power whatever over virtuous people, of whase tejas his messengers
also were greatly afraid. After learning this story (which, in the beginning,
Yama had called a great secret) Nirada returns to heaven. And now
follows the conclusion of all the Nasiketopakhyina: Nisiketu has finished
his story, the ascetics return home, and Vaisampiyana adds a sravanaphala:
“erutvd cdmam kathdm divydm pavitram papandginim |
sarvdm! lokdn atibramya yanti fe & marzvatim ||"
Sadala Misra agrees with BeFi.

Now, Belloni Filippi has drawn attention 1o the older recension
of this episode in the V.P. There, we do not hear anything about
Indra, but there appear heavenly cars, in which ascetics are sitting with
their wives and kindred, passing across Yama's head, tearing down his
wreaths. Yama becomes pale with anger and fear, and being questioned
by Nirada, confesses that he has no power to resist the mighty ascetics
who were jeering at him. At this very moment, a beautiful woman
appears, in a heavenly car, and bids Yama not to be angry with those
powerfut and virtuous people, who ought to be revered in all sub-
missiveness. Yama shows his reverence to the beautiful “pativrata”, falling
at her feer. Asked by Narada, why he had turned pale, and why he
had revered the “pativratz”, he tells him of Janaka's virtuous wife, whose
name, in V.P, is Ripavail, and who was a pativrati too, whom all the
gods were serving and revering for her virtue. Her story is told with
all particulars,

This recension must also be taken into consideration. For, with
regard to certain features, our Rajasthani text shows a closer relationship
o V.P. than to BeFi Thus, $i XVI, 22—23, a passage which has no
parallel in BeFi, agrees with what is told V., P, CCVIIL, 8—11, and can
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only be uaderstood, if the whole situation described in V,P. is well-known.
Moreover, the strange question of Narada in Si XVI, 15—37 and Yama’s
affirmation in XVJ, z4—25 directly seem to point towards relations to
V.P. CCVIil 3, 5~6, and 7, where the radiant and powerful king of the
lower world changes his colour out of fear and anger, when the ascetics
pass over his head and tear down his wreaths:

3 “vivarpavadane rifd prabhdlejovivaryjital |

acirdd eva saiijatap krodhena bhrsaduhkhital [I7
5—6 “api twam bhrafamanas tu pafoh palir fv¥parap]
kasmal le Sobkanam vakiram ksanad vatvernaidm gatallf
viniSpasan yathia nigak hasmat tpam paritapyase|
rajan khasmad bibhesi tvam ead jcchdmi veditum [[”
7 “ivarnam jdyate vakiram fusyale na ca samsoyah|
yan mayd Firiam drstam Srayatdm tan makdmuneff"

Such relations would be possible under the supposition that Si goes
back to a recension of Nasiketopdkhyina in which the above episode
was told in a way corresponding to that of V. P, and that some
later story-teller, who laid more stress on Yama's anger than on his fear,
related that his face turned black with wrath instead of pale with fear,
whereas the rest of his body remained radiant as hefore. The particolars
mentioned in 5i XVI, 8 “King Yama accompanied (him, or: them) with
good wishes for (his, or: their) arrival” even directly contradict that of
the fight of Yama as told in BeFi, and would likewise presuppose the
knowledge of the recension of V. P, according to which the pativratd at
least (who is sitting in a celestial car together with her husband), is revered
and honoured by Yama. That our compiler has confounded the pativrati
{who really appears) with the wife of King Janaka {(who is only told
about) is not to be wondered at.—

6) “it was Indra’s property”, cp. BeFi XVIII, 16 “airdvatasamdridhie
devardjah puraksikitak "

10) “Did thers not ﬂepan, together with Indra, another great deity?”

2g) “That woman does not die without her wish”: ep, V. P, CCIX, 8
{also 1o, 12, 13, ¢tc. as a burden in a long stotra praising the pativratd)
Y12 na mptywmukfiam yali evam yd st pativrata” etc,; 28 originally was
pethaps a marginal gless, which crept into the text in a wrong place:
apparently, it ought to stand after zg9. Cp. V. P. CCVII], 30 “na vyadhir
na jard mriyus tasmin rajani s@rati”, which refers to Mithi, the krtayuga-
shape of existence of Janaka, and the husband of Rapavati

31} Cp. BeFi XIX, 5 “afvamedhakaras sada’,

The XVII*" chapter of BeFi contsins a list of the streets in Yama's

world. Our text here speaks of the re-births of the sinners, which had
27¥
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already been dealt with in the XIII'™™ adhyiya. The statements of Si are
throughout arbitrary and apparently independent of the parallel passage
of BeFi (XVIL 281}

1o—i11) Cp. Ab. ¥V, 17,

XVIII As to the contents of Beli XVIII and XIX, see above under XVL
What is 10ld in our Si, corresponds to the contents of the last $lokas of
BeFi XIX, where, however, the $ravanaphala is spoken by Vaisampiyana.

19) The colophon, which is written in a mixture of Skr. and verna-
cular, has been translated on p. 357, Q. v. [#42drave (Gu, m,) = the month
Bhidrapada; vadi (Gu. vada, vadi f)w Ski, vadyapaksa,; sam=abbreviation
of samvata, =~ Skr. samvatsara (Gu., HL}).

TRANSLATION
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THE STORY OF NASAKETA:

1 Veneration to the Jinas! Veneration to the true teachers! The story
of Nisaketa is written <as follows>:
Sarasvati?, thou highly blessed ene!’ Thou propitious one, that
canst take any form at will!
O thou omnipresent, large-eyed one! O goddess that art the
supreme mistress!
The one-tusked <god> is of great wisdom, omniscient is the
leader of the Ganas!
A god that grants success is Vindyaka, the sun of Gauri!?

This is the praise of Sarasvati and Vinidyaka Subse-
quently, the connexion of the story <follows>.

Once, the chief of ascetics Visanopaya was sitting on the
banks of the Gamga, after performing a diksa of twelve years. Thither
king Janamali came. King Janamal said to the chief of ascetics
Visanopiya: “Most honoured chief of ascetics! Narrate some evil-
destroying story!” And the chief of ascetics said: “Listen then,
O king!

There was a chief of ascetics. His name was Udalaka. He
was « son of Vrahma, a great chief of ascetics, a restrainer of his
body, a connoisseur of the veda as well as of the Sdstra. He had a
hermitage. Other very excellent chiefs of ascetics also lived there.
There was a wonderful forest with thickets of creepers. Many pea-
cocks, cakoras, cuckoos, cranes, <and> various <other> birds lived
there. To the hermitage came a chief of ascetics <named> Pipaldda.
On arriving, he began a conversation. During that <conversation>, the
chiel of ascetics Pipalida perceived that no wife was present. So he

t Additions to the original wording are enclosed in < ».—The proper
pames are rendered o literal translicerations of the ndgarl-types (without paying
regard to modem proouaciation or spelling), in order to facilitale the vse of the glossary,
and to make them agree with the trapscribed passages of the preceding parts of this
publication {cp. p. 349 fL.).

2 MS. here: “Sarasafi’—

3 MBS, “Capart,”—
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asked Uditaka: “Honourable Sir! You have no wife: for what reason?’
Udalaka answered: “Being a brahmacidrin, I have dené penance”
Pipalada said: “You must marry! Without a wife, the agnihotra cannot
take place; besides, the divine “fathers” will be uneasy.” Then Udalaka
said: “Who would marry his daughter to me? For, being a brahma-
carin, I have done penance for eighty-six thousand years!" Again,
Pipalada said: “Without a son, one's race is destroyed, and the divine
“fathers” will suffer pain: the veda says so. By having intercourse with
one's wife at the prescribed times, no sin is effected. If, in future, you
wish to perform the worship of agni, you must take a wife!” Then
Udailaka said: “I have done penance and restrained my body: all that
will be destroyed!" Pipalada answered: “If, in your mind, a doubt
has arisen, ask Vrahma! Do as Vrahma tells you!” A
Pipalida went to his hermitage.”

Afterwards, the chiel of ascetics Visvanopiya narrated to king

After saying so,

Janamai as follows:

“In the penance of Udalaka, a disturbance occurred. Udalaka
was in great sorrow: “Who will marry his daughter to me? Then,
he called Vrahma to mind. He went into the presence of Vrahma
and praised him. Joining his hands, he said: “Pipalada came to my
hermitage and said: “Since you have no wife, the agnihotra cannot
take place, and the divine “fathers” cannot be satisfied: take a wife!”
So I answered: “The penance which I have practised will be destro-
yed?” Then Pipalada said: “Ask Vrahma! Do as Vrahma tells you!”
Thus, I have come to your Honour” Then Vrahmi said: “A son
will come to you first, and later on, a wife will come?
Then, Udalaka said: “I have practised penance, and in that <penance>,
a disturbance has occurred: your Honour is joking!" Vrahma said: “O
son! A word of Vrahma can never faill A wife of the race of Rugha
will come to you!” After saying so, Vrahma disappeared. Urmdalaka
returned.

Afterwards, he began to fong for a wife in his mind; “If such a
wife be coming, she should be kind, very beautiful, virtuous, noble-
minded, of clever and sweet speech, pure inwardly and outwardly, fult
of affection for her husband, never disregarding her husband's order.”
Such reflections Udilaka made in his mind.

One day, he had gone to take his bath in the Gamgd. He saw
cars <full> of apsarases. So, his heart became excited, and his semen
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discharged. The vigour (=“semen”) of the penance might not be sent
to the earth. He plucked off a lotus flower, and put in the semen.
At the top, he entwined it with a darbha-leaf. Thereupon, he made
it float away in the Gamga.

The flower arrived floating below the residence of king Rugha.
Thither, the daughter of king Rugha had come together with ten
thousand female attendants, in order to take her usual bath in the
Gamga. An apsaras of Idra's had been cursed. She became a slave-
girl of king Rumgha's. This apsaras, who had become a slave-girl,
made friends with Camdravatl. Her name was Uravamsi. While
bathing, Camdrivati said to her: “There comes a lotus-flower floating
along: go and fetch it!” So Uravamsi fetched it. Camdrivati smelled
it. Thus, her nose serving as a womnb, the semen entered. One month
passed, and a second month passed: then, Camdravati was pregnant.
That pregnancy began to increase more and more.

A stain adhered to Camdrivati. The queen told it to the king.
And the king said: “There were ten thousand female attendauts with
Camdrivati: what has become of them?’ The king questioned Ura-
vamsi: “You were engaged in order to protect <her>: what became of
you?" Uravamst answered: “Your Majesty! If any man has entered,
may we be killed! The ways of Paramesara—it is true—cannot be
known!” The king said: “By killing her, evil would arise! Expose <her>
in the forest!”” So, the servants of the king exposed her in the forest.

Camdravati roamed weeping about in the forest. Soon, the chief
of ascetics Tinabamdha came by, He had gone out <t gather>
bulbs and roots. Then he saw Camdrivati weeping. The chiel of
ascetics said: "Maiden, who art thou? Why art thou weeping?”
Camdravati answered: “I am king Rumgha’s daughter. In consequence
of deeds committed in a former life, a stain adbered 1o me: in <this>
present life, I have committed no evil deed at all”

So the chief of ascetics comforted her and took her to his her-
mitage. He made her his daughter and kept her <with him> Her
pregnancy came to an end: and, out of the nose, the birth of a son
took place. He was given the name of Nasaketa.

He was three months old: when he begun <once> to ery. Cam-
drivati became angry, put the boy into a wooden cage, and made
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it float away in the Gamgd. Then the chief of ascetics said: “O boy!
Go thou to thy father!” Now, Udilaka's hermitage was situated on
the banks of the Gamga. This cage floated upstream. Udilaka came
to take his customary bath in the Gamga. While he was bathing, the
cage came and attached itself to his feet. At each of the three times
<of bathing>, it attached itself to his feet: on bathing at noon, it
attached itself to his feet, and on bathing at the hours of twilight,
it attached itself to his feet. Then, Udalaka beheld it. He took the
cage with him, and opened it. Inside, he saw there was an excellent
child. The child had features similar to his own. When he perceived
that, the word of Vrahma came to his mind. He had said: “Before a
wife, a child will come.” These words had come true. Thereupon, he
took the child with him to his hermitage. He kept it and became its
nourisher. [t was grown up.

One day, Camdrivati became sad. The chief of ascetics Tina-
bamdha asked: “Why art thou sad, daughter?™ Camdravati answered:
“() father, it is not pleasing to be alone! A son was born: 1 made
him foat away in the Gamga. If <I had> not <done so>, he would
have been grown up to-day!” Then the chief of ascetics said: “Whither
the cage has been seen going away, there thou wilt find him, daughter,
after searching <for him>!"

Thus, Camdravati went in the direction in which the cage had
been seen poing. Soon, she beheld him, sitting in Udilaka’s hermitage.
Camdravati asked <him>: “Who art thou, child? Who is thy father?
Who is thy mother? To whom does this hermitage belong?” Nasaketa
replied: “This hermitage belongs to Udilaka. My father is Udalaka.
Of my mother, there are no tidings.”

Camdravati said: “] am thy mother, son! Wither has the
chief of ascetics gone?” Nasaketa answered: “He has gone <out» for
bulbs and roots. After placing me <here», he went away.”

Then Camdravati swept, prepared the place for cooking, and
wiped the sets of vessels (?). Therafter, Camdrdvati went to take her
bath in the Gamga.

In the meantime, however, Udalaka came. Perceiving <what had
been done by Camdrawati> he said: “O son, who has swept? Who
has prepared the place for cooking? Who has wiped the sets of
vessels {)¥ MNasaketa said; “Father, my mother had come.” Udalaka
asked: “After thy mother had come, O son, whither did she go®
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Nasaketa answered: “She has gone to take her bath in the Gamga.”

“Then the chiel of ascetics said to Nasaketa: “Call thy mother and

e

bring her hither <telling her>: My father invites thec

Camdrivati said: “Although invited by thee, O son, I will not
come on any account! For I am a girll If you will give me a father
or a brother, then I will come” 5o, Nasaketa went and told it
Then, Udalaka sent Niasaketa back again: “Go again and ask <her>:
Who is thy father? And how (lit.: “by doing what”) has the son
come into existence?” Nasaketa went and asked <hers.

Camdravati said: “I am king Rumgha’s daughter. 1 had gone
to the Gamga with ten thousand female attendants. There, a lotus-
flower came floating along. 1 ordered it to be brought, and smelled
it. By so doing, I became pregnant. So, they exposed me in the
forest. T was weeping. The lord of ascetics Tinabamdha came by,
He gave me comfort, and took me to his hermitage. Then my preg-
nancy came to an end: and, the nose serving as a womb, a son
was born. He was given the name of Nasaketa, He was three months
old: when he began <once> to cry. Then I put him inte a wooden
cage and made him float away in the Gamgi”

Nasaketa reported this to Uddlaka. Udalaka said: “Go back once
more and tell her: T will go to king Rugha in order to ask his daughter
of him. Go thou to thy hermitage!” Nasaketa told Camdravati so.
And Camdravati went to her hermitage. And Udalaka went to king
Rumgha, in order to ask his daughter of him.

When king Rumgha saw the Jord of ascetics approach, he
went to meet him, and praised him highly. He gave him a seat,
circumbulated him from left to right, and asked him: “Most honoured
lord of ascetics, what wish do you entertain® The lord of ascetics
answered; “Give me your daughter in marnage!” The king said: “I
had a daughter: but she will probably have died: thus, 1 cannot

comply at all with your wish” Then, Udalaka began and said

these words: :
“] had gone to the Gamgi in order to bathe. There, 1 saw cars

. <full> of apsarases. My heart was excited, and my semen discharged.

The vigour (=“semen”} of the penance might not be sent to the
earth. So, I plucked off a lotus, put in the semen, and made it float
away inn the Gamgid. It came foating along. Camdravati ordered
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Uravamsi to fetch it, and smelled it. Arcving at the womb of the
nose, the semen entered. Then, the king was angry, and exposed her
in the forest. There, Camdravati began to weep. She roamed about.
The chief of ascetics Tinabamdha came by, He asked her: “Maiden,
whe art thou?' Camdrivati answered: “I am king Rumgha’s daughter.
To me, a stain has adhered, without committing <any evil deed>.”
The chief of ascetics comforted her, made her his daughter, and
tock her to his hermitage. There she is <living>.”

The king was very happy. He distributed gifts, and arranged
many festivities. He sent the princes and invited Camdravati home.
He celebrated the wedding in a very excellent way. He gave the
dowery which was suitable. After giving away daughter, dowery, and
grandson in a worthy way, he dismissed them to their hermitage with
good wishes.

Nasaketa grew up.

One day, he had sent Nasaketa for bulbs and roots for the
agnihotra, Nisaketa went into the forest. There he saw that there
was a second forest. There was a lake filled <with water>. There
were forest-fruits and -flowers. Trees were blossoming. Peacocks,
cakoras, cranes, cuckoos, beasts of various kinds were living there.
Seeing the beautiful place, Niasaketa began to perform yoga-practice.
While he was performing yoga-practice, six months passed. When
he returned, Udalaka was furicus and said: “Thou didst indeed greatly
care for the agnihotra, & son! I was forced to perform the agni-
hotra-worship myselft”

Nisaketa said: “What you say, is quite right, father: but there
is the way of yoga: that is an important matter.”

Then, Udilaka became furious, and cursed Nasaketa: “O son!
Because you blaspheme the fire, go into the world of Jamal”

Then, Camdravati became troubled in her heart: “O chief of
ascetics! You have acted very badly! You have only this one son!”
Udilaka replied: “Be not troubled: jama will not come himself!
<Besides,> I have confidence in my penance that, if Jama does
come, he will come in vain! My son will not go into the world of
Jama!” Nasaketa said: “Father! T shall make your curse come true.
Having gone into the world of Jama, I shall return. Be not troubled
in your mind! Do well preserve my body, I beg you!”
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Saying so, and performing yoga-practice, the soul went out of
the body: and thus, the soul went into the world of Jama.

Nasaketa went to king Jama. He said his praise: *O king with
a thousand arms, with a thousand eyes,. with a thousand feet!” On
hearing the praise, king Jama became much pleased. King Jama
asked: “Who brought thee hither? Thy life is not in any way completed
yet!”

Nasaketa replied: “My father's curse fell one me: for that reason
I have come hither.” _

King Jama was pleased and said: *Go back! He who will hear
thy story, him the messengers of Jama will never approach, he will
not come to hell!” Nasaketa said: “Show me the city of Jama!”
Then king Jama said to the messengers: “Take Nasaketa before
Citragupata!”

S0, the messengers of Jama took him before Citragupata,
Nasaketa said his praises: “You who know all justice, who display
much splendour, who know good and evil!” Such words he said,
and praised him, Afier speaking, he remained standing <before himy.”

Visana said;

“Citragupata said to Niasaketa: “Demand what thou hast to
demand! I have become very favourably inclined towards thee!
Nasaketa said: “Show me your city!” Then he said to the messengers:
“Show it!” Then, the messengers showed doers of good and evil
They showed fulfillers of religious vows. They showed builders of
tanks and watering-places. They showed the *kumda” (="holes” or
“pools”). They took himi around and all over the city.

Then king Jama said: “Niasaketa, returny home! He who
will learn and hear thy story, him no messenger of Jama will ever
approach! He will not go into the world of Jama. Thy family will
be in suspense <about thy absence»!”

Then he respectfully took his leave and went home.

On arriving, he respectfully greeted his parents. Meanwhile, the
chiefs of ascetics heard of his arrival. The chiefs of ascetics ap-
proached. What kind of chiefs of ascetics were they? Some lived on
air. Some ate only after having fasted for a month. Some after
having fasted a fortnight. Many chiefs of ascetics who practised such
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kinds of penance, assembled and came <thither>. They said: “Your
bliss is great, O Udalaka, who have a son like Nisaketa!
Before this day, his like has not been seen nor heard oft Nobody
who entered the world of Jama, has ever returned! Niasaketa, however,
went thither and came back again.”

Such words said the chiefs of ascetics.”

The chief of ascetics Visanopaya told before king Janamai the
hope-fultilling story:

“Now, the chiefs of ascetics asked Nasaketa and said to him:
“What is the world of Jama like? What are the messengers of Jama like?
What is Jama like? What is Citragupati like? What is the road like®

And Nasaketa narrated: “My father cursed me. <Then> he had
compassion on me. For that reason, 1 went into the world of Jama
and came back again. [ saw what the place was like. I will relate.
Be attentive and listen! _ '

I went directly thither. Then, king Jama and Citragupata were
respectfully greeted.

The city of Jama is one thousand yojana high, fifty yojana
wide. There are four gates. There are four corners. Various kinds of
people live there. There are orchards, gardens, tanks, rivers. The
doors are of sandal wood; the houses are of gold; inlaid with rubies
and diamonds; the fringes are of pearls: thus is the city. Within it
live deities. Gandharvas sing. Men who had cared for the pursued,
builders of ponds, men who had assisted others, builders of wells and
fountains, men that had given food to the hungry: men of such kinds
I saw enter by the eastern gate.

Now I will describe the people of the western gate. The gate
is of copper; the ensigns are of copper; the houses are of copper.
There, I saw enter, by the copper-gate, people of this kind: I saw
benefactors; I saw speakers of the truth; I saw such as had honoured
their father and mother; such as had, in the month of magha, warmed
those who were suffering from cold, or who were sick; such as had
given repose to the tired, as had asked after their family, had washed
their feet, and given shoes to them: such people I saw enter by the
western gate.

Now, 1 will describe the people of the northern gate. The
gate is golden; there is a golden bell {or: there are golden bells);
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there is a golden chowrie. There I saw enter people of the follow-
ing kind: worshippers of deities; people who had worshipped cows
and brihmanas; who had worshipped connoisseurs of the six systems
of philosophy as well as itinerent ascetics; the devotees of Visana,
as well as people who had performed the agnihotra; people who had
given away villages; who had given gifts of cows; who had remained
pure; who had given a thousand temples; who had given materials
for sacrifices; who had taken religicus vows; who had fasted a month;
who had fasted a fortnight; who had abstained from sexual intercourse;
who had made pilgrimages; who had always fulfilled the prescriptions
of religion; who had showed compassion towards living beings; who
had not been haughty; who had kept to the <right> path: those { saw
enter by the northern gate.

Now I will describe the people entering by the southern gate,
Plunged in black clouds, ill-coloured, dark is the path. There are
edges of knives and many thorns. There is thunder (). Wicked
people walk on that road. They are beaten with clubs. They are
constantly lamenting. Wicked people of that kind I saw enter by
the southern gate,

I saw a miracle again. I saw the kumda (“holes” or: “ponds")
of the hells, 1 will enumerate their names: Kubhipika, Abhica,
Mahédroravamta, Patipaka, Amgaramri Rasa, Churidhara, Kesalachaila,
Asimocana, Aganadhara, Mahanamdi, Karamasudamna, Kumdanavasi-
kachaila, Ghiratapaka, Gulapika, Mahabhayamnaka, Tapatavelu, Ki-
damro Kuda, Talajamta, Dusajamta, Vimsakupa, Jamacols, Pavitarohana,
Surarohana, Samgrimarohana, Lohakdra, and finally Sala.

If a man has coveted anothers wife, they pluck out his eyes.
If a man has lied, they cut off his tongue. In the company of such
<beasts> as: lions, hawks, tigers’ whelps, jackals, dogs, female parrots (3),
mice, boars, thus are the messengers of Jama.

I have narrated only summarily.

Then, 1 saw the evit-doers. I will enumerate them:

Killers of brahmanas; killers of cows; killers of their sons; killers
of women; killers of friends; breakers of promises, murderers of children;
such as had had intercourse with the wives of others; such as, after
having become brahmanas <viz. in the course of samsdra>, had drunk
spirituous liquours; such as had destroyed families; such as had kept
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<for themselves> the property of gods; such as had eaten forbidden
food; such as had entertained relations with unapproachable women;
such as had given mendacious evidence; such as had narrated what
they had not seen; such as had kept <for themselves> the deposits
of others; such as had broken vows; such as had forsaken their own
and visited the wives of others; such as had speoken deceitful words;
such as had violated secrets; such as had committed <any> kind of
erime; such as had beaten (or: killed?) a cow or a woman: evil-doers
of that kind I saw many.”
<Thus> Nasaketa narrated.

“Dharamarija, after having arranged his court of justice, was

seated. He ordered the sinners and evil-doers to be called. They
were hbeaten with clubs. They were constantly wailing. Chiefs of
ascetics were seated there. These, who were very cruel, were seated
<there>. I will enumerate their names:

Amtaka, Bharadvidji, Muni Narada, Marakamda: these chiefs of
ascetics were seated there, after having come before Dharmaraja.
A trial of good and evil <deeds> was held. <Like> twelve united
suns <they> were burning. Connoisseurs of the sacred law, of the
veda and of the $astra, sages knowing the past, the present, and the
future, such were seated before Dharamardja. On his head was a
crown, in his hand was a sceptre, in his ears were ear-rings. All the
deities were seated there.

There, they throw into the hell Kubhi the murderers of brihmanas.
The murderers of cows they throw into Kusatalakumda. The killer of
women and the breaker of vows are thrust inte an oil-mill and are
tortured. A murderer of his parents is cuf with knives. A man who

visited the wives of others, is caressed and embraced around his breast

by an iron statue which has been made hot. They beat with clubs
the sinners and evil-doers. They throw into the river Vaitarani a man
who wrongly defamed a girl. They throw into Kusalakuda a man
who defamed the wife of his teacher. A breaker of promises is
thrown into oil, and fried Jike a pancake. They throw into the hell
Kubhi a man who kept for himself deposits of others. He who
becomes wicked, is torn by dogs. They throw into Karamakuda a
man who did not respect his teacher. A man who ate forbidden food
is forced to drink the very fetid boiling blood of the river Vaitarani,
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They throw into hell for a thousand existences a man who married
his sister. They force to sit on a hot stone a man who purloined
clothes. They throw into the hell Naruchasa a man who caused a
hindrance, when a girl was being given in mardage. He who broke
a vow, is thrown inte the hell Sadagadhara. They throw into hell
him whe had intercourse with his teacher's wife. The murderer of
a friend is thrown into hell after his belly has been torn. e who
robbed gold or pearls, is thrown from Jamaparabata. He who stole
the property of a pour or of a distressed <man>, is thrown into hell
They pluck out the eyes of a man who gave evidence without having
witnessed <the respective fact>. They 61 with excrements the mouth
of a man who, when alms were given, refused to give. They throw
down from Jamapela a man who spoke evil of a woman, a man who
spoke evil of a brahmacarin. To a man who left his own wife and
had intercourse with the wives of others, or who wished harn to
those people amongst whom he has grown up, to such a man the
stake is given (i e., he is executed at the stake). They throw into
hell a man who ate when he was alone. He who blasphemed the
dharmasdastra, is torn by dogs. They thrust into an iron machine and
torture him who divorced his wife, <even> without murdering her. In

that way, very manifold punishments are given. )

I saw a miracle. 1 saw messengers of Jama of this kind:
with erect hairs, with teeth resembling pegs, with teeth resembling
swords, with huge nails. They seized the sinners and evil-doers and
took them <with themselves>. They take him who screams first, and
beat him with swords. Upon iron plates which have been made hot
they put 2 man who had intercourse with the wives of others. Such
deeds as a man has done, exactly such punishment he is given after
a thorough trial. One who locks for evil {3} in the wife of a friend
or brother, or of a kinsman or a co-uterine brother, they cause to
be torn by dogs. They fill his mouth with fire. His breath fuils,
They throw him into the “dropping swords.” They throw the committer
of suicide into hell. Afterwards, they pive him a bird’s existence.
One who stole the property of a deity, they throw into the hell
Kubhi. One who stole a set of vessels (?), they beat with discs.
One who destroyed a water-channe}, they bind with the “fetters of

kila.” After binding him, they throw him into hell One who broke
Asia Major, Apr.-Oct 1924 28
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a tank, they throw into Jokakuda. Him who cut a garden-plant, or
& green tree, they throw into the hell Bakakalesa. One who did not
respect senior persons, they throw into the hell Rorava, One who
kindled a village, or caused a forest-conflagration, the throw into Agana
kuda (or=intc a fire hole). A woman who left her own husband,
and had intercourse with another man, or who made another man
consume her own husband’s property, such a woman they put upon
iron plates after heating them. An injurer of his master, an injurer
of his teacher, an injurer of his friend, such a man's hand and feet
they cut off, fill his mouth with excrements, and throw him into hell.
Who stole food, such a man’s mouth they fill with excrements and
throw him into hell. A man who disrespected a hamsa-ascetic, they
throw into the hell Amdhatasa. One who had intercourse with a
woman out of cupidity, they throw into a glowing hole.

Again, I saw & miracle. I saw a tree: it was five yojana broad,
ten yojana high. On it, there were sinners. These were suffering much
pain. There was hot sand. There, they were burnt. They were going
to Kala, They were weeping much, They were beaten with clubs.

“O creatures! Why did you not fulfill the prescriptions of religion?
Why did you not do vows of pilgrimages? Why did you not give
respect, shelter, and satiety to brahmacarins and jtinerant ascetics,
and to hungry and thirsty people? Why did you never bestow gifts
on the connoisseurs of the six systems of philosophy?® Did you not
think of king Jama: The offering for the itinerant ascetics, the
offering for the cows, the offering for the dogs, the offering for the
cats, the offering for the crows: these five offerings you did not
give. You did not give repose to tired people. Did you not think
of the messengers of Juma? Not think at all <of them>

After being addressed <in this way>, they are beaten. They are
thrown into hell. He who, on giving a gift, caused it to be valued
(or: to be praised?, descends to hell They cause him to be torn
by dogs and crows. A living creature that ate on a day of new
moon, that ate during a scGtaka, or that ate everything (/. -, all
kinds of food), they throw into Amdha Kumvo (or: into a covered
well). While he is bewildered, they put him into an iron machine
and torture him. A man who blasphemed water or fire, who blas-
phemed deities or monks, who blasphemed the king or an intinerant
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ascetic, who blasphemed a brahmana, who blasphemed in the presence
of an honourable person, who blasphemed another person, after having
gone to the wife of another (?), such a man they throw into Krama-
kuda. In many different ways punishment is given.

1 saw the fearful servants of Jama. I will describe them:
Everyone of you listen, concentraling your thoughts! Riding bullocks,
riding snakes, riding alligators, riding scorpions, riding on dogs,
riding on hogs, nding on tigers: many such messengers of Jama I
saw. They had erect hair and horrible teeth. They were of black
colour, their nails were huge. Huge were their hands and feet. Huge
were their bellies. They were jackalfaced, wolf-faced, they were
envelopped in red flames. In their hands were snakes. Black were
their clothes. In the hands of all of them, there were swords, there
were tridents, there were spears, there were javelins, there were
battle-axes, there were clubs, there were lassos, there were discs and
hooks, there were thunderbolts, there were stakes: such weapons
were in their hands. They have no home: they must always roam.

Amongst them, there was one powerful messenger of Jama. His
eyes resembled fire. Every ghati, he said to Citragupata: “Show me
him whose life is completed!”

Some are the company of king Jama. They beat the evil-doers
by king Jama’'s orders.

Again, I saw a miracle. A daitya was struggling with Jama's
messengers. Kala repeatedly flung his lasso, seized him, and took
him before king Jama. He threw the daitya into Amdhidra Vana (or:
into the forest of darkness) with his face downwards.

Such deeds as have been done, such punishment is executed. This
is the practice of Jama’s messengets: thrice a day they attend to the
sinners and evil-doers in the world of the dead: in the morning, at noon,
and in the evening, these three times they always come to attend to them.”

The Jords of ascetics said: “Which is the good, which is the
evil, which is the path, which is the holy place, according to which
men get their bodies? That tell us!”

Nasaketa said:

“A murderer of a brihmana becomes a candila. A man who

has intercourse with the wife of his teacher, becomes a babul tree.
28*
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A murderer of his father becomes afflicted by gripes.  An offender of
his sister becomes afflicted by white leprosy; he dies of fever (3). A
destroyer of a family becomes a cloth-printer; he dies of head-ache.
The killer of a bird becomes a wolf. He who kills his sister's son,
becomes a jackal. The murderer of a child becomes a mountain-
cypress {or: a dwarl-cypress). He who kills a buffalo, becomes hump-
backed. He who, when a service is to be rendered, refuses to render
it, becomes a candala. He who dies after having beaten <anybody>
on the belly, becomes a ram., He who dies while committing a
theft, becomes a crow. He who steals gold, becomes afflicted with
white leprosy. He who steals the property of an old person, or of a
child, becomes a mouse. He who steals food, becomes a ghuna ¢ ¢,
“a kind of insect found in timber”). He who tells an untruth, becomes
a parrot, afflicted with a disease in the throat. He who gives men-
dacious evidence, becomes a mungoose. He who dies while com-
mitting a bad deed, becomes a cricket. He who blasphemes a holy
place, becomes a wolf. A wife who argues with her husband, and
contradicts him, this very wife is violently destroyed, as one destroys
{lit.: in the manner of) a lizard. He who kills a child, becomes a
vavvola tree. He who lalls a blind person, becomes afflicted with
white leprosy. From existence to existence he goes to hell. He who
destroys a water-tank, or a “small well with steps”, or a well, becomes
crippled. He who consumes the property of his teacher, or of an
itinerant ascetic, goes to hell. He whe destroys a road, gets the
existence of a stone. He who, after giving, takes <the gift> for
himself, becomes a crow. lle who does not respect the order of a
teacher, or of his father, becomes stupid, He who steals a book,
becomes dumb. He who causes a cow to stumble, becomes a tiger;
afterwards, he goes to hell. He who has intercourse with his teacher’s
wife, becomes a peacock. He who takes away the wife of another,
becomes a horse. He who steals a bond, becomes afflicted with
white leprosy. He who blames the fire, becomes a worm. He who
breaks a vow, becomes a scorpion. He who gives poison, becomes
a leech. He who speaks evil of a girl who is to be married, becomes
a preta. He who kills his brother or sister, goes to hell, He who
camally enjoys a strange wife, or a wile of his relationship, or the
young wife of an elder brother, becomes an ass,

MASAKETART KATIIA 425

I saw the fulfillers of the prescriptions of religion. 1
will narrate of them: There fow such rivers as: rivers of clanfied
butter, rivers of butter-milk, rivers of sweet milk, rivers of sugar-juice,
nvers of cool water. There are wonderful lakes. They are filled with
cooked food. There are golden palaces. There are precious carpets.
There are charming women. There, people enjoy and play with
apsarases. They enjoy various kinds of happiness.

Whatever has been given here, all is received back there a
thousand times. Gifts of land, gifts of clefants, gifts of houses, gifts
of gold and silver, and whatever gifts one is pleased with: as many
various gifts as have been given: all are received back a thousandfold
by the order of Dharamaraja.

He who has aided itinerant ascetics and mendicants, and
connoisseurs of the six systems of philosophy, with him the deities
are highly pleased. He through whom all deities get repose, he

‘who gave the agnihotra, who had intercowse with his wife at the

prescribed times, who wished for the prosperity of his family, the
strong-minded, as well as the speaker of the truth get into a
heavenly car. He who fed the five fires, him Padamana puts into
a heavenly car, and takes him into the world of Tdra. He who
gave to the itinerant ascetic, to the cow, to the crow, to the dog,
and to the cat: he who gave these five offerings as daily regular
oblations, these people enjoy love, pleasure, and play in the world
of heaven. He who gave away Lhe best food, gets a heavenly car
in the world of heaven. He gets sour milk and sweet milk. He who
gave one daily offering, gets to the ocean Manohara. lle who gave
a cultivated field to a brihmana, gets inte the world of heaven. He
who gave shoes in the hot season, gets cool water. e who gave to
itinerant ascetics and to unprotected people, gels into the world of
heaven. He who has been virtuous, comes, sithing in a charot
According to the command of Dharamarija, he enjoys play and
pleasure.
I saw many virtuous people of that kind.”

Niasaketa said:

“There is a river, the name of which is Pusapoda (MS: ‘Kusa-
poda’). Its water resembles flowers. The sand is golden. There are
many kinds of trees, They are always covered with fruits and blossoms.
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In that place, there is the city of Dharamaraji. Beautiful women
are there. There are many kinds of ornaments. People devoted to
religion, virtuous beings are ilhere. People who worshipped Para-
mesara are there”

The chiefs of ascetics sald: “Show the path by which samsara
may be crossed!”

Nisaketa said:

“If life releases the body, then brothers, relatives, people
belonging to one’s race, co-uterine brothers, all of them remain here,
Only the good and the evil deeds one has done go with you. It is very

difficult to pass intact by the path of Jama. There is one forest.

There is hot sand. There is the river Vaitaragl, There is a heap of
coals. Thorns are spread. He who has done good deeds here,
gets across there. He who gave a cow as a present, gets across
the river Vaitarani there. He seizes her tail there, and ascends the
opposite bank. There are five cities. There is a Jake. There is a
forest. There is glowing sand. A woman who gave a pair of shoes,
gets across there. She puts them on and ascends the opposite bank.

Whatever gift has been given, <with its help> this person gets across.

King Jama was seated. The lords of ascetics were seated. In
their middle appeared Narada, keeping much splendour.

At this moment, a heavenly car approached. In front of it, there was
an elephant. It was the property of Idara. He was going to the world of
Visana.. King Jama went and accompanied him with his good wishes.

Then, Narada asked <hims: “Did there not depart, together with
Idra, another great deity?” King Jama said: “That was king Janaka.
He is going into the world of heaven” Narada asked king Jama:
“Your body is golden, and your head is Dblack: for what reason?
King Jama replied: “There are <the people of> three worlds: they
come before me and remain standing bere. Whatever deeds they
have done, such punishment I bestow upon them. There are, however,
the devotees of Visana: they put their feet upon my head: for that
reason, my head is black, <whereas> my body is golden. There is the
wife of king Janaka: she is a pativratd. In the country of that king,
Kala does not appear. That woman does not die without her wish.
The king has offered an asvamedha-sacrifice: for the religious merit
<effected> thereby, he goes into the world of the devotees of Visana.”
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bt . deeds, such a man goes to final beatitude.
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I Nasaketa said:

“The punishments for the ewil deeds which people do, I have
spoken of.

At present, I am describing the characteristic marks of women.
A wife who ate before ber husband had eaten, is called ‘sumkhant (7).
Such as made trouble to her husband, becomes a cuckoo. Such as
disputed with her mother-in-law, becomes a female sand-piper. Such
as constantly quarrelled, becomes a female crow. Such as bewiiched
her husband, becomes a female frog; afterwards, she becomes a harlot
from existence to existence.

If a brihmana was merciless, or did not remain pure, he gets
into the womb of a crow or of a bitch. He who cut off a flower,
or a banian tree, or a holy fig-tree, becomes a vavvola-tree. He who,
when alms were given, refused to give, becomes a blind snake. lle
who was an injurer, becomes a bhil. lle who was the murderer of
-an embryo, becomes a butcher. He who, having got the body of a
man, did not worship Paramesvara, Mahideva, Vasadeva, Mata, the
holy places, the teachers, the parents, the goddesses and gods, who
did not remain in <a> pure <lifex: such a man descends to hell from
birth to birth. But he who worships those deities, who makes pil-

grimages, who makes vows, who bestows gifts and does meritorious
HE

1 Thus, the chiel of ascetics narrated; he spoke to king Janamai:

“After going into the world of Jama, Naszketa retorned. He
told this incident to his father and to the chiefs of ascetics, Rvery-
body, after listening, was glad. The chiefs ol ascetics said to Nisa-
keta: “Who, besides you, could have told this story! Hail to you!
Hail to Udalaka, who has a son like you!”

Thercupon, Nisaketa said: “He who has heard this story, will not
gu ta hell: he is entithed to final beatitude! This is the order of king
Jama. This story destroys sins. He who hears it, who listens
to it, goes to Baikutha!”

Nasaketa told the lords of ascetics such news of the world of Jama.
He gave accounts of evil and good, of virtuous and wicked people”

Written by Sivavarddhana in Jaitarana, on the first day of the
dark forinight of bhadra of the samvat-year 1786 <= A D. 17205



