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It is thus the prerogative of various demons and spirits to provoke
sickness and death, though death is recognized also as something occurring
in the normal course of events as well as through demonic intervention.!
However, the actions of the subject are sufficient to cause an outbreak of
sickness or to arouse the animosity of gods and demons and thus bring
sickness upon himself. There are interminable lists in our manuscripts of
actions which of themselves may turn out to be harmful. Thus one may
have eaten carrion left by a wolf, or gone up on to a height, or accepted a
cushion or saddle-pad, or worn a wolf-skin cloak, or eaten the flesh of an
animal which died at castration, or met a grey-haired man. The infection
may have come from a man on a grey horse.? One may have met with the
detached soul of a man intoxicated with spirits,® or one may have per-
formed such apparently harmless actions as accepting yellow-coloured
goods, quarrelling with people whose tent is near the water or going into a
wood.? One may have broken specific taboos, such as accepting forbidden
articles. Frequently the actions listed as harmful have the effect, stated or
implied, of stirring up supernatural influences.® The god of the hearth or

1Cf. H68 fol. 2v: adiva gray ediir dikibesi jayayan busu jedker bui: “If death
occurs on the day of the sun, this is not (due to) destiny but to demons”, and sumiya
gray edir ikibesii jayayan-ivar tikiibe: *If death occurs on the day of the moon, this is
due to destiny™.

YH 1191C fol. 3v: &inua bariysan ulingqai (41) idegsen buyu: dndiir degere yarwysan
buyu: olboy sirdeg abuysan buyt: finua dagu emiistigren buyu: boyuju iiktigsen mal-i-vin
miga idagsen buyu: buyurul kimiin-dii jolyaysan buyu: buyurul mori-tu Rimiin-ede ulam

Sedbesii

¥ Mong 219 fol. gv: siltayan inu arki uyuysan soytayu kimiin-a stnesiin udiraysan
b,

1 Mong 219 fol. or; sira dngge-i yayuma abuysan-afa usun-u oyira sayuysan ger-ti
kitmtn-luya hevegiil kigsen-efe. Mong 219 fol. 1v: modun-u dotor yabuysan sayuysan
buyn,

*H 1191C fol. 51: tegsin-i ese yayilabasu ebefin taqul bolqu.

¢ Chester Beatty (937 fol. 4v: ebediin biigesii ulayan ed ba mayu ed abuysan-ala
burgan ese bayasba: *If it is for illness, the gods are displeased because he accepted red
or bad goods".
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ﬁrf-. may easily be annoyed or suilied, even by such 2 simple action as one”
going in a forbidden direction.” A sickness occurring under the element ﬁﬁ:
of the eight-element series may, amongst other things, be due to the sullyjg’
of the hearth,* while elsewhere direct reference is made to the god ofy:_;:
hearth, yal burgan.® The fire may be soiled by something being scorched: {3
it.1> However, the smell of scorching is not always harmful. In Ordi'=
Mongol the expression kengsigiin tabigu and similar phrases mean to bu;;
food as an offering to the dead, while in the manuscripts under review fooq
?&rhich has been scorched is one of the many items which should be set ou'i
in the open as a remedy for sickness.!! Nor is the fire invariably harmed of
offended by having foods burned in it, since the sprinkling of butter ang
cooked cereal upon it is recommended as a cure when fire-ongyods have
despatched ghosts to cause a sickness.’* Harm may come from the evi}
spirits which attach themselves to old temple-buildings and hauntei
houses, and from those spirits which follow coloured goods.’® Going into g

"H t191C fol. 5v: barayun emsine sayin bui: jegin qoyina mayu bui: herbe o
goor gamsa ada yajar-un ejen yal yolumda ebedhu. ;
Solbar. Mong 219 fol. 6¢: yai-du ebedbest . . . val yolumda bufirlaysan-ala yehe :il:am%

? Mong 324 fol. gv: yal burqan-i bujarlaysan bui. 4

] 10 C_hester Beatty 1940 fol. 2r: yal yolumda Rengsighi Phirbesti . . . teden-i . %
ug:ya::rm::_"lf the hearth is defiled by scorching, we wash this away''. Scorchi:n;i 3
kmgngu is fljequent]y mentioned as a cause of sickness or death without specificd
connection with the defilement of the fire. Thus H 68 fol, 4r: doluyan wayan-Zid
tikithesii ulas hengrigil teden-ece bolba. See further Hoffmann, op. cit., pp. 184, 282 an i
382,_ and for this belief among the Lepcha, John Morris, op. cit., p. 208 wh;re eatingd
carrion and slightly burned rice from the bottom of the pot are dangerous actions]
durmg pregnancy. The association of carrion (Mo, wlai} and scorched food (Mo..
kengsigdd) suggests a common origin of these ideas. g
i 21 Mong ki:; fol. zgv:(?;bcm dgrben-e ehedbesii . . . tabun kéke Zayasun tabun sira
Cayasun-iyar siyegti-tei (H 1191E fol. 28c kengsigii-tii) ideen-i ? :
o engsigii-tl) idegen-iyer dorona yulin .,

- ' H 1191E fol. 28r: tegitn-e doluyan keseg ulayan torya sira tosu amusu yal-»dur
tiictir _cioluyw: gonuy-tu anagu. Mo. amusu(n) is registered in Kowalewski with the twol
meanings: f‘bouillie claire de miflet” and “une partie des offrandes faites aux esprits” 4
Both meanings are to be found in the Pentaglot Dictionary: see the chapters on food]
(budaya miga-yin iil) and on sacrifices (tayiqu tabrylagu fiiil). The occurrence in other-
contexts of amusu with the meaning of a definite item of sacrifice suggests that the word
is to be taken here in its meaning of cooked cereal, Cf. H r1o1C fol. 23v: ulayan kike
Zayasun tabun jngge-td torya goyar ayaya amusu dréne yarya: “Set out to the west red}
and blue paper, five coloured silk cloth and two bowls of cooked cereal”, and also the!
ritual for Obo-worship, OQboya takiqu jang e, (Heissig, Blockdrucke N, t6z, IV/18
ancf Oriens Extremus, Vol, § Nr. 1), fol. 3v: qofimay tosun boyursuy: amustn: gurusd
terygilten idegen: “mixed butter and bread: cooked cereal: cheese and such foods”. 4
‘ Y H 66 fol, 2v: elfye-ti ger-tii oroysan ba: Jidker-tii ed abuysan-afa bolju: *(Death},
is due to his having gone into a tent where there were ghosts or accepted goode
possessed by devils”, Chester Beatty 1040: gayudin sime ger kigad Hdhir-tei gcr -
ongge-ted ed-fin qoyina-afa dayaysan mayui ada tiidker bilgvide-yi . . . arilamui: “We
remove the harmful influences and obstacles which haunt old ternples, houses possessed?
by demons, and coloured goods’. Colour plays a considersble part in the world of]

Contirusd on following Mi
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ruined city, digging in the ground and cutting down trees, which may be
considered as the home of the local deities, occur more than once in indi-
cations of the reason for a sickness or death.!'* The implication is that such
activities offend the deities inhabiting these localities, who in return

ideas which concerns us, being one of the distinguishing factors most frequently
mentioned in designating both harmful objects and the sacrificial abjects to be used,
Thus H 68, which indicates where the erfigs who have taken away a person’s life may
have settled dowm, fairly consistently specifies the colour of the object or beast in-
volved. Thus, fol. 1v: amin abuysen erlig inu: lere ger-te sirg nogai brigesti tegiin-diir
odba: ese biigestl umara jiig qara neqat quara buga-tu ger-te odba: huyu arasun: qayarget
toli erdeni-diir qoriydaju amid: doluyan qonuysan-u goyina teve iikiigsen-i ger-te irejii yeke
kegriken-¢ bayumui: “'The erligs who rook his life away have gone into a yellow dog if
there is one in that house, If not, they have gone to a house towards the north where
there are a black dog and a black bull, They are enclosed in a deer skin or a cracked
mirror or 2 jewel (H 66 fol. 4r toli ba erdeni). After seven days they will return to the
deceased’s house and settle in the big daughter’’, See also Part I, note 50, H r191E and
Mong jo1 regularly indicate the number and colour of objects to be used as subatitute
sacrifices and the direction and distance to which they are to be expelled. For example:
Mong 3ot fol, 12r: tegtin-e yisiin fayan fayasu yisiin keseg tigilkel miga migen ayaya
darasun naran singgekss jig jayun naiman algu yarya: “For this, expel nine pieces of
white paper, nine pieces of raw meat and one bowl of wine one hundred and eight paces
in the direction of the setting sun'’. In another ritual the offerings are to be tied up in
cloth of 2 specified colour. For example, Mong 301 fol. 7v; &GdRir-in nere beye kijt bus
kifii yurban adqu yuliv: yisiin keseg yaqat-yin miga: sira kith-iyer kilijii: umara jig-tir
yarya: sayin bolgu: "Make name and image of the demon and make an amulet. Set out
to the north three handfuls of flour and nine pieces of pork tied up in yellow silk-cloth
and it will improve™, A section of H 66 devoted to the investigation of deaths according
to the hour in which they occur specifies the colour of covering to be laid over the
corpse in order to counterzct the continued activities of the demons., For example,
fol. 1or: lun Cay-tu ikiibesii Grine umara-ala jidker irebe: kith ba sira baraya-afa yai
bolba: namur-un efiis sara-du gpinesiin-i abuba: tiker-iyer pitkigilin (10v) dhtiger-vi
wlayan-iyar quliydagqui: “1f death occurs at the dragon hour the demons have come
from the north-west. Harm came from silk-cloth and from yellow goods. They took
away the soul during the last month of autumn. Have (the tomb-mouth) trampled by
an ox and put a red covering over the corpse”. In an interesting note on page 30 of his
article Four Documents Relating to the Sino-Mongol Peace of 1570—13571 {Monumenta
Serica Vol. XIX, 196c), Fr. Henry Serruys says: “The Mongols did not have the
custorn of burning paper”. Although his direct reference is to the buming of paper
after an oath has been pronounced, he does mention also the Chinese custom of burning
paper money for the dead. There are plenty of references in our manuscripts to the use
of paper as a ritual object for expulsion in case of siclness, and even to its burning.
For instance, Mong jor, fol. t4r: tabun fitl ayasu altan monggiin gimse dorona jayun
qorin algu yarya: usun-du orkt woun tiger biigesi bula: **Ser out five sorts of paper and
gold and silver (?and) paper money one hundred and twenty steps to the east. Throw
this into the water. If there is no water, bury it". Also fol. 19v: deluyan dngge Zayasu . . .
yarya: yal-dur tile: “Set out paper of seven colours and burn it in fire”’. Paper figurines
should also be expelled (H 1191E fol. 23r: sadaya yarya). Screamers (jalama) made of
paper or cloth (Lessing, Dictionary, page 1030) may be set out {H 1191C fols. 3r and
3v). (Streamers known as yodar, mentioned in Mong 219 fols. 4r and 4v, are made of
cloth, according to Lessing, Dictionary, p. 434). Thus there is ample evidence, in
theory at feast, of the ritual use of paper among the Mongols.

WH 1191C fol. 3r: ebderkei bayising-dur orovsan buyu: (3v) sirui kéndefi buyu.
H 66 fol. 2v: vajar-un efen-ti modun-i oytoluysan-afa bolba, and also: adi-tu modun
oytoluysan-afa bolfu: yajar-un gjen ba huus amin-i abuba.
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provo‘ke‘ calamities. A ritual for the worship of the gods of localities?s

the' t?h.vmities to accept the sacrifices offered in spite of the des: b? .
activities of tfw worshippers, actions such as buiiding houses, re mc‘-’:“"t
rocks, excavating tombs and burying corpses, which might prove ;Jﬁe:::'mnll;
The deities are begged by means of offerings, which substitute for 1"’;- :.
and more elaborate offerings which it is impossible to provide, to B
l:he: health of the subject of the ceremony, and to break the I:;ondpm}:ieu
unites Fhe living and the dead.?” Then the celebrant announces the iut(:,-“hY ‘Ch
f’f maer.lg use of the land and its produce in any case.'® Later a ritual o
s stuck into the ground, and it is announced to the deities that the eoarmw
cers and soothsayers have found the place a suitable one for their gurn:;an-
a.nd beg the gift of it. They will not wound the local deities in their op o
tm‘n‘s, but they will wound and overcome evil influences.’® That I;eﬂh
def.tles were from the earliest times regarded by the Mongols as impo -
beings who could, if offended, inflict sickness, appears from paragrap hft:nt
of the Secret History of the Mongols, in which the illness which begall t}71:

Khan Ogodai and for which Tului offered himself as 2 substitute js ascribed

to the Khan’s having aroused the anger of the lords of the earth in China by

pillaging and destroying the population and cities.2® This attitude of

15 . ooy .
Chester Beatry 1939: Lajar-un ejed-i jasaqui ba takil ergtikii sang yaryaqui yajar

vuyuqus tiiles-liige selte orusiba: “Exoarcism of the lords of the earth, offering of sacrifice, -
L

maki:'l.ngLrlx i:cegsﬁ;?ﬁering and asking for the {use of) the land”
] - 2T ba burin-¢ dglige-yin ejen nikir selte ber mandaloun vajar-i tqut .
- - L, - - . » . - y ar-‘
bayxs_ ng-un m!e:“kzg_ ed: yajor maltagui ba filayun kondekiti dams? omn?:rﬂqm"g:;:

azaycla:q’?‘(],r.lui (‘= ‘l‘to be envious™), is not known to me.}
us in place of chips of gold and silver black and whi i 1
. A te barley is offered
:‘i ;:he ac;'row and sword of the firmament”’, nails, axes, scythes, cho:;pers e:aw;magzh;e
o :;‘an needles. 'Se_e fol. 3v: &8b-tin fay-tur altan mongptin-ii kemkedejg uge!, bﬂlsig;
by :r qar:g ::e arbcu-j:r:daron—u tngri de!_eim’:yt'n sfed luus (one word unclear)-dur takiysan-
wm;:.iidﬂ ; :;wsmbard : uysan o;g'lq'ige-_m gen-ii ebedhii-yin segil tasuluyad: oytoryui-yin
; e r:gyb e uge.l fhrad :efm_r-“s darqan:u goréa }qadayasun oytoluyéi sike: kiryay®
jmmay;m.n kiruyu ._eba".egf': kirdge: fabdiyei oyuli niikelagd (41) sibiige: uyeyéi Feguid:
Jsaysan.T tynd-iyar amitu tkigsen goyar-un yar barilduysan-u sifim-i tasul, For another
(rect = erence to smiths {(dargan, temitrd) in a text of popular religious content, ses
d ea ana‘f:h hMong 326 fol. z27v: od mal Jabgabasu: yisin kimin quivaju ’di
rzytlzymn .{eumun ba temilr ba bandi ba bombo teyimy kilmiin suray inu kdeg' ‘:I.f .catlly: ’
are lost, nine men have stolen them, News wil] be given by a man followed by a ghost
a smith, a lama or a bonpo”, Y ’
'# Fol. 4r: bi ber tinem igrilegsen-i dkitkit- v 77 ged Gl tandqu
bflges:i; qoréa siihe-ber oytalun ﬁsiddﬂx Yo Sl ) tasulqu kiged il ¢
Fol. 7e: sumun-s qadququi-yin yosun ene buyu . . . kitad merged ene yajar-i sayin

Jokis-tu kemebe: tevimii-yin tulg . . . yajar-i yuyumui: sayisiyan bayaséu togqum-ur tedid .

vajar-i Gggiigtin : degere tngri-ner-tir gad,  busu : dumd. ; adquns
" qadqug h TLTIMET =L .
bgm. doora quf:un qa_d-tur gadquaqi * orod-un tngri dakkci-g ?c;-ui:q;adquqn
{ 3r) busu : gara jiig-ad- amurlivilqui-yin tula gadgumeui; qamuy dayisun-i nomuyadgagu-
yin tx:nla Tgadqff.m?: gan erajar usun-f qutuy orutivulgu-yin tula qadgqums. 4
ranslation in Mostaert: Sur quelgues ¢s de ' Histoire Secrite ongols
Harvard-Yenching Institute, 1953, page 363.)””08 s 5 e M '
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respect for the genii of natural features is reflected over and over again in
religious rituals. To take but one example, a confession of sins included in
the ritual for the worship of the mountain Muna Qan contains references to
cutting down trees, digging up the earth, pulling out stones, destroying
turf, troubling of springs and waters and so on.® In the texts which im-
mediatety concern us there is an implicit connection between the disturbing
of the ground or cutting down of trees and the reactions of the indwelling
spirits. This connection is to be observed in the type of ceremony recom-
mended as a remedy. Either a direct admonition is given to refrain from
such acts,?® or else rites and recitations appropriate to the genii, especially
frequently to the water-spirits (fuu) are suggested for use in such a case.®
Moreover, the direct connection is sometimes stated : “If anyone cuts down
trees, the spirits of the trees will haunt him”.?*

The belief that sickness, classified and assigned to its cause, is amenable
to treatment, is the common underlying theme of our manuscripts. Yet
although there was a corpus of medical lore to hand, it seems, to judge from
the number of the texts extant, that recourse must have been had to all
sorts of magical activity also, in which the common factor was not the

#1 Oriens Extremus, Vol. 5§ Nr. 1, page 33. Agriculture has however been practised
in Mongolia from an early date. Excavations at Karakorum (¢.1235) in recent years
have brought to light parts of iron ploughs, while for more recent times Fr. Schram
gives a description of agriculture as carried on by the Monguors of Kansu. Such facts
put into proper perspective the generalizations made by some travellers (as for instance
in the Geographical Magazine for fuly 1955, page 124) that the lamas formerly forbade
all agriculture for fear of disturbing the evil spirits. The reasons for the unimportance
of agriculture in the steppes of Mongolia are rather economic and social ones connected
with the organization of a nomadic cattle-breeding society. But the leng history of
agriculture in Mongolia is an accepted fact. See, for example, Murzaev, Diz Mongol-
ische Volksrepublik, Gotha, 1954, page 48, and his specific correction, in note 20 in
Prshewalski, fn das Land der wilden Kamele, Leipzig, 1954, to the author’s remark that
agriculture was unknown o the Mongols. To the literature of the cult of the local
deities among the Mongols may be added a ritual for the offering of incense to the
Ki-mori flag, Chester Beatty 1938, where the deities of whatever place the worshipper
may go to or stay in are begged to keep him from illness, extend his life and so on. (Fol.
4r: minu alin-dur odqu kiged (4v) sayugu oron-nuyud-tur srusiysan: tngri luus delekei-yin
ejed kiged: fig-yi tedhiigdi albin simnus buti-nar nayili-nar terigiten godorli dgei sang-un
takil-ivar bavaséu boltuyai: tirgilfide ebed&n tigei nasun kiged foy ufiral delgeren sanaysan
hereg nomdilan tirgen-e bitifi: todqar kiged sayad jedker qodorli figei amurliqu ba oliei
qutwy-un (31} dalai-yi qotala badarayulun jokiva.) For nayi&i-nar ¢f. Tib. gnas-bii-pa,
listed in Tiang-tven tz‘u-tien, page 475, as the name of a demon, srin-po'i rgyal-po,
BME. )

# I s822 fol. 2v: Juus adalaqui-Fay bolumui . . . luus kiged eme albin adalamu: yajar
buu kiénde modun buu oytal: *“It is when the water-spirits haunt . . . Water-spirits and
female albin-demons are haunting. Do not dig the ground or cut down trees’.

B fhid. yajar kindeki kiged burtay mayui-ala jayilaydaqu hereg: luus-un gqad
yajar-un efen<i jasa: '‘Refrain from digging the ground and from impure acts and
exorcise the kings of the water-spirits and the lords of the earth™.

#H 1191C fol. 161: kerbe modun oytalbasu: modun-u koléin adalamui. Cf. also.
fol. 16v: ger-iin modu sumun-t musu buu ab: modun-u efen adalamu: “Do not take wood
for the house or shafts for arrows. The lord of the trees will haunt you''.
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correction of the bodily condition as such, but the countering of the
influences considered to have produced it. The world of ideas

s¢ems to have been the home of an influential spirit, and where s l‘nanﬂ
chance occurrences could be considered omens of a future tractable if dea_[gi
with properly, these means are various and manifold in detail, though the!
basic principle, that of subduing, expelling or somehow satisfying the'
harmful influences, is as a rule discernible throughout. Magical ceremonies:
are performed not only to banish the evil influences surrounding sicknegg
and death, but to protect people from dangers and disasters and 1o bring on’
desired events, Generally speaking, the manuscripts detailing these magica
practices are fairly systematically organized, in that a classification under
some system of enumeration will be carried out fuily to approximately the
same pattern, though copyists’ errors often distort the arrangement. But'
sickness is not the only phenomenon to be dealt with by these means. It
does not stand isolated as 2 condition different from others and distinguish-
able from them by origin and remedy, but it is on the contrary frequently

handled together with death, the [oss of anirnals, the success or failure of g

journey, the occurrence of bad dreams,?® and so on, as one of a number of

matters controlled by demons, which may all be susceptibie to the same
kind of remedial treatment. F urther, one manuseript often contains what

are evidently several different texts, though they may run on one after the

other without distinguishing titles. This is more than the mark of an
unsophisticated copyist at work; a consideration of why several texts should

—_—

3 Mongolisches Sehrifttum im Linden-Museum, Tribus, Vol. 8, 1959, page 3z.

¥ Thus H 5821 fol. 2r, where loss of memory and bad dreams are mentioned
together with the necessary recitations and sacrifices to counter them: eme kimiin ene
taylsui + (= yin egiiden-diir uifrabasu) sanaysan martagu: jegiiden budungyui ddter
Jasayul: fayan sikiir-tei pasy toyolan ungsi: fayan degel mori yarya: “If a woman comes
on to this deity ({.e. in counting around a circle), she will Tose her memory and have
bad dreams. Exorcise immediately. Recite Cayan sikitr-tei to the nurnber of the yeats
of her age. Expel white clothes and horse”, Also fol. 3r: eme kiinvin ene + sedkil
Jobaqu: kiijigin qabudar yarqu: jegiiden budungyir b6l kindy biigesti yeke yai bui: nasu
tayolan jula sitayaje mbrgii Cavan séheir-tei ungss ! beye Jotiya ed mal yarya: “Her thoughts
will be troubled, swellings witl appear on her neck, her dreams will be bad and if she is
pregnant there will be danger. Have&_cr light lamps and make obeisance to the number

of years of her age, recite Cayan Sikiir-tei and expel 2 body-substitute, goods znd
cartle’.

rare al
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ociated together seems to lead to the conclusion that it is because they
“be as$

| concerned with the manipulation of those influences whlchdare
ght to control the human condition. This appears to be the under-
thou

. . ition.
! lving reason why sickness is not abstracted as an isolated, medical conditio
Flying

ipt i his point. Ms. Louvain 36 is con-
than one manuscript illustrates t po
MOmd mainly with the disposal of the dead. It may be ar.aalysed as f?lloxzs i
Cﬂﬂ:e List of the suitable birth-years for those who will be burying dea
1-2f.

rsons. ‘
i i te.
_ar. Advice on the choice of a st
e List of the equipment required for the successful performance of the
31:—5\(.

ial rites. . ’

buﬂsal Omens to be drawn from whether someone’s clothing, possibly
v—Ov. _ s
’ ne connected with the ceremony, is buttoned up.
. he behaviour of a snake.
6v—-8v. Omens to be drawn from the be . ake. "

r. Omens to be drawn from the behaviour of one’s orse. e

. ne’s
8v--;;’v A short text on the future as shown by a bird’s settling on on
Gr-gv.

30 ‘
bOdng‘)iffcrent hand) List of times of the rising and setting sun throughout
gv-

r. .
e her ‘3535‘::;5“?;::‘; l}i{fcz composite nature is Louvain 3 S-Wthh treats
Amthe? ﬂ;;:—coin divination, applied to sickness, general _affa.lrs. tracing of
ﬁfs‘fl)_r’ o, ecovery of strayed animals, travel and hunting, secondly of
f'fg_lt“': s.n rb counting-out, applied to sickness only, and finally of the
dll::‘::ri;:ion Ef omens furnished by the beha\:iour of a lamp ﬂal;n?. SM:;
(I)-I 1191C, which has been frequently quotec:i in li:es.‘e Siac.ige&:;eccc:?t:il;r;ms
: ipti 1 i ased on the in
o pl:sc:pm;?st::: c;s::t(;if 2::::;5;3, a series of magical rites to be
:thfoorlrln:dein acj:rcler to ensure the birth and safe upbringing of a son, to

te 101. o i fovasn
:: gﬁ'rlh“exm:{;;?faﬂgfi fuba tobdilaldubasu :eye-dﬂ m}aw-tm ::;;}:‘ab:: .;ruwgg; !sfw‘{sl ‘
atam emiine jilg qorvin dirben-e sadaya y
e ?aia:iembj':::oned up, there will be danger to the person. Set fcn.ll: rfl:pir 2:‘
e " treamers and grey silk to the south, and on the twenty-fou :)e r?n
ﬁﬁgv.u-ve colmi;rs, wﬁir: in fire”. The remedies proposed in this section fol::-l :TH:E ang
g ull)-?es are of the same type as those regular[){ recommended u;.s H 03
fltfflme tl'::-l and elsewhere for actual illness, characterized by the expulst goods,
o“f :nd silk-cloth, food and drink, paper figures, :‘a,nd_strenr;frs.d coming from the
Pape“ Here too a remedy for the troubies presalig-;:l is gx:::é mo; o T e
! is a bad omen. If the horse one mou. ‘ N
h:oi;:l 2?:1;11&;8 ;oo? this presages trouble for the owner. {:hm;nr:{i?l; 1: r:do t:::la;‘ctm:
3 ’ 's hoof and smear it with v . n
loth ta the horse's hoo: }
rztt;n:ooirfﬁs::zocgegfctﬁme miles and abandon the cloth: nigen alda wlayan ci
& ngme

-t kol-ele uydjiu mayajinei tosun-iyar surcin domlatuyai tegiin-i yurban bara yafar-a
morin-u kol-

4 r i frinats thetans,
Qa‘“":f,"pz’;hbird-divination see also Laufer, Bird Divination amoggm i};{ t_TT.eDmg
T Pao XV, and Ligeti, La Colleciion Mmsgo!e Sehilling vg; hagen_’
Pa:l-gl(%(VIl. page 17z, and Ms. Mong 302 Grag dire nomlal bui, Copen
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dispel bad dreams and so forth. These conditions are treated in a variety
ways, but th-e common element is always the reliance on a2 ma, t:::!.:r oroc 01‘
Thus, to .brmg up a son safely, one should obtajp the hair ofgl alo me_!cag
person with many children, who was born in a “protective year” n%‘ll_"eg‘
white sheep, a black bull, a white stallion and a white bulI-ca)rrnel ' ol:l ughg
a net of them. Ore should effect a sworn brotherhood between th’ ariln' :
a l:_:lack dog, and “resting the life on the dog”, say that one has s ebil -
evil demons. Certain useful scriptures are prescribed to be recit:d o
should.also make statements such as: *‘His life has become like iro' :’nd 011,
and think for instance of fish entering the sea.’ In order to frl?c:?tem
womb of a childless woman one should fasten a fathom of red.:’.ilk-c;tyht "
the beam of the house, and, preparing offerings of lamps, incense ':tt’ kt:':
paper streamers, butter, spirits, gruel and fruits, worship ai}d entertai o
fire, begg}ng for the vital principle of the child. F urther offerings of lll:lthe
sable, ?ﬂ-"hlte stlk, the seven jewels, and seeds of barley and wheatg sho !daCk'j
made in order to pray for blessings and to summon good fortun ¥ Ob‘=1i
should think of the flourishing of the seeds of crops.® If a son is boex: bne.;
foes not look like surviving, one should take the umai-yin degel (litet:-allut‘l:
the robe of the matrix”, presumably a part of the placenta) and as'.sa:n-ﬂ:j:;'i

——

' Fol. 21r: engpriven kébegiin-i teiiveki ' 3 ‘.

: engyiir gin-i tefiyekil arya ubadis-tur inu ene buyu- : (etii -

;r:u m;su-m olan kobegwn-ru kﬁm-i dsti: naiman Eayan goni: gara bu;: f‘é'a;é;gd'firyad-m :
cayan buyura: e_dff'" l’zmrs-:yer_é}geu (21v} kifil: gara noqai-bar andg boiya;'u amin a]m -'
iyan nogai-du sitiifil goor-tan simmus-i darubg kemeged: Sljei qutny orusiyul ; tusa-ty m-
e . ., amin nasun anu lemir ginfinediir adali bolba kemeged: bilig-iin qrm';: mt;? nagun -

as a symbel of well-being is not uncommon : ¢f. Mong 312 fol 7
as s - c 1: ¢f. - 72r: usun-ada
,;;1?(1 :mc:: i::;:: u&ra-):?n -+ - metld, and, in the opposice sense, Chester Bq;):yﬁ:’;:; :
apl;m;;: ;:m u.m:l € yaruyian metd, _However, the point of interest here is the
parene ! mmendation of auto-suggestion as part of a remedy. The suppliant ;
« of favourable situations. It must 2o without saying that remedies such a;sa;:
1 . if at all, only t
:;y:::;ll.lc;mcalfprocu%s of persuasion or auto-suggestion. A further hintl:harmg:a:o nn:
an unkas :;; d;f:or in th? onset a3 we‘:ll as the cure of 2 sickness is given in Mong 312
em.]?z;u: ¢ -u fule uj'ebe.m ‘e gkayan inu . . . ali-tu modun-i oytaluysan esebesii
ks inv::iiar-a grafthqat-dw_sedksi mu ayuju ese amurliysan-ofa bolba: “If sickness is
A g;m;1 3, the c;use 15 . . . that he cut down beneficial trees or that, going to
dener » 48 mind became troubled through fear, and it happened because of -
. . L . .
alten Fol. zr:v. kﬁbm dgegr? kummunm quiuy-yi bayasqa: ger-un mirayun-dur nigen
i ulayan_ !dorya bayzyzd sra terigi-ni dayvan gomi: naiman ogtiden-di jula naiman -
o naiman ay?n ;fiam: fira tasu ariki: dévben ayaya amigy: Jiisl Badri fimis: tegiis
elediiged yal vol ban bayasqaju taki: kogebin-u sir sunesiin yuyuquindur qura

Feuerkultus bei den Mongolen, Asia Maj
. : | , jor, Vol. 2, 1925, See also my arti le Calli
S.o:d : A ;1ifongoim btm, BSOAS, Vol. 25 Nr. 1. The performno); of ac;re-wor?h::: :
l::;g ritual on the occasion of the adoption of a son into g family is described in Part I,
pter 2, of B, Rintchen's historical novel Iliriin tuyaa, T
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jn it seven black stones, seven pieces of raw meat, and seeds of grain, and
bury all this to a depth of three cubits at a distance of 120 paces.
This lack of distinction between sickness and other conditions is

illustrated by the wide application of spells (tarn), charms (kirdid) and

amulets (bux) amongst the Mongols.®® Spells are recommended in our

manuscripts for hastening recovering from an illness, for the protection of

the contents of the womb, for the expulsion of a retained afterbirth, or for

the treatment of retention of urine, and on the other hand for protecting a

travetler from dangers, for stilling a weeping child or for ensuring the

successful execution of a piece of magic.’* Moreover, spells are recom-

mended not only in handbooks of magic, but also in works of serious

medical intent such as the blockprint Eldeb cigula kereg-tii angqan-u debter,

which contains not only prescriptions but also charms for all sorts of
conditions.?® This ambiguous attitude towards the treatment of sickness
can be perceived also outside those texts specifically concerned with the
subject. The biography of the Jebtsundamba Khutukhtus of Urga recounts
how the second incarnation (b.1724) fell ill of a cold soon after birth, and
was healed only by the preservation of his mother’s piacenta which had
been buried in the ground, but which, on the advice of the Narabanchen
Khutukhtu, was dug up and treated with great reverence. A few years after
this miraculous occurrence, in 1729, the young Khutukhtu was immunized
against smallpox by medical means. Yet this medical intervention cannot
have been fully effective, for subsequently the monks of Urga were suffering
severely from pox and the outbreak was quelled by supernatural means.
The Khutukhtu set out with several armed men, ordering them to shoot at
anything they saw locking like men riding on camels with black frontal
marks. He himself discovered the demons and pursued them, and forced
them by an oath, which was confirmed by the erection of an ebo, to refrain
from causing sickness wherever the Jebtsundamba might be. After his
death, the two following incarnations were taken to the monastery of

3 Spells and charms may be worn on the person, e.g. Louvain 35, fol. 117 buu tars
beye-diir jegti: qarsi jobalang-afa tomilqu, or H 119:1C fol. zav: kijugin-dir uyabasu
tusa-ti ubadis bolai, They may be hung up (as a spell in Mong 302 for stopping a child
weeping at night is to be hung over the cradle). They may also be consumed, or water
in which they have been washed may be drunk. Thus British Museun Mon 2 and 47,
fol. 31r: egiin-i degere-efe doroysi ebkejd jalgibasu: “If you roll this up from above
downwards and awallow it and fol. 32v: jes tabay-dur egiin-i firnyad . . . usun-iyar
ugtyaju tlitken wuyuulya: ilegren-i imu toluyat-ala inu dooroysi ulam tistirbesti qurdun
kanggejtyii: “Draw this on a copper dish . ., . wash with water and let her drink a little
of it. Drip the remainder slowly down over her head and she will be quickly delivered’.
Amulets and charms also enter into the composition of an abo (Cf. Oriens Extrernus,
Vol. 5 Nr. 1, pp. 20 and 30).

34 See eapecially Louvain 33, fols. zv and 3c, and H 119:1C fols. 22r-v.

& Heissig, Blockdrucke, 103 (British Museum blockprints Mon 2 and 47). Con-
ditions to be alleviated by use of charms include delirium and raving, cetention of urine
and difficult child-birth.
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Dambadarjiya, where he was buried, whenever the pox broke out in Urga,
since Dambadarjiya was rarely affected by the disease,3® -

The term most generally used to designate the treatment of an illnm:
by which is meant not medical treatment but the performance of some c_ntheri
type of remedial ceremony, is fasal, a deverbal derivative in -f from Jasaqu,;
The Pentaglot Dictionary has this verb in two forms, first as Jasagu in the’
chapter-heading emcilen jasaqu, Manchu oktosilame dasara (Hauer, “be.:
handelnd heilen”), and subsequently as an individual entry j’asamm','-
Manchu dasambi. It was mentioned in Part I that the term Jasal is used in’
medical texts in this sense, namely to designate the process of treatment,’
but in the manuscripts which concern us it has rather the extended sense of.
a corrective treatment to be applied in various situations in order to improvgj:
them, mainly by pacifying or counteracting the influences provoking them,
The term is used regularly of the counteraction of sickness. Thus the
treatment {Jasal) for sickness occurring on the day of the dog is as follows ;'1
One should make an ox-faced substitute figure and let it grasp streamers in?
its right hand and medicine-wood in its left, mount it on a dog and add all;
sorts of food, gold, silver, and jewels. Then one should expel it to the
north-east while reciting Cayan stkir-tei3? In this text at least the term
jasal is interchangeable with others, so that it is doubtful whether it held a
strict meaning for the scribe who wrote out the text. In a similar passage the:
word dom occurs,?® and in more than one context the actions both of em-]

ploying a substitute figure and of reciting scriptures are referred to as nom. 3%
3

# Text and translation in Bawden, The Febtsundamba Khutukhtus of Urga,f
Asiatische Forschungen, Vol. g, Wiesbaden, 1961. Fols. 32v—33v of this biography also-
describe miraculous cures effected by a monk using powers conferred upon hmq

miraculously and from a great distance by the Khutukhtu, ;

** Mong 219 fol 4v: nogai ediir ebedbesti . . . tegtin~il jasal ttker toluyai-tai foliy kiRl
qoyar yar-tai barayun-yar-tur yodar bariysan jegin yar-tur em-ti modu baréysan nogai;
umepsan jiil-in idegen-i altan mongeiin ba erdeni-yin filil fm oromu fayan n’kﬂr—ui-yt'j'
sayin ungsiju jegtn qoyina jig yaryabasu sayin Sljei. i 3

** Fol. 6v: dom inu nigen beye-yin joliy kifii nasun toyolan adqamal alsba idegen kiftl:
qonn toluyai-tu-yi kiji tabun Sngge-ti tabun suma kifii yarqu-du qublasun gamtu yaryo-4
basu sayin bolai: “The rite for this—If you make a body substitute and put as many

handfuls of food as the years of age, and a sheep-headed (figure) and five arrows of;
five colours, and set this out with clothes, recovery will take place”. For dom
Dictionnaire Ordos, page 151: “Cérémonie religicuse pour conjurer le mauvais so
éloigner les maladies, les malkeurs, etc.”.

* Fol. gc appears to differentiate between nom, the scriptures to be recited, {
dom, the magical rites: #om inu hacar bidaran-u ts'ung k'ing alf olan ungsiyul: saza ddfl’
(Cor deled) yafar usu taki sayin bolgu: dom inu iiker terigni-tii jolby kéfui . . . “Scripﬂ-::d
recite the ts‘ung k'ing(?) of Vajraviddrana as much as can be, strike clay images, worshi ¢
carth and water and it will improve. Rite—make an ox-headed substitute, ete.”. B L
elsewhere nom is used for both activities. Thus fol. 7e: nom inu amin joliy, and fol. 4+
nom inu aitan gerel torom (=gtorma) talbi; also fol. or: nom inu Zayan sikir-tei ali
Joliy kjil yaryabasu sayin bolai: “Scripture—Cayan sikir-tei as many times as can |
and make and expel a substitute and it will improve"’. Mong 324 fol. tor, in a similar
but not parallel contexr, reads giirim amu.
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In the very first paragraph of the text the term fusa, “help”, occurs in
gimilar context. It seems possible, then, that constant re-copying of the

“rexts by scribes who were quite familiar with the subject matter but not

over-scrupulous as to terminology may have resu}tf:d in diﬁerence?. of
meaning becoming obscured. Certainly other miscopyings and corruptions
'slso occur, sometimes so gross as to veil the sense completely, were it not
for parallel passages which allow reconstruction.‘“"

Further, fasal indicates the type of preventative ceremony performed
to interrupt the evil influences which have been responsiblf_ for a death,
though even when death has occurred without the inter?r?ntlon of demons
rites should still be performed.®* Thus in a passage detailing what must be
done to locate and counter the spirits who have taken away the life .Of a
person who has died we read: “If death occurs under the planet Jup.ltc.r,
the erligs are hiding inside a black sack between west and north. Within
three months it will be bad for women and wrongdoers. The remedy
(fasal) for this is to counteract it by having a black ox‘treafi (theltomb
mouth).”’ % The term fasaydaqui occurs twice elsewhere in this section of
the manuscript, which consists of seven paragraphs each devoted. to one of
the planets, and each time in an exactly similar context, and it is used
similarly in the corresponding section of H 66 and in other contexts there
also. Thus the remedial ceremonies for use when death occurs under the
asterism ferva include a fasal to be performed by a lamaist or a bonpo, while
for a death under sadabis the jasal of the water spirits must be performed,
and so on.% A curious feature of these ceremonies is the employment of

# See Mong 210 fol. 1v: joliy inu Rifil barayun yar-tur uyuli bariysan. Thus is
intelligible only if expanded to read: fasal imu . . . joliy kifd b_arayun yar-tur zfyui:
bariysan, where the dots indicate the omission gf some description of the substitute
figure. For the correct pattern ¢f. the quotation in note 37 al:)ove.

AL H 68 fol. 3r: bud gray-tur iikibessi jayayan-iyar tikiibe: jedker busu: gara:mlu‘rln-tfn
dotora ulayan ed-tir qoriydaju amui: modun-ivar ger egidéii eldeb meses-iyer tfkegur—un
degere tegtin-i oytalaqu: “If death occurs under the planet Mercury, this is due to
destiny and not to demons. They (i.e. the ecligs) are enclosed in red goods inside a

 black sack. Construct a house out of wood and cut it up with knives of all sorts above
the patient', The pacallel passage of H 66 suggests quite a different process: modun-
syar yar kiji eldeb mes bariyuliu iikiger-vi oytalaydagqui: “M?ke a hand out of wood,
cause it to grasp knives of 2ll sorts and cut up the corpse”. For_ the mg_m.ﬁ,mce: of
this alternative causation of death see an interesting guotation in Lessing’s article
Calling the Soul, Semitic and Oriental Studies, Berkeley and Los Angeles, 1951,
page z64. w

2 H 68 fol, 3r: brgasbadi gray-tur iikiibesii drine umara-yin ;‘absar_-a gara tayar-un
dotora niyufu amui: yurban sara-da eme ba gem-ti kiimiin-e mayu: jasal inu gara :fke_r-syer
pifikiguilan (for giskigiilin} jasaydaqui, H 66 fol. 6v establishes the fact thl: 1t‘ns_tl}e
mouth of the tomb which is to be trampled upon: kegiir-iin egw_.fm-: yageai-bar gulugu’lf
Also fol. 7v: kegiir-iin egiiden-i garsi-yi jasayul : “*Exorcise the evils c.bf t.l?e Eorr_lb mouth”,

8 H 66 fol. gv: bandi bombo Mimiin-iyer jasal kilge, and bandi kiimiin-iyer luus-un
qad-yi jasayul.
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animal skulls as part of the necessary equipment.44 There are one or tw}
references to this practice in H 68, but many more in the big compendia gf
astrology and magic Mong 375 and 299 of the Royal Library, Copqi
hagen.5 It is clear from entries in Mong 299 that the jasai—oeremonjﬁ
classified under planet and asterism at least are for use when someone hay
died, since it is explicitly so stated, and even when no further disaster is §
be expected remedial action of the sort is nevertheless recommended, $(
But sickness and death are not apparently the only situations for wthE
Jasal-ceremonies are appropriate. They seem to have been used, thougﬂ
this can only be deduced, with the aim of averting influences, howev%
provoked, which might otherwise prove to be harmful. Thus the “emp

flask” (goyusun gomga) seems not to be a device for divination as I hﬂ

44 H 68 fol. 2v: kereg inu nigen gonin-u toluyai-yi bas-iyer ariyaju dkeger-i yurban..
deleddekiii: “"The kereg (a word to be discussed below) for this is to wrap the head of
sheep in cloth and strike the corpse three times™. Jhid. morin terigti-ti kereg kilge
“Have a kereg with 2 horse's head made”. .

*¢ Mong 375 categorizes jasal under the planets, the asterisms, the days numl
by the animal cycle, the months similarly numbered, and the months classified a3 thy
three first, three second, three third and three fourth months, that is, the first, second!
and third months of each season respectively. Mong 299 has an even more extensivy
range, covering the 12 months, the 3o days, the planets and asterisms, the “black
seeking its food”, Rahu, fire, the empty flask, and so on. Animal heads are a col ¥
requisite in most of these ceremonies. Thus Mong 375, fol. 6:ir: Adiva gray-un jas
anu: kilfigen-e usun kifti tegtin-e naran mandal firuvad : yagas-yin terigiin selte-vi oytaryng
dur ganduyul: sumiya gray-un + sumale sirus kifii; qonin-u terigiin eldeb kib-iyer Gmeft
dndiir yajar-a yarya: *'Rite for the sun: put water on the neck and draw the sun's disil
in it. Turn: a pig’s head, etc., towards the sky. Rite for the moon: put yellow earth intg
a little sack. Adorn a sheep’s head with all sorts of silk cloth and expose on a high
place”. Similar rites are prescribed under the headings of the remaining planem, Fog
the asterisms, the rites, also requiring animal heads, became rather more complicated
In particular certain substances are to be piaced in the mouths of the heads. Thu
ardir odun-u jasal anu: inegen-ii terigin-i dovoma qanduyul : esebesii linegen-i aman-di
Cisun dmbaigilfi dorona yaryabasu sayin: *'Rite for the asterism Ardir: turmn a fox's heal
to the east, or efse put blood into the mouth of the fox and expose to the castward’y
I am not sure if this practice is related to that discussed by Zélénine, op. cit., paregraply
22, whereby animal skulls and skeletons, the predecessors of ongyods of artificial cond
struction, were considered as the residence of a spirit or of the soul of the dead beasd

and were the objects of worship consisting in honouring them and nourishing thefy
with food, 1
2 CF. fol. 56r: sumiya: kiimiin sikibesit qoying gem iigei: Jasal inu: sumal-dur sirsl
kifid; qowin-u terigiin-i eldeb hitb-iyer &Gmefii éndiir yajar yarva. Compare this with tha
quotation from Mong 375 in the preceding note. It is quite evident from Mong 31
aiso that the jasal-ceremonies for the days, 2nd by imnplication others also, are cofy
cerned with death and burial. Thus fol. 65v: fun ediir-tin Jasal amu: yulir-ivar o
terigri-tii Ritmsin kijti: migen sinfi tariyan-a swnun kibeluya selte-yi fuu-yin jiig gadqubaR
Sidayu: heglir yaryabasu tegerme-yin kijisin-ii yuliv-i sofubasu sayin: “Rite for M
dragon day: Make a man with a dragon’s head out of Aour. Stick an arrow with wily
cloth and s0 on in a pint of grain in the direction of the dragon, and it will be succesafy
When you carry out the corpse for burial scatter Aour from the hub of the millstd .
and it will be all right”. Here and in similar contexts yarya- obviously refers to
carrying out of the corpse and not to the expulsion of ritual objects,
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suggested earlier,” but rather dcv?ce f.'or categorizing directions which are
taboo for certain purposes at certain times. .The Copenhagen manuscript
devoted to this subject simply states that it is bad‘ to commence an enter-

rise in the direction occupied by the empty flask in any particular month,
gnd lists these directions.4® The Stockholm manuscript H 3831 has 2 text
giving similar information.#® Mong 375 gives a f}xl‘!e‘r account ?f t.he meaning
of the empty flask. Its essence is thaF ﬁve: dwu'utles dwell in it, and it is
dangerous to perform actions in the dlrecfmns hsted., Ehough a i;te (j’asaq?
arya) is described which will counter this d.anger if mcurre.d. A jasal-
ceremony against the black dog mentioned in n. 43 above involves con-

.gtructing a model of a black dog. This is to be ornamented with all sorts of

silk-cloth and a mirror is to be tied to its chest. Then it s!}ould be buried. in
the ground. The officiant sits on a black carpet and, holding an arrow with
raven’s feathers, recites the spell of the blue Mahdkdla. A final example,

1 ZDMG, Vol. 108 Nr z, 1958, page 3235- This incorrect inference has been
isst ibus, Vol. 8, page so. o i
quouisl\]j[}c’):éel:;::’ Enr:itled. Ine, Q[:nguuu qomga (erasure} sara-du tere fig-tir mor
iilesapiir ] . ‘
q“:'ag?;:ut‘:f:: g;mqa orustysan jig-tdr andtu-;_rin yambarba kereg iii_le: u;i::lbem
boluyu tlangyii-a beri abqu yasu bariqu kiged yab_udai-du‘yabsfqm ede _EduL-s
Zigerlegdekiii bui: “1f one undertakes any human activity 1n the‘dlrecuon gecupi | ¥
the empty Bask, it will be vain. In particular refr_a.m from taking a dagghtir-nq-‘aw:
burying the dead or going on a jeumey”. Mo. tifle her‘e has rfhelfneanmg activity’
though frequently it carries the extended sense of :‘maglc_actl\r_lty. 'Ijhus Mc_mg: 3I ;;
fol. 72v: dile-diir jaruqu kiimiin belgedebest hoke bngge-tel sayin aya!:-t:; nc:inn tige- o
niyta ugaya-tai iciken kiiten ebedli-tii: qudol uran arya-tas vala yangga-dur durasiyay

i Rtiviin-t § ; igegiii-¢ biitiigeks s “Characterizing the man to be
* eyimti kilrmiin-i jarubasu: gem fgegiii-¢ buitiigeki sayin :
. ?nployed in the rite—if you employ a man with a blue complexion, good manner,

cech, and thorough in knowledge, slightly_ affected with gonqrrl:loea.
::\er:'ﬂ a:g : rl:‘iar, inclined to crime-—it will be perfm;med without ’?ad effept keS:mﬂ:iltz
fol, 73v: tiile jaruqu kitmiin-i belgedebesii Gnditr beye-bm qara ulayan Gngge-tei y;e ae::g -t
ayuqu metii diiri-tei: kiidsin inu yehe nigil-diir dura.rltyayc.‘f:uif:as:_urfn kdmlg yek ;t_. uegug
kitmiin-i qataqu Gile-diir farubasu biitigeyi: amafrimgvm udcs-f._ t?dedkegutbesﬂ u‘i :m_
dorumfilaydayu teyin atala biitiigebesu mon sayin: “Characterizing the maln to he m-
ployed in the rite—if you employ a tall man with a black an‘d rf.-:d complexion an
big hiead and = terrifying appearance, with great strength and inclined to cnl:ne, v:il m
of great passion and fierceness—if you employ s_uch aong on fierce ml::: L eu};ted  be
accomplished, If you employ him on peaceful rites he will go.:,:’:erally ::im od but
if he does accomplish chem they will be all right just the same”. I-_‘_or tigle descri ‘-n‘g‘lf
ritual for curing sickness ¢f. H 1191E fol. 24v: ede goyar title-diir ese anabasu:
t t cure it . . .". _
tl.mse‘"':“(v)on:: tlr-::; moa statue of Ma#ijusri in the direction na_med and recite ::1:
Naiman gegen, or else put various offerings—drugs, seeds and ]-*:E\.\_re;s—mtn:h:d kui
"stick a peacock’s festher into it, and set it out in that direction, Either med A
remove the danget (gem inu ariluyu}. A more mvolve:-d form of this ntel%wen m:he ° uﬁ
299, fol. 65v, involves filling the vase with seeds and je}:\rels, anq. then cal lmg on > sun
-and moon and five planets to protect one, whjlle putting a written gpel_ u; top o e
ritual vase and taking another one in the direction concerned or setting it down in
direction. o o i beyesi
51 Ihid. fol, 641: gara nogat-yim idesilekiii-yin Ja_sai inu: gara noqai-yin ;
idiii: terd) ] b1 inen: kogemei-diir tolf uyafu: yajar-tur bulayan: gara
eplid%i: tevigin-i eldeb kib-iyer Gmen fn&g o e e
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from another manuscript, of the range of meaning of the word jasal
ritual to be performed when a man and a woman “have made their dwe
one’’:52 "“Tie together with threads of five colours the head of a dog and
heart of 2 dead beast. With the man and woman sitting on 2 black and}

white carpet get the latter out by pulling three times. Read Paiicaraked
Naiman Gegen and Prajig-pdramitd. Whiten the water from seven wef
with mare’s milk and human and goats’ milk, and wash the body in
Beil up a whoie sheep's head. Revolve the water in which the bones e
by the man have been washed towards the right and throw it out, ap,
revolve the water in which the bones eaten by the woman have been was},
the other way, and cast it out to the east. Set out old clothes belonging
the man and woman, and motley cattle. Set out the black carpet and give §
away. The owner should take the white one.”' 3 3

Hence it appears that jasal and words of its type (e.g. jasaqu aryg
designate a process of countering some evil influence which has caused”
disaster such as the onset of illness, or which may be injurious if ritual stepg
are not taken. It might perhaps be best translated as “‘exorcism” in mog}
contexts, though it has also sometimes the more positive sense of ritug

debisker-iin degere sayuju: gong heriye ddi-ti swmun-i bariyad: hoke maha galoyi
Jiriken tarni uribasu Sdayu, When the dog is eating one should refrain from certag
acts. The illustrated almanac, Mong 326, fol. q2r, reads: basa yajar-un nogai idesilehd
fay-tur; yajar buw kinde: ger bua bari: yasun buu yarya: qola buu od tegiin-i belge yurbai
nidei-td dorbelfi bui: “When the earth-dog is feeding do not dig the earth, build’g
house, bury a copse or go on a journey, It is marked (in the almanac) by a blacl
square with three ‘eyes’” (i.e. white circles. In this almanac each day of the year has’
rectangular space to itself in which are various symbols such as this three-eyed square]
whose significance is explained in the text}. In the following jasaf, that against Rahd
fumigation with dog excrement is mentioned (nogat-yin bayasun-ivar utavan talbi) fou
which ¢f. also the biography of Jaya Pandita who laid down this method of suppress
shamans. (Corpus Scriptorum Mongolorum, Vol. 5, Nr. 2, page 17.}) Eberh
Lokalkulturen im alten China, part 2, Peking, 1942, (Monuments Serica Monograp}
I11), p. 496, mentions, in the section on straw-puppets in the chapter devoted 4
"“Tungus” culture, the case recorded by Han-fei-tzu of a man suspected of menfs
disorder being washed in dog-excrement in order to drive away the demons which v
possessing him. Eberhard discusses the exorcistic function of the dog and of dog fig
at length.

% Mong. 297, fol. 4v: ere eme goyar-un sayudal nigen boluysan-u jasal anu. TI
meaning i3 not absolutely clear, but from the meaning “to marry’ of sayugu, it'D
possible that a post-marriage rite is intended here. L

82 Ibid. nogai-yin toluyai ikigsen mal-un jirithe goyar-i tabun OSngge utaru-b
ovusulaju uya: ere eme qoyar qara Cayan debivker-tir sayuju yurban tataju yaryd
bancaragsa naiman gegen bilig barimid ungsi: doluyan qudny-un usun-dur gegin-i s
kidmiin imayan-i sin Cayilyaju beye ugiya: nigen gowin-u toluyai bitegi Gnafu ere-yf
idegsen yasu ugiyaysan usun-i barayviun jig ergigtiifii ovki: eme-yin idegsen yasu ugiyaysm
usun-t buruyu evgigiilfi fegin fiig yarya: ere eme-yin gayudin degel eriyen mal yarya: ¢@
debisker-i yaryaju kiimiln-e 8g; Zayan-i efen inu abgu yosun bui, The final ceremony in
this composite manuscript, while not specificelly entitled fasal, is of similar type: *“Fos
cattle pestilence make incense offerings at the four cardinal points of the city. TH
lamps to pillars inside the city. Revolve one cup of white stones sunwise and one cup of
black stones anti-sunwise and this will be very helpful”.

+ =
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£NSUTINE SOME OCCUITENCE rather than, or as w.eIl as, count.ering "f harmful
influence. An illustration of this positive meaning of Jasal is provtc_ied by a
ghort text in Mong 297 which records what appears to be a ritual for
securing the safe enlivening of a womb.54 . ’

The idea of satisfying the spirits who cause disease an.d other disastet_'s
py offering them a substitute, familiar in many As.ianc cultures,55 is
attested in the oldest Mongol literature. The Secret History recounts that
Ogodai Khan fell ili, and the shamans and diviners folund that .the gods_of
earth and water of China were angry with him. Their anger, it was said,
could be appeased by the gift of substitutes in the shape of common peopl_e,
gold, silver, cattle and food, but the illness ne‘{ertheless increased in
intensity. It was only when a member of the imper_;al house was proPosed
as a substitute that the illness began to abate, and in the ev_eflt Tului, the
brother of Ogodai, offered himself as a victim for the local deities and dransl:
a deadly drink prepared by the shamans. Ogodai subsequently recovered.
Stein, discussing substitute offerings made on behalf' of a .Whole peoplt?,
gays that this is not a substitute offered to the demons in their s?tead, but is
on the contrary the support of all the bad things, the demons included, of
the past year, destined to be cast out.?? While it is not easy to t.ieduce .fan
the handbooks which I have seen what exactly is the j.mderlymg belief in
the Mongol substitute ceremonies performed in sickness and dea{:h,
generally it seems that the substitute figure is expelled frC.bI‘fl the house wnt?
offerings of food, cloth, money and so on in such quantities as to make it
appear that satisfaction of the demands of tl?e demons for‘nounshment.or
for articles of use is aimed at, with the intention of pt?rsuadmg them to give
up their hold on the patient or refrain from causing any more dea.ths.
Indeed, very often no actual substitute figure is mentioned and the offerings
are the only ritual objects named.

3¢ [bid., fol. 1 kebeli urbayuluy&i-dur ayan alay goyar-aéa Cayan Jjasal kmbe:]:.
The phrase kebeli urbayulgu i3 not registered in dictionaries, but is pqsslbly to be
translated as has been done, The ‘'white’ rituai, consisting of_ t_l_-ne r;cltal of_texl.*?,
brings the desired result that a son will be bom, (- . Sayan nkur-ff: uuywlz:-f. _qor:lu
ttigen-te ungsibasu kobegiin (orfkdi inu dsgﬁdegere! iiges boluyw). The “motley  ritual,
involving the recital of spells and the wearing of ct_mrms, aiso egsur&a‘enhvemni,‘
(dlay-ivar urbeyulqui fmu . .. ene tarni-yi jayun naiman-ia ungsji tegither may

% ; XXVI, f
5% See Nebesky-Wojkowitz, Oracles and Demons of Tibet, chapter , for
substituteeceremoniis among the’ Tibetans, and his article The Use of Tkread_ Crosses in
Lepcha Lamaist Ceremontes (Eastern Anthropologist, Vol. 4, page_S:) for effig;a offered
by the Lepchas as substitutes in exorcism for an inva.i_.id. Zélénine, op. ¢it., page 199,
mentions a Buriat rite dofio (= Mo. jeliva, joliy), described by Khangalov in 1890, an_d
describes other forms of substitution among the Tungus. Thg Gfeek legqnci of Alkestis
who offeced herself in her husband’s place when it came to his time to die is a western
variant of this wideapxd idea.
58 Seg Note 20 above. _ )
5TR. A, Stein, Trente-trois fiches de divination tibétaines, HJAS, Vol. 4, 1939,
page 357
»
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As is natural, the handbooks do not explain the meaning of ceremon;ey
which were taken for granted, and whose application must have be 3
familiar, but fortunately the terminology of the books is occasiong X,
inexact enough or variable enough to permit a glimpse of how the
stitions were viewed at least at the time the copies now at hand were
whatever may have been their earlier development. The paralle] tex
Mong 301 and H 1191E frequently refer to the offerings which are to |,
set out as folsy, foltya, “substitute”, or leave them untitled. Thus where fo
an illness occurring on the seventh of the month the latter has: Joliy —-
Cayasun qorin alqu kiirge: “Substitute: convey yellow paper twenty paces’™
the former has: tegiin-e tabun sira cayasun qorin alqu yarya: “For this expel
five pieces of yellow paper twenty paces”. Not infrequently, however the
word dglige, “a gift, alms, a dish of food offered to the spirits'’58 occurs,,an
in one context at least dglige in one text is paraileled by foliy in the other!
The object to be obtained is the expulsion of the spirits causing the iliness, &¥
and the process is seen, in these texts at least, as a gift to the spirits, or a;
sacrifice offered to them. Thus, apart from the neutral term yarya, “set out3
expel” used to indicate what is to be done with the sacrificial objects, wal
meet frequently with the verbs dg, “give” and faki, “sacrifice, worship”
For example, Mong 301 fol. 12r commands: “The white tiger ongyod is]
causing delirium. For this set out four types of goods and a piece of meat’}
The parallel text of H 1191E has: “The white tiger ongyod is causing
delirium, For this give four bowls of water and some meat.” % For the usd
of the verb faki one may see Mong 301 fol. 12v which runs: “Make a sheen
out of dough and paper and give it towards the south. If the iliness is serious?
sacrifice with a live sheep.”®! The term jokiy is used indifferently in thesd
two texts for the offerings of food, paper money, paper streamers, and
figurines,® and so on, and for the more or less elaborately constructeds

Superd

88 Dictionnaire Ordos, page 528b.

three dags.” S¢e¢ also the extracts in Part 1, note 1oz,

0 Cayan bars omgyod jayulan ebedgem tegiin-¢ dérben il ed nigen keseg miga ya
and Zayan ben (for bars) angyod jegillen ebedkit dérben ayaya usu miga og. 8
W Tulir ba fayasun-ivar qord kijid drine emiine 3g: herbe yehe ebedber amitu qoning
iyar taki, The corresponding passage in H 1191E is quite corrupt.
" Mo. sadaya, as in H 119:C fol, 4v: sadaya dg. The meaning “paper figurines'g
is _that given in the Pentaglot Dictionary, page 2677: sadaya oytolum, Manchu urg
Jaitambi, Hauer: ‘‘Papiermenschen ausschneiden”. Cf. also s.v. wrge: “Von desl
Schamanen als Mittel gegen Albdruck verwendete Papiermenschen”. In the Ordod
dialect the word is regiatered only as the second half of a compound with Joliy, meaning :

Continued on foilawving pap
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puman and animal figures which are prepared for expulsion. A joliy
_ceremony has been fully described by Heissig,% who indicates that a grass

figure, life size, wearing the clothes of the patient, and with a paper face
having the features of the patient drawn on it, is used as a receptacle into
which the officiating shaman drives the sickness. This joliy is then carried
out into the steppe to a place where a three-cornered hole has been dug.
There it is burned up. A live hen is then set down at the spot as a sacrifice
to the spirits in place of the man of whom, it is hoped, they have been
cheated. Thus the Joliy-figure itself is the container for the evil influences, a
substitute for the patient’s body, while the offering is a substitute in the
sense of an alternative victim for the demons to enjoy. Such differences are
not easily apparent from the laconic style in which the handbooks I have
looked at are composed, thus: “To banish this: five robes of red cloth,
five pieces of raw meat, five bowls of wine; make a man of grass and
give it; burn in fire at 49 paces to the north; recovery will take place in
five days.” % )

The question of the identity of the variously named practitioners of
the magic ceremonies with which we are concerned was touched upon in
Part 1. In the jolty-ceremony described by Heissig the practitioner was a
shaman. By good fortune the University Library at Louvain has preserved
intact the small hand-library of a lama from Chahar in Inner Mongelia who
was also apparently a practitioner of these arts.®3 The library consists of
eighteen books, of which only one is classified in Heissig's description as a
canonical work. Most of the others are etther handbooks for use in divining
sickness and performing the rites suitable at sickness and death, or
those texts whose recitation is necessary to the performance of the rites.
Thus Ms. 35 is 2 manual of investigation of sickness by various means.
Ms. 37 concerning the observations of one’s horse was dealt with in Part
I of this article. Ms. 38 is a fragment of a ritual for performing a

substitute figure made of flour paste, boiled millet, etc. (Dictionnaire Ordos, page 5504).
The references in our texts to paper, fayasun, as an article to be expelled, are probably
to be explained by a further reference in the Pentaglot, thid., fayasun yaryamui, Manchu
hoolan dahabumbi, Hauer: “Papier folgen Jassen, d.h. der Schamane, der fur einen
Kranken gebetet hat, schickt das Papier mit den abgelesenen Formeln'.

W, Heissig: Schamanen und Geisterbeschwdrer im Kiiriye-Banner,
Studies, Vol. 3, Nr. 1, Peking, 1944, ¢sp. page 53 foll.

$4 1 1191E fol. 34v: tegtinee eldirviin tabun wlayan b5s degel tabun keseg Higei nfiqa
tabun ayaya darasur ebesti-ber kilmiin kifii 6g umara d6din yisiin alqu-yin @iigir-¢ yal-dur
tiile tabun gontuy-tu anagu. That the offerings in kind which are set out may perhaps be
considered as a meal for the demons appears from general reference to such offerings as
food, idegen (H 1191E fol. 2ir: tabun sira Zayasun dnir-iti idegen dorona emine fig
tergegiir-tiir yarya: “expel five pieces of yellow paper and fragrant food at a crossroads
in the south-east’) and as a meal, idiimeg (H 1191E fol. 24v: tabun Sngge-tii torya
idiimeg kifil yarya).

3 See the description by Heissig in CAJ, Vol. 3, Nr. 3.

Foiklore
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“life-ransom™.%¢ Ms. 39 is a manual for conducting the departed soy
safely on its way beyond. Ms. 40 is a manual for the construction of 4
horoscope, using black and white stones. Ms. 41 matches birth-years wi
planets of different efficacity. Thus of the manuscripts which Heissig putd
under the heading “Divination” only one, Ms. 36, a manual for
performance of burial ceremonies, briefly analysed above, did not belon§
to the lama. Of other books which belonged to him, Ms. 242 containg ag
invocation to local deities and a litany for calling the soul,®” and Ms, 13
18 a fire sutra.*® Apart from these manuals he also possessed a White)

' Mo. &blud-un iiledhiil yosun-i, etc. To the references given in Part I, note &
should be added the important article of F. D. Lessing: Calling the Soul. The fragmeng
in the Louvain cellection is not entirely intelligible at present, but is short enough tg
be conveniently analysed and transcribed here. The ritual commences by washing thel
patren in water from a ritual vase and blessing the water. Then from various materialy
—earth from a ruined stupa, ashes of a corpse, “‘black earth”, a figure of a fierce erliz
should be prepared, mixing it with the water, and its face veiled. It should be placed ip
front of the mandala and turned to face the south. In frone of it should be placed a bow]
of milk, and flesh of a fish should be put in a dish. Then other offerings must
prepared: seeds, flowers, meat, butter, salt, treacle, gold, silver, turquoise, }co
pearls, silk cloth, clothes, (?toyos~toyon), a certain purgative root, tea, substitutd
figures of a man and a woman and models of all sorts of animal. These are to be placed
in front of the erlig. Further requisites are scales, ?n thread cross, a tally stick, (#or
gara), and a substicute of grass. Here the text bresks off. The Mongol text
Ciblud-un tiiledhti yosun-i. angqa: dglige-yin efin-i iile-yin qomgan-u usun-iyar ugryan
ugiyaysan-u usun-i saban kiged: om hri hri-bar adistidla: ebderegien suburyarn-u siru
tikedel-iin inesti: gava sirui: edeger-i uqaju: adistidlaysan usu-bar wyaiu gare diris-&
erlig-yi ?solaju: qara niyur-tu masi sirki: barayun yar-tur biliii; jegin var-tur Zalm
bariysan: qara debisker-iin degeve joysova: gava bésiin<iyer migtir-i liirge: men
emtine jiig-tiir niyur-i emine qanduyulfu talbi: tegin-i emiine ayayan-u dotora sin kiff
talbi: jayasun-u miga ?kicesi nigen saban-dur kifa talbi: tegiin-ii emiine tabun taksl:
juil qara tarivan-u ire: qara &H&g: miga tosu: dabusu: burum (= Tib. bu-ram):
manggiin oyu: fr (! for siru, bsire, Tib. byi-ru, byu-ru) subud: eldeb kith: qubdisu:
(Ptoyom): jobalay (for jobalya) Gbesii (for sbesti): eldeb fai: ere eme joliy: eldeh ami
diirtigli-yi kifi; erlig-iin emiine beled: de(n)gle &inglegir: dig {? = Tib. mdos): fing
tabun brangje (Tib. *bran-rgyas, offerings of eatables, for which see Oracles and Demons
page 391): foroyal-i gara: shesiin joliy. "

*? Analysed in my article Calling the Soul, 4 Mongolian Litany, BSOAS, Vol.
part 1, 3

** It has been known since at least the time of Dorji Banzarov (d.1835) that d
fire-cult was rot merely the province of shamans, since the lama Mergen Gegen, whi
was responsible for considerable compromise between lamaism and folk cults, composed
a fire-prayer. This has found its way recently into Rintchen's collection of sha
texts, Asiatische Forschungen, Vol. 3. See also Ch. Dalai: Mongalyn bédgiin g
tovch tinix, Studia Ethnographica, Vol. 1, nr. 5, Ulan Bator 1959, page 36.
statement concerning the taking over of this old shamanist cult by lamaists in mod
recent years. In his novel Uliriin tuyaa, Vol. £, ch. 2, Rintchen describes a fired
worshipping ceremony where the officiant is designated only as the “oldest senior of the
settlement™.
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of the dhdranis from Paficaraksd (Ms. 22). Thus the lama was equipped
to help people in ways familiar to them during the inevitable crises of
jife, and the nature of his library is a further instance of the interpenetra-
tion of lamaism and shamanism.

Qur manuscripts, and in particular Mong 3ot and H r191E, enter into
considerable detail in listing the objects which go to make up offerings to
the spirits, and in giving instructions as to how and where they are to be
placed. The correct number and colour of the articles to be expelled, the
distance and direction in which they are to be set out, and the manner in
which the officiant is to behave during the performance, are given con-
siderable prominence. A characteristic of these two manuscripts, at least in
the section devoted to illnesses occurring on each of the thirty days of the
month which they have in common, is the absence of reference to Buddhist
scriptures and thetr recitation as part of the rituals. That these rituals have
been subjected to outside, presumably lamaist, influence to a much less
extent than some others, was already apparent from a consideration of the
type of spirit supposed to have been responsible for the sickness. Most
frequently mentioned, as shown earlier, were eliye-ghosts and local deities,
ongyod, ada and the like, but I find no reference for instance to the water-
spirits, fuus, and the ceremonies needed to ban them, which become so
familiar elsewhere. At most there is mention of an ongyod called luu,”® but
the appropriate ritual consists of the expulsion and burning of offerings
while reciting unspecified spells, not of rites directly connected with the
Iuus, as are specified for instance in the Stockholm Ms. H 5822.™ It seems
reasonable then to look upen this as a more primitive type of ritual and to
consider it in some detail rather than devote too much space to those rituals
which show more strongly the influence of lamaism or lamaist terminology
and which in any case are most frequently merely named, without any
explanatory detail.”

¢ This collection is probably the frequently cited text for recitation, rather than
the whole Paficaraksd. For the recitation of these various texts see references in BSOAS,
Vol. 25, part 1, note 40, (In Heissig’s description of Ms. 22, page 173, otf is a lapsus
calaani for nom-i.)

" H 1191E fol. 31v and Mong 301 fol. t6v.

" E.p., erecting stupes for the Juus, and not destroying their houses, fol. 2v: lus
suburya-yi bosqa, luu-yin ger-i buu ebde.

2 There is no clear-cut distinction between these two types of text, but merely a
tendency for one group to show greater use of [amaist terminology than the other.
Other sections of H 1191E are by no means free from recommendations to recite
certain farnaist texts, for instance. H 3821, moreover, while detailing substitute offer-
ings on the pattern of H 1194E and Mong 301, accompanies them with seripturel
recitations. Thus, fol. 3v: yal gtorma talbi yeke hblgen-ii nom-ud ungsiyul : burgan jalaju
Jasal killge quyay degel mori dirben gosiyu mal-i arban goyar kiirgefii yarya: abisig ab:
sayin bolgu: eme biigesii . . . erlig-iin el&i getegsen metii odter jasayul: yulir-iyar yisin
kilrmin Rifi yal gtorma taibifu jegiin fiig yarya: gara depel qara iiker ulayan goni yaryabasu

Continued an foilowing page
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The desired aim of these ceremonies is the expulsion of the path, i
demen, and the objects set out are looked upon as gifts made toF:h e
demons. This is quite evident from an entry in Mong 3o1: “If it ;se y
get‘bett.er within two days, then Erlig Qan is employing a n;an wh :;C " n d
fﬂlxng into the water to cause the sickness. Offer a white shee hite
and nine cups of water to Erlig Qan in a westerly direction ans’ set ,
the ghost which died in the water a piece of raw meat, a ‘piece of ook
meat.‘a cup of wine and the stockings of the sick man at ’twenty ace Croke
sou.th.’.“ Food, clothes, paper, paper figurines and paper rnon:y fos;-to .
majority of articles to be sacrificed, but other items are also recomm md
Thus threads to the number of the patient’s age, hirds’ feathers draw?n ;
bows and arrows, figures of horses made from yellow paper, n;ay all EES .

ﬁot.u.' or mud and set out, in these two manuscripts it is principally the sheen
which is mentioned. Thus a yellow-headed sheep may be offered, a s.’hm
may be made of dough, brought into the house and then expell:ad 754 eh
skin and bones of a black sheep may be buried with other objects 75’ l: X
‘.s,he‘ep may be offered in serious cases, a sheep’s skull may be move:-d 1:a
ms@e the tent and then expelled,® or a sheep may be made to go roungu:l‘:['
patient. It may be that these activities are connected with the belj X
guoted b?' Lessing in connection with the Tibetans, that there is 2 m N 3
ious rtfla:lon between the soul and the sheep.”” Possibly of importanc?ter
is the Tnsistence of the manuscripts on old dried-up trees or wood as pla
on which demans may sit, and which should be ornamented with offgringg
A

sayin bui: “'Set down fire-tormas and have Mahiya . \
\ yana sutras d, i -
gfg?g:sfznd t};;ve a{} e:;orcnsm performed. Expel armour, clothes ?:m,e ?:? l: zB::iiilhi;!
ur types. Undergo a consecration and it will get bert i .'
.+ . have an exorcism done as if the messen o e T caae of 8 womaa.
gers of Erlig were on the watch. Make nj
men out of flour and set down fire-tormas and e el el
xpel thy ’
blackﬂd;aess. a black ox and a red sheep it will gel.P bt’attif:'[’t’1 0 the east. [f you expel *
ong 3or fol. trr: tere goyar ediir-e ese anabasu .m' ; unaf I:
I . . . N - - 2 :g qayan m ‘.d
ukngsinﬁkur??nq Jaruju ebedgeyil . . . erlig gayvan-dur Zayan goni {ayan tory: yul:’lr aya}:
::?u brdne jig tfzkx: usun-dur kigsen eliye-dii inu nigen keseg Higiikei miga nigen kes
0 uy::m miga mgen avaya darasun ebelin kimiin-i oyimusu dorona gorin alqu gyarya *
corts o!;la 11{?1]5: gl. 271: Cayam yulir-ivar gomin Rifii Gg; herbe ebedbesti fayan qc-mt'n!
- vulfu taks: ¢ ! b visi 1
Zorte ooy ere qonin-luya ulayan kkib vistin ayaya darasu emiine Jayun firam:
s Mong jor fol. t2r: yulir-i in hifii & o bedbe:ﬂ:
A 3 - 12r -iyar qomin kifii Cayan fayasu og:
Zg;::-:;yer taki gara gf::;: fayasu-luya ulayan kith yisin aya:a da::mm;:;?:yzn yﬂ'ﬂl‘
t dftigiir-e vas 19 i ion 1 '
alqut giir-¢ yasun bulan anaqu. This is the parallel to the quotation in the previous
7* Mong jo1 fol. 15v: gonin-u terigiin il -.
ol. : ~ ger dotor ergigulii emine ButH E
fol. 30 ¢ has for this: nogas qokimei terigti Filit emt it alors v, emplonds
o o 0gas qorinum teriglin ergigilfit emiine yudin algu yarya, employing .
" Calling the Soul, page 267. For the s i
_ . Pag . ymbolical role of th tfici
animal, etc., see D. Schrisder: Aus der Volksdichtung der Man:r::: el:\:ia taisi;cnffi"f::f
schungen, Vol. 6, Wiesbuden, 1959, page 26 foll. ' * ©
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of cloth.”® This recalls the use of rotten wood for the making of ongyods as
recorded by Zélénine, though the coincidence may be only accidental.™
In the previous pages there have been several quotations from various
paragraphs of these manuscripts. As an example of the full scope of these
paragraphs there follows the translation of one complete paragraph from
 11g1E: “If illness occurs on the first of the month (the patient} has gone
westward and got ill. Hands and feet will be aching. He will be cold inside.
A, golden ongyod in the west is holding him; otherwise a ghost is causing the
iliness. If he eats he will vomit. He is warm above and cold below. Expel
fve-coloured silk seventy paces to the east and so banish the ongyod. He will
cecover in three days (but if not) there is a further pathogenic demon. A
ghost will be causing the sickness. Expel five pieces of yellow paper and
some fragrant food on a highway in the south-east, and it will be all right.
If he does not recover there is another demon troubling him. The demon of
five highways is (?following) him and causing the sickness. Together with a
ghost which died in the tent and the ongyod of the pasture-ground he is
causing the sickness. For this expose five-coloured paper, gold, silver and
paper money to the number of the years of the age, (five words corrupt},
one bowl of gruel, three bowls of fragrant meat and one bowl of water.
Take and expel the nails from a man’s left hand or a2 woman’s right hand,
and leave a sword stuck in above the patient.8? Recovery will occur on the

seventh of the month, but if it does not then it will be serious™.8

Y 1191E fol. zor: doroysi okin eliye bui: tere gokimai modun degere sayumu.
Mong 301 fol. t4r: eldeb torya gomaki (Ramsteds, Kalmiickisches Wdrterbuch, page
184b) modun-dur Cimejti . . . yarya, and H1 191E fol. 31r: alta-tu toryan gokimai
modun-du &mefti . . . yarya. Wood not specifically rotten may also be decorated with
cioth and expelled (H 1191E fol. 29r).

70 Op, cit., page 128,

80 [temns intimately associated with the patient are often required. Finger-nails,
clothing, or water in which the patient has washed are all mentioned. {See alsa
Lessing, Catling the Soul, page 267.) Figurines of humans and also animals have to be
made and set out, even a man with a horse’s face. [t was shown in Part [ that yarya is
not to be construed as “staughter” but as “expel”, though “slaughter™, adopted by
Poppe in translating the India Office text, would be acceptable in different contexts.
Ag evidence we have not only the fact that the verb yarya is used mostly with inanimate
objects, but also the fact that it is interchangeable with other verbs: Rirge, yabuyul,
“cause to go”, talbi, “set down”, salu, “scatter”, og, "give’". There is considerable over~
lapping in the use of these terms, thus Mong 3ot fol. 1or: sadava salu, ‘‘scatter paper
figurines” and the parallel passage in I 1191E fol. 24v: sadaya 6g.

®. Nigen sinede ebedberii Sréne odéu ebedbe: yar kol sirkiraqui dotora hiiiten dréne
altan ongyod bariju amu ese biigesii elive ebedgeyii: idegen idebesd bogeljiyil degere gqalayun
doora kiliten bui: taburn ongge-th torya durona fig dalan alqu tere altan engyod aralgju
(Mong 301 altan ongyodi arilyayli-yi) yarya: yurban edir anagu: tere basa ada ene bui:
eliye ehedgeyii: tabun sira fayasun intir-td idegen dorona emiine Flig tergegir-tir yarya:
sayin bolqu: ese anabasu beye jobagu ada ene bui: tabun tergegir-iin ada daraju (?dayafu,
ot dayariju as Mong y01) ebeddityil: ger-iin ikigsen eliye nutuy-un ongyod yurban gabsan
ebediiyii: tegiin-e tabun dngge-til fayasun altan minggin gimse nasun toyolan Jrigsen .

Cantinuad on follotwing page
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rcturnmg-a boiled egg, a horse skull, a dog skull and boiled mill '
sha.man insulted the demons saying-that shaman and demons w‘fl:It. Th
again only when chickens come out of the egg, flesh grows on thl km 3
anc.l new shoots come from the millet. Burning i "
SCripis too, once at least of a substityte figure of a man
of t.he offerings themselves. Offerings may also be thrown into w .
buried. A defensive attitude towards the demons is alsg frequent] ne: .
presumably to prevent their return or to render their return in};ﬁecte‘ss
One should keep strangers out of the tent for specified periods, dcubtlwe.' '.
case a demon should attach itself to them or their belongings ;nd 50 r:ss i
access. The officiant may shout loudly while lzying an offering of five pig:;l -

of blue silk on a bush.% He may go out to perform the ceremony grasping g

e.:bec'i:t:. klf:?ltm-t nasurn tayo_lar: {¢f. Mong 301: gimse-iver ebin Riimgnai Rasun
orfes:m.“ scraps (of material, etc.} from the patient to the number of hig years") mi
ayaya sumtisi: yurban ayaya intr-ti miga: nigen ayaya usun yvarya: ere kimiin

vayisu (for yayisu see the Pentaglot, page 2676 g.v yayi ] abargan
: ( e : y V. yayisu darumui, Ma
gtda_mb:. Hauer: “kranke Kinder heilen durch Aufdriicken eines in einncThal;cien b
ge_wmlf::lten karngefiillten Bechers”, For a note equating vayisu and Tib., blud ":u
stitute”, see E-goffmann, @p. cit., page 27g). The third part should be mixed u:p with,
w?‘ter with wl':x’ch the body has been washed and made into a Joliv-figure of the size
a “short span’, (muqur ségem). Clothes should be Put on this figure and it should be.
laid on the bed, P:felkusly tormas should have been given to gods and demons and I:ha.:

the joliy-figure ia to be moved round the sick man three times and then expelled in the

specifying “favourite clothes” would appear to st 1% i i i

sub_!ect and_ t]_-xe substitute Sgure. The text run?&?ﬁiz;;h:;:;:tlgszn?e:ﬁi{dﬂ;

qayira-iy qubisun ed-:'?m: emilskeged hoke boro mori wRuyIliu: jegiin emiine d:;.lan alqu-yt ¥

tediit vajar-a htirgeiil sldil sumun-iyar qarbuu: Cabdifu orki: “Make 2 man out of m?: i

and dress it in your favourite clothes, mount it on a blue-grey horse and send it to lg

distance of 70 paces to the south-east, Shoot and cut it to pieces with arrows and sword”, |
# Mong jor fol. 13r: tabun koke torya emine bura degere yehe dayudaju talld -
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sword, and on his return leave the sword sticking in the tent door.?¢ He
may hold a knife in his hand while reciting spells and burning the offer-
ings.®® The man who sets out the offerings, though carrying a sword for
protection and uttering spells, may, however, apparently become infected
himself, and must be refused admittance to the tent on his return, or the
bowl which he took may alone be excluded.®® A bow and arrow may be
drawn and displayed in the house.3?

This use of weapons as ritual objects recalls their use also as part of
the equipment of the obo or ritual cairn, and is one feature of the sickness-
rituals in these two manuscripts which appears to me to emphasize their
somewhat closer connection with shamanism than that revealed by other
texts.®® Other features speak for this suggestion, though none can be at all
of 2 decisive nature in view of the impossibility of defining the limits of
shamanism, {amaism and Bon. On the negative side we may note the
absence of references to cult objects such as tormas and tsatsas,%® and, as
already observed, to sutras of Buddhist or other origin. I find in the section
of H1rgrE and Mong jor under consideration no religious texts at all
mentioned by name, nor any Buddhist deity. On the other hand, practices
are mentioned which can be seen, for instance from the Pentaglot
Dictionary, to have been, even if not exclusively, the property of northern

*¢ Mong 301 fol. 14r: usun-du orki usun dgei biigest bitle (for bula): ddi barifu
yarya: bile : qariju frefii ildii-yi egtiden-ditr gadaquju taibi, The sword may also be stuck in
above the sick man as noted above, In this connection thece is an interesting parallel in
Von LeCoqg,Von Land und Leuten in Ostturkistan, Leipzig, 1928, page 127, concerning
a request made to him in Kucha for the loan of his dfle to hang above the bed of a
woman who had recently given birth in order to keep evil spirits at 2 distance.

8 Mong jor fol. 17r: kituyan barifu tarni ungsifu . . . yal-dur tile.

® H 1191E fol. 3rv: ildii bariju nom tarmi ungsifu dorona emiine yarya: gariju éreji
ayayan yaryaysan kimin-i ger-te buu oroyul. For exclusion of a living substitute from
the house of the person for whorn he has substituted, see QOracies and Demons, page 513.
For the exclusion of the ritual bowl see H 1191E fol. 29v: abdu oduysan ayaya-yi ger-te
buu oroyul.

**H 1191E fol. 23v: qarifu ger dotora mumun sumun firaju talin. Also H rrg1iE
fol. jor,

83 Cf. Oriens Extremus, Vol 35, Nr. 1, page 35.

* The making of both tormas and tsatsas (Tib. £s'a #5'a, small clay images) is a
regular accompaniment to exorcisms as prescribed in other texts. Thus Mong z19,
fol. 7v: nom inu altan gerel torom talbi; fol. Br: nowm inu , . . usun-u baling talbi; Mong
324, fol. 5t saca deled: lugtor talbi (“Stnke tsatsas and set up tormas for the water-
spirits”}; H 5822, fol. zv: davan caca deled: rodgar-i gariyul; Mong 151, fol. 7v: luus-un
gayan taki saca jayu naiman deled, Mong 323, fol. 3v. fixes the meaning of Mo. &aysum
(also read cagsum in the Obo-ricual, Heissig, Blockdrucke, item 162, IV, 16, fol. 3r.) For
the Mo. texc dorben jig-ti aysum ergi, Chester Beatty 1952, fol. 4v has p'yogs-bsir
¢'a~-grum, thus establishing the meaning “three-part”. Cf. also Mong. 31z fol. 76v:
albin-u dungli _ . . yurban qubi teden-i kilge : “Make an albin-demon threadcross . . . and
three-part (tormas)’” and alse Farquhar, CAJ, Vol. t Nr. 3, page 193 sub-itemn 27, foc a
title yurban qubi-tu baling, where the Chinese margin title 2 ch‘a indicates an original
Tibetan ¢‘a.
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Asiatic shamanism—expulsion of Paper figures, calling the soul, and 4q
on. %

matter, and full accounts of sirnilar Magic ceremonies as cartied opg
amongst Tibetans and Lepchas, for instance, are avatlable, ®1
interest, however, to examine briefly the terminology used’
sCripts in referring to these magic objects such as threadcrosses in p
cular, which play a great part in protective magic. The appearance and yg
of the threadcross in Tibet have been exhaustively described by Nebesky_' :
Wojkowitz, and together with M. Geoffrey Gorer the same author wyy
able to examine the subject on the spot amongst the Lepchas.” Our texs
refer frequently to threadcrosses but without much explanatory matter. a ¥
far a3 T am aware the only word meaning “threadcross” to be found ipg
standard dictionaries of Mongol is dungi;. Kowalewski’s definition * .
taines figures qu'on offre aux esprits” has been taken over into Lessing’s,
dictionary, but without the original reference and gloss as Tibetan mdpgd
which would permit the definition to be checked, Kowalewski’s single]
reference is to fol. g7 of the biography of Milarasba: Getiilgepes milarasba-§
Yin namtar. Examination of this passage in Hoffmann (op. cit., page 383)3
shows the correspondence to be in fact to Tib. blud-mdos which Hoffmangp!
(page 283) translates as two entities: “die Substitutsfiguren und Fadend
kreuze”. Elsewhere (page 384) there occurs the phrase spyi-mdos whichd
appears in the Mongol translation as yeriingkei dungli, and in the German!

27 and so on). The section begins: tedeger qamuy yisin nidiin (nike, interlinearly)}
jasaqui arya, and ends: Jil-tin 9 nithe kemebess; 9+ 18 {etc. to 81) buyw. One item re-state
the use in rituals of an arrow for a man and & spindle for a woman noted by Lessing,]
Calling the Seu, page 267, and in Oracles ang Demons, page 359. Text: ere Riimiin siamy
eme Riimtin-i ig-{ nasun toyolan erivelejii sboytan qadguyad: {“People of the same nama
sticking in arrows for a man and spindles for a woman, variegated, to the number of the
years of age™). More interesting, as being perhaps associated with the shamanistic use
of ladders as a means of communication with the world of the gods as well as an initiatory?
rite (see Eliade, op. cit., Page 423 et al) is the following: “Make a ladder of nine rungs

with cord and climb up it and say, ‘T have got over the nine eyes’. Make a figure of one
year-{animal)* : degesiin-iyer § jye-til fadun Rifil tegiin-¢ degegsi abarin 9 nidin-i getill
dgtlefii Gber-tin jil_iin beyen-i egtidsi, E -

" Recitations of scriptures and use of ritual objects such as threadcrosses, xor;
tingga, etc. -4
" Oracles and Demons of Tibet, and The {se of Thread Crosser in Lepcha Lamaist
Ceremontes. Waddell, Lamaism, page 484, also mentions the use of threadcrosses ing
connection with the ceremony of “closing the doors of the earth” while NebeskyJ
Wojkowitz and Gorer, page 67, show how it i3 used in the ceremony of “closing thej
door of the sky-demons™. For Mongol titles of such ceremonies ¢f. H 5821 fol, 1vr

vajar-un erike daru, and Chester Bearty 1937, fol. 1v: oyr, yin ‘
namandtlabasy sayir, Ty egdden gayax

" payur-un otact eke-yin dungli

. buyu-yin eber-i fimekii-yin dungli
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¢ i ..”. There is thus good
283} as ‘“das Spyi-mdos (Fadenkreuz). .. ‘
Lp;i?m es‘.?idence for equating dungii with mdos, and in fact the Mongol

‘word dungli occurs frequently in our manuscripts where the meaning is

“ ” i ipt on scapulimancy

rently “threadcross”. A passage in a manuscrip ' .
nlii:lishcz the correspondence,® which is confirmed by the u‘:lentle of‘ the
::;mes of several threadcrosses in the manuscripts with those in a list given
by Nebesky-Wojkowitz, Thus:

albin-u dungli btsan mdos
: ] rgyal mdos
ayan dungli
7 kil mdos

-un dunghi
e vn o mis‘o-sman dgu mdos (¥)

ma-mo mdos
fa-ba’ i ru mdos
behar qan-u dungli pe har gdasn mdos (?)
simnus-t gariyulgui dungli bdud mdos. ' _ .
Threadcrosses are occasionally referred to by a transl.zteratnon of Tib.
mdos.?% It is, however, the use of the Mongol Wf)l‘le kenfg in th_ese cr:mtexts
which needs special consideration. Standa.rd dl.ctlonan.es register it only
with the familiar range of meanings: “Affair, thmg,‘busmess, duty, fleCf;S-
sity, trouble, difficulty.” An extension of thtle meaning can Pe seen II’: the
Milarasba biography already quoted where it is equated with T‘_b‘ :co-fla
and translated “Ritus” (pages 279, 377 and ;7?3). Elsewhere .1t"1s the
translation offered for Tib. se/, Hoffmann, “Reu.ugung?.zeremome . T}-1és
use of kereg to indicate a ritual was briefly mentioned in P.art 19,5 note i, ,
and in note 136 it was shown that kereg denotes not onl'y a rituai®’ but a ;o
some physical object used in the course of a nr‘ual, since a kereg can be
constructed and ritually expelled. In the qu?tatlc!r: ftom :\along 324 jus,cul‘.
noted, kereg is used to resume the two terms qaldm Jaf’cong: but the wor p
is also used unambiguously to indicate a ritual object in a number od
contexts, and the similarity of nomenclature suggests that it may be use

mamo-yin dungli

. 1, I . . B

:: giJ'CY\o]l, xi'zdhf;alg,e :;Je d?m ehe-yin dui. Also Mong 324 fol. 3v: ‘;‘aia'm aﬁm‘;fg
kereg-iid-i kitlge: “Have a royal threadcross and'a royal fortress made d t;rTfl . a}
Oracles and Demons, page 371, rgyal mdos. [ take jeléong to be a compound o C;' gso
and rdaof, “fortress”, for which latter see _Or‘a_:des and Dcmom: page 377. lair;ed o
Pare 5 g 35 v T e o e . Dotfuar (dovjur) was explained i

the Tib. equivalent of Mo. ga 2

ioa:tmlil :? t'i‘izbr.'(:s)zigg and r?;m’r. See Ofades and _Demcm:,_ pge 373.11:101' n:hs: g:r;nf
slog-mdos, the threadcross which averts ewl: The equwa%ents in ; %:rra re[; e
Mong 131 and Mong 287 to dogjuur dc_vg;ong are qmyulyc; an 1! eg) p
Mong 324 fol. 3r gives zor as an slternative to dogfuur {.mur uyt Kgﬂwwalelwski comes

%% This meaning which does naot appear in che_ m;:;:tei:;t% t:nskuo’im ,

i jars uiva . shu-rim.
o '?-t&:hmgohuﬁgﬁmﬁ?;?cﬁiﬁc& gribrel in Mong 287 fol. 8r: .lf,vaga
ribsel-iin kereg ki, or refers to some object is not clear, For this phrase Mong t51 fol. 6v
reads more briefly gara vibsel kilge. For ribsel see Part I, note 23.
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synonymously with dungli. Thus Mong 312 lists gayan-u kereg, albin kereg
luus-un delgerenggiit kereg, which may be matched with gayan dungly
(H 5822), albin-u dungli and delgerenggiii luus-un dungli (Mong 312), -4
dirben Jug-iin kereg (Mong 151) is matched by a dirben fig-in dmgg,
(Mong. 3r2). However, there is a good reason for seeing in kereg not '
regular synonym for dungli but a more general term. The terminology of
these rituals cannot be reduced to a strict classification. There is for instanes
a correspondence between kereg and gariyulya {Tib. bzlog-sgyur). Op3
instance of this was noted in Part I, note 21. Further one may note (H 66§
a phrase gray-un qariyulya which is possibly to be equated with
kereg (Mong 312), while H 5822 has a further alternative gray odun-u coggd
Further, a ritual object named yurban gara terigii-tii kereg (Mong 151, “The
kereg with three black heads"”), though not described at all, would appeasy
from its name to be similar to the nag po mgo gsum described and depicted
by Morris and described also by Nebesky- Wojkowitz,?? a complicated
figure expelled from a house in order to assist the cure of a sick person, and
not a threadcross at all, properly speaking. Finally, Chester Beatty 19523
twice reads mdos where the parallel Mongol text of Mong 325 has not ker e
but jasal, a term discussed above.?® Hence kereg appears to be a term o
wide usage, applied not only to 2 ritual but also to various sorts of object]
employed in it, objects which may also bear other names.**

Correction

Professor R. Stein has been kind enough to point out that sanggis
agsociated in Part I, n. 114 with Tibetan sans-rgyas-pa, is instead th
Mongol equivalent of Tibetan srags-pa. Thus sanggisha bombo should be
translated as “‘sorcerer and (or) bonpo”, T am glad to acknowledge thia
correction. (Cf. also Kowalewski, page 1676, tarnigi, “magician”, fo
which the Tibetan entry is siags-pa.)

7 Living with Lepchas, page 130 foll., and Oracles and Demons, page 514 foll. -

*¢ Fol. sr t'c’u rant gi mdos and bisan mdos corresponding to Mong 325 fol.
teireng-yin jasal and 4r: albin-u jasal,

*° S0 Mong 301 fol. 3v has a kereg made of “four"; nogai-yin qokimai toluyai-i
yulir kifii yulir-tur ebedin kumin-i hereg-i kijii . . . yarya: “Make flour from a dog's
skull, and with the flour make a kereg of (*for} the sick man and expel it"”,




