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In June 1999, Doctor Liu Zhengyun ZI$FZE, director of the department of the Qing
dynasty archives of the Institute of History and Philology, gave me a photocopy of a
document written in Tibetan (classification number 132 199) that was found in the Chinese
official archives and asked me whether it could be identified. I would like here to thank him
for the opportunity he gave me and present this article as a preliminary response.

The document, is actually composed of two parts : a letter (100 cm x 170 cm) and a
kind of explanatory note that was sticked on the back of this letter (11,5 cm x 62 cm). A
mutilated round small seal in red ink can be seen on this small piece. On both parts, the
writing is a very fine Tibetan calligraphy in the Oume style. The small part consists of three
mutilated lines :

Letter addressed to

the feet of the Great Emperor Manjusri who [rules] by the power of the destiny of
long fate,

by [the One ] who has been called by an order [of the Emperor] “the Dalai Lama,
the Lord who is the most virtuous field in the west, the Lord of all the Teachings
of the Victorious beneath the sky, the Omniscient, the Holder of the Vajra”.

The letter consists of 24 lines of unequal length, some of them damaged and ends by
“By the hand of the Dalai Lama, on the 25th of the 10th Hor month”. As no year is
mentioned in these documents, it was at first difficult to ascertain which Dalai Lama had
written this letter. But a number of elements helped in this research : the journey to Litang
HJE the Dalai Lama wrote he was about to make and the references to Chinese emperors
whose titles are written with golden ink. The name of one Shintsu, which is certainly a
transcription of the Chinese Shengzu 22 (1662-1722), was given, but the letter was clearly
addressed to his son, that is Shizong H5% (1722-1735). Given these elements, I suggest this
letter had certainly be written by the Seventh Dalai Lama, Kel-sang-Gyamtso /&35
(1708-1757).

I present this brief account of the letter and its context in order to justify my hypothesis
and in order to evaluate its historical value. As I was unable for the moment to get access to

the Tibetan primary sources’, this article is thus qualified as “preliminary”.

1. T would like to express my thanks to Doctors Liu Shufen 2135 of the Institute of History and Philology
and Feng Mingzhu #&HAEK of the Palace Museum for their help in finding Chinese translations of Tibetan

documents. All my thanks also to Doctor Hong Jinfu #£<& of the Institute of History and Philology and
Gil Raz, visiting scholar of this Institute who helped me in the rereading of this article.



1. How the Manchus tried to make the Seventh Dalai Lama be the Sixth Dalai Lama

The Seventh Dalai Lama lived in the beginning of the XVIIIth century, a very important
period in the history of Tibet, particularly concerning the relations between Tibet and China®.

The institution of the Dalai Lama began in 1578 with the Third Dalai Lama, Sonam
Gyamtso 3% %6, who was granted this title from Altan Khan. The two previous
reincarnations of Sonam Gyamtso posthumously received the titles of First and Second Dalai
Lama.

In 1642, with the help of Gushri Khan [E#H{T of the Mongols, the Fifth Dalai Lama,
Nawang Lobsang Gyamtso fEZx% 1, defeated the rulers of the region of Tsang and the
Karma pa school leaders and brought under his control all the lands of Tibet. He was the
first Dalai Lama to assume full spiritual and secular control over all of Tibet. But he was not
only a great secular leader, he was also a great spiritual master whose work is still
fondamental for Tibetan scholars. As a secular leader, he had been dealing, since 1642, with
the Desi (sde-srid, 55E2). This title which is usually translated in English as “Regent” was
given to the person who represented the Mongols in the government of the Tibetan state
affairs?. The last Regent of the Fifth Dalai Lama, was Sangye Gyamtso Z&ftizate (1653-
1705). He was appointed in 1679 and was very close to the Fifth Dalai Lama.

The Fifth Dalai Lama died in 1682, at the age of 65. As the succession of the Dalai

Lama was made according to the reincarnation system, the first years of a new young Dalai

2. This period has already been the subject of very good studies : A. Rockhill, The Dalai Lamas of Lhasa and
their relations with the Manchu emperors of China, T'oung-Pao, XI (1910), pp.1-104 (which is based
mainly on Chinese sources) ; L. Petech, China and Tibet in the early 18th Century. History of the
Establishment of chinese Protectorate in Tibet, Leiden, 1950 ; L. Petech, The Dalailamas and regents of
Tibet : a chronological study, T oung Pao, XLVII (1959), pp.368-394 ( these two last works are based on
Tibetan, Chinese and western sources). The western sources were the accounts written by the Italian
missionaries (Especially the Jesuit Ippolito Desideri 1684-1733 and the Capucins), who were rather well
received in Tibet. They had built a church in Lhasa and had composed apologetic works in Tibetan. Cf.
Desideri Ippolito, An Account of Tibet : the Travels of Ippolito Desideri 1712-1727, ed. by de Filippi, New
Delhi, Asian Educational Services, 1995.

Cf. also Josef Kolmas, Tibet and Imperial China. A survey of Sino-Tibetan relations up to the end of the
Manchu Dynasty in 1912, Canberra, The Australian National University, Centre Of Oriental Studies,
Occasional Paper, 7, 1967 and D. Snellgrove and H. Richardson, A Cultural History of Tibet, Boston and
London, Shambhala, 1986. This period has also been the subject of articles of variable value by Mainland

Chinese scholars. They will be cited in the following footnotes.

3. L. Petech, The Dalailamas and regents of Tibet : a chronological study, T’oung Pao, XLVII (1959),
pp-378-380.
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Lama would be a period of instability. Fearful of this, the Regent Sangye Gyamtso did not
clearly announce the death of the Fifth Dalai Lama until 1697 but began secretly to look for
his reincarnation®. The Kangxi FEEE emperor (1661-1722) did not appreciate the way things
were done.

In 1683, the future Sixth Dalai Lama, Tsang-yang Gyamtso, /& %3%¥5, appeared in a
poor family, followers of the Ning-ma-pa school in Mon country. As the Regent had not
officially announced the death of the Fifth Dalai Lama, the boy was not recognised until he
was 14 years old. Consequently, he did not receive the traditional religious education a
reincarnated master should have. He was enthroned as a Dalai Lama in 1697. This Dalai
Lama was probably the most controversial in History. It seems he was more involved in
singing and having fun in taverns than in religious affairs and he became very famous for
the wonderful love poems he wrote, which made him very popular among Tibetans till
today®. In discussing this Dalai Lama, great Tibetan Masters say that one should not always
look with certitude on appearances as there are hidden meanings behind words of worldly
desire. (Both in Tibet and China and even in India, there have always been examples of
Buddhist Masters who were thaumaturges whose outrageous acts were intended to provoke
a reaction by people that would make them understand the Teaching®.)

Whatever the case may be, some were shocked by the behaviour of the Sixth Dalai
Lama, or pretended to be so in order to interfere in Tibetan internal affairs. Among them
was Lhabsang Khan Hi[jg{T, a descendant of Gushri Khan of the Qosot clan. He had
established himself in the Kokonor, and, thinking he had the same right to Tibet as his
ancestor Gushri Khan had, he proclaimed himself king of Tibet in 1697.

With Kangxi Emperor's agreement, Lhabsang Khan attacked Lhasa in 1705. The
Regent of Tibet, Sangye Gyamtso, had very closed links with the Dzungars #EI&#§, and
more particularly with their king Galden W#&f} who in his youth had been a monk in

4. D. Snellgrove and H. Richardson, op. cit., p.204 ; #85#, Xizang tongshi FaJk:E 5, Xizang guji
chubanshe P77 £& HifRiiE, 1996, p.645. According to other authors, the Regent kept the event secret in
order to keep the power for himself.

5. K. Dhondup, Songs of the Sixth Dalai Lama, Dharamsala, Library of Tibetan works and archives, 1981 :
Yu Tao-ch'uan, “Love songs of the Sixth Dalai-Lama Ts'ans-dbyans-rgya-mts’0”, Academia Sinica
Monograph, A 'S5, Peiping, 1930.

6. R. A. Stein, Vie et chants de 'Brug-pa kun-legs le yogin, Paris, Maisonneuve, 1972 ; John Kieschnick, The
Eminent Monk, Buddhist Ideals in Medieval Chinese Hagiography, Hawai, University of Hawai Press,
1997, pp.67-111.



Lhasa. In 1689, the Regent had refused to support the Manchu Emperor in the war against
Galden who had founded a kingdom in Ili f#Z! (north-west Chinese Turkestan) in 1676 and
thought to reunify the Mongols’. The Dzungars were the last nomadic population that was
really a threat for the Manchu empire. Though the Dzungars were defeated in 1695, after the
death of Galden in 1697, his nephew (and successor), Tse-wang Rab-tan, still arbored
bellicose intentions. The Kangxi emperor certainly dreaded a possible alliance between the
Dzungars and the Tibetans.

So, with Manchu Emperor Kangxi's blessing, Lhabsang Khan of the Qosot clan of the
Mongols killed the Tibetan Regent, took the Sixth Dalai Lama prisoner to Peking and put on
the throne a monk which was presented as the true Dalai Lama. However, the
demonstrations which accompanied the capture and the departure of Tsang-yang Gyamtso
prove that, for most of the Tibetans, he was the true Dalai Lama®. Tsang-yang Gyamtso
never reached Peking. He died in 1706 enroute to exile, by illness according to some, or by
murder according to others®.

It is in such a confused political scene that the Seventh Dalai Lama, the author of the
document which is kept in the Institute of History and Philology, appears.

Kel-sang-Gyamtso g 22 F 5, was born in 1708 (FREETLTL4F) in a small village near
Litang, in Sichuan™. Before they pass away, great masters always give some kind of
indications that will enable to find their next reincarnation. The fact that Kel-sang-Gyamtso
was born near Litang was in conformity with one of the last poem the previous Dalai Lama

sent while on his way to exile :

Bird ! White crane !
Lend me your wings !

7. Josef Kolmas, op. cit., pp.36-37 ; A. Rockhill, The Dalai Lamas of Lhasa and their relations with the
Manchu emperors of China, T"oung-Pao, XI (1910), pp.30-31.

8. D. Snellgrove and H. Richardson, op. cit., p.208 ; Tucci, Tibetan painted scrolls, Rome, 1949.

9. A. Rockhill, The Dalai Lamas of Lhasa and their relations with the Manchu emperors of China, T'oung-
Pao, XI (1910), p.34. According to one tradition, the Sixth Dalai Lama did not die at that time but simply
disappeared and then went to Nepal and Mongolia where he propagated the Dharma.

10. One of the best source of data for the life of this Dalai Lama is the biography written in Tibetan between
1758 and 1759 (just one year after his death) by the great master Cankya Hutuqu, the editor of the
Mongolian buddhist canon who died in 1786. It has been translated in chinese. For studies based on this
text, cf. L. Petech, op. cit. ; and several articles by Feng Zhi #5%, a young Tibetan scholar, notably: "
Qishi dalai lama de queren, cefeng, suochuang LSRR AYRERE  E, 240K | Zangxue lunwen
xuanji R SCEEE 0 Beijing, 1996, vol.2, pp. 603-620.

sy ) Wy

Suoziyg 1oxoduwryg o) 01 ewe T-Ie[e( YIIA 93} JO 101197 9.

109



Suoziyg roredwy oY) 01 BweT-Ie[e] YIIA Y} JO 191197 UL,

110

I shall not go far,
Just to Li-thang and back again.

In 1710 (FRERPY+4F), Kel-sang-Gyamtso was recognised by the religious
authorities of the three great monasteries of Drepung (¥ ¥f), Ganden (H /1) and Sera (2
$I)™. This was not in accord with Lhabsang Khan's expectations and in 1713 and 1714 he
sent several envoys to see the child and, according to some accounts, tried to kill him™. Kel-
sang Gyamtso fled to Derge with his parents but they were arrested by the Manchus and sent
to Kumboum ¥&#§=F, the birth place and monastery of the great Dje Tsongkhapa. They
arrived there in 1716 and were closely guarded by the imperial troops®.

In 1717 (FREETL+754F), the Dzungars prepared themselves to attack Lhasa with the
pretext of reestablishing the Seventh Dalai Lama on his throne. They had kept contact with
the ecclesiastic circles in Lhasa which had not forgiven Lhabsang Khan's killing of the
Regent and his taking into exile of the Sixth Dalai Lama.

The Dzungars divided their troops in two parts. The larger (about 6000 men) which
was to attack Lhasa, defeated Lhabsang Khan by ruse and entered Lhasa in November 1717
after a siege of ten days. But the smaller part of the army which was to deliver the Dalai
Lama from Kumboum failed in its mission. As the Dzungars did not openly admit the young
Dalai Lama was not with them, the Tibetans at first welcomed them as saviors. But, lacking
the only thing which could legitimate their presence in Lhasa, that is returning the Dalai
Lama, the Dzungars chose to make an occupation by force and terror and, having killed
Lhabsang Khan, they indulged in atrocities against the population.

An old minister of Lhabsang Khan, Polhane FEf##i, organised the resistance against
the Dzungars. He was helped in defeating them by the Kangxi emperor, who, having already
battled the Dzungars, could not stay passive in this situation. He first sent an army in 1718
but with no success. He then sent a bigger army. To gain support among the Tibetans, the
Emperor had chosen to use the young Dalai Lama he kept in Kumboum. In the fifth month,

the following report had been sent to the emperor :

I'also heard that beyong Litang, in all of Tibet, they believe that the Hubi erkan is

11. These three monasteries have links with the great Dje Tsongkhapa, the founder of the Gelukpa, also
known as Yellow Hat, school. Ganden was founded by Dje Tsongkhapa himself. Drepung and Sera were
founded by two of his disciples, respectively in 1416 and in 1434.

12. Feng Zhi, op. cit., p.607. 4

13. A. Rockhill, The Dalai Lamas of Lhasa and their relations with the Manchu emperors of China, T"oung-
Pao, X1 (1910), pp.35-36.



like a god. Now the Hubi erkan is born in Litang. His father is seen in the temple % e
of Tsonghapa in Xining. We ought to tell his father, to send messengers informing \ ﬁ
the high lamas and the population that the troops staying in Litang are there },\_ %
because the sacred Lord [the emperor] takes care of the homeland of the Hubi ) °
erkan so that no rebel can make any trouble and that there is no other reason [for gﬁ.ﬁ %
the troops to stay there].™ ?ﬁi 5
M B
In the ninth month of 1719 (REEF+ /\4E), the imperial records note : g
The last report of the Hubitu that were sent to the west frontiers is : E
“[...] all the lamas of Tubate and the population unanimously say that the new %
Hubi erkan seen in Xining is really the Hubi erkan of the Dalai Lama. The sacred 5
Lord of the divine dynasty will install the new Hubi erkan on the throne of the %
Dalai Lama and will widespread the Teaching of the Dharma. This is really in gj
conformity with the people's wishes. Beside, in the region of the Tubate, there is E
an epidemic of malaria. The Elute population cannot increase. Many of them get 5}
ill. How could they be covetous? We just implore the sacred Lord of the divine g
dynasty to act quickly in order for the Teaching of the Dharma to spread widely.” o%
Considering these circumstances, it seems easy to make a decision. Now we will
nominate the new Hubi erkan as the Dalai Lama, bestow on him the edict and the
seal. Next year, at the appearance of the green grass, we will send him to Tibet and
make him ascend the throne of Dalai Lama.”
While on the road, the imperial troops widely proclaimed that the Manchu emperor was 111

the savior whose soldiers were returning the real Dalai-Lama to Lhasa™. Next year, in 1720,
the army reached Lhasa and overpowered the Dzungars. The enthronement of the Dalai
Lama was finally held in the autumn of 1720 in the Potala palace. For the Tibetans, Kel-sang
Gyamtso was the Seventh Dalai Lama but for the Manchus, he was the Sixth”. A statement
in the Kangxi Emperor's Veritable Record dated before the enthronement, in the second

month of that year, reads :

Order is given to nominate the new Hubi erkan as the Sixth Dalai Lama, The
propagator of the Dharma, the Savior of the beings.”

14. THEETHIRERES% - WH » —+—H » EER > €279 HS -

15. BT RRER T &% SU AR - #8285 H16

16. Cf. Zhou Feng Fl, " Lueshu Qing zhengfu pingding Zhunga'er zhanzheng zhong de zangchuan fojiao
g S U 2 R HE S R B T AR B, Xizang yanjiu FEHSE, 1996 (4), pp.63-64.

17. Cai Zhichun #E#{, Zhenjia liushi Dalai shi mengzang ge zhengzhi shili douzheng de chanwu E 7S
TR R SRS BUR B SIFI R VEY), Xizang yanjiu, 1987 (3), p.100.

18. R EEFHRRER B % - SRRRIR - 8287 H14 -
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The stele that was officially engraved in 1721 for this occasion, the Pingding Xizang

bei 7 7€ Pa R4, says :

Bestow on the present Hubi erkan the edict and the seal, appoint him the Sixth
Dalai Lama and install him on the throne™.

A decree written in 1723 in Tibetan and Manchu in which the Emperor presented this
Dalai Lama with the title, the seal and the certificate is preserved in the Archives of the
Tibet autonomous
Region (fig. 1)*. It
also clearly states that
this Dalai Lama was
recognised by the
emperor as the Sixth
one. Some Mainland

China contemporary

historians argued that Fig. 1

the Qing government finally recognized Kel-sang Gyamtso as the Seventh Dalai Lama
either before® or just after his death™, but the misunderstanding of the situation by the
Manchu emperors actually continued for many decades. For example, we can read in the
Lama shuo Wi, a stele composed by Qianlong in 1792, that the Sixth Dalai Lama is still
“the one born in Litang”*, that is Kel-sang Gyamtso (the Seventh Dalai Lama), and
consequently, the real Eight Dalai Lama thus becomes the Seventh*. But Kel-sang Gyamtso

still had to face more political troubles in the coming years.

19. This stele may be seen in the Longwang tan park (FEEWI/N) in Lhasa. Cf. Zhou Runnian {4,
"Beijing Yonghegong yuzhi "Lama shuo” beiwen jiaolu kaoquan JLIH FEFIE GRS , OISR %32
", Xizang yanjiu, 1991 (3), p.97. The text of the stele is also preserved in the imperial records : {5 24 fH 5
ERE &% - sHARAR > 294 » H21 o

20. Xizang lishi dang an huicui Ty HEZ &, Xizang zizhiqu dang'an guanbian FGjE H /A B EE
#i, Wenwu chubanshe SCYJHIRRT, 1995, plate 40.

21. Huang Yusheng # £ 4z, Che Minghuai HLBA{H and others, Xizang difang yu zhongyang zhengfu Pajgth
77 BB, Xizang renmin chubanshe Fa A RHRIL, 1995, p.130.

22. Yang Xuechen B2, Qingdai minzu shi {& A RIEE, Chengdu i%#F, Sichuan minzu chubanshe P4)I|

REHfgRt, 1996, p.375-376.
23. Drup-pa-ni Li-thang gi sa-cha dang. The text was translated and engraved in Tibetan.

24. Zhou Runnian JE{E4E, "Beijing Yonghegong yuzhi "Lama shuo" beiwen jiaolu kaoquan JtIE HEFI =
. IR AR . RESCAR B 3R, Xizang yanjiu, 1991 (3), p. 90.



2. The civil war and the exile of the Seventh Dalai Lama

In 1721 (FREE/S+4E), the Qing government decided to establish the ka-shak, a council
of ministers (kalon "&{fi), which was meant to govern with the Dalai Lama. There were four
kalon : three laics and one cleric. A Chinese unit of more than 2 000 men was left in Lhasa.
This was the cause of great discontent among the Tibetans mainly due to a shortage of
supplies. In 1723 (F#IEJTAE), the new emperor Shizong TH5% chose to remove the Chinese

garrison from Lhasa mostly because it was too expensive :

The troops in Tibet should return or establish their camp on the road leading to
Tibet and the other officers and soldiers in Xining should return to their place.?

Soon after the removal of the Chinese garrison from Lhasa, open conflict broke out
between the four kalon. Two parties appeared, one led by Polhane apparently pro-manchu,
and the other composed of Napod pa (A er pu pa fifi§4fi E2), Lun pa ne (Long punai F&Af
%%) and Djar ra ne (Cha er ne fLEF&E). And so, a civil war began in Tibet in 1727. The two
had asked the Manchu court for support, both thinking they were due imperial support. On
the eleventh month, the emperor ordered the president of the Censorate Jalangga (/= &Bf#HI 5
HRA3ER) to prepare an army that would leave Peking in the first month of 1728 (FEIF7S
f’ﬁ)“j. The troops left on that date, reached Xining P92 in the fifth month and arrived in
Lhasa in the eight month. On the ninth month they put to death Polhane's rivals.

On the 23rd of the eleventh month (that is the date mentioned in the Letter kept in the
Institute of History and Philology), the Dalai Lama was escorted to Litang in Sichuan®’. He
reached Litang on the second month of 1729 and was to stay in this region for more than

five years.

25. TR SREIE E 8k - SRERRR > &S H2 -

26. HMRAEIEE S - 3B > 863 » EH3 ° On this memorial, cf. Petech, China and Tibet in the early
18th Century. History of the Establishment of chinese Protectorate in Tibet, Leiden, 1950, pp.246-243.

27. —SEEHUE PR AT - STDUIRVE YT B R BUR BRI R RHEAR » S5 RIS AR
it » p.433 e
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3. "The Letter kept in the Institute of History and Philology

Here follows a translation of this letter. Some parts, being too mutilated or too obscur

for me, have not been translated and are indicated by the signs [J[I.

At the feet of the Great Emperor Manjusri*® [Shizong 15%] who [0[rules ?] by

28. "The emperor" is translated in Tibetan as "The most high", gon-ma chen-po. He is also referred as
Manjusri, jam-dbyans, the Bodhisattva who embodies the wisdom of the Buddha. This expression was
traditionally used by the Tibetans when referring to Mongol or Chinese rulers. During the Yuan dynasty,
the emperors had already a peculiar link with the Wutai shan TL5 LI which is the sacred place of this
Bodhisattva. See David Farquhar, "Emperor as Bodhisattva in the Governance of the Ch'ing Empire",
Harvard Journal of Asiatic Studies, 1978, pp.14-16. But the link between the emperor and Manjusri
became particularly evident with the Manchus. The name "manchu" which was officially used in 1635,
was explained by some as being a reference to the Bodhisattva Manjusri. Cf. Pamela Kyle Crossley, The
Manchus, Oxford, Blackwell, 1997, pp.210-211. According to several studies, the link between Manchu
rulers and Manjusri reached a climax with the Qianlong emperor BzF# (1736-1795), who saw himself as a
cakravartin king, falun wang ¥5#fiE, and had some representation of him as the Bodhisattva Manjusri be
made (fig. 2). Cf. Harold Kahn, Monarchy in the Emperor's Eyes : Image and Reality in the Ch'ien-lung
Reign, Cambridge, Harvard University Press, 1971 ; David Farquhar, op. cit., pp.7-34. But earlier, the
Kangxi emperor had already proclaimed in an appendix to the Mongolian Buddhist Canon that he was an
incarnation (huashen {t.&) of this Bodhisattva ; cf. Louis Ligeti, Catalogue du Kanjur Mongol imprimé,
Budapest, Société Korosi Csoma, 1942, vol.1, p.334 ; David Farquhar, op. cit., p.9. It was customary for
the Tibetans to see a ruler as an emanation of a Bodhisattva, for they see both their first outstanding king
Sron-bcan sgam-po and the Dalai Lama as emanations of the Bodhisattva Avalokitesvara who embodies
the compassion of the Buddha. But it was not a new idea for the Chinese
as well as there had been several emperors who had proclaimed to be
incarnations of a Buddha. Though David Farquhar writes : "Chinese
Buddhist would of course agree that bodhisattva had often been reborn in j
the world of humans, but they have rarely gone in for locating and |
identifying them among well-known contemporaries. That has been a V
Tibetan specialty” (op. cit., pp.9-11), when I think about the link between | a8
the monk Putai #i%% and the Bodhisattva Maitreya THEEH or about the [Caiite
recognition of the Corean monk Dizang Hlij&, as an emanation of the [
Bodhisattva Ksitigarbha HUEEE, T find it difficult to follow D. §
Farquhar in his statement. Probably, one of the most famous emperor to s
proclaim he was a bodhisattva was a woman : the empress Wu Zetian &, & :
HIZK who even composed forgeries to legitimate her position. Cf. S
Antonino Forte, Political Propaganda and ideology in China at the end of I
the Seventh Century : Inquiry into the Nature, Authors and Function of §
the Tunhuang Document S.6502, followed by an annotated Translation,

Naples, Istituto Universitario Orientale, 1976. An another good example

2

would be Yang Jian #5EZ, the founder of the Sui dynasty. Cf. Arthur Wright, "The Fgormatlon of Sui
Ideology, 581-604", in John Fairbank (ed.), Chinese Thought and Institutions, Chicago, 1957, and The Sui
Dynasty, The Unification of China, a.d. 581-617, New York, 1978 ; F. Wang-Toutain, "Le bol du Buddha.
Propagation du bouddhisme et 1égitimité politique", Bulletin de I'Ecole Frangaise d'Extréme-Orient, 1994,

pp.75-78.



the power of the destiny of long fate®,

[1] Having been called by an order of the Emperor “the Dalai Lama, the Lord who
is the most virtuous field in the west, the Lord of all the Teachings of the
Victorious beneath the sky, the Omniscient, Holder of the Vajra™*, 0000, burn
incense and with humility, like scattering flowers with the hands, with
unnumbered compliments, address [this letter].

The Great Lord Shengzu Manjusri [KangXi FRER] with an authentic profound
recognition of my service, like a father nourishing his unique son, protected me
closely with great benevolence

But though my desire to encounter the golden face of the great Lord Shengzu
[Kangxi FEEE] was very big, because my merits were poor, I could not encounter
[him] and I was in a very great SOrrow.

Besides, the Great Lord Manjusri [Shizong T 7%], having also looked closely with
benevolence, his benevolence being like that of a father for his unique son, has, in

29. The expression "by the power of the destiny of long fate", tse-rin gnam gyi she-mon bdzen-pos, is the
usual translation, during the Qing dynasty, of the Chinese: "by the mandate of Heaven", fengtian chengyun
ZBRAHE.

30. As said before, this title was granted with a golden edict (jin chi %ffif) to the Seventh Dalai Lama by the
emperor Shizong in the first year of the Yongzheng reign (1723). It was accompanied by a golden seal (jin
yin H1) with inscriptions in Chinese, Tibetan, Manchu and Mongolian. This seal (fig. 3) is still preserved
in the Norbulinka by the Historical Relics Administration of the Tibet Autonomous Region and has been
published in several publications. Cf. Xizang wenwu jingcui V45 X VIFEFE, Gugong bowuyuan cijincheng
chubanshe & EYIBE S8 EE W HIRRIT, 1992, pp.54-55 ; Xizang lishi dang an huicui VETEURE SRS EHE,
Xizang zizhiqu dang'an guanbian T H 5 A8 2 EEHR, Wenwu chubanshe SCHJHIRRIL, 1995, plate 71.
The Tibetan title given in our letter corresponds with the title that was engraved on that seal. The Chinese
translation was : PR K B LM ATHER T BEBCE 8 L7 R TH I FEWRIR 2 E. The seal bestowed to the
Eight Dalai Lama was slightly the same. Cf. Xizang lidai zangyin Ta5 RG], Sichuan, Xizang renmin
chubanshe FEjEA R HfRIE, 1991, p.62.

Fig. 3
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accord with the custom [established] during the Fifth Dalai Lama, bestowed his
favours with good orders such as the golden edict and seal®’. The gratitude [I feel
for this], I could not [measure it], even if measured for myriad lifetimes.

The Great Lord [Shizong fH5%] being absorbed only with the intentional thought
of establishing all beings in the state of happiness 0000, in harmony with J000,

The lotus feet of the Great Lord [Shizong #7571 0000,

The Great Lord Manjusri Himself [Shizong f#5%] being inseparable from His
father Shengzu, the Great King [Kangxi FEER],

If I am to encounter the golden face of the Great Lord [Shizong H5E],

Because I could not encounter the golden face of His father Shengzu, the Great
King [Kangxi FER] even for a little,

day and night, my heart is filled with the profound desire to meet the golden face
of the Great Lord [Shizong T#7%] Himself 000,

The Great Lord Manjusri Himself [Shizong f#5%], according to my mind,
.clearly, 0000,

“To see the golden face of the Great Lord [Shizong fH5%] in a place outside [the
capital], go to Litang”, so, myself being very small, having gone to Litang

and having obtained to encounter the golden face of the Great Lord [Shizong fH
7] and the good orders which give favours, the meaning of this very life will be
realised today, That is why, for me, 0000, ....

I looked at the movement of the stars, and the 23rd of the 11th month being
auspicious, I will depart from the Potala on that date,

However, according to the Great Lord Manjusri [Shizong 771, ... the way to
develop the Teaching, in the Scriptures of the Victorious, ....

31. The kind of title bestowed to the Seventh Dalai Lama was first granted to the Fifth Dalai Lama in 1653
by the Emperor Shizu THfH (1644-1661). The Chinese title was exactly the same but the Tibetan title was
different. Cf. Xizang wenwu jingcui PEiCYIRERE, Gugong bowuyuan cijincheng chubanshe # & ik
KB AL, 1992, p-54. The author of this work has however made an error, in the Tibetan notice, in
the copy of the Tibetan title of the Seventh Dalai Lama. According to Chen Wei Pf{¥#, when the Ming
emperor Yongle /K% invited in 1406 the great Karmapa master De-bzin gsegs-pa BRI (1384-1415)
to perform a ceremony for his deceased parents, he gave this cleric a title which was similar in one part :
PARAE BFEMATHEK T B3 Cf. Chen Wei, " Qing wang chao giangi xizang zhengce de yanjin ji qi

tedian 17 = 5 57 B G RGBSR T R ELRREE ", Xizang yanjiu, 1995 (2), pp.50. But the inscription on the
seal that was bestowed on this occasion and which is kept in the Norbulinka, has been published and the

title in Tibetan is different from the one we are discussing. Cf. Xizang wenwu jingcui, Gugong bowuyuan

cijincheng chubanshe, 1992, p.49.



Though it was not in accordance with the thought of the Most Highy**, who
spreads the Teaching of the Yellow Hats** and who establishes the beings in

happiness
The Great Lord [Shizong T 7%] being Manjusri Himself, though all the living

being beneath the sky enter his heart in the same way, [(000. The gratefulness for
such a great and excellent benevolence for the people of Tibet, is measureless and

S

A

inexpressible. That is why, though ......

I will wait with great respect for the arrival of the great benefactor, the Great Lord

Manjusri [Shizong TH5%],

Here is my request with some divine auspicious objects. By the hand of the Dalai
Lama, on the 25th of the 10th Hor month3*

In this document which is clearly related to his exile, the Seventh Dalai Lama lays great
stress on the meeting he will have with the emperor but, actually, he never met the emperor.

Therefore I tried to find out the motives of this exile.

Suoziyg roxodwryg oY) 03 vwre-refed YHIA 9y JO 101197 SY L,

According to the Weizang tongzhi iy, the decision to exile the Dalai Lama was
made “in order to prevent conflict”®. Another reason given both in the Qing annals and by
modern Chinese scholars is that the Manchu Emperor wanted to protect the Dalai Lama

from an eventual attack of the Dzungars. But the fact that the Dalai Lama was implicated in

the troubles, at least by the role his father played, had been known quite early by the 117
Manchus. In the first month of 1727, a memorial was sent from a Manchu brigadier-general

to the emperor :

Though the Dalai Lama is very intelligent, he is still very young. It is inevitable
that he will incline in favour of the positions of his father Suruo muda erza.3®

32. The Most Highy may refers this time to the Panchen Lama.

33. The teaching of the Yellow Hats refers to the Gelukpa school which was founded by Dje Tsongkhapa
(1357-1419). In this school, the monks who after more than twenty years of studies, pass their exams,
receive the title of Gueshe and are then to wear a yellow hat during ceremonies. This custom made the
Gelukpa receive the name Bearer of yellow Hat, notably among the Chinese : huang mao jiao HIEZ or
huang jiao FEH.

34. Originally, Hor referred to the months of the Uigur calendar, but in Tibetan official documents it usually
refers to the Chinese calendar. Cf. Petech, L. Petech, The Dalailamas and regents of Tibet : a chronological
study, T’oung Pao, XLVII (1959), p.369.

35. %8 30. cf. Petech, China and Tibet in the early 18th Century. History of the Establishment of chinese
Protectorate in Tibet, Leiden, 1950, p.137.

36. B FEIE EE%, H 3Bk, 4852, H 29 ° Erroneously cited under the year 1728 (#EIE7S8-1E H) by Chao
Yunjian #ZH in "Zhangjia he Qingchao de zangchuan fojiao zhengce = AE SRR E R BIEOR
Xizang yanjiu, 1987 (2), p.39. On this memorial, cf. Petech, China and Tibet in the early 18th Century.
History of the Establishment of chinese Protectorate in Tibet, Leiden, 1950, p.244.
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There are traces in the imperial records that on the ninth month of the same year the
Manchu authorities were already discussing the possibility of a removal of the Dalai Lama
from Tibet. The town of Xining was suggested as a possible destination’. It seems the
Manchus feared the Dalai Lama could flee and support the Dzungars.3® That is why on the
twelfth month, it was decided that the place where the Dalai Lama would be moved to will
be kept secret®.

From then on, the preparations for this removal continued. On the second month of
1728, the governor of Yunnan had reported that to manage the Tibetan population, it would
be better to move the Dalai Lama with his father®”. On the third month, the governor of
Shanxi remarked that after the departure of the Dalai Lama, a Huteku with good learning
and ability to manage the monasteries should replace him and he proposed that the Panchen
Lama assume this position. He also suggested that the journey be made in the ninth month
as the snow made the road very difficult after the tenth month and recommended to keep the
itinerary strictly secret. He also suggested that the expenses should be paid with money of
the Sichuan army.#

Though Jalanga arrived in Lhasa in the eighth month, he only had an interview with the
Dalai-Lama about this matter on the tenth month. By this time the Manchus had already
completed the preparations for the Dalai Lama's departure to Sichuan.?* There are two

accounts of this meeting held in Potala. According to the biography of Polhane, Jalanga said :

The Dalai Lama has been aspiring for a long time to meet the emperor Kangxi.
The emperor is deceased but his son who has received the imperial charge of his
father, hopes to meet the Dalai Lama and go with him to marvel at the great wall.

37. — SLERREE TR L ZR T, ST LR VG et 77 B e SR BUR BR (%48 2% S ORHRERR %5 — T pp.392-393. In
1727, the boundaries between Sichuan and Tibet underwent drastic changes and with the lose of Amdo
country (Qinghai) in 1724, the ancient territories of Tibet were reduced by half. From this time on the
Chinese began to name Tibet: Weizang f#ij#, which referred to the dBus and Tsang regions. Cf. Josef
Kolmas, op. cit., p.42.

38. — SUBHE TR BLZR T - T LR VR T R b S BURT R R 8 2 SRR - 25— > pp.394-395 -

39. — SEEERKE R L2 4T - ST LI R Va7 B e S BURT BR R4 2 s AR » 55— » p.397 ©

40. — SR EECE TP ARHL AT - ST LU R 77 B S A 2 s R AR » 5 > p.401 o

41, — SEEERCE TR LRI o TT LR TG T B P o BT BR AR 2 s AR - B p427 -

42, — SUBRGRCE TR » TR PE R 77 B P S B R (RS R s LR > B > p.a31 -



We invite the Dalai Lama to go to encounter the emperor and within a year to
request to return to Tibet.3

The Dalai-Lama refused to go at first, claiming he had not finished his studies and had
not got the smallpox that had declared at this time. However, according to the biography of
the Seventh Dalai Lama, Jalanga said the emperor had ordered the Dalai Lama to go for a
while to Litang?$. This biography was composed by the second Cankya Hufuku between
1758 and 1759. It gives a fine chronology but as Petech pointed out, it is concerned strictly
with religion and its ceremonial.* As far as political events are concerned, it seems that the
account given in the biography of Polhane, which was written by a witness of the events®, is
sometimes more precise.

Anyway, in both versions, Polhane, the Panchen Lama and all the great Lamas begged
Jalanga not to take the Dalai Lama out of Tibet”’. This may well be referred to by the
following sentence in the letter of the Seventh Dalai Lama :

Though it was not in accordance with the thought of the Most Highy, who spreads
the Teaching of the Yellow Hats and who establishes the beings in happiness

But they begged in vain. The Dalai Lama had no choice but to accept and I suggest that
the official proclamation is the letter kept in the Institute of History and Philology, where he

announced he would go on the 23rd of the eleventh month.

4. The historical value of the letter

About the eventual meeting of the Dalai Lama with the emperor, Petech wrote :

The curious thing in the whole proceedings was that it was never intended that the
Dalai Lama should go to Peking ; no such order was ever given by the emperor.
And even in the Tibetan texts, not a single word more is said about the Dalai-
Lama's journey to the capital, as soon as he had agreed to leave. Thus it seems that
the Chinese commissioners simply employed the pretence of an imperial invitation
as a decoy for the Dalai-Lama, who could not very well refuse such a high favour.
[...] when the Dalai-Lama officially announced his decision to leave Lhasa, he

43, [ESEF{E - pp.680-681 o

44. Wang Gui £, Xizang lishi diwei bian a8 AT, Beijing JLH, Minzu chubanshe E% HifliL,
1995, p.114.

45. Petech, China and Tibet in the early 18th Century. History of the Establishment of chinese Protectorate in
Tibet, Leiden, 1950, p.2.

46. Petech, ibid., p.3.

47. Petech, ibid., p.137.
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simply stated that he had accepted to travel to K'ams for the welfare of the people
notwithstanding the supplication of the tashi-Lama and of the K'ri Rin-po-c'e not
to leave Tibet.4®

But considering the contents of our letter, the main point of the Dalai Lama's official
decision was the meeting with the emperor. The journey to Litang is referred to but it seems
the Dalai Lama was still hoping he could meet Shizong and that he would await this
opportunity in Litang. I found what seems to be a proof of this hypothesis in the imperial
records which have kept a letter of the emperor sent on the 8th day of the fourth month of

1729 to the Dalai Lama :

You made a request to come to the capital for a visit, but if I call you to come to
the interior countries, I am afraid that as there is a torrid heat in the interior
countries and as you had not yet had the smallpox, it will not be comfortable. So,
wait for the occasion I will make inspection on the borders and it will be possible

to call you again so that we meet.%

This document, I think, may well be a response to the letter kept in the Institute of
History and Philology. On the second month of 1730, the Dalai Lama sent the following

letter :
L, little and humble monk, since I was very young, have been relying on the
benevolence of emperor Shengzu, who like a father loving his son, bestowed an
edict of great favour [on me], his benevolence is inexpressible.

The Sacred Lord of the empire, like the emperor Shengzu, being full of
compassion for all beings and for me, the little monk, gratified me with a seal and
an imperial decree, and awarded me with a title. The favour I received is

unlimited.

Previously, the imperial censorate Jalanga and others transmitted the order that I,
small monk, should go to the capital to pay a visit to the divine face [of the
emperor] and listen to his teaching. When I was to obey and come to the capital,
the great Emperor, in order to protect the Yellow School, and to be compassionate
to the humble monk I am, did not spare the money of the state, and like Kubilai
Khan who, during the previous Buddha's time, did meritorious work, built a new
temple. The humble monk followed the order and left Litang. On the 3rd day of
the second month, I went into the temple to admire it.>°

So when the Seventh Dalai Lama went to his exile in Sichuan, he was thinking of a

48. Petech, ibid., pp.137-138.
49. — SR EERLE TPRHLRYT > SCLUR G T S rh B BB A S AR - B 0 p. 437 o
50. — SEEHRUE TR ZR T o TCLIRVE R 75 S rh R BURBR RIS S SR RHERR - BB 0 p. 440-441



meeting with the emperor. Thanks to the letter that was discovered, this element that had
been absent in the previous studies of this event becomes more evident. As a conclusion, I
would say that beyond the value this authorship of the Dalai Lama gives to this document,

this letter also sheds new light on the banishment of the Seventh Dalai Lama to Litang.

Epilogue

The Seventh Dalai Lama left Lhasa on the 23rd of the eleventh month> with his father
and an escort of about 200 Tibetan men. They were accompanied by a Manchu army
composed of five troops, of nearly 5,000 soldiers of various origin®*. They reached Litang on
the second month of 172953, On the sixth month, the Dalai Lama's father went to Peking,
where he received a title granted by the emperor as a reward for having dedicated himself to
the religious education of his son and having refrained from participating in any Tibetan
state affairs®*!

The Dalai Lama was then transferred to Taining Rk (Gar tar in Tibetan, Sichuan
Kangding xian PYJI|FRERR) where he founded a monastery. A commemorative stele of the
opening of the monastery composed by Shizong was engraved in 1730. It stresses the
spiritual role of the Dalai Lama (propagating the Teaching of the Gelukpa) and does not
allude to any political role.

The Qing government established a Chinese minister in Tibet, zhuzang dachen EERR
B (or Amban in Manchu) who was to reinforce the control of the Qing government over
Tibetan affairs. A garrison of 2,000 soldiers was stationed in Lhasa and an edict concerning
the status of Tibet was published :& 7€ FGji /5 & &, The government of Tibet was given
to Pholane who received the rank of beizi H - (the fourth class of the princes of the ruling
house). He ruled for twenty years and succeeded in preserving Tibetan independence by
maintaining the Manchu representatives as observers and diplomatic agents of the Qing

emperor®®.

51. Qingshi lu Xizang shiliao 18 B #% Va2 ), Henan sheng 1M ¥, Xizang renmin chuban she, 1982,
p-326

52. YEHESRAEIEERR - AR/ - 875 H19°

53. Qingshi lu Xizang shiliao , p.328.

54. P RIEEESE > L3RR 882 H4 -

55. Lama beiwen BiWRTE L, Huiyuan miao beiwen BIRBIRESL, vol.3, p.98.

56. D. Snellgrove and H. Richardson, op. cit., Boston and London, Shambhala, 1986, p.219.
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RGyal-sras Rin-po-c'e, who was considered by the Tibetans as an incarnation of the
great Indian master Santideva, acted as the vice-regent for spiritual matters while the
Seventh Dalai Lama was in exile’’. To counter the banishment of the Dalai Lama, which
made it difficult for him to influence the leading school of the Gelukpa, the Manchu
emperor tried to lift up the secular power of the Panchen Lama by making him the sovereign
of Tsang and Western Tibet in 1728. This reinforced the tension that had always existed
between the dBus and the Tsang and which was to be the cause of many internal troubles in
the futures®,

It was only in 1734, that Shizong emperor ordered
the return of the Seventh Dalai Lama to Lhasa®(fig. 4).
The second Cankya Hutuqu, Cankya Rolpe Dordje 25
W@%@%E%Z’S(UU—U%), who was to write the
biography of the Seventh Dalai Lama in 1758, went to
Taining where Kel-sang Gyamtso was staying. Together,
they journeyed to Lhasa which they reached in 1735 (3#
E+=4).

Back at the capital, the Dalai Lama was still

deprived of his secular power. At that time, the ruler of

Fig. 4
Tibet was still Polhane who died in 1747 and was succeeded by his son. The Seventh Dalai

Lama died in 1757, leaving behind Him religious works which are still considered master

pieces.

57. Alfonsa Ferrari, Mk'yen brtse's guide to the holy places of central Tibet, Serie Orientale Roma, XVI,
Istituto Italiano per il medio ed estremo oriente, 1958, p.120, note 191.

58. D. Snellgrove and H. Richardson, op. cit., p.220.

59. RHSRALER S > 8145 FIE+-HF L H - Cited by Chao Yunjian #ZEMH in "Zhangjia he
Qingchao de zangcuan fojiao zhengce &2 FITH FHRY R BB BB 5 Xizang yanjiu, 1987 (2), p.41.



Rendition

qﬁ]/:'a&m:'uwa‘n' H]N'a?;fn]'s'gﬁ QRB=A HAUTARA 5:71: ay HARYE GO MRsA) £¢ ag

a@q'u'mf:"g':'5mﬁ'ﬁ'wa'«m“§'m\r§ 033 [0 g O AR Ed/NEl\
AR g U A B TR AR TN LA YA RN AR AR R ASNE A REARIRA’

TN o o

93:'3’«@@25'%'::@'115 %l Soy RARRA fgﬁ d‘:ﬁ ANRENANGENT 516‘3" B\ u& 0 <

éa‘ifm'%’qx'namn&'
2J=¥Rsa s AR B Aax qarsra s Ay §5 HEws" RE RIS EAAEAE LA

&Em'aram'm'ﬁlg'ag“qﬁq's'%:l:'g]}' RESTIRA

oasaiEs H R Ay Ry as qRaa R Ry us Ay aRg sal gary nd s args

TR FRERA By Raaraa AR JaraEsar Q5K REATR ﬁ§q 357 ﬁ%‘ﬂ!ﬁ'

ﬁ“]'i’ax'ﬂ]ﬁm'@:'ﬂm"lf@'

o, N

?:1Qn]'i!’%a'il/'%ﬁ':1@qm’j‘asm'esr{'r:@'ﬁgmwﬁa'm'r;n}:wu'q%n]'z'q?sfm'n'ﬁ ooon
SREEEHS

?qrga}'iﬁq'ﬁfi'qmN'alg'@'grq'i'sl:':lga'uag‘i&m'n‘ﬁﬁ:' [] NRRETIRA

SN TSR ?Nl:i'ﬁ:'fgm'iﬁqﬁr;:gé:'&'&%N'QN'

qnaq“u’%yﬁ'qRx;'qm'&amg%:"gq'

2&1:1'ﬁ:'i'agm'il’%a'ﬁ':q?u:'qm'&am'nq:'@qu:'i:'aq@:'ilg'w'

?mgqﬁ%&g’u‘%g'@'qRx:'qm'alEax'r:lfi'aTN'qm'wmm'%q'aaag'ra:'cucq's'tug':r:l ]

ACEENY

Ay

s ) Y

Suoziyg 1oxodwyg oy} 031 vwe -Ie[ed YHIA 9] JO 191197 9 L

123



Suoziyg ro1edwyg oy) 01 Bwre-Ie[e YMIA 9Y) JO 101307 OUL

124

T ,? »;Ar

?nr:\q‘@qﬁas&'gum'ggmﬁﬁ\@w'qgn}'ﬁ\]ﬂw'm'qaq'qwm'ﬁ:' 03 [
?m§q'@q'ﬁ'q:§:'qm'§«i'wa:'nﬁqm'u:'&'a:'q%nwaﬁ' FRRARAAERT RS

e = =N

R A E 33 TR TR g sEarms s qrqfi'mﬁm'g'm'gmgﬁ'mn]@m:'clsr:'if' 00

é/m'w'iqg'mu‘ﬁﬁﬂmwﬁq'iNmﬂm'LJN'E§'ar'r;Ex‘a‘wa‘%«‘u&‘&‘a&;‘%q'El’fi':v;a]'
No

it D

2 -« .\ l\ -\/ . .\/ - . .Ql\ . " . “- . » . -“ . 'Q- . . L . .
@§ NN NANDH NRN iE'U]N NNTIRSHA AT REARRATR fﬂ’( NN -ﬁﬁzﬂgl QRAEN iQSRN 3N

~ ~

EIRFR AN S'Q'ms'u]%q'ua'%m'%:'uw&'r:la:':l:'agq'qamﬁ%n's’m'wﬂ

e}

~T .

@'ﬁq A MR RESTIRAr

?mr{fq'il’%q'LTN':I]E;:'Q‘tq5;':1'naq'qgq‘m'@mﬂ&'aw'M'@m'm&'qu':':rar:lg}:r 0

o

Eqarmar
q'&:'@'mgeg'nrgm'ﬁ:ué}/’waak\x'nﬁ'gg'm'@ﬁfqu&' AR adg LR ‘/Z:N'u'%'maeg'ag:'
=

- T

2R AN 35 Y REsquars IR s S Qg mAar NERfgadE ] 'n]%q'z'inw o0 =
ain]':l'fﬁq'a;a:" m”g'3154N'sq'aaN'04'aﬁ'g'i&ag'i'éz'nﬁ'nifm%ﬁiﬁ'mqa'§aﬁ'
5§'§Z:'l:l?.:ﬁmN'(1gN'w':xgn}'ﬂ“}«\l'g:'@%'r;r:a?ff?am'ﬁg&%q@aw:gqu:’&'gx‘g:" SN
'E:'m’@:’g/m@k\mggﬁ' OO A8sssressasgsy
?maq'il"?sa','iﬁ'imN'qaﬂ}'ﬂm'u'ég'iﬁ\l'ﬁ%’mmqwu'gﬁfw'u'an'ﬁx'n]suwu'q:\r Qg Ay
r:@fq'%q'if'qN’a'Ex'q&m]fi'ﬁ:'naz'ifa:@'m”;'a‘g/m'n'a@e;'a@q' AamRiarar
EINAS
%q'm{]'am'u&ggwmm‘?:'5'l:!i'u‘fi'%w%:'(gm‘s‘m&gam'@n}'r{:'qsw

xay
N





